Revelation

{1} Introduction to Revelation啟示錄導論
The Book

The Biblical books of Revelation and Daniel are often called the Apocalypses. The term “apocalypse” is a literary genre (derived from Rev 1:1) that describes the supernatural unveiling of future events. This type of literature was widely used in Judaism from in 200BC-AD100. It contains God’s promises to intervene human history to destroy all wickedness.

One definition of apocalyticism is “the eschatological belief that the power of evil (Satan), who is now in control of this temporal and hopelessly evil age of human history in which the righteous are afflicted by his demonic and human agents, is soon to be overcome and his evil rule ended by the direct intervention of God, who is the power of good, and who thereupon will create an entirely new, perfect, and eternal age under His immediate control for the everlasting enjoyment of His righteous followers from among the living and the resurrected dead.”
For the people today, a major role of the apocalypse was to explain why the righteous suffered and why the kingdom of God delayed. Apocalyptic focused on the future when God would intervene to judge the world and establish righteousness.

Author

The author is John, as appearing 4 times in the book (1:1,4,9; 22:8). He wrote as a person of authority to Christian communities. Early tradition is unanimous in its opinion that the author was John the apostle, including almost all early Church Fathers.

Place and Date

Most Biblical scholars agree with Iranaeus who believes the book was written near the end of Domitian’s reign (AD 81-96). The date is probably around AD 95.

The place is named as the island of Patmos where the author was banished for his faith. It is a small, rocky island (15 km long, 8 km wide) in the Aegean Sea. The banishment indicated that the storm of persecution of Christians has begun.

Approaches to Interpretation

Early Fathers held that Revelation foretold a literal millennial kingdom on earth to be followed by a general resurrection, judgment, and a renewal of heaven and earth (both premillennialism and postmillennialism agree to this). Late in the 3rd century, the idea of recapitulation was introduced in which the bowls parallel the trumpets instead of following in a continuous series. Origen and Augustine used a spiritualizing approach called the allegorical method of exegesis. The widespread belief was that the millennial reign had begun with the historic Christ (amillennialism). There is a complete lack of consensus on which approach is best.
In modern times, different approaches or views to interpretation can be summed up into 4 categories.

[1] Preterist or contemporary-historical interpretation understands Revelation from the standpoint of its first-century historical setting. The book describes the persecution at that point in time, following the growing demands of emperor worship. Encouragements and warnings are taken with immediate seriousness. Major prophecies of the book were fulfilled either in the fall of Jerusalem (AD70) or the fall of Rome (AD476). Its major weakness is that the decisive victory portrayed in the last chapters of Revelation was never achieved.

[2] Historicist interpretation regards the book as a forecast of the course of history in the last two millennia. Its major weaknesses are that the explanation of the book is done subjectively and that there is no essential agreement between different proponents of the system.

[3] Futurist or eschatological interpretation regards everything from Rev 4:1 on as belonging to a period of time in the future. The letters to the 7 churches are often held to represent the successive ages of church history that lead up to the rapture of the church in Rev 4:1 (pre-tribulationism). This is a literal approach and is commonly used by dispensationalists. Its major weakness is that it leaves the book without any significance for those to whom it is addressed. However, if post-tribulationism is adopted, this weakness will be solved.
[4] Idealist or timeless symbolic interpretation holds that the book is not to be taken in reference to any specific events but as an expression of those basic principles on which God acts throughout history. Christian forces are continuously meeting and conquering the demonic forces of evil. This is the continuation of the allegorical interpretation. Its major weakness is that it denies the book any specific historical fulfilment and there is no necessary consummation of the historical process.

Each approach has some important contribution to a full understanding of Revelation. [1] Based on the preterist view, the book must be interpreted in light of the immediate historical crisis in which the first-century church found itself. [2] Based on the historicist view, it is important to notice that the philosophy of history revealed in Revelation has found specific fulfilment in all the major crisis of human history up to the present day. [3] Based on the futurist view, the central message of the book is eschatological. It yet remains as the one great climactic point toward which all history moves. The age will come to an end and Satan and his hosts will be destroyed and the righteous will be vindicated. These are in the future. [4] Based on the idealist view, the events of history demonstrate the basic underlying principles that God is at work behind the scenes to bring to pass His sovereign intention for the human race.

John himself could without contradiction be preterist, historicist, futurist, and idealist. He wrote out of his own immediate situation [1], his prophecies would have a historical fulfilment [2], he anticipated a future consummation [3], and he revealed principles that operated beneath the course of history [4].

While we need to trust that John’s prophecy will have final and complete fulfilment in the last days of history, it is also dangerous to make definitive predictions about a literal fulfilment which is often shaped by the facts and conditions of a transient period of history.

Many Christians tried to link the signs to contemporary events. Others have claimed new insights (such as the recent predictions about the second coming at the turn of the millennium). This kind of predictionism (sign-seeking and date-setting) has become institutionalized in publications and public media. Christians should use extreme caution in such activities because: [a] they may lead believers into false expectations, and [b] they may lose credibility when such predictions did not come true and subsequently their claims need recurrent revisions.
Application

· The main objective of Revelation is to strengthen our faith of eternal hope. God’s designed end will certainly come. In despair, we can always look to the future. This blessed hope will provide vitality to our Christian walk. The revelation of future events calls for our watchfulness (Mt 24:4,42), not speculations.
Prologue (Rev 1:1-20)前言（啟1:1-20）
Introduction
Part 1. Prologue (1:1-20)
1.1.
Superscription (1:1-3)

1.2.
Salutation and doxology (1:4-8)

1.3.
Commission to the writer (1:9-20)
· These verses tell how and for what purpose the revelation was given, and then pronounce a blessing on the reader who obeys.
· PICTURE: John sits on top of the hill in Patmos facing the sea. Suddenly, he feels a mystic glow around him. Someone speaks to him from behind. He turns and sees 7 giant lampstands forming a circle. In the middle is Jesus, surrounded by glorious light.
Explanation

1:1
This book is an apocalypse or an unveiling. The work is a revelation from God mediated by Jesus Christ. Christ is the revealer but He does not accompany John on his visionary experiences (angels play this role). Instead, He opens the scroll of destiny (Rev 5:5,7) and discloses its contents (Rev 6:1,3,5,7,9,12; 8:1) because He alone is worthy.
History is not a haphazard sequence of unrelated events but a divinely decreed ordering of events that progress toward a divinely designed end.
“Soon take place”: yet over 1900 years of church history have passed. Solutions: [1] “soon” can be in the sense of suddenly or “without delay” once the appointed time arrives; [2] “soon”can also refer to the certainty; [3] applying the formula of 2Pe 3:8 (“With the Lord a day is like a thousand years”) even though this is difficult from a human perspective. [4] the coming crisis was not the end of history but the persecution of the church. [5] in the prophetic outlook, the end is always imminent in the light of the final events.
The term “servants” here points to the Christian prophets although elsewhere refers to all believers (Rev 7:3; 19:5; 22:3).

The message was sent to John by an angel who acts as an intermediary between Christ and John. It is the same angel who appears again in ch. 22 (Rev 22:16: “I, Jesus, have sent my angel to give you this testimony for the churches.”). In addition, there are various angels: the mighty angel in 5:2, the angel coming up from the east in 7:2, the angel standing on the sea and the land in 10:1-2, the angel with the sickle in 14:19, etc.

The revelation is described as “significed” (KJV) (Gr. semaino) with the idea of figurative representation, or a sign or a symbol. What the visions portray exists in actuality, but the vision itself is simply the medium used by God to transmit that reality.

1:2
“everything he saw”: The message of God attested by Jesus consists of everything that John saw in his vision. Although the Greek verb in the first clause (“made in known”) is in the aorist tense, the present tense translation (“testifies”) is appropriate since the prologue was probably composed after John had written down the visionary experiences.

1:3
A blessing is pronounced on the person who will read this prophecy to the church and upon those who will hear it and obey. As the vast majority of people could not read, the responsibility of some to read it in the church is stressed in the final instructions in 22:18-19.

This blessing is the first of 7 beatitudes (14:13; 16:15; 19:9; 20:6; 22:7,14). This one is virtually the same as Jesus’ words in Lk 11:28 “Blessed are those who hear the word of God and obey it!”
“take to heart” indicates that the things written here are to be moral instruction, not simply prediction. John viewed this work on the same level with the prophetic books of OT, possessing an authority that requires obedient response of all believers.

“the time is near”: The Greek for “time” (kairos) was commonly used in an eschatological sense to indicate a time of crisis or a decisive moment. (Mt 8:29; 1Co 4:5)
1:4
After each letter is the repeated exhortation “He who has an ear, let him hear what the Spirit says to the churches”. The plural indicates that the 7 letters as a whole are intended for the moral and spiritual progress of all 7 churches.

The Christological emphasis anticipates the centrality of the Lamb in the chapters to follow.

The authority with which John writes indicates his role as a leader in the Asian church. Asia normally refers to the Roman province for the western portion of Asia Minor (modern Turkey).

It is not quite certain why Revelation was addressed to these 7 churches. Some suggest that the 7 cities were located “on the great circular road that bound together the most populous, wealthy, and influential part of the Province. Some feel that the number seven was chosen intentionally to represent completeness or perfection.

The salutation combines the normal Greek greeting and the customary Hebrew shalom, as found in Paul’s letters. The order of grace and peace may signal that God’s grace leads to peace with God.

Grace and peace proceed from a threefold source: 

[1]
the one “who is, and who was, and who is to come” which refers to the divine name (YHWH) from Ex 3:14-15—all time is embarced within God’s eternal presence. An uncertain future faced by 1st century Christians calls for One who by virtue of His eternal existence exercises sovereign control over the course of history. 
[2]
the 7 spirits: [a] the one Holy Spirit represented under the symbolism of a sevenfold or complete manifestation of His being: This explanation is based on the argument that it would be improper to bracket anyone less than deity with the Father and the Son. However, there is precedent in Lk 9:26 and 1Ti 5:21. [b] the 7 archangels of Jewish tradition: Their names were listed in 1 Enoch 20:1-8 (pseudipigrapha) as Uriel, Raphael, Raguel, Michael, Saraqael, Gabriel, and Remiel. But this would represent a strange intrusion of Jewish tradition into Christian thought which recognizes only Michael and Gabriel. [c] a special order of angels: The 7 spirits are referred also in 3:1 (connected with the 7 stars that are the angels of the 7 churches in 1:20), 4:5 (identified as 7 lamps), and 5:6 (as the 7 eyes of the Lamb, based on Zec 4:2,10 where 7 lights are the 7 eyes of the Lord which range throughout the earth). But there is insufficient information to arrive at a definitive conclusion.
1:5
The second half of v.5 to v.6 is a doxology honouring Christ who has set us free from sin and made us priests to serve His God and Father.

[3]
Jesus Christ: designated by the threefold title “faithful witness” (His role in mediating the revelation He received from God, also the larger purpose of His life as the one who bore witness to the truth from God; the Greek word for “witness” [martys] means one who suffers death for allegiance to a cause, and the model of how to stand firm and never compromise the truth of God in the time of persecution), “firstborn from the dead” (Christ is declared sovereign over the church by virtue of His resurrection from the dead from Ps 89:27) and “ruler of the kings of the earth” (Christ will be universally acknowledged as supreme ruler). The title is intended to encourage and sustain believers during persecution.
This first doxology is addressed to Christ alone. He is the one “who loves us” (present tense indicating continuous) and “has freed us from our sins” (aorist tense).

“a kingdom of priests and a holy nation”: this kingdom is the true succession of Israel and the inheritors of all the blessings promised to the Israelits (1Pe 2:5,9). Corporately they are a “kingdom” but individually they are “priests”.

1:6
“Glory” is praise and honour; “dominion” is power and might; “forever and ever” means without end (the Greek takes its greatest term for time, the eon, pluralizes this, and then multiplies it by its own plural, tous aionas); “amen” is the Hebrew word meaning “so let it be”.

1:7
In Dan 7:13, Daniel saw one like a son of man coming “with the clouds of heaven”; Zec 12:10: on the Day of the Lord, the inhabitants of Jerusalem would “look on the one they have pierced” and “mourn for him”.
He comes “with” the clouds, not “on” or “in” them, thus the clouds are probably not His means of transportation. The clouds are likely not the clouds of nature but clouds associated with the divine presence (Ex 13:21; 16:10). He will be openly manifested to all, for “every eye will see Him”. “They will look on the one they have pierced”: including all those of every age (the non-Christian world) whose careless indifference to Jesus is typified in the act of piercing. The mourning in Zec 12 was that of repentance but here it is the remorse at the judgment that results from their rejection of Jesus.
“So shall it be! Amen” combines the Greek and Hebrew forms of affirmation, doubling the effect.

1:8
God only speaks here (1:8) and 21:5-8.

“the Alpha and the Omega”: the first and the last letters of the Greek alphabet, equivalent to the Hebrew Aleph and Tau which were regarded not simply as the first and the last letters but as including all letters in between, indicating God as the sovereign Lord over everything, from the beginning to the end. (Similar saying is found in 21:6 and 22:13, with interpretive phrase “the Beginning and the End”.)

The second part of the verse is not spoken by God but about Him. “The Almighty” occurs extensively in the OT, but only 12 times in the NT, 9 times in Revelation: meaning God’s supremacy over all things, an encouragement of Asian Christians who are facing persecution for their faith.

1:9
John has paid the price of exile for his faithfulness in proclaiming the word of God. He is a participant with them in the tribulation. “Suffering” refers to the difficulties and afflictions of everyday life that result from faithfulness to Christian principles (Jn 16:33; 2Ti 3:12).
“Kingdom” refers to the coming period of messianic blessedness; “patience” is the active endurance required of the faithful. The present is a time of suffering; the future is the kingdom of blessedness; during the interim period, believers must exercise patience.
Patmos is a small island in the Aegean Sea, 40 miles from land. It has rugged rocky terrain and mountains. It may have served as a Roman penal settlement. John was on Patmos “because of the word of God and the testimony of Jesus.” The message originated with God and was testified to by Jesus.

1:10
John was “in the Spirit”, a state of spiritual exaltation similar to a trance (some translated as “Spirit-possessed” or described as “trance-like suspension of normal consciousness”). It is a kind of ecstasy in which a man is lifted out of himself but is also under the power or control of the Holy Spirit. Peter (Ac 10:10; 11:5 at Joppa) and Paul (Ac 22:17 at Jerusalem) had similar experiences.
This is probably the first mention of the Lord’s day in Christian literature, referring to the first day of the week when Christ rose from the grave.

The command to John was given as clear and unmistakable as the sound of a trumpet (Ex 19:16,19).

1:11
The 7 cities were chosen possibly because they were distribution centres for 7 postal districts of western-central Asia Minor. They were located roughly 30 to 50 miles apart along a circular road. The number “7” is a number symbolic of completeness. Although the letters were written to real churches of the first century, they are relevant to the universal church.
The letters are not to be read only at the appropriate location but that the entire scroll including all 7 letters was to be read at each church because each of the 7 letters contains the command: “He who has an ear, let him hear what the Spirit says to the churches (plural).”
1:12
The lampstands signify the 7 churches addressed by the letter. The purpose of the church is to bear the light of the divine presence in a darkened world (Mt 5:14-16). The lampstand is a portable lamp, not a candlestick which were not in use at that time.
1:13
Dan 7:13 describes the presentation of “one like a son of man” to the Ancient of Days (God). The term can mean either “a human being” or “like an angel”, a technical term in apocalyptic. He was the exalted Christ as described in v.17-18 in terms of preexistence, death, and resurrection.
Jesus Christ is: [1] prophet, as recipient of God’s revelation in 1:1, [2] king in 1:5, [3] priest as indicated by the high-priestly garment in this verse. The robe was long; the sash that gathered the long robe probably came down diagonally from one shoulder to the waist was of gold. They denote the dignity of an important office.

The standing of Christ among His churches indicates His abiding presence when the churches faced persecution.

1:14
“His head and hair” should be translated “his head, that is, his hair”. The hair “white like wool” and the clothing “white as snow” are similar to Dan 7:9 which describes the Ancient of Days, here describing Christ. The white hair conveyed the idea of wisdom and dignity (Pr 16:31).
The eyes “were like blazing fire”, expressing the penetrating insight of the one who is sovereign over the entire history.

John’s allusions are used for their evocative and emotive power, calling forth from his readers of overwhelming and annihilating wonder.

1:15
His feet appeared like “bronze”, an alloy of gold or fine brass. “Like bronze taken out of a heated furnace” indicating strength and stability. His voice is “like the sound of rushing waters”, suggesting the awe-inspiring power of a great waterfall, same description of the voice of God in Eze 43:2.
1:16
He holds all the stars in His right hand indicating His sovereign control or His protection over the churches. The double-edged sword from the mouth of Christ symbolizes the irresistible power of divine judgment.
The countenance is described as being “like the sun shining in all its brilliance”. The brilliance should not be limited to the face but surrounding His entire person, similar to that on the Mount of Transfiguration.
1:17
John’s response to the vision was to fall at the feet of Christ as though dead because to stand as an equal would be tantamount to blasphemy. It could even lead to death as the OT belief was that for sinful man to see God was to die.
The laying on of the right hand communicated power and blessing. “Do not be afraid” was something that John had heard before (like Mt 14:27). The title “the First and the Last” is essentially the same as the self-designation of God in 1:8. It emphasizes the absolute sovereignty of God.
1:18
The “living” God is in sharp contrast to the dead or inanimate gods of paganism. Even though He experienced death, He is now alive forever.
He possesses “the keys of death and Hades”, meaning power and authority over their domain. Hades is always joined with death in Revelation. It is the Greek equivalent of the Hebrew Sheol, meaning the abode of departed spirits. For Jews, power over these keys belongs to God alone.

1:19
Threefold division of the message: [1] “what you have seen”: vision of the Son of man, [2] “what is now”: the present condition of the church in ch.2—3, [3] “what will take place later: visions beginning with ch.4.
1:20
The 7 stars are the angels of the 7 churches. [1] They could be guardian angels. [2] Some take them as the ruling official of the congregation, such as the bishop. [3] However, they could also be a way of personifying the prevailing (impersonal) spirit (spiritual state) of the church.
Application

· Jesus Christ our Lord is walking among His churches. We may not see Him physically but He is here and He observes what we do as He said many times in the 7 letters that follow: “I know your deeds.” We are serving Him through our activities at church. He, not the church or anyone in the church, is our object of service. All who read God’s message (the Bible) and obey will be blessed.
{2} Letter to the 7 Churches (I) (Rev 2:1-29)致七教會書信（一）（啟2:1-29）
Introduction

Part 2. Letters to the 7 churches (2:1—3:22)

2.1.
Ephesus (2:1-7)

2.2.
Smyrna (2:8-11)

2.3.
Pergamum (2:12-17)

2.4.
Thyatira (2:18-29)

· There are various explanations as to the nature and purpose of the letters. Some writers take them as real letters to historical churches, but also as a preview of church history in 7 periods. The order of the messages to the churches seems to be divinely selected to give prophetically the main movement of history. Others take them as oracles in which Christ issues words of warning and notes of encouragement after He inspects His churches.
· The 7 letters all have similar structures. Each is prefaced by a charge to write to the angel of that specific church, then followed by 4 parts: [1] identified the author (Christ) in descriptive phrases taken from the vision in ch.1, [2] acknowledged the church’s positive achievements (except in Laodicea and Sardis), [3] included words of encouragement, counsel, censure, or warning (except Smyrna and Philadelphia escape some note of censure), [4] closed with an exhortation to hear and a promise to those who overcome. The letters are designed to impress upon the universal church the necessity of patient endurance in the period of impending persecution. Believers will need to hold fast to their confession of faith and stand ready for whatever sacrifice may be required.
· PICTURE: John is encircled by mystic light from a source that he cannot see. In front of him are 7 giant lampstands in a circle. The glorified Jesus Christ stands among the lampstands. John is commanded to write the letters to the 7 churches, as dictated by Christ.
Explanation

2:1
EPHESUS was the most important city of western Asia Minor. It was a commercial city with a major stadium, marketplace, and a large 25,000-person theatre. The Temple of Artemis (Diana in Latin) was one of the 7 wonders of the ancient world, about 4 times the size of Parthenon, 425 feet long, 220 feet wide, 60 feet high, with 127 marble pillars, 36 of them overlaid with gold and jewels.
The Christian faith came to Ephesus perhaps with Aquila and Priscilla in about AD52 (Ac 18:18-22). The apostle Paul remained in Ephesus for more than 2 years (Ac 19:8,10), followed by the ministry of Timothy later (1Ti 1:3).
The letter praised the church for its orthodoxy, childed them for the failure to love, and challenged them to repent and return to its original high ground.
[1] Author: Christ holds the 7 angels (in His control) and walks among the 7 lampstands (present in their midst and aware of their activities).

2:2
[2] Achievements: Christ knows their deeds as He walks in the midst of the churches. His knowledge are not so much separate acts as an overall manner of life. “Hard work” and “perseverance” describe the active and passive sides of their lifestyle.
The Ephesians had toiled to the point of exhaustion (Gr. kopos is excessive labour united with trouble; Paul uses the word primarily in connection with work of the gospel). They patiently borne the hostility of the society. Their trouble stemmed from people described as “wicked men” and “called themselves apostles but were found to be false”. They might be Judaizers from Jerusalem (2Co 11:13-23), Nicolaitans (2:6), or self-styled apostles. Paul predicted that “salvage wolves will come in among you” (Ac 20:29). In the book of Didache, the test for a true prophet is that “he has the behaviour of the Lord.” The Ephesians probably applied the test and found them not simply self-deceived, but deceivers.
2:3
This verse is somewhat repetitive to v.2. The church is again commended for its patience, its willingness to endure hardships, and its dedicated labour (the Greek perfect tense may suggest some specific work in recent history of the church).
2:4
[3] Teachings: Every virtue carries within itself the seeds of its own destruction. It seems probable that desire for sound teaching and the resulting forthright action taken to exclude all imposters had created a climate of suspicion in which love within the believing community could not longer exist. Possibly, heresy-hunting had killed love and orthodoxy had been achieved at the price of fellowship. It does not mean the action of maintaining orthodoxy is wrong. But arguments about non-essential doctrines should include an element of love. Even those that hold non-orthodox beliefs may have done it out of ignorance; exhortation and explanation out of love could have resolve the problem.
They had forsaken their first love, possibly both love of God and love of humanity at large, but here it seems to refer to love for one another in the church. A cooling of personal love for God inevitably results in the loss of harmonious relationship within the church.

2:5
The church is called upon to remember the earlier days in which love abounded in the congregation. Memory can be a powerful force, just like the prodigal son came to his senses when he remembered his father (Lk 15:17-18).
The present imperative “remember” (a continuing attitude)is in contrast to the aorist imperative “repent” (a decisive break). Paraphrase of the command: Bear in mind the loving relationships you once enjoyed and make a clean break with your present manner of life!
Love is an attitude toward the brethren that expresses itself in loving acts. Without love, the congregation ceases to be a church. Its lampstand is removed. From Ignatius’s Epistle to the Ephesians, we learn that the church at Ephesus actually heeded the warning.

2:6
The Ephesians were commended for hating, as Christ does, the practices of the Nicolaitans. This heretical group affected the churches of Ephesus (2:6), Pergamum (2:15), and Thyatira (2:20-21).
The problem is mentioned as eating food sacrificed to idols and committing sexual immorality. The problem with the food is probably eating the food in the pagan temples, not the meat sacrificed to idols and bought in the market. The sect seemed to last only a very short time.
W.M. Mackay finds 3 separate sects in Rev 2 which represent the 3 great obstacles to the witness of the church in all ages: Balaam, worldliness; Jezebel, false doctrine; Nicolas, ritualism.

2:7
[4] Promise: The exhortation to hear what the Spirit says precedes a promise in the first 3 letters and follows a promise in the last 4. This is simply a stylistic variation. The Spirit is either the prophetic Spirit sent by Christ to illumine His followers or the Holy Spirit.
The promise is to eat from the tree of life in the paradise of God. The tree of life is the symbol of eternal life. The paradise was originally a Persian word for pleasure garden. Judaism used it to portray the abode of the righteous dead. Here it symbolizes the return to perfect fellowship with God which existed before the entrance of sin into the world.
“Overcomers” are not those who have conquered an earthly foe by force, but those who have remained faithful to Christ to the very end. The victory is analogous to the victory of Christ on the cross. The word expresses the struggle of Christians against anyone or anything that saps the Christian life of all that gives it strength and power.
2:8
SMYRNA (modern Izmir) is the only one of the 7 cities still in existence. [In addition, the small town of Bergama still stands on the plain below the acropolis of Pergamum.] After its destruction in ancient times, it was rebuilt in 290 BC. It had a famous stadium, library, and public theatre. It claimed to be the birthplace of the great epic poet Homer. In NT times, the population might have been about 200,000. It was described as “First in Asia in beauty and size.” The elderly church father Polycarp was martyred in Smyrna. From Ignatius’ letter to Smyrna, we learn that the church was already well organized, with a bishop (Polycarp), elders, and deacons.
[1] Author: The church at Smyrna was a persecuted church so the leter comes from the sovereign One (“the First and the Last”) and one who died and came to life again. As He was victorious over death, the believers in the church had the assurance of eternal life if killed in persecution. Normally, there is a certain appropriateness between the identifying characteristic of Christ and the church that is addressed.

2:9
[2] Achievements: The pressures faced by the church (afflictions and poverty) have not gone unnoticed by the Lord. In an antagonistic environment, Christians would find it difficult to make a living, and thus many were economically destitute. They may also have been the victims of mob violence and looting. Their poverty, however, was a material poverty as spiritually they were rich (contrast with the Laodicean church which claimed to be rich but actually poor; 3:17).
Christ is also aware of the slanderous accusations directed against the belivers by the Jews. The Martyrdom of Polycarp clearly described this hostility. Jewish hostility seemed to have originated from the Christians’ success in evangelizing Jews. Barclay lists 6 kinds of slander levelled against Christians: cannibalism, lust and immorality, breaking up homes, atheism, political disloyalty, and incendiarism. These Jews were described as not real Jews but “a synagogue of Satan” (Satan is Hebrew meaning “adversary”; its Greek equivalent means “slanderer” or “false accuser”).

Whereas the Ephesian angel is troubled by self-styled apostles, the Smyrnaean is troubled by self-styled Israelites.

2:10
[3] Teachings: The church is told not to be afraid of the suffering. While the persecution would be carried out by Roman authorities, it was in reality the work of the devil himself. He would try their faith through imprisonment and tribulation.
They are to suffer persecution for 10 days (or “within 10 days”), possibly a round number indicating a short period of time or a number symbolizing extreme, complete tribulation but of a limited period.

The reward for faithfulness is the crown of life, that is, the crown that is life itself. It is not the royal crown (Gr. diadema) but the wreath or garland (Gr. stephanos) that was awarded to the victor at the games.

2:11
[4] Promise: Overcomers are promised that they will not in any way (strong double negative in Greek) be hurt by the second death. The second death was a rabbinic term for the death of the wicked in the next world.
2:12
PERGAMUM was called as “by far the most distinguished city in Asia.” It was build on a cone-shaped hill above the surrounding valley. It Greek name (Pergamon) means “citadel”. It boasted a library of more than 200,000 volumes. It was a centre of worship for the gods Zeus, Athena, Dionysus, Asklepios. The great altar of Zeus was built in the city. There was also the shrine of Asklepios, the god of healing.
Christ commends their faithfulness to His name but rebukes them for allowing in their midst teachers who had encouraged them to accommodate themselves to the prevailing culture.

[1] Author: Pergamum was the first city of Asia to receive permission (in 29 BC) to build a temple dedicated to the worship of a living ruler Augustus. It was the provincial capital where the proconsul was granted the “right of the sword” with the power to execute at will. The sovereign Christ with the two-edged sword would remind the Christians that ultimate power over life and death belongs to God.
2:13
[2] Achievements: Christ acknowledges their difficulty of living in a hostile environment. “Where Satan has his throne” may refer to: [a] the great thronelike altar to Zeus that overlooked the city from the citadel; [b] the cult of Asklepios whose symbol was the serpent (which is used to describe Satan in 12:9 and 20:2); [c] the city as the seat of the cult centre of emperor worship.
Even when Antipas was martyred in their city during the reign of Domitian, they kept their faith. The name was mentioned by Tertullian in his book.
2:14
[3] Teachings: They were guilty of allowing people with the teaching of Balaam among them. It refers to Balaam’s activity in advising the Midianite women how to beguile the Israelites into acting treacherously against the Lord in Nu 25 and Nu 31:16. Thus Balaam became a prototype of all corrupt teachers who betrayed believers into fatal compromise with worldly ideologies. Some such teachers taught the way of compromise or a lax attitude to pagan society and religion.
“Food sacrificed to idols” likely refers to meat that was eaten at pagan feasts rather than that sold in the open market after having been offered to idols. “Sexual immorality” was part of the pagan festivities. The verse may refer to idolatrous practice or religious infidelity.
2:15
“Likewise” may mean that the Pergamum church followed the Nicolaitans and was led astray by the cunning of Balaam as described in v.14. It was an antinomian group that accommodated itself to the religious and social requirements of the pagan society. Some believe that there were 2 different groups: Balaamites and Nicolaitans, both disobeying the Jerusalem council in regard to idolatrous practices and fornication.
2:16
The fault of Pergamum was the opposite of Ephesus where the heretics were rooted out but love was missing. Unless the church repents, Christ will come and fight against them with the sword of His mouth, once against reminding them about the sword. While possibly only a portion of the church has fallen to the mistake, the whole church was guilty of not taking action against their presence.
“Coming” may mean judgment in their lifetime or the final (second) coming of Christ.

2:17
[4] Promise: To the faithful, the Lord promises some hidden manna and a white stone incribed with a new name known only to the recipient. Manna was the food supernaturally supplied to the Israelites during their exodus from Egypt. The “hidden manna” refers to the pot of manna in the ark for a memorial to future generations. In 2 Maccabees 2:4-7, at the time of the destruction of Solomon’s temple, Jeremiah took the pot and hid it underground in Mt. Nebo. There it was to remain until the coming of the Messiah. Here, it may mean the heavenly food of spiritual Israel in contrast to the unclean food supplied by the Balaamites.
There are many interpretations for “the white stone”. As the verse refers to food, the stone may be the token for admission to the banquet. It is white to symbolize the triumph of their faith. It likely contains the name of the one who overcomes.
2:18
THYATIRA was situated on the south bank of the broad and fertile valley of the Lycus. It started as a military outpost. It was a centre for manufacturing and marketing and with many trade guilds. Lydia (Ac 16:14), the dealer in purple cloth came from Thyatira. The god of the city was Tyrimnos (the incarnate Apollo), the patron of guilds.
The church of Thyatira was commended for their life of active service but they tolerated the prophetess Jezebel who led them into an unholy alliance with the doctrines and practices of their pagan neighbours. It is the longest of the 7 letters.

[1] Author: “The Son of God” likely refers to Ps 2:7 because Rev 2:27 quotes Ps 2:9. The name stands in contrast to the god Tyrimnos who was acclaimed as son of Zeus (so also was Apollo). Only Christ is the true son of God. “Blazing eyes” suggest the penetrating power of Christ’s ability to see through the seductive arguments of Jezebel. Feet like burnished bronze convey the idea of strength and spendour that can stamp out all opposition to His rule. Both images are similar to Dan 10:6.

2:19
[2] Achievements: Christ is aware of the deeds of the church. They are listed as love, faith, service, and perseverance. The first two identify the motive forces of Christian activity, and the other two are the results. While the love of the Ephesian church had decreased (2:4), the practical expression of love at Thyatira had grown.
2:20
[3] Teachings: The major problem is that some were led astray by the self-styled prophetess Jezebel into fatal compromise with the secular environment of sexual immorality and eating food sacrificed to idols. This parallelled wicked queen of Ahab (1Ki 16) who led the Israelites into idolatrous worship of Baal.
2:21
The fornication of which Jezebel was not willing to repent was her adulterous alliance with the pagan environment.
2:22
Severe punishment is about to be imposed to Jezebel and her adulterous associates. The futuristic present stresses the imminence and certainty. She is to be cast onto a bed of sickness and pain. For Jezebel, the time for repentance had passed but the church still had the opportunity to repent.
The use of the term “bed of suffering” may indicate that the false teacher champions the opposite, that is, an escape from suffering. Her heresy is the ancient equivalent of the current “gospel of prosperity”. We have to be weary of the modern “health and wealth” gospel.
2:23
Jezebel’s children refer to those who have embraced the antinomian doctrines of their spiritual mother. The principle of divine judgment is clearly stated: “I the Lord search the heart and examine the mind, to reward a man according to his conduct, according to what his deeds deserve.” (Jer 17:10)
2:24
Christ turns to the rest of the church, that is, those in Thyatira who have not been led astray by the Jezebel party. “Knowing Satan’s deep secrets” is a reference to the view that in order to appreciate fully the grace of God, one must first learn the depths of evil. This is wrong. Later gnosticism held such a view.

2:25
For these people, Christ lay no additional burden “except that you hold on to what you have until I come.”
2:26
[4] Promise: The conditions are to overcome and to do the will of Christ until the end. Jewish eschatology teaches that the followers of the Messiah would share in His final rule (Ps 2:8-9).
2:27
Overcomers will rule the nations with an iron scepter. “Rule” means to “shepherd”, meaning the wielding of the shepherd’s staff or club. The “iron scepter” may have been and oak club capped with iron. The description of this rule as the shattering of the potter’s vessel speaks of the absolute power of the victorious Christ and His followers over the rebellious nations.
2:28
Overcomers are also promised the morning star. The meaning is not clear. Possibilities are: [a] immortality as in Dan 12:3, [b] the dawn of eternal life, [c] the Holy Spirit.
2:29
Beginning with this letter, the order is changed and the exhortation follows the promise. There is no apparent reason for this change except for a variation in literary style.
Application

· We need to avoid the weaknesses of these churches. On one hand, the church needs to maintain purity of teachings by rejecting non-orthodox teachings described as Balaamites, Jezebites, Nicolaitans that lead the churches to compromise with the moral standards of the pagan world. On the other hand, we need to act in love, even in the midst of dispensing discipline.

· We also pursue material wealth in this world, and often neglect to pursue spiritual wealth. This is a wrong focus. In God’s judgment, only spiritual wealth will be counted. The “overcomers” in these letter are those who overcome or succeed in their spiritual lives. Material wealth has absolutely no bearing on success.

{3} Letter to the 7 Churches (II) (Rev 3:1-22)致七教會書信（二）（啟3:1-22）
Introduction

Part 2. Letters to the 7 churches (2:1—3:22)

2.5.
Sardis (3:1-6)

2.6.
Philadelphia (3:7-13)

2.7.
Laodicea (3:14-22)
· PICTURE: John is encircled by mystic light from a source that he cannot see. In front of him are 7 giant lampstands in a circle. The glorified Jesus Christ stands among the lampstands. John is commanded to write the letters to the 7 churches, as dictated by Christ.

Explanation

3:1
SARDIS was one of the most powerful cities of the ancient world. It was a natural citadel located above a cliff of almost 500 metres. It was a wealthy city with a theatre and a stadium and an exceptionally large temple dedicated to Artemis (though unfinished). This patron god was believed to possess the special power of restoring the dead to life.
The church at Sardis comes under the most severe denunciation of the seven churches. Apparently untroubled by heresy and free from outside opposition, it had so completely compromised with its pagan environment that although it retained the outward appearance of life, it was spiritually dead. It is a perfect model of inoffensive Christianity. Like the fig tree of Mk 11:20, it had leaves but no fruit. The church is exhorted to take steps to restore their former vitality.
[1] Author: The 7 stars are identified as the angels of the 7 churches. The identity of the 7 spirits is unknown (see comments for 1:4).
[2] Achievements: Christ knows their deeds and there is little to commend. VV.4-5 indicate that with the exception of a few, the whole church had fallen into a state of complete spiritual death by compromising with the pagan environment that the church was Christian in name only (nominal Christians).
3:2
[3] Teachings: There are 5 imperatives in vv.2-3. The first one should be translated “be watchful” not “wake up”. The watchfulness would carry special weight in Sardis because twice in its history, the acropolis had fallen to the enemy due to a lack of watchfulness of the defenders. Lack of watchfulness is to consider oneself secure and fail to remain alert and will result in disaster.
Although Sardis could be pronounced dead, it still had the possibility of restoration to life. The church is commanded to “strengthen that which still remains though it is at the point of death.” Like the unfinished temple of Artemis, the works of the church constantly fell short of completion.
3:3
The church is commanded to bear in mind what they had received (perfect tense) and heard (aorist tense).  They were commanded to obey and to repent.
If the church does not wake up to its perilous position, Christ will “come like a thief” (unexpectedly) and visit them in judgment. In other NT passages, the second coming of Christ is described “as a thief in the night” (Mt 24:42-44; 1Th 5:2; 2Pe 3:10). However, the eschatological coming is not dependent on repentance in Sardis. Therefore, this verse likely points to some historical visitation which will be swift and unexpected (at an unknown time).
3:4
There were a few people who had “not soiled their clothes.” Since the manufacture and dyeing of woolen goods was a principal trade in Sardis, an allusion to soiled clothes would be immediately recognized. It refers to the danger of contaminating the Christian witness by accommodation to the pagan society.
These people will walk with Christ and dressed in white. The white dress is also for the overcomers in v.5. It is for those who are justified before God. Other possible references include purity, festivity, resurrection bodies, or the Roman custom of wearing white on the day of triumph. Some think that it refers to the wedding garment that allows admission to the feast.
While these people have done nothing to merit their exalted position, they are worthy by withstanding the pressure to apostatize.

3:5
[4] Promise: The overcomers are promised with: [a] dressed in white, [b] their names will not be blotted out of the book of life, [c] Christ will acknowledge them before God and His angels: as a result of their acknowledgment of Christ before men (Mt 10:32).
White garments are mentioned 7 times in Revelation, but with different meanings (3:5,18; 4:4; 6:11; 7:9,13; 19:14). They were present in different situations but generally represent an attire appropriate to the heavenly state.
For those who hold the theological position of predestination, the possibility that someone in the church can have his name blotted out (meaning the loss of salvation) is unacceptable. Their argument then is that nowhere is there any explicit statement that anyone will have his name blotted out. Even so, the possibility itself is a stern warning.

3:6
same exhortation to end the letter as before.

3:7
PHILADELPHIA was located on high ground on the south side of a valley. It was a city of commercial importance and was called “gateway to the East”. Because of the fertile valley, its economy was based on agriculture. Because it was located in a vine-growing district, the worship of Dionysus (Greek god of wine) was its chief pagan cult. It also possessed industry and enjoyed considerable prosperity.
The name of the city (“lover of his brother”) commemorates the loyalty and devotion of King Attalus II (reigning 159-138 BC) to his brother.

The letter to Philadelphia contains no note of disapproval or reproach. Church members might have been excommunicated from the local synagogue. Because of their patient endurance, God will keep them from the coming time of trial.

[1] Author: Christ is described as “the Holy One, the True One”. The Holy One was a familiar title in Jewish culture for God. The True (or genuine) One (speaking the truth) was used to refute those Jews of Philadelphia who would claim that Christ was a false Messiah. Christ holds the key of David, meaning He has complete control over the royal household. Similar to Isa 22:22, this verse points to the absolute power to control entrance to the heavenly kingdom. It may be an intentional contrast with the excommunication of Christian Jews by the synagogue.
3:8
[2] Achievements: Christ recognizes that although they have little strength (probably referring to a fairly small congregation with no major impact on the city), they have faithfully kept His word and not denied His name. The two aorist verbs (kept and not denied) point to a particular period of trial in the past.
[3] Teachings: The “open door” may refer to: [a] great opportunity for missionary activity; as the gateway to the eastern plateau, the city had a unique opportunity to carry the gospel to that region; [b] an open door into the eternal kingdom; even if the door to the synagogue has been closed, the door into the messianic kingdom remains open.
3:9
The reward for faithfulness includes: [a] vindication before their foes (v.9), [b] deliverance in the final period of testing (v.10), [c] security in the coming age (v.11).
There must be a serious conflict between the church and the synagogue in Philadelphia. By their slander and persecution of Christians, the Jews have shown themselves to be the “synagogue of Satan.” It was the Gentile church that could now be called “the Israel of God” (Gal 6:16), for the Jewish nation had forfeited that privilege by disbelief.

“Come and fall down at your feet” may mean that the Jews would become converts to the Christian faith or that they would come to understand and acknowledge that the church is the ones that God loved as the true Israel of God.

3:10
God will keep them from the hour of trial. This verse is one that causes great argument.
“The hour of trial” is commonly understood to be the period of testing and tribulation that precedes the establishment of the eternal kingdom (Dan 12:2; Mk 13:19; 2Th 2:1-12). It is the 3.5 years of rule by Antichrist in Rev 13:5-10. Pretribulationism teaches that this verse is a proof that Christians will be taken out (through rapture) of this world and will not experience tribulation. The argument is based on the Greek word “from” (ek), explained as “away from” the world.

However, the same Greek phrase (tereo ek) in Rev 3:10 is used only used one other time in the Bible in Jn 17:15. Here, the “kept from” means kept from harm, not from the world because the first part of the verse says “not take them out of the world”. The saints can live in tribulation and can still be kept from God’s wrath (Rev 9:4) and Christ can ward off all demonic assaults of Satan.
Ladd explains, “Although the church will be on earth in these final terrible days and will suffer fierce persecution and martyrdom at the hands of the beast, she will be kept from the hour of trial which is coming upon the pagan world. God’s wrath, poured out on the kingdom of Antichrist, will not afflict His people.”
3:11
This verse presupposes the continuance of the church until the second coming. While the “coming” of Christ to Ephesus (2:5), Pergamum (2:16), and Sardis (3:3) posed a threat to each church and may mean some historical coming. Here (3:11), the coming is eschatological. The coming will end their time of trial. “Coming soon” does not mean “within a short time” but mean “without delay”.

They are encouraged to hold on to what they have (faith in Christ and obedience to His word in v.8) so that no one will take their crown. The crown was the wreath awarded to the winner of an athletic contest (1Co 9:25; 2Ti 4:8). The example is appropriate for Philadelphia which was known for its games and festivals.

3:12
[4] Promise: The overcomers will be made pillars in the temple of God in New Jerusalem. (James, Peter, and John were reputed to be pillars in Gal 2:9.) It conveys the idea of stability and permanence (“never again will he leave it”). To a city that had experienced devastating earthquakes, the promise of permanence would have a deeper meaning.
The writing of names on pillars resembles the two pillars in Solomon’s temple that bore personal names of Jakin and Boaz (1Ki 7:21). Here, the names written are God’s name, the name of God’s city (new Jerusalem), and Christ’s new name. They show that the faithful belong to God, hold citizenship in God’s city, and are related to Christ.
3:13
same exhortation to end the letter as before.
3:14
LAODICEA was located at the juncture of two important imperial trade routes. It was built on a square plateau. To the south were mountains rising to 2500 metres. King Antiochus named the city after his wife Laodice. Laodicea was the wealthiest city in the region of Phrygia. It possessed agricultural and commercial prosperity with a banking industry. The city was also known for its medical school which taught that compound diseases require compound medicines. Two of the most famous medical mixtures were an ear ointment made from spice nard, and an eye-salve (doughy paste) made from “Phrygian powder” mixed with oil.
Laodicea’s major weakness was its lack of an adequate and convenient source for water. Thus water had to be brought in from springs near a place 10 km from the south through a system of stone pipes of 1 metre in diameter.

The problem of the Ladicean church is one of excessive self-confidence. In reality, they were “poor, blind and naked.”
[1] Author: Christ is the “God of Amen”; the word is an acknowledgment of that which is valid and binding. It is further qualified as “the faithful and true witness”. It presents the trutworthiness of Christ in sharp contrast to the unfaithfulness of the Laodicean church. “The head (Gr. arche) of God’s creation” is linked to Christ’s designation as “the beginning” (same Gr. arche) and the firstborn over all creation (Col 1:15,18).

3:15
[2] Achievements: Similar to the church in Sardis, there is nothing positive in this church.
[3] Teachings: There are two possible interpretations of the lukewarmness of this church.

[a] North of Laodicea was the city of Hierapolis which was famous for its hot springs. The water flowed across the plateau for 10 km and spilled over a broad escarpment directly opposite Laodicea. The cliff was 100 metres high and over 1 km wide. Covered with a white encrustation of calcium carbonate, it formed a spectacular natural phenomenon. As the hot, mineral-laden water travelled across the plateau, it gradually became lukewarm before cascading over the edge. An unsuspecting visitor drinking such water would spit it upon the ground because of the taste of minerals. [Another suggestion is that the taste of lukewarm water is worse than hot or cold water because the temperature hid the bad taste.] The traditional interpretation is that those figurative words describe person who are neither in earnest for God (hot) nor utterly indifferent to Him (cold). If it is the latter, those persons will realize their insufficiency of a lack of faith. So lukewarm Christians are the worst.
[b] Another explanation is that the adjectives are not to be taken as describing the spiritual fervour (or lack of it) of people. The contrast is between the hot medicinal waters of Hierapolis and the cold, pure waters of Colossae. Thus the church in Laodicea was providing neither refreshment for the spiritually weary, nor healing for the spiritually sick. It was totally ineffective and thus distasteful to the Lord. So the church is not being called to change its spiritual temperature but to be effective in its works.

3:16
Their deeds show them to be neither cold nor hot, but lukewarm. Consequently, Christ is about to spit them out of His mouth.
3:17
The Laodicean church possessed material wealth. Secure in their affluence, they believed that they had need of nothing. But the inevitable result of spiritual complacency and self-satisfaction is the loss of all true self-knowledge. They were unaware that in reality they were wretched, pitiful, poor, blind, and naked. They were mocked in a tone of sustained irony in vv.17-18.
The 5 “wretched” and “pitiful” aspects are governed by one article, meaning that they are 5 manifestations of the same condition.
3:18
The Laodiceans prided itself on 3 things: [a] financial wealth from the banking establishments, [b] textile industry, and [c] a popular eye salve made in medical school and exported around the world. The advice given refers directly to these institutions. The church is adviced to make purchases in those specific areas in which they are confident that no need exists.
They need to buy from Christ (“from me” is emphatic): [a] “gold refined in the fire” so that they have genuine prosperity, not poverty; [b] white clothes so that they they can cover the shame of their nakedness; [c] eye salve so that their sight can be restored from blindness.
[a] The gold is spiritual wealth that has passed through the refiner’s fire and has been found to be totally trustworthy. [b] The white clothes are a symbol of righteousness. This is in contrast to their spiritual nakedness of not understanding their humiliation. [c] The eye salve is used to heal their spiritual blindness of lacking vision into spiritual matters.
3:19
“All those I love (without exception), I also correct and discipline.” The principle of reproof and discipline as an expression of love is found in Pr 3:11-12. The rebuke of God is not so much punishment as illumination. It is educative discipline and means to show someone his sin and to summon him to repentance. The advice is that they should repent (in one decisive act: aorist imperative) and make it their practice to continue to live zealously for the Lord (present imperative).

3:20
This verse has been frequently quoted as an invitation to non-believers to accept Jesus. However, the object of this verse is self-deluded members of the church. In their blind self-sufficiency they had excommunicated the Lord. Now, in an act of unbelievable condescension, He requests permission to enter and reestablish fellowship.
In Oriental lands, the sharing of a common meal indicated a strong bond of affection and companionship. So this is a request of fellowship. In addition, this naturally leads to an anticipation of the future messianic kingdom as Jesus told His disciples that they are to eat and drink at His table in the kingdom (Lk 22:30; Mt 26:29).

3:21
[4] Promise: Overcomers will sit with Christ on His throne to reign (2Ti 2:12) and to judge (Mt 19:28). This is wholly eschatological. It follows the pattern of the victory of Christ who also overcame and sat down with His Father on the heavenly throne.
3:22
same exhortation to end the letter as before.
The 7 letters represent a comprehensive warning about the dangers in the church: losing our first love (Ephesus), fear of suffering (Smyrna), doctrinal compromise (Pergamum), moral compromise (Thyatira), spiritual deadness (Sardis), failure to hold on (Philadelphia), and lukewarmness (Laodicea).
The challenge to overcome goes out to all churches for all are about to enter that period of intensified conflict which immediately precedes the return of Christ.

Application

· The Sardis church and the Philadelphia church are at the two extremes. The Sardis church had an easy time in the world and was not persecuted, yet they only received rebukes, with nothing to be commended. The Philadelphis church was severely persecuted by the Jews, yet they received only commendations, no rebukes. For churches in the free world, this is a good lesson on the urgent need of watchfulness.
· The Laodicean church is the best analogy of the North American church today. We are rich in material and in spiritual gifts, yet actually spiritually poor. We are lukewarm. We are self-confident. Similar to the Ladodicean church, we are in danger of being spit out by Christ.

{4} Adoration in the court of heaven (Rev 4:1—5:14)在天上之敬拜（啟4:1—5:14）
Introduction

Part 3. Adoration in the court of heaven (4:1—5:14)

3.1.
Worship of God as Creator (4:1-11)

3.2.
Worship of the Lamb (5:1-14)
· PICTURE: A gigantic door leading to heaven suddenly appears before John. He ascends into the great court of heaven. It is a court of tremendous size, extended as far as the eye can see. In the centre is the great throne of God, surrounded by a sea of crystal. A rainbow encircles the throne. Around the throne are 24 elders on 24 thrones, 7 lamps (7 spirits), and 4 living creatures.
Explanation

4:1
John is now swept up in the Spirit to the very door of heaven. He beholds a vision of a sovereign God in full command of the course of human history. The next two chapters describe the great throne-room vision. This offers encouragement to the church for their present and future struggle with the Roman Empire and reminds them that they are under God’s sovereignty. This scene refers to a time yet future.
Most commentators note that “After this I looked” introduces a new division of special importance (4:1; 7:1,9; 15:5; 18:1; 19:1).
John uses the singular for heaven (the abode of God, Gr. ouranos) some 50 times in Revelation (only in 12:12 is the word in plural). John’s view of a single heaven is in contrast with the fairly widespread concept in antiquiy of a plurality of heaven.

The vision begins with John seeing a door standing open in the vault of heaven. He hears the same voice (Christ) that commanded John to write at the beginning of the book in 1:10. Christ bids John to come and see the events in the future that will certainly take place.
Pretribulationalists believes that this verse describes the rapture of the church which is represented by John. Such interpretation is forced and overextended and with little evidence. John knows nothing of a rapture.

4:2
John was again in an ecstatic state (see comments for 1:10). It would appear that John had returned to a normal state of consciousness, saw a new vision, and entered a fresh wave of ecstasy.
The first thing John sees in heaven is a throne (appearing more than 40 times in Revelation). It symbolizes the absolute sovereignty of God (Isa 6:1). This scene is said to be the inspiration for Handel’s Messiah, particularly the last song with the same words.
4:3
God, the one who sits on the throne, is not specifically described apart from the splendour that surrounds Him. Paul described God as dwelling “in unapproachable light, whom no one has seen or can see” (1Ti 6:16). Ezekiel described the throne like sapphire surrounded by a rainbow (Eze 1:26-28).
3 stones: [a] Jasper: modern jasper is opaque but the ancient stone is said to be clear as crystal (21:11) so this was a translucent rock crystal perhaps a diamond. [b] Carnelia (Gr. sardius): it was a blood-red stone named after Sardis, near where it was found. [c] Emerald: it is usually pictured as green but it can be a colourless crystal that refracts a rainbow of prismatic colours. These 3 stones held an honourable place in antiquity and are mentioned by Plato as representative of precious stones. They are also among the 12 precious stones that adorned the breastplate of the high priest (Ex 28:17-20).
Jasper has been associated with such qualities as majesty, holiness, or purity. Carnelian has been interpreted to link with wrath or judgment, and emerald with mercy. The rainbow reminds us of God’s covenant with Noah (Gen 9:16-17). However, it is better to take them as part of the overall portrayal of the majesty of God, resplendent and clothed in unapproachable light. As John uses the only language at his command, it should be remembered that the heavenly reality far surpasses the earthly symbols in magnificence and beauty.

4:4
Around the throne of God are 24 thrones occupied by 24 elders dressed in white and wearing crowns of gold. They are always pictured as falling down before God in worship (5:14; 11:16; 19:4). Different suggestions for their identity include: [a] 24 courses of Aaronic priests (1Ch 24:5) rendering perfect worship; [b] the church in totality—a combination of the 12 patriarchs of Israel and 12 apostles (as in 21:12-14, the names of the 12 tribes of Israel are inscribed on the 12 gates of the New Jerusalem and the names of the 12 apostles on the 12 foundation) but their song of priest (5:9-10) is not about being purchased by the blood of Christ; [c] an exalted angelic order who serve and adore God as the heavenly counterpart to the 24 priestly and 24 Levitical orders (1 Ch 24:4; 25:9-13). In the OT, angels can be called elders (Is 24:23).
Their white garments speak of holiness, and their golden crowns of loyalty.

4:5
The lightnings, rumblings, and thunders that proceed out of the throne are symbolic of the awesome power and majesty of God. In the OT, God disclosed Himself in the dramatic activity of nature. Thunder and lightning always mark an important event: breaking of the 7th seal (8:5), blowing of the 7th trumpet (11:19), pouring out of the 7th bowl of wrath (16:18).
The 7 lamps burning before the throne are interpreted as the 7 spirits of God. The identity is unknown (see comments on 1:4).

4:6
Before the throne is the sea of clear crystal (unlike the semi-opaque glass of antiquity). Its appearance adds to the awesome splendour of the throne-room. It probably heightens the sense of God’s separateness from His creatures.

The 4 living creatures around the throne serve as worship leaders. They are similar to the cherubim of Eze 1, although there are several differences. In Eze 1, each cherubim has 4 faces, 4 wings, and the rims of the wheels with which they are associated are full of eyes. Here, each living creature has 1 face, 6 wings, and their bodies are full of eyes. They also suggest the seraphim of Isa 6:2-3. Apparently, there are different kinds of angels with distinct appearance.
The identity of the creatures is unknown. They may be another exalted order of angelic beings who, as the immediate guardians of the throne, lead the heavenly hosts in worship and adoration of God. It is also possible that they represent the entire animate creation.

Eyes all around their bodies are difficult to imagine; yet, they perhaps suggest alertness, wisdom and knowledge. Nothing escapes their notice.

4:7
While each of Ezekiel’s cherubim had 4 faces (lion on the right, ox on the left, man in front, and eagle behind, Eze 1:6,10), the 4 creatures here appear in 4 different forms. It is also possible that the description is just for the head, not the whole creature. Therefore, the 4 creaures may have a similar body form with different heads.
Interpretations of the different forms: [a] The 4 forms or faces suggest whatever is noblest (lion), strongest (ox), wisest (man) and swiftest (eagle) in animate nature. [b] They are 4 representatives of animate creation: the strength of a lion, the ability to serve of an ox, the intelligence of a man, and the swiftness of an eagle. [c] Irenaeus (AD 170) thinks that they represent the 4 gospels (John the lion, Luke the calf, Matthew the man, and Mark the eagle). Modern commentators suggest a more meaningful fit: the lion of Matthew in which Jesus was described as a king from David’s line, the ox of Mark in which Jesus was described as a servant, the man of Luke in which Jesus was emphasized as the Son of Man, the eagle of John in which Jesus was emphasized as the God.
4:8
The wings may suggest swiftness to carry out the will of God. The 4 creatures adore continuously day and night, directing to those 3 attributes of God that are central to the Apocalypse—his holiness, eternity, and power.
To acknowledge God as holy is to declare His complete separateness from all created beings. Praise of His power is an affirmation of His omnipotence: He is the Almighty. His holiness and his omnipotence stretch from eternity to eternity (“who was, and is, and is to come”—past, present, future). The assurance of the sovereign God will bring strength and encouragement to those being persecuted.
4:9
The 4 living creatures lead the worship by giving glory, honour, and thanks to God.
4:10
The 24 elders follow by prostrating down before God as an act of reverence and respect (common custom in the East). In casting down their crowns, they acknowledge that their authority is a delegated authority. The description points to the worship taking place at repeated intervals.
4:11
While the praise from the living creatures is based on God’s divine attributes, the praise from the elders is based on God’s work in creation and addresses directly to God.
“You are worthy” was used at the Roman times to greet the entrance of the emperor in triumphant procession, suggesting the moral excellence of the emperor. For the Christians, only the One who sits on the heavenly throne is worthy: the claims of all others are blasphemous.
The elders replace “thanks” with “power”. God is worthy because in accordance with His will all things were created and have their being. The literal translation is: “they were and they were created.” It means that all things existed first in the eternal will of God and through His will came into actual being at His appointed time.

5:1
The worship of God for His role in creation gives way to the worship of the Lamb for His work of redemption. He alone is worthy to open the scroll of destiny.
The scroll is filled with words to overflowing as it contains the extensive and comprehensive account of what God in His sovereign will has determined (His decrees) as the destiny of the world. It is sealed with 7 seals to insure the secrecy of its decrees. The content may be: [a] the future course of history (Ps 139:16); [b] all the judicial acts that unfold from ch.6 onward; [c] the Lamb’s book of life (3:5; 13:8; 17:8; 20:12,15; 21:27).
The scroll is arranged in an unusual way so that its content is put into action as each seal is broken.

5:2
The challenge to open the scroll is sent out to the far reaches of creation. The mighty and gigantic angelic herald appears again in 10:1 where he stands astride the sea and in 18:21 where he casts a boulder into the sea.
The call is for someone who is worthy to perform the supreme service of bringing history to its foreordained consummation.

5:3
The verse stresses the universality of the proclamation.
5:4
John wept at the prospect of an indefinite postponement of God’s final and decisive action.
5:5
The titles ascribed to Jesus are taken from the Jewish names for the Messiah: Lion of Judah (Gen 49:9-10) and David’s root (Isa 11:1)
The One who has triumphed is worthy to break the seals in order to reveal and to put God’s plan for history into effect.  By His sacrificial death, the Lamb has taken control of the course of history and guarateed its future. Note that the scroll is never actually read; it is simply enacted.
5:6
The conquerer is not a Lion, but a Lamb! He conquered by an act of total self-sacrifice. This is the central theme of NT revelation—victory through sacrifice. The Lamb’s 7 horns speak of perfect power (see Dt 33:17) and His 7 eyes of unlimited wisdom and penetrating insight. John’s visions were symbolic, not to be visualized in a physical sense. [In Hebrew tradition, Moses is portrayed to have two horns. This stems from a confusion between the Hebrew qaran (to shine) and qeren (horn).]
The 7 eyes are further identified as “the seven spirits of God sent out into all the earth”. In 4:5, the 7 spirits of God were 7 lamps before the throne. They have a mission to carry out on earth.

The Greek perfects (“having taken His stand” and “having been slain”) emphasize the lasting benefits of His sacrificial death.

5:7
He came (aorist) and now He has taken (perfect) the scroll dramatize the action of the Lamb.
5:8
Here begins the greatest scene of universal adoration anywhere recorded. It is assumed that He has taken His place upon the throne of God.
Since the function of the living creatures is not priestly, perhaps the harps and the bowls are held only by the elders. The harp (lyre) was the traditional instrument used in the singing of the Psalms (Ps 33:2). Despised on earth, the age-long prayers of the saints are now brought before God in golden bowls. The use of incense was a normal feature in Hebrew ritual (Dt 33:10) and here it is symbolic of the prayers.
5:9
Every new act of mercy by God calls forth a new song of gratitude and praise. The song to the Lamb is a new song because the covenant established through His death is a new covenant. It is both new in point of time, and new and distinctive in quality.
The Lamb is worthy to open the book for 3 reasons: [a] He was slain (a historical fact), [b] He purchased people for God (the interpretation of that fact), and [c] He made them to be a kingdom and priests (the result of the fact). His sacrificial death was the means whereby He purchased people for God.

The song of the elders is not for themselves but for those purchased by the blood of the Lamb. The universal nature of the church is stressed, recognizing no national, political, cultural, or racial boundaries.

5:10
Corporately, believers are a kingdom (erroneously translated “citizen” in Chinese), and individually, they are priests to God. This motif occurs 3 times in Revelation (1:6; 5:10; 20:6) suggesting that it may have been derived from a primitive hymn. As a kingdom, they will reign, and as priests, they serve. The promise is that the church is to share in the eschatological reign of Christ.
5:11
The number here (“thousands upon thousands, and ten thousand times ten thousand”) is not to be taken arithmetically but simply a symbol for a countless multitude. The adoration of the angels may be more of a chanted response than a hymn.
5:12
Power, wealth, wisdom, and strength are NOT benefits that the Lamb is about to receive but qualities He possess and for which He is worthy to be praised. Honour, glory, and praise are related to the response of people and angels. This verse is used in the last chorus of Handel’s Messiah.
The increase from 3 attributes in 4:9-11 to 4 attributes in 5:13 and to 7 attributes in 5:12 and 7:12 reflects the tendency of the Apocalypse toward progressive expansion. That all 7 are governed by one article indicates that they are to be taken together as a unit.

5:13
Praise by the 4 living creatures and 24 elders in vv.9-10 is followed by the praise by the host of angels in vv.11-12. The climax is reached in v.13 where all creation gives praise, honour, glory, and power to God and to the Lamb. It is the adoration of the entire created world. The added phrase “and all that is in them” stresses that no living creature failed to join in the great and final hymn of praise (Php 2:9-11). Just like Ps 19:1: “The heavens declare the glory of God;    the skies proclaim the work of his hands.”
5:14
The verb “said” is possibly an iterative imperfect, then the 4 living creatures cry “Amen” after each of the 7 attributes in v.12 and the four in v.13, and the elders fall down in worship every time.
Application

· The magnificent scene in heaven reflects how infinitely great and glorious God is and how insignificant and unworthy we are in comparison. Yet God remembers and knows us individually. No wonder the psalmist asks, “What is man that you are mindful of him?” (Ps 8:4)
· Even more, God sacrificed His son to purchase us (Rev 5:9). We are even given the honour to serve as God’s priests and to rule as God’s kingdom (5:10). All these abundant grace of God deserves our daily remembrance and gratitude.
{5} STUDY: THE SECOND COMING: CHARACTERISTICS, SIGNS, AND TIMING 專題：主耶穌再來之特徵、預兆與時間
Introduction

Bible verses on the Second Coming:

The Second Coming of Jesus is the one topic that is mentioned most frequently in the NT. Here is a selection of those verses.
[1]
by Christ Himself (Jn 14:3; Mt 24:29-30,36-39)

[2]
by the angel (Ac 1:11)

[3]
by Peter (1Pe 1:7,13)

[4]
by Paul (Php 3:20; 1Th 4:15-16; Titus 2:13)

Purpose of the Second Coming:

[1]
to bring the history of the world to the end which is culminated with the resurrection of the dead and the final judgment.

[2]
to bring blessings to the whole creation (Ro 8:19-22)

[3]
to establish God’s eternal kingdom (Rev 11:15; 20:4; Lk 21:31; 2Ti 4:1)

[4]
to terminate death (1Co 15:50-57).

Characteristics

[1]
a personal bodily coming (Ac 1:11; Lk 21:25-27)

[2]
a visible coming for whole world to see (Mt 24:27; Rev 1:7)

[3]
a glorious and triumphant coming, with the angels and the sound of trumpet (Dan 7:13-14; Mt 26:64; 1Th 4:16)

[4]
a sudden and unexpected coming (see below)
Signs

The Bible teaches that many signs will appear before the second coming of Christ. The purpose of these teachings is:

[1] to intensify our expectation of Christ’s return (Lk 21:28)

[2] to keep believers from following false messiahs (Mk 13:5-6,21-23; 2Th 2:3).

Types of signs:

[1]
Gospel:

· preaching of the gospel to all nations (Mt 24:14; Mk 13:10; Ro 11:25)

· may not refer to every tribe in the world but to language groups, or may be in a representative sense (Col 1:23)
[2]
Church:

· great apostasy (falling away) of believers and many deceived by false christs (Mt 24:4,10-12; 1Ti 4:1-2; 2Ti 3:1-5; 4:3-4; 2Th 2:3,9)

· false prophet performing signs and wonders (Mt 24:23-24; Mk 13:22)

· widespread persecution of believers (Da 11:44; Mt 24:9-10; Mk 13:9; Lk 21:12-17)

· many different cults, rampant witchcraft and demonic activities in the world, already happening today
[3]
Israel:

· ingathering and founding or re-establishment of the nation (Mt 24:32-33)—in 1948

· reconstruction of the Temple (Da 9:27)

· attack by Gentiles (Isa 11:11)

· salvation or conversion to Christianity as a nation, though not every person (Ro 11:25-26; Zec 12:10; 13:1; 2Co 3:15-16)

[4]
Nature:

· intensification of destructive signs in nature, including eathquakes, famines

· intensification of destructive signs in the political world, including wars, rumours of wars, conflicts between countries, conflicts between cultures (Mt 24:6-7,14)

· signs in the heavens, including blackening of sun and moon, and falling stars (Mt 24:29-30; Mk 13:24-25; Isa 13:9-10; 24:23; Joel 2:30-31)

[5]
Tribulation (Mk 13:7-8,19-20; Mt 24:15-22; Lk 21:20-24):

· This is a period of great suffering, traditionally thought to be 7 years long based on Dan 9:24-27 (the “seventieth seven”) and references to 3½ years (1,260 days) in Rev 11:3; 12:3,6,14.

· Historically, the Church has always believe that Christians will stay on the earth and live through the 7-year tribulation but a new school of thought appeared in 1830 saying that rapture of Christians will occur before the tribulation (pretribulationism).

· initially thought to refer to the Jewish War of AD 66-70 (which is likely referred to in Mt 24:16-20; Mk 13:14-18; Lk 21:21-23); for many persecuted Christians like those in Muslim and communist countries, they are already in tribulation
· This tribulation is described in Rev 5—16; it includes 7 seals, 7 trumpets, and 7 bowls.

[6]
Antichrist (the Man of Sin) and his rebellion will appear (2Th 2:1-10) [This topic will be studied in detail in Lesson 15.]

Timing

[1]
nobody knows when (Mt 24:36-37; 25:13; Mk 13:32-33)

[2]
an unexpected time, take some people by surprise, “like a thief” (Mt 24:42-44,50; Mk 13:34-37; Lk 12:40; 1Th 5:2; 2Pe 3:10)

[3]
imminent, very near (Heb 10:25; Jas 5:7-9; 1Pe 4:7; Rev 1:3; 22:7,12,20); “very near” in God’s time scale meaning anytime as Christians have been expecting this since the 1st century (see comments for Rev 1:1)
· verses predicting a sudden and unexpected coming of Christ: Mt 24:42-44,50; Mt 25:13; Mk 13:32-37; Lk 12:40; 1Co 16:22; Php 3:20; 1Th 5:2; Titus 2:12-13; Heb 10:25; Jas 5:7-9; 1Pe 4:7; 2Pe 3:10; Rev 1:3; 22:7,12,20

7 Epochs of History

Some theologians believe that the 7 churches in Rev 2—3 represent the 7 epochs of history from the post-apostolic age (after the writing of Revelation, the last book of the Bible) to Christ’s Second Coming.

[1]
Ephesus (2:1-7): AD 100-170: starting from the end of the apostolic age

· “hard work and perseverance”: spread the gospel
· “tested false apostles”: combat heresies

· “forsaken your first love”: failure in some churches
[2]
Smyrna (2:8-11): AD 170-312: starting from the great Roman persecutions

· “slander of those who say they are Jews”: persecuted by Jews
· “the devil will put some of you in prison to test you”: Roman persecutions

· “suffer persecution for ten days”: 10 waves of Roman persecutions

· “to the point of death”: many martyrs

[3]
Pergamum (2:12-17): AD 312-606: starting from Constantine, Christianity became the state church

· “hold to the teaching of Balaam”: compromises with the world after becoming the state church

· “eating food sacrificed to idols and by committing sexual immorality”: corruption of the state church
[4]
Thyatira (2:18-29): AD 606-1520: starting from dominance of the Roman Catholic Church

· “tolerate that woman Jezebel”: corruption of the Roman Catholic church

· “sexual immorality and the eating of food sacrificed to idols”: sins in Catholic church, obtain money from selling indulgences
[5]
Sardis (3:1-6): AD 1520-1730: starting from Reformation

· “reputation of being alive, but you are dead”: beginning of Protestant churches, yet still many theological arguments

· “remember…obey it, and repent”: return to orthodoxy of early church, justification by faith

· “a few people…who have not soiled their clothes”: mixture of orthodox and unorthodox faith
[6]
Philadelphia (3:7-13): AD 1730-1900: starting from the great revivals in the U.S. and Europe

· “an open door that no one can shut”: sending of many missionaries to all parts of the world
· “I will make them come and fall down at your feet”: spreading of the gospel

· “endure patiently”: work of faithful missionaries
[7]
Laodicea (3:14-22): AD 1900 to Second Coming: starting from the modern church

· “lukewarm”: continue the habit of attending church yet not fervent

· “You say, ‘I am rich’”: boasting the wealth of the church (megachurches and gigantic church buildings)

· “cover your shameful nakedness”: corrupted by secularism of the world
· has a problem of not seeing: compromise with worldly standard, accepting sin in church
Application

· Our attitude with regard to the Second Coming:

· live under the light of the glorious hope

· eagerly long for His return (1Co 16:22; Php 3:20; Titus 2:12-13; 2Pe 3:12)

· be prepared, be watchful (Mt 24:42-44; 25:13; Mk 13:35; Lk 21:36)

· Christians ought to plan for ministry as if the second coming might not happen in a million years, but they should also watch and pray as if it were to happen today – because it could.

· Evangelicals differ on many details of the last things but have the common understanding of the certainty of Christ’s return and the end of the world. As the details of these events are non-essential doctrines, there can be discussions but no arguments.

{6} The 7 seals (Rev 6:1-17)七印（啟6:1-17）
Introduction

Part 4. The 7 seals (6:1—7:17)

4.1.
First 4 seals: the 4 horsemen (6:1-8)

4.2.
5th seal: cry of the martyrs (6:9-11)

4.3.
6th seal: the great earthquake (6:12-17)
· The scroll is not actually open until all 7 seals are removed. So the content of the scroll begins with chapter 8 and the sounding of the 7 trumpets. The seals divide into 2 groups of four and three (a pattern that is continued in the trumpets and the bowls). They represent forces of God operating in judgment in the last days. The 4 horsemen are identified differently as: [1] “war and its attendant evils”—the war, strife, famine, and pestilence; [2] conquest, bloodshed, scarcity and death; [3] Christ, war (social evil), famine (ecological evil), and sickness (biological evil); [4] imperialism, communism, oil crisis, waves of plagues causing widespread deaths. Their release brings disasters to the earth.
· PICTURE: In the centre of the gigantic court of heaven, the Lamb starts opening the seals covering the scroll containing the destiny of the world. Events happen while the seals are opened. Four horsemen on horses of different colours appear. Each horseman causes widespread troubles on the earth below. On the opening of the 5th seal, loud voices of martyrs plead to God for justice. On the opening of the 6th seal, the first large scale disaster strikes the earth.
Explanation

6:1
One of the living creatures calls out with a voice like thunder “Come!” commanding the first horseman to ride forth.
6:2
The first horseman rides on a white horse. He has a bow and a crown, as a conqueror bent on conquest. His possible identity: [a] Irenaeus (2nd century) identifies the ride with Christ and the white horse with the victorious progress of the gospel. The reason is that the white horse and rider in Rev 19 is Christ. However, a comparison of the two shows little in common. Also the phrase “there was given” is normally referred in Revelation to the divine permission granted to evil powers to carry out their wicked work. [b] He symbolizes the spirit of conquest and militarism. In the OT, the bow was a symbol of military power. The crown is a symbol of victory. [c] He symbolizes imperialism (of the 19th and early 20th century) which is characterized by conquest and victory. In addition, it often represents itself as conquest for a righteous cause, therefore in white.
6:3-4
The second horseman rides on a red horse. He is given a large sword and the power to take peace from the earth, allowing people to slay one another. His possible identity: [a] The red colour symbolizes slaughter and bloodshed. If the first seal suggested invasion from without, the second seal may refer to internal strife (dividing the citizens of a community among themselves). His mission is to remove peace from the earth and allow people to turn their destructive instincts upon one another (Zec 14:13). [b] He symbolizes communism (of the early to mid-20th century) which is characterized by conflicts and internal strife (such as internal purging in China) and large number of deaths (large sword). In addition, it often is represented with red colour.
6:5-6
The third horseman is on a black horse. He is given a pair of scales. One of the living creatures announces famine prices for wheat and barley, and warns against hurting the oil and wine. (Since the roots of the olive and vine go deeper, they would not be affected by a limited drought that would destroy the grain.) His possible identity: [a] The balance indicates a time of scarcity when the basic commodities of life are measured out at greated inflated prices. The denarious was a Roman silver coin equivalent to the daily wage of a working man. For a day’s work a man could buy only enough wheat for himself or the less nutritious barley for three. The price appears to be 10-12 times what it should have been. [b] He symbolizes the oil crisis (in the 1970s) when the shortage of oil vastly increased the price of oil and consequently everything else. The ever-increasing price of oil still causes economic crisis. In addition, the colour black fits the colour of oil.
6:7-8
The fourth horseman rides on a grey horse, the colour of a corpse. The rider is called Death, and following behind is his inseparable companion Hades. His possible identity: [a] He symbolizes disasters that cause large number of deaths. The 4 specific ways in which one quarter of mankind are killed are sword, famine, wild beasts, and plague (Eze 14:21). [b] He symbolizes worldwide disasters in the 20th to the 21st centuries. Large scale wars have occurred in the past century and continue even now (Middle East, central Africa, South America, Southeast Asia). Famine occurs frequently in many countries, such as Sudan, Ethiopia, North Korea, even in China during the Great Leap Forward in the late 1950s. Plagues occur periodically, such as SARS and bird flue. One of the fast spreading and still untreatable plague is AIDS. Wide animals may symbolize uncontrolled people without reason, such as terrorists.
The fourth seal affects “a fourth of the earth” and the trumpets destroy a third (8:7,8,10,12), and the bowls destroy completely. This shows the increasing intensity of the 3 cycles of judgment.
6:9
The fifth seal reveals an altar in heaven (probably near God’s throne) under which are the souls of the faithful martyrs. In OT ritual sacrifice, the blood of the bullock was poured out at the base of the altar of burnt offering (Lev 4:7; Ex 29:12). This blood contained the life, or soul, of the flesh (Lev 17:11). The untimely deaths of the martyrs on earth are from God’s perspective a sacrifice on the altar of heaven. Now their souls are kept in safety near the throne of glory.
Their death was for God’s Word and for testimony of their faith. Jesus teaches that to be a disciple, a man must “take up his cross” (Mt 10:38; 16:24) meaning not only that he must bear the burden of persecution but also that he must be willing to die in martyrdom.

6:10
It appears that the plea for vindication is a marked contrast to the prayer of the first martyr Stephen (Ac 7:60). The idea of divine vindication is common throughout the OT (Ps 79:10). The main difference is between revenge and retribution. As God is totally separate from all evil, and therefore will not act in revenge which comes out of bitterness. However, God will repay and punish the wicked for their actions. It is a hunger for righteousness and the victory of truth. God will vindicate the martyrs as a retribution.
The term “inhabitants of the earth” in Revelation is a designation for the human race in hostility to God (3:10; 8:13; 11:10; 13:8,12; 17:2; 17:8).

6:11
White robes are symbols of blessedness and purity. Some believe these are spiritual or glorified bodies that are given to the martyrs ahead of time as a token of special honour.
The martyrs are told to wait a little longer until their number is completed. There are other martyrs who will be killed before the end. God governs the world according to a predetermined time schedule. “Until their number is completed” is another way of saying that “until God’s appointed time has arrived.” It does not mean that God decided on a random number and that He will wait for the completion of this number.
6:12
The sixth seal is a response to the question of the martyrs. The beginning of the great cosmic disturbance is the answer that their deaths will certainly be vindicated.
The earthquake was a regular feature of divine visitation (Ex 19:18; Isa 2:19). The sun turns black like rough cloth made from the hair of a black goat; such cloth was worn in times of mourning. The moon turns red probably as a result of whatever in the atmosphere that caused the sun to be darkened.

6:13
The stars of heaven are pictured as falling to the earth. These may be comets. It is one of the signs that immediately precede the coming of the Son of man (Mt 13:25-26).
6:14
The sky will recede like an unrolled papyrus scroll, should the hand holding the scroll open is lifted, would roll quickly back. Every mountain and island was displaced. The scene is sufficient to drive people in terror to hide.
6:15
The day of the Lord will be a day of terror for the unrighteous. No one can escape God’s judgment. “Who can stand when He appears?...for He will be like a refiner’s fire?” (Mal 3:2; also Isa 13:7-8; Joel 2:11). At God’s judgment, there is no differences between people from different ranks. No money or power can save people from God’s wrath. The 7 groups stress the idea of completeness.
6:16
The people of earth are so terrified that they flee to the mountains and cry for death rather than standing before the judgment of God and the wrath of the Lamb. Better death by a crushing avalanche than face God. For the non-unbeliever, the terror of death is not only for the darkness of the unknown fate but also for the awareness of the coming judgment.
6:17
The wrath of God is a common theme in NT teaching. It is both a present reality (Ro 1:18) and an eschatological event (Rev 19:15). It is not God’s personal vindictiveness. It is rather the response of God’s holiness to persistent and impenitent wickedness which we see everyday and everywhere in the world.
Application

· Today, in western democratic and free contries, we see frequent attempts by secular people to expel God from the public square. On the other hand, in Muslim and communist countries, we see Christians persecuted and killed. Many Christians ask the same question that the martyrs asked, “How long?” We need to pray that Christ will come back soon but at the same time, we need to accept that God has His own optimal timing and He controls human destiny.
· It is possible that some of the events activated by the breaking of the seals are already under way today. We need to feel the urgency of spreading the gospel and serving God in these last days.
{7} Visions of Salvation (Rev 7:1-17)救恩之異象（啟7:1-17）
Introduction

Part 4. The 7 seals (6:1—7:17)

4.4.
INTERLUDE 1: visions of salvation (7:1-17)


4.4.1
Sealing of the 144,000 (7:1-8)


4.4.2
Great multitude (7:9-17)
· PICTURE: In the centre of the gigantic court of heaven, the Lamb holds the scroll containing the destiny of the world, with only one seal left to be opened. Before the last seal is opened, an angel announces that believers presently on earth will have their foreheads marked with God’s seal. Then, a different vision emerges, the vision of a time after the end of the world. It is a scene of celebration and there are millions of joyous people worshipping God.
Explanation

7:1
This chapter is a parenthesis between the 6th and the 7th seals. It forms an interlude with two visions: [a] the sealing of the 144,000 and [b] the blessedness of the great multitude before the heavenly throne. Prior to the trumpet judgments, the last generation of believers is sealed so as to be saved from the destruction that follows. [John distinguishes clearly between “tribulation” (Gr. thlikis) and “wrath” (Gr. horge); the people of God experience the former but not the latter.] The second vision is anticipatory of the eternal blessedness after the destruction.
The 4 winds are the destructive agents of God. They are held in check by the 4 angels until the servants of God are sealed. They are not to blow upon the earth or sea or “against” any tree as trees are especially vulnerable to high winds. Some commentators note that Zec 6:5 describes the 4 horses as 4 winds of heaven and suggest that the 4 winds here may refer to the 4 horsemen in chapter 6.
Some note that people may be referred to as trees (Isa 2:13; 14:8; 61:3) so that trees here may refer to those who dwell upon the earth.

7:2
The seal here is probably a signet ring like that used by oriental kings to authenticate and protect official documents. 
7:3
The servants of God (all faithful believers on earth) have God’s seal on their foreheads. From 14:1, we will learn that the mark it leaves on the forehead is the Lamb’s and His Father’s name. It shows ownership of God and ownership entails protection.
7:4
John does not see but hears the number of those who have been sealed—144,000 out of every tribe of Israel. (Those people are still on earth and the Bible seems to say that they are not seen by John. However, some believe that they actually appear in the court of heaven.) There are 2 possible identities of these people:

[1] Some commentators interpret the 144,000 as a literal reference to the nation Israel. Historically, the 10 tribes of the Northern Kingdom was said to be lost after their exile in Assyria, and the remaining 2 tribes (Judah and Benjamin) lost their separate identity when Jerusalem fell in AD 70. Therefore, the tribes of modern Jews are no longer known today. However, it can be argued that God still knows in which tribe every individual Jew should be classified.
[2] Some believe these are the totality of believers living on earth at that time. The number is most likely symbolic. It is twelve (the number of tribes) squared and multiplied by a thousand—a twofold way of emphasizing completeness. It is a symbolic way of stressing that the church is the eschatological people of God who have taken up Israel’s inheritance. Their being sealed does not protect them from physical harm or death but insures that they will be spared of the wrath of God and their eventual entrance into the heavenly kingdom. The idea that the church is the new Israel is clear in the NT. [according to Jesus, Mt 19:28; Paul, Ro 2:29 and Gal 6:16; James, Jas 1:1; Peter, 1Pe 2:9]

7:5-8
There are irregularities in the list: [1] Judah rather than Reuben (Jacob’s first son) heads the list. This can be easily explained as Jesus came from the tribe of Judah. [2] The tribe of Joseph should include Manasseh and Ephraim (Joseph’s two sons) but Manasseh is listed separately. It is possible that Manasseh was included simply to bring the total number to 12 (after Dan was excluded). [3] Dan was excluded, possibly because: [a] an early connection with idolatry (Jdg 18:30) and [b] later Dan became one of the two great pagan shrines in the Northern Kingdom (1Ki 12:29). Iranaeus (Church Father in the 2nd century) noted a tradition that the Antichrist was to come from that tribe.
7:9
While 7:1-8 presents the church militant on earth, sealed before the coming struggle, 7:9-17 presents the church after the battle, triumphant in heaven, as shown by v.14 “come out of the great tribulation”. It is the glorious day in the future when the faithful of every age enter the blessedness of the eternal heaven. It is a glimpse of eternal blessedness and will sustain the hope of those that will soon face persecution in John’s time as well as in all ages.
The elders, living creatures, and angels of chapters 4-5 are now joined with a great and uncountable multitude, filling the court of heaven completely. The universality of the multitude is stressed by the familiar fourfold division into nations, tribes, peoples, and languages (5:9; 7:9; 11:9; 13:7; 14:6). Their white robes symbolize the victory of faith and the righteousness of Christ (see v.14). The palm branches are used as the emblem of victory in the scene of festive joy.
7:10
They praise God and the Lamb with a single voice. They acknowledge that their deliverance rests on the sovereign will of God and the redemptive sacrifice of the Lamb. A paraphrase of the verse is: “To our God…and to the Lamb, we owe our salvation.”
7:11
The thousands upon thousands of angels that surround the throne (5:11) respond to the jubilant cry of the saints by falling prostrate before God and offering a sevenfold doxology of praise.
7:12
The first “Amen” may be in response to the praise of the great multitude. In Greek, the repetition of the article before each attribute tends to heighten its meaning. It is possible that the “Amen” is repeated after every attribute. Glory is the radiance of the divine Person. Wisdom is the divine knowledge of God as exhibited in His plan of redemption. Thanks is the response for salvation. Honour is the public acknowledgment. Power is God’s ability to complete His plan. Strength is His redemptive presence in the events of history. Praise is the response to the incomparable God.
7:13
One of the elders, anticipating the question that John is about to ask, inquires John with a rhetorical question (not expecting any answer).
7:14
John understands that the question is rhetorical. The term “my Lord” is in keeping with the reverence John shows for angelic beings elsewhere in the book (19:10; 22:8-9). However, John’s excessive reverence is later corrected.
The elder then explains that they are the ones who have come out (aorist tense) of the great tribulation which is described with the definite article “the” meaning the final series of woes. John views the entire company of faithful believers in the light of the 144,000 who have just come through the final period of tribulation. Not all are martyrs as there is no mention of them being slain (as in 6:9).
The multitude have washed their robes and made them white in the blood of the Lamb. Both verbs are in aorist tense indicating once-for-all actions. The idea of making robes white by washing them in blood is a striking paradox. It is the sacrifice of the Lamb upon the cross that supplies white garments for the saints. Their act of washing the robes is not a meritorious work but a way of portraying faith.

7:15
“Day and night” is an idiom meaning unceasingly or without pause. This does not conflict with the absence of night in the New Jerusalem (22:5). In John’s vision, heaven itself is the sanctuary (temple); within it, all God’s children are worshipping priests.
The promise that God will spread His tent over them would evoke memories of the tabernacle in the wilderness. The meaning is that the immediate presence of God will shelter and protect them from all that would harm them (Isa 4:5-6). It is the fulfilment of the OT promise that God will dwell in the midst of His people (Eze 37:27; Zec 2:10).

7:16
The promise that they will neither hunger nor thirst would be especially meaningful in an ancient land where both were constant threats. These would also be threats for those who are under persecutions. Yet the promise goes beyond physical privation. It points to that ultimate satisfaction of the soul’s deepest longing for spiritual wholeness. Jesus said, “Blessed are those who hunger and thirst for righteousness, for they will be filled.” (Mt 5:6) They are sheltered from all discomfort by the presence of God.
“Never again” is in the form of a strong double negative.

7:17
This verse evokes the image of the shepherd in Ps 23:1. It speaks of the gentle care and daily provision of the ancient shepherd. The Lamb as the heavenly shepherd leads His flock to the wellspring of life (positive aspect: satisfy inner spiritual longings) and wipes away the last trace of earthly sorrow (negative aspect: eradicate inner spiritual wounds).
Following this interlude, the scene returns to the time of tribulation and the action continues with the opening of the 7th seal.
Application

· The 144,000 were sealed to assure them that they are God’s children and that they will not be under the wrath of God during the tribulation later in Rev 9:4. We too have been sealed by God with the Holy Spirit (Eph 1:13) to assure us that we will receive our inheritance in the kingdom of God. This is great honour that we need to be thankful.
· The main activity of our eternal life will be worship. In this present life, we try to learn to worship as an apprentice. It is a foretaste of the true worship in heaven. Worship should be a main activity in the church today.
{8} STUDY: BOOK OF DANIEL AND THE 70 SEVENS專題：但以理書及「七十個七」
Book of Daniel
· Daniel and Revelation are the two books in the Bible that are called the Apocalypse. They contain prophecies of end-time events.
· Some of the prophecies in Daniel are about 4 past empires and 2 future kingdoms.
	Prophesy
	Daniel 2
	Daniel 7
	Daniel 8

	Babylon
(604-538 BC)
	32,37
The head of the statue was made of pure gold; you (king of Babylon) are that head of gold
	4
The first was like a lion, and it had the wings of an eagle
	

	Media & Persia
(538-333 BC)
	32,39
its chest and arms of silver; After you, another kingdom will rise, inferior to yours
	5
like a bear
	3-6,20
ram with two horns

	Greece
(333-147 BC)

Alexander’s empire divided into 4 (297BC)
	32,39
its belly and thighs of bronze; Next, a third kingdom, one of bronze, will rule over the whole earth
	6
looked like a leopard. And on its back it had four wings like those of a bird
	5-8,21-22
goat with a prominent horn
his large horn was broken off, and in its place four prominent horns grew up toward the four winds of heaven

	Roman Empire
(272BC-AD476)

Roman Empire divided into 2 (AD285)
	33,40
its legs of iron; there will be a fourth kingdom, strong as iron
	7
terrifying and frightening and very powerful. It had large iron teeth; it crushed and devoured its victims
	

	Future kingdom eventually controlled by the antichrist
	33,41-43
its feet partly of iron and partly of baked clay; this will be a divided kingdom; this kingdom will be partly strong and partly brittle
	7-8
it had ten horns; another horn, a little one, which came up among them; and three of the first horns were uprooted before it. This horn had eyes like the eyes of a man and a mouth that spoke boastfully
	9,23-25
another horn, which started small but grew in power to the south and to the east and toward the Beautiful Land

	God’s everlasting kingdom
	34-35,44-45
a rock was cut out, but not by human hands. It struck the statue on its feet of iron and clay and smashed them; the God of heaven will set up a kingdom that will never be destroyed
	11
the beast was slain and its body destroyed; one like a son of man, coming with the clouds of heaven
	25
he will be destroyed, but not by human power


· Other prophecies in Daniel appear to be describe the end-time.
	Prophesy
	Daniel 7
	Daniel 8
	Daniel 9
	Daniel 11
	Daniel 12

	Antichrist
	8,20-21,24
a little horn, 3 horns uprooted, had eyes and boastful mouth; this horn was waging war against the saints and defeating them; he will subdue three kings
	9-12,23-25
small horn, grew in power to the south and to the east and toward the Beautiful Land (Israel); it grew until it reached the host of the heavens, and it threw some of the starry host down to the earth and trampled on them; it set itself up to be as great as the Prince of the host
	27

He will confirm a covenant with many for one ‘seven.’ In the middle of the ‘seven’ he will put an end to sacrifice and offering
	21-30,36-37

(Antiochus IV Epiphanes), type for antichrist: will exalt himself above them all


	

	Persecution of saints
	25

He will speak against the Most High and oppress his saints and try to change the set times and the laws
	12-13

the host of the saints and the daily sacrifice were given over to it; the surrender of the sanctuary and of the host that will be trampled underfoot
	
	
	1

There will be a time of distress such as has not happened from the beginning of nations until then

	Daily sacrifice stopped
	
	11-13
it took away the daily sacrifice from him, and the place of his sanctuary was brought low
	27
In the middle of the ‘seven’ he will put an end to sacrifice and offering
	31
His armed forces will rise up to desecrate the temple fortress and will abolish the daily sacrifice
	11
the daily sacrifice is abolished 

	Abomination of desolation
	
	13

the rebellion that causes desolation
	27
desolations have been decreed; he will set up an abomination that causes desolation
	31
they will set up the abomination that causes desolation
	11
From the time that the daily sacrifice is abolished and the abomination that causes desolation is set up, there will be 1,290 days

	Middle of the last 7 years
	25
The saints will be handed over to him for a time, times and half a time
	14
It will take 2,300 evenings and mornings; then the sanctuary will be reconsecrated (1150 days)
	27
In the middle of the ‘seven’ 
	
	7,11-12
It will be for a time, times and half a time

	God’s eternal kingdom established
	13-14

one like a son of man, coming with the clouds of heaven. He approached the Ancient of Days and was led into his presence. He was given authority, glory and sovereign power; all peoples, nations and men of every language worshiped him. His dominion is an everlasting dominion that will not pass away, and his kingdom is one that will never be destroyed.
	25

he will be destroyed, but not by human power
	24
Seventy ‘sevens’ are decreed for your people and your holy city to finish transgression, to put an end to sin, to atone for wickedness, to bring in everlasting righteousness
	
	2-3

Multitudes who sleep in the dust of the earth will awake: some to everlasting life, others to shame and everlasting contempt

	The end
	18,28

The saints of the Most High will receive the kingdom and will possess it forever

This is the end of the matter
	17,19
vision concerns the time of the end; the vision concerns the appointed time of the end
	26
The end will come like a flood
	
	4,9,13
the time of the end; at the end of the days


· Many of the end-time prophecies in Daniel are found in parallel verses in the NT.

	Antichrist
	2Th 2:3,9

for that day will not come until the rebellion occurs and the man of lawlessness is revealed, the man doomed to destruction.

The coming of the lawless one will be in accordance with the work of Satan displayed in all kinds of counterfeit miracles, signs and wonders.

Rev 12:3

Then another sign appeared in heaven: an enormous red dragon with seven heads and ten horns and seven crowns on his heads.

Rev 13:1,5-6

And I saw a beast coming out of the sea. He had ten horns and seven heads, with ten crowns on his horns, and on each head a blasphemous name.

The beast was given a mouth to utter proud words and blasphemies and to exercise his authority for forty-two months. He opened his mouth to blaspheme God, and to slander his name and his dwelling place and those who live in heaven. 

	Persecution of saints
	Rev 11:2

But exclude the outer court; do not measure it, because it has been given to the Gentiles. They will trample on the holy city for 42 months. 

Rev 13:7

He was given power to make war against the saints and to conquer them. And he was given authority over every tribe, people, language and nation.

	Daily sacrifice stopped
	2Th 2:4

He will oppose and will exalt himself over everything that is called God or is worshiped, so that he sets himself up in God’s temple, proclaiming himself to be God.

	Abomination of desolation
	Mt 24:15

So when you see standing in the holy place ‘the abomination that causes desolation,’ spoken of through the prophet Daniel

	Middle of the last 7 years
	Rev 11:3

And I will give power to my two witnesses, and they will prophesy for 1,260 days, clothed in sackcloth.

Rev 12:6,14

The woman fled into the desert to a place prepared for her by God, where she might be taken care of for 1,260 days.

The woman was given the two wings of a great eagle, so that she might fly to the place prepared for her in the desert, where she would be taken care of for a time, times and half a time, out of the serpent’s reach.

	God’s eternal kingdom established
	2Th 2:8

And then the lawless one will be revealed, whom the Lord Jesus will overthrow with the breath of his mouth and destroy by the splendor of his coming. 

Rev 19:19-20

Then I saw the beast and the kings of the earth and their armies gathered together to make war against the rider on the horse and his army. But the beast was captured, and with him the false prophet who had performed the miraculous signs on his behalf. With these signs he had deluded those who had received the mark of the beast and worshiped his image. The two of them were thrown alive into the fiery lake of burning sulfur.

Rev 21:1

Then I saw a new heaven and a new earth, for the first heaven and the first earth had passed away.


70 Sevens
· Dan 9:24-27 talks about “seventy sevens”, a prophesy describing events that would happen in the history of Israel in a 490-year (70x7) period. However, events prophesied in the last “seven” have apparently not occurred. Most Biblical scholars believe that these events will happen in a 7-year period of Tribulation which is described in Revelation.

9:24 [about the purposes of the 70-7s]
Seventy ‘sevens’ are decreed for your people and your holy city to finish transgression, to put an end to sin, to atone for wickedness, to bring in everlasting righteousness, to seal up vision and prophecy and to anoint the most holy.
These seventy sevens will result in the fulfilment of God’s final purposes. They will result in the glorious kingdom of righteousness with the following characteristics:
· restraining of transgression

· sealing up (end) of sins

· reconciliation for (cover) iniquity

· ushering in of everlasting righteousness

· sealing up of vision and prophecy (meaning terminating, because of the final and complete fulfilment of vision and prophecy, it is no longer required in the future)

· anointing of the most holy: anointment of the everlasting King or, more likely, annointing the supreme everlasting sanctuary to be the eternal dwelling place of God with men
9:25 [about the 3 periods of the 70-7s: 7-7s, 62-7s, and the last seven]
Know and understand this: From the issuing of the decree to restore and rebuild Jerusalem until the Anointed One, the ruler, comes, there will be seven ‘sevens,’ and sixty-two ‘sevens.’ It will be rebuilt with streets and a trench, but in times of trouble.
The 490-year (70-7s) period will begin “from the issuing of the decree to restore and rebuild Jerusalem.” This happened in 445BC with King Artaxerxes’ decree (Neh 2:1-6). During the rebuilding in the first 7-7s (49 years), there will be troubles (as recorded in Nehemiah).
After the 7-7s, there will be another 62-7s (434 years) and the Anointed One will appear during this time.
9:26 [about the end of the 69th 7]
After the sixty-two ‘sevens,’ the Anointed One will be cut off and will have nothing. The people of the ruler who will come will destroy the city and the sanctuary. The end will come like a flood: War will continue until the end, and desolations have been decreed.
The Anointed One (Messiah) will be cut off at the end of the 69th 7. This points to the death of Jesus. (Some explain “will have nothing” to mean “having no crimes.”)
Based on historical research, the birthday of Jesus is widely accepted as in 4BC. This will put the date of His death in AD30 (3.5 years of mission from age 30). Between 445BC and AD30 is a period of only 474 years (as there is no zero year). This is 9 years shorter than the 69 sevens (483 years).

The common explanation is that the calculation of year in the Hebrew calendar is based on lunar months, meaning one year is equivalent to 360 days. [Note that there are slightly different calculations by different Biblical scholars.] If so, the end of the 483-year period in the Bible will coincide with AD30.

The holy city and holy Temple were destroyed in AD70. The “desolations” refer to the placing of an idol at the burnt Temple site by the Romans.
“The end will come like a flood: War will continue until the end, and desolations have been decreed”: may refer to the AD70 event or link to the end-time events in the next verse.
Most Bible scholars believe that the present time is the gap between the 69th seven and the 70th seven because the conditions specified in Dan 9:24 have not been realized. In addition, the description of the last seven fits prophecies elsewhere about the antichrist. This period, as described in many different places in the Bible, is characterized by the domination of the antichrist in the world and persecution of the saints. It is commonly identified as the 7-year Tribulation period in the end-time and the last 3.5 years are described as the Great Tribulation (this term used only in Rev 7:14).
9:27 [about the 70th 7—the antichrist]
He will confirm a covenant with many for one ‘seven.’ In the middle of the ‘seven’ he will put an end to sacrifice and offering. And on a wing of the temple he will set up an abomination that causes desolation, until the end that is decreed is poured out on him.
The antichrist will confirm a covenant of 7 years with the Jews.
However, at the middle of 70th seven, he will break the covenant and put an end to sacrifice and offering at the Temple. And on a wing of the Temple (Chinese translation incorrect, not “like flying”), he will set up “an abomination that causes desolation”, an image of himself.
At the end of the 70th seven, God’s decree will be enacted: the antichrist will be destroyed by God.
Application

· There is no contradiction in the prophecies written by many different authors and in very different time periods: Daniel at about 530BC, Jesus (as recorded by Matthew) at AD30, Paul (in 2Th) at about AD50, and John (in Rev) at about AD95. This alone acts as a powerful witness that the Bible is reliably the Word of God which forms a worthy foundation for our faith.
· While the world will get worse before the end, all Biblical prophecies also assure us that God will destroy evil at the end. All injustice in the world is only temporary. We need to rest in the assurance that God’s plan will work out according to His perfect timing.
{9} The 7 trumpets (I) (Rev 8:1-13)七號（一）（啟8:1-13）
Introduction

Part 5. The 7 trumpets (8:1—11:19)

5.1.
7th seal: a dramatic pause (8:1)

5.2.
Preparation (8:2-5)

5.3.
First 4 trumpets (8:6-13)
· PICTURE: In the centre of the court of heaven, the Lamb opens the 7th seal. Suddenly, for half an hour, the heaven is totally silent. Everyone is waiting with anticipation for serious events to follow. Seven distinguished angels appear with trumpets in their hand. The prayers of the saints are brought before God, prompting His judgment. When the angels start blowing the trumpet, plagues occur on the earth.
Explanation

8:1
After the interlude in ch.7, the action resumes from the end of chapter 6. The Lamb opens the seventh seal. Suddently, a great hush settles over the worshipping hosts of heaven who await the arrival of the horrible judgments. The dramatic silence extends to half an hour. Even the actual length is only 30 minutes, an absolute silence must have been felt by those in heaven to be a lot longer. Apparently, the angelic acitivities of vv.2-5 takes place during this interval of silence.
Out of the primeval silence came the Word of God to create the world; now silence precedes the re-creation of the world. It is the last pause before the imposition of judgment, symbolic of the longsuffering God.
8:2
The definite article (“the seven angels”) indicates that they constitute a special group. In the Pseudipigrapha 1 Enoch 20:2-8, these seven were identified as the archangels Uriel, Raphael, Raguel, Michael, Saraqael, Gabriel, and Remiel. They are called the Angels of His Presence (Isa 63:9), or as described in this verse as “those who stand before God.” In Lk 1:19, Gabriel describes himself as standing “in the presence of God.” It is possible that they are also the 7 angels who later pour out the 7 bowls of the wrath of God. To stand before God is to maintain oneself in readiness for service, similar to what Elijah said, “As the Lord lives, before whom I stand.” (2Ki 5:16, NKJV)
In the OT, the trumpet was used for different purposes: to call the people together, to move the tribes on their journey, to sound the alarm in time of war, and to celebrate days of sacred feasts (Nu 10:3-10). The Jewish New Year is called “a day for you to blow the trumpets.” (Nu 29:1) The trumpet was also regularly used at the coronation of kings (1Ki 1:34,39).

The trumpets in Revelation, however, are eschatological trumpets. They herald the day of God’s wrath, “a day of trumpet and battle cry.” (Zep 1:14-16)
8:3
This scene is similar to the previous vision where the 24 elders present golden bowls of incense representing the prayers of the saints. The angel here is holding a golden censer or fire pan which holds the incense representing the prayers of all the saints. The incense is put on the golden altar before the throne and is offered to God.
8:4
When incense is added to the hot coals, a cloud of fragrant smoke rises from the altar as a symbol of divine acceptance. The scene in heaven suggests that there is something sacrificial about the believers’ genuine prayers which enter the presence of God by way of the altar.
8:5
The angel uses the same censer, fills it with fire (or perhaps the burning incense) from the altar, and hurls it on the earth. The instrument for intercession now becomes the instrument of judgment. The prayers of the saints appear to play an essential part in bringing judgment of God upon the earth. The martyrs’ plea of “how long?” in 6:10 is here partially answered.
The thunders, rumblings, flashes of lightning, and the earthquake indicate that God is about to answer the prayers of the saints. The world can do nothing to prevent these powerful events except trembling before God.
8:6
The trumpets, like the seals, are divided into two groups: the first four and the last three. The first 4 trumpel-plagues are directed toward the world of nature. Athough they are supernatural, they are not explicitly demonic like the plagues of the 5th and the 6th trumpets. While the trumpet-plagues affect a significant proportion (“one-third” occurs 12 times in vv.7-12), not all the earth is affected, thus still leaving the chance of repentance.
In Exodus, the plagues preceded the release of the exodus of the children of Israel from the hostile nation of Egypt; here, the plagues precede the exodus of the church from the hostile secular humanistic world.
According to Josephus (the famous Jewish historian in Roman times), the trumpet in ancient times is a narrow tube about a cubit (18 inches) in length with a mouthpiece at one end and a bell-shaped opening at the other end.

8:7
With the sounding of the first trumpet, hail and fire mixed with blood were hurled down on the earth. This is similar to the 7th plague in Egypt (Ex 9:22-26). The blood probably refers to the awesome colour of the storm rather than physical blood. The blood-red storm with fire devastates one-third of the surface of the earth and its green grass, meaning all vegetation.
8:8
The second trumpet brings destruction to the sea, probably the open seas and oceans (in contrast to the inland waters in vv.10-11). Some large burning object that looks like a mountain to John, perhaps a volcano, is thrown into the sea. One third of the sea turns into blood. This can either be the colour of the fire or the colour of the blood of dead living creatures.
8:9
Some commentators understand this plague to be the widespread pollution from volcanic eruption. However, air pollution could not have caused the destruction of ships which will affect world commerce.
The visions are described from the viewpoint and understanding of John. Modern people describing the scenes may have used different analogies and figures but the scale of the destruction will still be horrific.

8:10
The third trumpet brings a burning star falling from the sky into inland waters (rivers and springs), turning them bitter and causing death of many people. The star may be a great meteorite set afire as it plunges through the earth’s atmosphere.
8:11
The star is called Wormwood after the strong bitter taste of the plant of that name. In the OT, wormwood was used as a symbol of bitterness and sorrow. Because Israel has forsaken God, He will “feed them…with wormwood, and give them water of gall to drink.” (Jer 9:15) Although wormwood itself is not poisonous, its bitter taste suggests death.
8:12
The fourth trumpet brings the darkening of the sun, the moon, and the stars for one third of the day and the night. It is a total absence of light from the sky for extended periods. The is similar to the 9th plague in Egypt (Ex 10:21-23). This absolute darkness would be extremely terrifying. Imagine the sky is completely dark during daytime. This is much more serious than full sun eclipses when some diffused light is still visible.
The Bible does not specify how long this phenomenon extend. It is most likely not just for one day and one night. If this is for a long period, the extended reduction of sunlight will bring many other disasters, such as a decrease in agricultural production, confusion and abnormal behaviour among animals, drastic changes in climates, shortage of energy, etc.

In the OT, darkness was a symbol of divine judgment. Amos spoke of the Day of the Lord as a day of darkness (Amos 5:18), so also did Joel (Joel 2:2). In the NT, darkness is often connected with the demonic. Unbelieving Israel is to be cast outside into darkness, where there is weeping and gnashing of teeth (Mt 8:12). For Paul, light and darkness stand parallel to Christ and Belial (2Co 6:14-15). In this sense, the fourth plague anticipates the transition from divine warnings to demonic woes in the next two trumpets.
8:13
This verse is a transition between the two groups of trumpet-plagues (the first four and the last three). While the previous four plagues have been called forth by angelic beings, those that follow are announced by a bird of prey hovering overhead.
The bird (Gr. aetos) may either be an eagle or a vulture, both of them characterized by their predatory nature (live by killing) and their consumption of dead flesh. If it is an eagle, the accompanying qualities will be strength and swiftness. If it is a vulture, the symbol is the impending doom (Hab 1:8).
The eagle/vulture hovers in midair so as to be seen by all, and cries out loudly: “Woe! Woe! Woe!” The word occurs three times to correspond to the three last trumpets. These plagues are not to fall upon the saints (see 9:4) but upon a pagan and wicked world. As noted previous, “the inhabitants of the earth” in this book is a semitechnical term for people in their wickedness. Further, unlike the first four trumpets, which affected the source of people’s life, the last three fall directly upon people themselves.

Application

· Prayers by saints for upholding the justice of God will speed up God’s judgment on the wicked. Similarly, intercessory prayers and verbal blessings by saints will also bring God’s real blessings as Jas 5:16 says: “The prayer of a righteous man is powerful and effective.”
· Some disasters in the world today may represent God’s judgment. They are like the foretaste of the more intense disasters in end-time. They should help us to see God’s presence in this world.

{10} The 7 trumpets (II) (Rev 9:1-21)七號（二）（啟9:1-21）
Introduction

Part 5. The 7 trumpets (8:1—11:19)

5.4.
5th trumpet (first woe): demonic locusts (9:1-12)

5.5.
6th trumpet (second woe): fiendish cavalry (9:13-21)
· PICTURE: In the centre of the court of heaven, 7 angels stood near the throne, each holding a trumpet. Four angels have blown the trumpets. Now, with the 5th and 6th angels blowing their trumpets, demonic hordes numbering millions appear and attack all the non-believers on earth.
Explanation

9:1
The fifth trumpet brings a star falling from the sky to the earth. In 8:10 (3rd trumpet), the star that fell from the sky and contaminated the waters was a mass of molten material. Here, the star is a person for he receives a key. This person uses the key to open the shaft of the Abyss.
Who then is this person? There are 2 possible answers: [1] In Isa 14:12, the king of Babylon is portrayed as a day star fallen from heaven. Jesus said He had seen “Satan fall like lightning (perhaps a blazing comet) from heaven.” (Lk 10:18) Some think that “fallen” can be taken in a theological and moral sense, meaning the star is a fallen angel. Therefore, some conclude that this person is either Satan or Abaddon, the angel of the Abyss (9:11). [2] The verb “to fall” can simply mean “to descend”. Therefore, it is also possible that the person is an angel (not a fallen one) carrying out the will of God, and may even be the same angel who in 20:1 comes down out of heaven with the key of the Abyss. In 1 Enoch 19:1 and 20:2, the archangel in charge of the Abyss is identified as Uriel.
9:2
The Abyss is a subterranean chasm where evil spirits dwell. The nine NT references to the Abyss describe it to be inhabited variously by the scorpion centaurs, the demonic prince (9:11), and the beast of the Abyss (11:7; 17:8). The Abyss appears to be like a gigantic furnace. 1 Enoch 21:7 describes the Abyss to be a horrible place with “great descending columns of fire”. Here, when the shaft leading to the Abyss is opened, great clouds of smoke pour out. The smoke is so dense that the sun and sky are darkened. Note that the smoke is different from things that come out of the smoke.
9:3
From the smoke come evil spirits who have been imprisoned in the Abyss. They are creatures that look like locusts. The infestation of scorpion-like locusts are similar to the 8th plague in Egypt (Ex 10:13-15).
In the OT, the locust is a symbol of destruction (Dt 28:42; 1Ki 8:37; Ps 78:46). Bred in the desert, they invade cultivated areas in search of food. They may travel in a column 30 metres deep and up to 6 km in length. When they pass, all vegetation is stripped bare.

These locusts are given a scorpionlike power to torment people on earth. The scorpion is wellknown in Palestine since ancient times. It is a lobsterlike vermin 10 cm (4-5 inches) long and has a claw on the end of the tail that secrets a poison when it strikes. This poison can cause great pain to the victim. Note that the scorpion, like the snake, is a creature hostile to man and so became a symbol of the forces of spiritual evil. It should also be noted that the demonic locusts have the power like scorpions but not the appearance.
9:4
The locusts are commanded to not harm the vegetation of the earth but attack only those who do not have the seal of God. Only Christians who were sealed (7:3) will escape the demonic assault. They are owned by God, protected by God, and will not experience the wrath of God.
9:5
The poisonous strike of the locusts does not kill but causes people such torment that they seek death. The torment is limited to a period of five months. Some explain this to be the life cycle of the locust. The fact that people are not killed allows them a chance to turn from their wickedness and repent.
Note that the passive voice is used in speaking of the release (v.1), the empowering (v.3), and limiting (v.4-5). While the one who give these commands is not named, the implication is that the plague, even though demonic, is under the sovereign control of God.

9:6
People will actively seek release from torment through death yet find that it is impossible to die. The present tense of “elude” indicates the habitual avoidance of death, meaning death keeps running from them.
9:7
John already describes the origin (vv.2-3) and the mission (vv.4-6) of the locusts. Now he describes what they look like (vv.7-10). They are horse-shaped, with long hair, scorpion tails, humanlike faces but with lions’ teeth, wearing golden crowns (perhaps describing their blonde hair) and ironlike breastplates. The entire appearance is one of unnatural and awesome cruelty. These locusts must be of considerable size. Otherwise, John will not be able to see all the details. That they were prepared for battle may indicate either the eagerness with which they sprang forth to inflict harm or the protective armament described in v.9.
When John looked directly into the face of the advancing horde, he did not see that rather torpid expression of the animal world but the highly intelligent cunning and cruelty of demonic beings.

9:8
The long hair may be a symbol of vitality like that of Samson (Jdg 16:13,19) and Absalom (2Sa 14:25-26). The lions’ teeth perhaps emphasize the fierceness of the locusts. Yet they do not attack with their teeth but with their tails.
9:9
They were protected with breastplates of iron, indicating that it is difficult to strike back at the locusts in a vulnerable spot. They sound like a stampede of approaching destruction.
9:10
Their stinging tails are the main weapon of attack.
9:11
The king of the Abyss is Abaddon. In the OT, the name Abaddon means destruction (Job 31:12). In case the reader did not grasp the significance of the Hebrew name, John adds the Greek equivalent—Apollyon, Destroyer. It is possible that the Greek name is added by John to attack the emperor cult of the Romans as related to demonic activities. Emperor Domitian liked to be regarded as Apollo incarnate. The name of Apollo was derived from the same Greek verb as the root of Apollyon (apollumi) and the locust was one of the symbols of the god Apollo.
9:12
The first of three woes is past but two more are approaching. As previous plagues have followed a trend of increasing intensity, the next plagues will doubtlessly be even more terrible.
9:13
The sixth trumpet brings a command from a voice from the golden altar. This could be the voice of the angel of 8:3-5 who presented the saints’ prayers. Again, this judgment is probably prompted by the prayers. It is not known why the term “horns” or corners (of the altar) is included. In half of the Greek manuscripts, the word is omitted.
9:14
The command from the altar is for the sixth angel to release the 4 angels of destruction who were temporarily bound at the Euphrates. These 4 angels appear to be in charge of the limitless horde of demonic horsemen.
When God made a covenant with Abram, He promised him and his descendants the land that stretched from the Nile to the Euphrates (Gen 15:18) so the river marked the boundary between Israel and her chief enemies. The Euphrates was also the eastern boundary of the Roman Empire.
9:15
The four angels are said to be in a state of readiness. They are released only at the exact moment decreed by God. The passive voice again reinforce the idea of sovereign control of God over all events.
9:16
The number of horsemen is 200,000,000 which is “two myriads of myriads,” twice 10,000 x 10,000. The term is to express an extremely large number of incalculable immensity. It is of course impossible for John to count as he simply heard the number reported.
9:17
Although what John described in this book are supposedly all visions, it is only here (in the whole book) that John specifically indicate that it is a vision.
Both the riders and their mounts wear breastplates. The breastplates have the colours of red, dark blue, and yellow to match the fire, smoke, and sulphur that come out of the mouths of the horses. It is possible that each breastplate has just a single colour which matches one of the three destructive agents that are emitted. The heads of the horses look like lions’ head, symbolizing cruelty and destruction.
9:18
The three different plagues of fire, smoke, and sulphur together kill one third of mankind. While the first Woe brought torment, the second Woe brings death.
9:19
Plagues from the horses’ mouths cause death. In addition, they have the power to hurt, like the locusts. Their tails are snakes and have heads that inflict injury. The association with snakes again emphasize the demonic origin of the horses.
9:20
Even with plagues like these, the rest of mankind still do not repent, not of their idolatry, nor their evil conduct. They are hardhearted. They still worship demons and inanimate idols, representing respectively spiritual evil and physical evil. Today, idolatry in the west is different from that in ancient times. Yet, worshipping material wealth (money, cars, houses, luxuries) represents the modern variation of idolatry. In the Bible, idolatry also refers as greed (Col 3:5).

9:21
Closely associated with idolatry are the heathen practices of murder, magic arts, sexual immorality, and theft. Three of the four are fundamental vices prohibited in the Ten Commandments (6th, 7th, and 8th). Magic arts refers to witchcraft and the use of magic potions that were practices related to heathen idolatry.
Application

· In the midst of these horrific plagues, those who have the seal of God are still protected from the demonic activities. Today, we can be tempted by the devil but we are protected against being dominated or possessed by demons because we have the seal of the Holy Spirit. We do not need to be afraid of evil spirits because God will protect us so long as we rely on God.
· One of the major evil committed by the unrepentant world is the worship of idols. We must constantly be watchful or else we may inadvertently commit the same sin by worshipping modern idols such as material wealth, power, etc..
{11} Visions of Prophesy (Rev 10:1—11:19)預言之異象（啟10:1—11:19）
Introduction

Part 5. The 7 trumpets (8:1—11:19)

5.6.
INTERLUDE 2: visions of the prophetic role (10:1—11:14)


5.6.1.
The mighty angel and the little scroll (10:1-11)


5.6.2.
The 2 witnesses (11:1-14)
5.7.
7th trumpet: announcement of the end (11:15-19)
· The first interlude was between the 6th and the 7th seals. Here is the second interlude between the 6th and the 7th trumpets. There are two visions: the angel with the little book and the two witnesses. These visions instruct the church concerning its role and destiny during the final period of world history. The first vision answers the question “How long?” and the second vision answers the question “What is the task of the Church in these troublous times?”
· PICTURE: John is now back to the earth. He saw a gigantic angel holding a small scroll. The angel declares to the whole world that there will be no more delay in fulfilling God’s plan. Afterwards, John sees in his vision two witnesses killed by demonic forces.
Explanation

10:1
From ch.4 to ch.9, John has watched the visions unfold from his position in heaven. Now he is back on earth, for the angel comes “down from heaven” and it is from heaven that the voice is heard (vv.4,8). The mighty angel of 5:2 speaks with a loud voice (cf. 10:3) and is connected with the opening of the book of destiny (cf. 10:2); it is quite possible that he is also the one who appears here.
The robe of cloud and the legs like fiery pillars recall the pillar of fire and cloud that gave both protection (Ex 14:19,24) and guidance (Ex 13:21-22) to the children of Israel in their wilderness journey out of Egypt. The rainbow recalls God’s promise through Noah.
10:2
The angel holds a little scroll. In ch.5, the great scroll was fastened with 7 seals, but this scroll lies open. It possibly deals with the destination of God’s people during the final days prior to the end. The angel is of colossal size as he plants his right foot on the sea and his left foot on the land. It symbolizes his authority over the earth in its entirety.
10:3
The angel’s voice is loud, in proportion to his gigantic size. The Greek verb (mykatai) is commonly used to denote mooing of the cattle suggesting a deep resonance that would demand the attention of those who heard. The voice calls forth a response from the seven thunders. The thunder in Revelation is usually associated with divine retribution (8:5; 11:19; 16:18). A commentator describes it as “premonitions of God’s anger about to burst forth in judgment.”
The voice of the 7 thunders is not just ineligible sounds but articulate speech that can be recorded.

10:4
The voice from heaven would be a voice of authority and could be that of God or Christ. The voice commands John not to write down what the 7 thunders speak. The reason is not clear and there are a few possibilities: [1] The 7 thunders formed another series of warning plagues like the seals and the trumpets. However, because the unbelieving human race will not repent even with another series of plagues, it is useless to record them. [2] The words of the thunders will be enacted in events later recorded in the book so it serves no purpose to duplicate them here. [3] It is something that may be too sacred to be shared (2Co 12:4). [4] It is possible that what the 7 thunders say may disclose facts that should not be known by the church, such as the date of the events.
10:5
In the OT, the lifting of the hand was part of oath-taking (Gen 14:22-23; Dt 32:40).
10:6
The oath is an answer to the question by the martyrs in 6:10: “How long?” There will be no more delay. From this point forward, God will not intervene to give the human race further opportunity to repent. Restraint is to be removed, and the antichrist is to be revealed (2Th 2:3).
God as creator underscores his power to accomplish His designed plan.
10:7
In the NT, the divine purpose in history is a mystery not because it is an unknown, but because it never would have been known if God had not revealed it. The angel declares that with the sounding of the 7th trumpet, God’s whole plan will be brought to its fulfilment. The plan is the realization of the kingdom of God as clearly seen in Rev 11:15. Amos (3:7) asserted, “Surely the Sovereign Lord does nothing without revealing His plan to His servants the prophets.”
10:8
The same voice from heaven now commands John to take the little scroll from the angel.
10:9
The eating of the little scroll symbolizes the assimilation of the content of the scroll by John before communicating to the others. The consumption of God’s word was described as a delight in Ps 119:103 and Jer 15:16. The little scroll may be: [1] the Word of God, [2] the Gospel, [3] a message of woe, [4] the first 13 verses of ch.11 describing the destination of God’s people during the final days.
10:10
The effect of the scroll on John makes the last possibility listed above more plausible. The scroll is sweet because there will be no delay before the 7th angel blows his trumpet but turns the stomach sour because of the persecution that God’s people must still experience. It tells of two witnesses who are martyred and later resurrected.
10:11
This renewed commission to John of telling the prophesy to the world relates to the prophecies following the 7th trumpet in 11:15. The fourfold classification of peoples, nations, languages, and tribes occurs 5 times in Revelation. Here “tribes” is replaced by “kings”, possibly in view of the 7 kings and 10 kings in ch.17.
11:1
This passage (11:1-14) is uniformly recognized as the most difficult part of the whole book to interpret. The main problem is whether to interpret this passage literally or symbolically. Literally, the two witnesses are two real persons. Symbolically, the two witnesses symbolize the witnessing church during the final period of persecution.
Between the two visions (the mighty angel and the two witnesses), John is asked to measure the temple enclosure but not the outer court. In Ezekiel (ch.40-42), the prophet was commanded to measure the temple in Jerusalem. Here, however, the temple which John measures is not a literal building but the Christian community who worship God (the “worshippers”). The measuring of the temple is a symbolic way of declaring that the temple will be preserved, and that God will give spiritual sanctuary to the faithful believers against the demonic assault of the antichrist. It is not security against physical suffering and death but security against spiritual danger and apostasy.
The reed is a bamboolike cane that grew in the Jordan valley since ancient times. It is long and rigid and is suitable for measuring.

11:2
In the temple of Jerusalem, the outer court was called the court of the Gentiles. Here the outer court of the Christian community can mean: [1] those who outwardly profess to belong to the church but are not true believers, that is, those who have compromised their faith, [2] the physical dimension but not the spiritual dimension (inner court), meaning that the witnessing church may be physically persecuted but the real source of life is protected.
The faithful are to be trampled underfoot by paganism for a period of 42 months (also in 12:14; 13:5). In Dan 8:9-14, the sanctuary is to be trampled underfoot by the little horn for 1,150 days. In Lk 21:24, it is called “the times of the Gentiles”.
11:3
The voice of God tells John that two witnesses will be given power to prophesy for 1,260 days. It is the same period as the 42 months in v.2 when the holy city will be trampled. John did not see all the events around the witnesses in the whole period but simply heard the period declared by the voice. His vision probably started with the events just before their death.
The witnesses are clearly modelled after Moses and Elijah. They have the power, like Elijah, to consume their enemies with fire (2Ki 1:10-12) and to shut up the sky so that it will not rain (1Ki 17:1), and like Moses, they can turn the waters into blood (Ex 7:14-18) and strike the earth with every kind of plague (Ex 8:12). They were the two persons who appeared with Jesus on the Mount of Transfiguration (Mk 9:4).
There are different possible identities: [1] Two real individuals: Moses and Elijah, Elijah and Enoch (according to Tertullian, because both of them did not die), Elijah and Elisha, Zerubbabel and Joshua (Zec 4:10-12, a golden lampstand and two olive trees representing Joshua the high priest and Zerubbabel the Jewish governor), James and John, James the apostle and James the Lord’s brother, Peter and Paul. [2] Symbol of the witnessing church in the days before the end of the age. [3] Allegorical representation: the Law (symbolized by Moses) and the Prophets (symbolized by Elijah), the Law and the Gospel, the OT and the NT, Israel and the Church, Israel and the Word of God, the churches of Smyrna and Philadelphia (the only two among the 7 churches in ch.2-3 that did not receive any rebuke).
Modern commentators usually subscribe to one of the first two explanations. While these two may appear to be vastly different interpretations, they both demonstrate how God’s witnesses will be persecuted at this time. Even if there are two real persons, the work they do represent what the witnessing church will do at this time. The treatment they receive may represent how God’s people as a whole are treated by the world. While John only sees events around the two witnesses, similar events happen to God’s people elsewhere in the world.
The sackcloth clothing was worn by ancient prophets. It symbolized the call to repentance as sackcloth was the garment of mourning and penitence.

11:4
The witnesses are identified as the two olive trees and the two lampstands that stand before the Lord of the earth. They are the bearers of divine light. They are also the olive trees that provide the oil that keeps the light alive.
11:5
They are protected by supernatural powers for the period of their prophetic activity. The fire that destroys is similar to the fire around Elijah in 2Ki 1:10-12. It may also symbolize the power of their testimony.
11:6
They also have power to cause supernatural phenomena like those of Moses and Elijah.
11:7
As soon as their ministry has been fulfilled, the witnesses are no longer protected from physical harm. The beast of the Abyss attacks and kills them. This beast is commonly identified as: [1] the antichrist which will be described in detail in ch.13 and ch.17, [2] the little horn that made war with the saints (Dan 7:21).
The verb “attack” in Greek means making war. As it is unnecessary to make war against two individuals, this word may support the interpretation that the witnesses represent a large group. If so, this refers to large scale persecution of God’s people.

11:8
The bodies of the martyred witnesses are left unburied on the broad street of the great city. In Eastern custom, to be deprived of burial was an act of great indignity against the dead.
Although the term “great city” is usually refers to Rome in Revelation (16:19; 17:18; 18:10,16,18,19,21), here it is widely interpreted as Jerusalem. The reason is because of the phrase “their Lord was crucified.” The city also bore the figurative title of Sodom and Egypt. Sodom refers to the depths of moral degradation (Gen 19:4-11) while Egypt is the symbol of oppression and slavery. It assumes the character of Sodom and Egypt because of the domination of the antichrist.
The interpretation will be very different if the two witnesses symbolize the church. The great city can then mean every city and no specific city, perhaps meaning the city of the inhabitants of the earth.

11:9
The witnesses become the scorn of the whole world (again the fourfold divisions). After they witnessed for 3.5 years, they receive contempt from the world for 3.5 days. This is a brief period in comparison.
11:10
When the followers of the beast realize that those who have tormented their conscience are dead, they are overjoyed. They celebrate as if it is a holiday and they congratulate each other by exchanging gifts. Again, the “inhabitants of the earth” designate the pagan world.
11:11
The celebration is cut short. After 3.5 days, God sends the breath of life into the dead bodies of the witnesses and they rise again.
11:12
The witnesses are summoned by a loud voice from heaven and ascend in full view of their enemies. They go up “into” (Gr. eis) heaven, not just ascending to a higher position in the sky. It is the final triumph of the witnesses.
11:13
As the witnesses are taken up into heaven, a great earthquake levels a portion of the city, killing 7,000 people and forcing the rest to acknowledge the majesty of God. Eze 38:19-20 predicted a great earthquake that would precede the end. Zec 14:4 describes how the Mount of Olives will be split in two from east to west when God returns to crush His enemies. Some think that the terrified survivors in the city, perhaps mostly Jews, truly repented. However, this is not certain as the text did not describe repentance. Also, later, Rev 13:3-4 specifically says that “the whole world was astonished and followed the beast.”
11:14
This verse is a continuation of the action in 9:21 which was the end of the second woe (the 6th trumpet). It marks the end of the interlude.
11:15
The extensive use of the aorist tense (a total of 11 times) in this passage (11:15-19) conveys a sense of absolute certainty about the events that will take place. For this short passage, John again sees what happen in the court of heaven.
When the 7th trumpet is blown, the third woe does not immediately follow. Instead, a great heavenly host declares the final triumph of the kingdom of God and the establishment of His eternal reign. The voices are those of the angels but not the church because the praise is for “our” Lord (God) and “His” (God’s) Christ. For the church, the praise should be “our Lord and our Christ.” Now, the dominion and rule of this world is completely in the hand of God and His Christ who shall reign forever and ever. When Jesus declared in Mt 28:18 “All authority in heaven and on earth has been given to me,” He possessed all authority de jure (by right or by law) but not yet de facto (in fact) as the world was still under the influence of the devil. Now, Christ’s authority is both de jure and de facto. The singular “He” emphasizes the unity of the joint sovereignty of the Father and the Son.
11:16
The 24 elders (probably an angelic order) appeared the last time in 7:11 where they were prostrate before the throne of God in worship and praise. Now, again, they fall prostrate and worship.
11:17
Previously, the praise to God is for the One who is, who was and who is to come. Here, the “is to come” is omitted because His coming is no longer in the future but now. He has already come and has begun to reign.
11:18
The reign of God is established by a great demonstration of divine wrath against the defiant anger of the world. It is a fitting time for judgment, reward, and destruction.
The judgment anticipated by the elders is carried out in the great white throne scene of 20:11-15. The reward of the faithful is carried out with the coming of the New Jerusalem with the presence of God (21:9-22:5). The destruction is carried in the events in the next few chapters.
A reasonable translation of the sentence on reward would be: “your servants the prophets, and your saints—those who reverence your name, both small and great.” So there are two groups (prophets and saints) who are described as fearing the name of God.

11:19
There are two responses to the hymn of praise in vv.17-18: [1] the appearance of the ark of the covenant representing the rewarding of the faithful, and [2] the cosmic disturbances representing the outpouring of God’s wrath.
The sanctuary that opens to reveal the ark of the covenant is not an earthly temple but the sanctuary of God in heaven. It opens briefly to reveal a heavenly ark, the symbol of God’s faithfulness in fulfilling His covenant promises. In the OT, the ark was a symbol of the abiding presence of God. Here, the ark is “the symbol of the superlatively real, intimate, and perfect fellowship between God and His people.” (Hendriksen)
All five disturbances are symbols of divine anger (6:12; 8:5,7; 11:13; 16:18,21).
Application

· Like the two witnesses, the role of the church is to witness and to proclaim the Gospel until the end. The witnesses even sacifice their lives. Today, many Christians in the world sacificed their lives for the Gospel. We have to ask ourselves two questions: [1] Will we be strong enough to hold on to our faith in the face of death? [2] Compared to those Christians under daily persecutions, why don’t we have the same urgency in proclaiming the Gospel even when we don’t need to encounter the same danger?
{12} Conflicts in Heaven and on Earth (Rev 12:1-17)天上地上之爭戰（啟12:1-17）
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Part 6. Conflict between the church and the powers of evil (12:1—14:20)

6.1.
The woman, dragon, and male child (12:1-6)

6.2.
War in heaven (12:7-12)

6.3.
War on earth (12:13-17)
· PICTURE: John is now on the earth. He witnesses 3 visions: (1) Signs appear in the sky: first a pregnant woman about to give birth, second a red dragon, and third a male child who is born and later rises to heaven. (2) In heaven, a war broke out between God’s angels on one side and Satan’s fallen angels on the other. (3) On earth, Satan pursues the woman who is saved by God and Satan turns around and makes war against faithful believers.
Explanation

12:1
The first vision appearing in the sky is a “sign”, probably referring to its role of representing deeper meaning than what is seen by John. Although the woman gives birth to the Messiah, she is not to be understood as Mary the mother of Jesus (which is the explanation according to the early church fathers) but the messianic community, the Church, the ideal Israel. It is out of faithful Israel that the Messiah will come.
As God covers Himself “in light as with a garment” (Ps 104:2), so the woman is clothed with the sun indicating her belonging to God as a radiant bride. The moon beneath her feet (perhaps used as a footstool) speaks of dominion, and the crown of stars depicts loyalty. The number 12 may signify a relationship with the 12 tribes of Israel or the 12 apostles, or both.

Ladd, a NT theologian interprets this chapter as “a vision in highly imaginative terms of the heavenly warfare between God and Satan, which has its counterpart in history in the conflict between the church and demonic evil.” It is a celestial and nontemporal struggle between God and Satan.
12:2
The woman is about to give birth to a child. She cries out in pain signifying “the true Israel (OT saints) in her pre-messianic agony of expectation.”
12:3
Another sign appears in the sky: an enormous red dragon with 7 heads. In v.9, John clearly identifies the dragon as “the ancient serpent called the devil, or Satan.” In the OT, the great monster of the deep was known as Leviathan (Job 3:8; 41:1; Ps 74:14). Another great monster was the Behemoth (Job 40:15). Here the dragon is the arch-enemy of God and His people.
The red colour of the dragon symbolizes the murderous character of Satan (Jn 8:44). As the number 7 denotes completeness, the 7 heads depict the universality of his power. The 10 horns recall the 4th beast in Daniel 7 (Dan 7:7,24). The 7 crowns (diadems) are not wreaths of victory but “crowns of stolen authority” or Satan’s presumptuous claim of royal power.

12:4
The great dragon gathers one-third of the stars with his great tail and hurls them down to the earth. This shows the tremendous size and awesome power of the dragon. The sign is similar to Dan 8:10 where the little horn casts to the ground some stars and tramples them underfoot. Some use this verse to symbolize Satan’s corruption of one-third of the angels, turning them into fallen angels or evil spirits.
The dragon stands ready to destroy the child (the Messiah) at birth. Satan’s attempts included many dangers and temptations that Jesus encountered in His earthly life, beginning with King Herod’s attempt to kill the Christ-child, and culminated in Jesus’ crucifixion.
12:5
The newborn Messiah is destined to rule all the nations with an iron scepter (Ps 2:9). He will strike the nations that oppress and persecute His church. In the end, Christ was “snatched up to God” in His ascension to heaven and “to His (God’s) throne” in His exaltation of sitting on the right hand of God.
12:6
The escape of the woman into the wilderness was explained by some as the escape of the Palestinian church to Pella at the outbreak of the Jewish war in AD66. However, it may have another meaning for end-time events. The wilderness symbolizes a place of spiritual refuge (Hos 2:14). God has prepared for His people a place of spiritual (note: not physical) refuge so that they will be able to stand fast against the devil. The 1,260 days correpond to the period of persecution in 11:2 and 13:5.
12:7
The second vision is a large scale war in heaven. On God’s side is the archangel Michael and his angels. On the other side is Satan and his (fallen) angels. In the OT, Isa 14:12-15 is often interpreted as describing Satan as a corrupt angel who attempted to achieve equality with God.
12:8
Satan and his angels lose the war and must forfeit their place in heaven. Their loss rouses Satan’s great anger against God’s people, the Church.
12:9
The dragon and his angels are hurled down to the earth, just as what Jesus said: “I saw Satan fall like lightning from heaven!” (Lk 10:18)
The dragon is identified as the ancient serpent (Gen 3:1), the one who is called the devil or Satan. The word “satan” (Hebrew) was not originally a proper name. It simply meant “adversary” (Nu 22:22; 1Sa 29:4; 1Ki 5:4; 11:14,23). In time, it became a proper name. Satan is the Adversary, the prosecutor who accuses people before God in the heavenly court (Job 1:6-11; Zec 3:1-10). Satan is also known as the devil, that is, the Slanderer (Gr. ho diabolos). Accusation and slander are similar actions. He is also the deceiver of the whole world. He leads the whole world astray, away from the truth. (Rev 13:11-15)
12:10
The voice praising God is from one of the angels, possibly one of the 24 elders, and not the martyrs. Again, note the term “His” (God’s) Christ, not “our” Christ and also referring to God’s children as “them”. The address “our brothers” is similar to one used by the angel in 19:10 referring to John as “fellow servant”.
Now is the arrival of God’s kingdom, God’s salvation, and God’s power. Satan always accuses believers of sin but by virtue of the death of Christ, Satan is unable to successfully lodge a charge against God’s elect (Ro 8:33-34). With his failure, he is displaced from the position of authority.
12:11
Not only does Satan suffer defeat at the hands of the archangel but he is overcome by faithful believers as well. The primary cause of their victory is the blood of the Lamb. Their victory also comes from the testimony they have faithfully proclaimed and they can even overcome the natural fear of death.
12:12
Those who “tabernacle” in heavens are the angelic beings. They can rejoice because Satan is expelled. But Satan who was hurled down from heaven will do his worst on earth because he is angry and he knows he has only a short time. From this point to the judgment in ch.20 is only a short time because the events happen in quick succession.
12:13
The third vision is a continuation of the action from v.9, after the hymn of praise. Satan, angry that he is hurled down from heaven and angry that he could not destroy the Messiah turns against the mother—the true Israel, the church.
The story of the pursuit of whe woman is similar to Pharaoh’s pursuit of the children of Israel as they fled from Egypt (Ex 14:8). The two wings of a great eagle echo the words of God from Sinai, “I carried you on eagles’ wings and brought you to myself” (Ex 19:4). the river of water from the dragon’s mouth may reflect Pharaoh’s charge to drown the male children of the Israelites in the Nile (Ex 1:22). The opening of the earth recalls the destruction of the men of Korah when they were swallowed up by the earth in the wilderness (Nu 16:31-33).

12:14
The wings of a great eagle symbolize divine deliverance. Those who wait upon the Lord “will renew their strength. They will soar on wings like eagles” (Isa 40:31). The desert is a place of spiritual refuge (see v.6). There, the woman is nourished for three and a half years. This period of time correponds to the 42 months of Jewish oppression under the Syrian tyrant antiochus Epiphanes (Dan 7:25).
12:15
The dragon/serpent opens its mouth and sends forth a great flood to overtake the woman. The flood in OT is a common metaphor for overwhelming evil (“the floods of ungodliness” in Ps 18:4). It is not clear whether this refers to an event in the past or an event in the future. It could refer to the attempt by Jewish authorities in Jerusalem to stamp out the early church or it could refer to persecution in the future. But God preserved the church.
Some think that the steam from the dragon’s mouth may symbolize destructive teaching and malicious accusation.

12:16
The opening of the earth to save the woman again symbolizes divine deliverance. Some use the symbol to interpret the story of Paul in which Saul of Tarsus was determined to destroy the church but was suddenly converted to become Paul the Apostle.
12:17
The angry Satan starts to make war against the rest of the woman’s offspring, meaning the believers aside from the Messiah, the faithful believers who are obedient to God and steadfast in faith. The Church as an institution survives but the persecution of the believers by Satan continues.
Application

· While God’s angels are fighting with Satan and his devils, we are fighting the evil forces daily in a spiritual war as well. God’s angels are winning because of God’s power and we are winning too (v.11) because of our two weapons against Satan: the claim of salvation because of the sacrifice of Jesus, and the testimony that we belong to God. With these, we can conquer two main human fears: the fear of guilt (because we have been justified by the blood of Jesus before God) and the fear of death (because we know that God has prepared an eternal life for us).
· Satan is the Slanderer. A Christian must not slander, especially in the church. Otherwise, he is following the way of Satan. That is why slander is a major sin in the Bible.
{13} Satanic Beasts (Rev 13:1-18)屬魔鬼之獸（啟13:1-18）
Introduction

Part 6. Conflict between the church and the powers of evil (12:1—14:20)

6.4.
The beast from the sea (13:1-10)

6.5.
The beast from the earth (13:11-18)
· PICTURE: John witnesses the war between Satan and the Church. Two satanic beasts appear and fight with God’s people: one from the sea and one from the earth. They make war with the saints through political and religious persecution, and deceive the whole world into following Satan and receiving the mark of Satan.
Explanation

13:1
Continuing with the war between Satan and faithful believers, the dragon stands on the seashore to summon two beasts to assist him in the war, one from the sea and one out of the earth. The dragon and the two beasts form an unholy trinity of malicious evil.
The first beast apparently emerges from the water as the horns and the heads are seen first. The ancient world commonly associated the sea with evil. The 10 horns are like those of Daniel’s fourth beast (Dan 7:7). On each horn is a diadem, the insignia of royal authority. They are the 10 kings that rise out of the fourth kingdom. Since the fourth kingdom is the Roman Empire, the 10 (future) kings come from the territory of the ancient Roman Empire. Some believe that these are real historic kings of the Roman Empire. The reason is because many Roman emperors assumed titles of deity and would therefore fit the description of blasphemy. Yet the beast is more than the Roman Empire. Some modern commentators interpret the 10 kings as all the nations in the European Union. It represents the deification of secular authority. It demands total allegiance and excessive praise.

The 7 heads are also 7 kings (see 17:10). These, however, are very different from the 10. As seen later in ch.17, they may be a succession of secular empires. The 7 heads obviously are related to the 7-headed dragon in the ch.12. The power and authority of the beast come from the dragon. The number seven carries the idea of completeness. This is the ultimate enemy of the believing church. He is the dragon’s agent or representative in human society. Many identify this as the antichrist.
13:2
The beast combines characteristics of the 4 beasts of Daniel 7. They were 4 historic kingdoms hostile to the people of God. They were a winged lion, a bear, a 4-headed leopard with wings, and a terrible and strong beast with great iron teeth and many horns. The beast receives the power, the throne, and the authority from the dragon.
13:3
One of the 7 heads has been dealt a mortal wound by the sword (v.14). But the beast survives the death stroke and draws the whole world after him in amazement. Many commentators take the slaughtered head as standing for one of the Roman emperors. Caligula had a serious illness and recovered. He also tried to set up his statue in the Temple. Some chose Nero who committed suicide in AD68. However, the rumour persisted many years that he had not died. Later, there was an expectation that he would rise from the dead and return to seize power.
It was the beast who recovered from the death stroke upon one of his heads (v.14), not the head. Perhaps, the event shows the tremendous vitality of the beast. Some explain it symbolically as the pagan state that survived every assault and deadly blow against it.
13:4
The “inhabitants of the earth” worship both the dragon and the beast. Symbolically, the deification of secular power is in fact the worship of Satan. People use questions that should be asked of God to describe the beast. The questions also show that the motivation for worship is not the beast’s moral greatness but the awesome power of his might which was given by Satan.
13:5
The beast is allowed to speak arrogantly and blaspheme for a period of 3.5 years. This again is similar to the little horn of Daniel 7 with its “mouth that spoke boastfully” (Dan 7:8), who is to “speak against the Most High” (Dan 7:25; 11:36). Four times in vv.5-7 are the passive action “was given” (Gr. edothe), emphasizing the subordinate role of the beast. Although the beast operates under the dragon, the beast has no power beyond divine permission that emphasizing God as the ultimate source of all power.
13:6
The beast opens his mouth to blaspheme God just as portrayed in 2Th 2:4: “He will oppose and will exalt himself over everything that is called God…proclaiming himself to be God.” The phrase “opened his mouth” suggests prolonged speech, meaning sustained blasphemies. There are 3 objects of blasphemy: the name of God, His dwelling place, and those that dwell in heaven. To slander the name of God is to speak evil of all that He is and stands for. The name sums up the person. His dwelling place is His “tabernacle”. Those who dwell in heaven are either angelic beings or the church.
13:7
Universal authority over every tribe, people, language, and nation is given to the beast. He exercises his authority first by making war against the saints and conquer them. The saints are physically defeated yet they are spiritually victorious. The relinquish their lives rather than giving up their faith in God.
13:8
The second kind of exercise of authority is his demand of universal worship. The “inhabitants of the earth” (pagan world) will join in worship of the beast, except the ones whose names have been written in the book of life. Paul speaks of his fellow workers as those “whose names are in the book of life” (Php 4:3). In Revelation, the book is mentioned 6 times (3:5; 13:8; 17:8; 20:12,15; 21:27). It is a register of the names of all who belong to God. Here and in 21:27, the book of life is said to a book owned the Lamb. It is through His sacrifice that life is possible.
“The Lamb that was slain from the creation of the world” indicates that the death of Christ was decreed since eternal past in the master plan of God. The phrase also points possibly to the existence of the names of the elect in the book of life since eternal past. However, it is worth noting that there is the possibility of names being blotted out (Rev 3:5).
13:9
This is a call to attention, equivalent to “Now hear this!” It alerts the reader to the importance of the proverbial statement that follows.
13:10
The literal translation of this verse is: “If anyone into captivity, into captivity this one goes. If anyone by a sword to be killed, this one by a sword to be killed.” There are 3 interpretations: [1] The likely connection of this verse is with the previous verse. The statement is about those in the book of life. In the persecution, captivity and death by the sword await those who faithfully follow the Lamb. They WILL be taken into captivity, and many WILL be put to death by the sword. The statement stresses the inevitability of persecution and death for the faithful.
Other less probable explanations: [2] Warning to the enemies: If anyone leads (verb added) a believer into captivity, into captivity that person will go. (This alternative is employed in the Chinese translation.) The verse would then be stressing that the enemies of God’s people would be punished for their persecution of believers. [3] Warning to the Church: He who kills with the sword, must be killed with the sword. This would correspond to the words of Jesus in Mt 26:52, “All who draw the sword will die by the sword.” Then the first half would teach that the believer must accept what God has ordained, and the second half would warn against any attempt on the part of the church to defend itself by the use of force.

The conclusion of the verse is that “there is need for endurance and faith on the part of God’s people.” John’s warnings served to prepare the early Christians to stand firm in face of the persecution in the near future.

13:11
The second beast now comes out of the earth. Ancient tradition spoke of two primeval monsters, which inhabited the ocean depths and the dry land. Leviathan (the female monster) lived in the abyss of the ocean and Behemoth (the male monster) lived in a waste wilderness.
If the first beast is a political leader, the second beast represents a religious leader. This one is a deceiver who is called the false prophet (16:13; 19:20; 20:10). He sets up an image in honour of the first beast. The evil triumvirate (satanic trinity) is now complete—dragon, antichrist, false prophet. As Christ received authority from the Father (Mt 11:27), so antichrist receives authority from the dragon (Rev 13:4); and as the Holy Spirit glorifies Christ (Jn 16:14), so the false prophet glorifies the antichrist (Rev 13:12).
His two horns like a lamb represent his attempt to convey the impression of gentle harmlessness. The dragon-like speech may mean either that he spoke with the roar of a dragon or that, as the serpent in Eden, his speech was deceitful and beguiling. His role is to cause people to worship the image of the first beast, enforcing compliance with economic boycott and the threat of death. Such a religion may appear either as a personal cult of the antichrist or the worship of both secular institutions and humanism (man as God).
13:12
His authority comes from the first beast and he forces the inhabitants of the earth” (again the unbelievers) to worship the first beast.
13:13
While the true prophet performed signs and wonders to lead people to worship the one true God, the false prophet performs signs and wonders to deceive people into worshipping antichrist. Like Elijah, he calls down fire out of heaven. This has been foretold in many different Bible verses (Dt 13:1; Mk 13:22; 2Th 2:9).
13:14
The inhabitants of the earth are deceived. The second beast then instructs the people to make an image (possibly a statue) of the beast who survived the stroke of the sword.
13:15
The second beast was given power to animate the image of the first beast. The image then speaks and passes death sentence upon all who would not worship.
13:16
The second beast requires all people to receive the mark of the beast on their right hand or forehead. The 3 pairs of opposites stress the totality of the human society.
The origin of the mark could be: [1] the practice of branding disobedient slaves or soldiers defeated in battle. [2] Religious tattooing was widespread in the ancient world to indicate loyal devotion. [3] The Greek word for “mark” is also a technical designation for the seals that were attached to commercial documents and stamped with the name and date of the emperor. [4] The practice may also come from the practice of making the sign of the cross on the forehead of new Christians. It is interesting to note that the mark in Eze 9:4 was a Hebrew tau, which in Greek would be written as a cross—X (Greek letter chi), a symbol for the Greek word of Christ (Christos), such as Xmas.
As the elect are sealed upon their foreheads (ch.7) to escape the destruction by demonic forces, so the followers of the beast are to bear the mark of the beast to escape the wrath of Satan. The mark is obviously visible. It symbolizes unqualified allegiance to Satan. Only those who would rather die than compromise their faith will resist the mark of antichrist.

13:17
The mark allows the people to engage in simple commercial transactions of the day. An economic boycott is raised against all who refuse to fall into line. Those who do not have the mark will find life extremely difficult, being unable to obtain any necessities of life from others.
The mark is identified as the name of the beast written in its numerical equivalent. The mark IS the number of his name. In ancient times, letters of the alphabet served as numbers. The first nine letters stood for the numbers one through nine, the next nine for the numbers ten through ninety, and so on. As there were not enough letters in the Greek alphabet, certain obsolete letters and signs were brought into the system. Thus, every name yields a number. Among the Jews, the practice of making sense of numbers was known as gematria. Rabbis loved to discover the esoteric meanings in the numbers found in Scripture.
13:18
The verse opens with the declaration, “This calls for wisdom.” This is then followed with an invitation, “If anyone has insight, let him calculate.” Perhaps because of this, no verse in Revelation has received more attention than this one with its cryptic reference to the number of the beast. There is no consensus on whom or what John had in mind in this verse. Gematria was widely used in apocalyptic literature because of its symbolic and enigmatic quality. It served as a precaution against the charge of sedition.
There are many solutions: [1] Irenaeus (2nd century church father) gave several possibilities: Euanthas (reference of this name no longer identifiable), Lateinos (the Roman Empire), Teitan (Titans of Greek mythology). [2] full Latin title of Emperor Domitian
[3] The most commonly accepted today is that of Nero Caesar. It is calculated from a Hebrew transliteration of the Greek form of a Latin name. However, Revelation is written in Greek and there is no indication that the riddle is to be solved by transposing it into another language. Also, this possibility was never suggested by the ancient commentators. [4] The numerical value in Hebrew of the Greek word for “beast” (therion) is also 666.

[5] 666 is the triangular number of 36 (1 plus 2 plus 3 etc. up to 36), and 36 is the triangular number of 8—the number of the antichrist.

[6] Some take the number more as a symbol than a cryptogram. 666 is the number that falls short of perfection in each of its digits, thus meaning “failure upon failure upon failure.” It is symbolic of the beast’s continuing failure to accomplish his purpose. It is the trinity of imperfection.

[7] Possibly, the most appropriate conclusion is that John intended only his intimate associates to be able to decipher the number and all speculations must not be taken as definitive.

Application

· 1Jn 2:18 says that, “the antichrist is coming, even now many antichrists have come.” Just as the two beasts in Rev 13, we can see satanic influence in both the political sphere and the religious sphere. Political institutions have become increasingly more secularized, trying to expel God from the public square. Many religions try to deceive the world to worship false gods and Satan. Even among some Christian denominations, many leaders openly teach against the Bible. Christians must try hard everyday to build a solid foundation of faith based on the Word of God and to discern and reject these antichrists.
{14} STUDY: ANTI-CHRIST專題：敵基督
Description
The name “antichrist” appears 4 times in the Bible, only in Apostle John’s writings (1Jn 2:18,22; 1Jn 4:3; 2Jn 7). However, there are many Bible passages on a person thought to be the same as the antichrist because of the similarities in character and actions.
Dan 7:7-11,17-26

Dan 8:8-14,21-26

Dan 9:26-27

Dan 11:21-24,31-39

Dan 12:11-12

Mt 24:24; Mk 13:6,21-22; Lk 21:8

2Th 2:3-9

Rev 11:7

Rev 13:1-18

Rev 17:8-18; 19:19-20; 20:10

Different names:

· little horn (Dan 7:8) of the 4th beast
· small horn (Dan 8:9) of the goat
· a stern-faced king (Dan 8:23)—the small horn

· a master of intrigue (Dan 8:23)—the small horn
· the ruler who will come (Dan 9:26) in the 70th Seven
· a contemptible person (Dan 11:21)
· the man of lawlessness (man of sin) (2Th 2:3)
· the man doomed to destruction (son of pedition) (2Th 2:3)
· the lawless one (2Th 2:9)
· the deceiver (2Jn 7)

· the beast that comes up from the Abyss (Rev 11:7)
· a beast coming out of the sea (Rev 13:1)
· the beast with 10 horns and 7 heads (Rev 13:1)—beast from the sea
· 666, the number of the beast (Rev 13:18)—beast from the sea
· the beast (Rev 17:8; 19:19; 20:10)
He is called antichrist because:

· He assumes the guise of Christ but opposes the real Christ. (1Jn 2:18,22; 4:3)
· As Christ received authority from the Father (Mt 11:27), so antichrist receives authority from Satan who is called the dragon or the ancient serpent (Rev 13:4).
· As Christ is God appearing in the flesh (1Ti 3:16), so antichrist is Satan appearing in the flesh.

His Actions
The following are direct quotes from the Bible (NIV).

He is a man with tremendous political power. He will start off as a leader inside a political entity of 10 kingdoms and will destroy or take over 3 of them. He will eventually become a world dictator. 

· the ten horns on its head and about the other horn that came up, before which three of them fell (The ten horns are ten kings who will come from this kingdom. After them another king will arise, different from the earlier ones; he will subdue three kings.) (Dan 7:20,24)

· started small but grew in power to the south and to the east and toward the Beautiful Land (Dan 8:9)

· He had ten horns and seven heads, with ten crowns on his horns, and on each head a blasphemous name. (Rev 13:1)

· The ten horns you saw are ten kings who have not yet received a kingdom, but who for one hour will receive authority as kings along with the beast. (Rev 17:12)

He is from Satan who dominates 7 secular empires (in the past and in the future), and eventually controls all national, political, cultural, or racial institutions in the world.
· And he was given authority over every tribe, people, language and nation. All inhabitants of the earth will worship the beast. (Rev 13:7-8)

· The seven heads are seven hills on which the woman sits. They are also seven kings. Five have fallen, one is, the other has not yet come; but when he does come, he must remain for a little while. The beast who once was, and now is not, is an eighth king. He belongs to the seven and is going to his destruction. (Rev 17:9-11)

He will be mortally wounded but will live again. Because of this wonder, many people follow him.
· One of the heads of the beast seemed to have had a fatal wound, but the fatal wound had been healed. The whole world was astonished and followed the beast. (Rev 13:3)

He will perform miraculous signs and wonders. He will deceive many people by claiming himself Christ.
· For false Christs and false prophets will appear and perform great signs and miracles to deceive even the elect. (Mt 24:24; Mk 13:6,21-22; Lk 21:8)

· The coming of the lawless one will be in accordance with the work of Satan displayed in all kinds of counterfeit miracles, signs and wonders. (2Th 2:9)

· Many will come in my name, claiming, ‘I am he,’ and will deceive many. (Mt 24:24; Mk 13:6,21-22; Lk 21:8)

He will confirm a covenant with the Jews at the beginning of the 70th Seven (the 7-year tribulation) and allow them to worship in the (possibly newly built) Temple in Jerusalem.

· He will confirm a covenant with many for one ‘seven.’ In the middle of the ‘seven’ he will put an end to sacrifice and offering. And on a wing of the temple he will set up an abomination that causes desolation. (Dan 9:27)

He will be held back until the moment determined by God. That which holds him back is interpreted differently by different people. It can be the Holy Spirit, or the political institutions of the world, or simply God’s will.

· And now you know what is holding him back, so that he may be revealed at the proper time. For the secret power of lawlessness is already at work; but the one who now holds it back will continue to do so till he is taken out of the way. And then the lawless one will be revealed (2Th 2:6-8)

He will conquer and destroy his enemies by deceit and then dominates the world.

· the beast that crushed and devoured its victims (Dan 7:19)

· He will become very strong, but not by his own power. [by the power of Satan] He will cause astounding devastation and will succeed in whatever he does. (Dan 8:24)

· He will cause deceit to prosper, and he will consider himself superior. When they feel secure, he will destroy many and take his stand against the Prince of princes. (Dan 8:25)

· He will invade the kingdom when its people feel secure, and he will seize it through intrigue. Then an overwhelming army will be swept away before him; both it and a prince of the covenant will be destroyed. After coming to an agreement with him, he will act deceitfully, and with only a few people he will rise to power. When the richest provinces feel secure, he will invade them. (Dan 11:21-24)

He will break the covenant with the Jews and stop the worship of God in the Temple (of Jerusalem) at the midpoint of the 7-year tribulation.
· It set itself up to be as great as the Prince of the host; it took away the daily sacrifice from him, and the place of his sanctuary was brought low. Because of rebellion, the host of the saints and the daily sacrifice were given over to it. It prospered in everything it did, and truth was thrown to the ground. (Dan 8:11-12)

· the vision concerning the daily sacrifice, the rebellion that causes desolation, and the surrender of the sanctuary and of the host that will be trampled underfoot—2,300 evenings and mornings (Dan 8:13-14)

· His armed forces will rise up to desecrate the temple fortress and will abolish the daily sacrifice. Then they will set up the abomination that causes desolation. With flattery he will corrupt those who have violated the covenant (Dan 11:31-32)

· From the time that the daily sacrifice is abolished and the abomination that causes desolation is set up, there will be 1,290 days. (Dan 12:11)

He will speak boastfully, proclaim himself God during the second half of the 70th Seven.

· a mouth that spoke boastfully (Dan 7:8)

· The king will do as he pleases. He will exalt and magnify himself above every god and will say unheard-of things against the God of gods. (Dan 11:36)

· He will oppose and will exalt himself over everything that is called God or is worshiped, so that he sets himself up in God’s temple, proclaiming himself to be God. (2Th 2:4)

· The beast was given a mouth to utter proud words and blasphemies and to exercise his authority for forty-two months. (Rev 13:5)

He will be helped by the false prophet who will make people worship him. An image of him will be set up in the Temple, described as “the abomination (something that God hates) that causes desolation (destroying the proper function of the Temple).”
· The dragon gave the beast his power and his throne and great authority. (Rev 13:2)

· He (the false prophet) exercised all the authority of the first beast on his behalf, and made the earth and its inhabitants worship the first beast. (Rev 13:12)

· He (the false prophet) ordered them to set up an image in honor of the beast. (Rev 13:14)

· He (the false prophet) was given power to give breath to the image of the first beast, so that it could speak and cause all who refused to worship the image to be killed. (Rev 13:15)

· you see standing in the holy place ‘the abomination that causes desolation,’ spoken of through the prophet Daniel (Mt 24:15)

He will make war with the saints, defeat them, and kill them for a period of 3.5 years.

· waging war against the saints and defeating them (He will speak against the Most High and oppress his saints and try to change the set times and the laws. The saints will be handed over to him for a time, times and half a time.) (Dan 7:21,25)

· It grew until it reached the host of the heavens, and it threw some of the starry host down to the earth and trampled on them. (Dan 8:10)

· but the people who know their God will firmly resist him. Those who are wise will instruct many, though for a time they will fall by the sword or be burned or captured or plundered. (Dan 11:32-33)

· will attack them (the 2 witnesses), and overpower and kill them (Rev 11:7)

· He opened his mouth to blaspheme God, and to slander his name and his dwelling place and those who live in heaven. He was given power to make war against the saints and to conquer them. (Rev 13:6-7)

His End

He will lead an army against God at Armaggedon but will finally be destroyed by a supernatural act of God.

· Yet he will be destroyed, but not by human power. (Dan 8:25)

· He will be successful until the time of wrath is completed. (Dan 11:36)

· whom the Lord Jesus will overthrow with the breath of his mouth and destroy by the splendor of his coming. (2Th 2:8)

· the beast and the kings of the earth and their armies gathered together to make war against the rider on the horse (Christ) and his army. (Rev 19:19)

He will be thrown into the burning hell forever, along with Satan and the false prophet.
· the beast was slain and its body destroyed and thrown into the blazing fire (Dan 7:11)

· thrown alive into the fiery lake of burning sulfur (Rev 19:20)

· They will be tormented day and night for ever and ever (in the lake of burning sulfur). (Rev 20:10)

His Identity

There are 3 groups of possibilities:

[1] a historical figure, including Nero, Antiochus IV Epiphanes, Napoleon, Hitler. However, this is unlikely as events described above have not yet happened.

[2] a symbol representing a political or religious institution, such as the European Union or the Roman Catholic Church.

[3] a real person who has yet to come. He may still be unkown or may be already in power today. He will first assume power in a country within the territory of the ancient Roman Empire. As he can make a covenant with the Jews concerning the worship in the Temple, some believe him to be at least partially Jew, possibly from the Israeli tribe of Dan (see commentary on 7:5-8).

Application

· Despite countless speculations in the past, especially in the last 30 years, no one is sure about when or how the prophecies concerning the antichrist will happen. It is therefore useless to speculate. We only need to know that God has a definite plan and that plan will certainly be realized. We are to look forward to the ideal conclusion of world history and be watchful.
{15} Visions of Judgment Announced (Rev 14:1-20)宣告審判之異象（啟14:1-20）
Introduction

Part 6. Conflict between the church and the powers of evil (12:1—14:20)

6.6.
The redeemed and the Lamb on Mt. Zion (14:1-5)

6.7.
INTERLUDE 3: visions of final judgment (14:6-20)


6.7.1.
Impending judgment announced (14:6-13)


6.7.2.
Harvest of the earth (14:14-20)
· PICTURE: John has a brief glimpse of the dawn of eternity after the tribulation when Christ and the believers celebrate in heaven. Then quickly his vision returns to the tribulation on earth. Three angels announce in midair that God’s wrathful judgment is imminent. God’s judgment is executed by Christ and an angel in a harvest showing a scene of the annihilation of defeated enemies.
Explanation

14:1
This is one of the glimpses of final blessedness in the book. It is the bright morning of eternity when the Lamb and His followers celebrate on the heavenly Mount Zion. The 144,000 are those who bear the names of the Lamb and God on their foreheads. This is not the mount on earth as God’s throne was there (v.3). It is the Jerusalem in heaven. This 144,000 may or may not be the same as the group in ch.7. Nevertheless, both groups may actually represent all the redeemed throughout history. In the ancient world, the names in their foreheads represent 5 things: ownership of God, loyalty to God, security given by God, dependence on God, and safety in God.
14:2
John heard a very loud new song sung by the redeemed. It sounds like: [1] the roar of rushing waters, [2] a loud peal of thunder, [3] the swelling refrain of an ensemble of harpists.
14:3
The sound is actually a chorus of many voices singing a new song of deliverance. That they have been redeemed from the earth does not mean that they were removed bodily from the persecutions on earth but that they were separated from the evil ways of the world.
14:4
The group is described with 3 figures which emphasize fidelity, discipleship, dedication.
[1] Fidelity: They are virgins who have not defiled themselves with women. This description represents a major difficulty for commentators because of its apparent negative connotation about sexual relationship which is not a Biblical viewpoint. The solutions of the problem include: [a] This group attained the utmost in spirituality by renouncing marriage with its detracting sexual relationships. It is true that the early church came to exalt celibacy because Jesus had spoken with an approval of eunuchs (Mt 19:12) and Paul wished that all people possessed the gift of not marrying so as to serve without hindrance by marital relationships (1Co 7:1,32). [b] This group have kept themselves from adultery and fornication. They are virgins in the sense of having never entered into immoral sexual relations. [c] OT often describes Israel as a virgin (2Ki 19:21; Lam 2:13; Jer 18:13; Am 5:2). In the NT, the church is also described as a virgin (2Co 11:2). As part of the church, these people have kept themselves pure from all defiling relationships with the pagan world system. They have resisted the seductions of the great harlot (17:2).
[2] Discipleship: They are followers of the Lamb. They do not physically follow the historical person Jesus but they follow His life and instructions (Mk 8:34). Many may have in fact followed Him to death.
[3] Dedication: They are the firstfruits purchased from among men. “Firstfruits” signify an offering to God. By the offering of their lives, they were set free from human entanglements to belong solely to Him.
14:5
While the pagan world “exchanged the truth of God for a lie” (Ro 1:25), these people hold fast to God’s truth and make no compromise with the heretical claims of the antichrist and are thus described as speaking no lies (Zep 3:13). They are also ethically blameless and so make themselves as an acceptable sacrifice to God (1Pe 1:19).
14:6
Three angels appear flying in midair announce the judgment of God. The messages are interrelated and progressive. The first angel’s message is called “the eternal gospel”. It is not the gospel of God’s redeeming grace in Christ but, as the following verse shows, a summons to fear, honour, and worship the Creator. It announces the eternal purpose of God for human beings.
14:7
He speaks in a loud voice so that everyone can hear. It is the last call for civilization to repent and give God glory. To fear God is to reverence Him; to give Him glory is to pay Him the respect and honour which He deserves. God has revealed Himself in nature so that people are without excuse (Ro 1:19-20).
14:8
A second angel (apparently also flying in midair) announces the fall of the Great Babylon (Isa 21:9). John introduces this symbolic reference without explanation, perhaps he thinks that the readers would understand the allusion. The ancient Mesopotamian city of Babylon had become the political and religious capital of a world empire. It was famous for its luxury and moral corruption. Above all, it was a great enemy of God’s people. It is a symbol of the spirit of godlessness that in every age lures people away from the worship of the Creator. It is the final manifestation of secular humanism. For the early church, the city of Rome was a contemporary Babylon. Its fall will be described in ch.17 and ch.18.
The wine is described as “maddening”. The basic meaning of the Greek word is “passion”. It could mean: [1] “the wine of her passionate immorality” or [2] the wrath in the judgment of God. Possibly, it contains both meanings.
14:9
A third angel now announces to the whole world the aweful punishment waiting for those who worship the beast and bear his mark.
14:10
They are to drink the wine of God’s fury and endure eternal torment in burning sulphur. This fierce warning is directed both to the pagan world and to those within the Christian community tempted to deny their faith in view of the coming persecution. It is to remind everyone that their decision will have eternal consequences.
God’s fury will be in full strength, untempered by the mercy and grace of God. Some describe it as the “white heat of God’s anger.” The burning of sulphur describes its intense heat and the unpleasant smell.
14:11
The punishment is not a temporary measure but for eternity. There is no hope of acquittal.
14:12
This verse is a comment by John who calls for patient endurance. The price of apostasy is eternal torment. It is far greater than the temporary suffering they may face as faithful believers. The saints are characterized by their obedience to divine revelation and their continuing reliance on Jesus.
14:13
The faithful may suffer martyrdom but their death brings them victoriously into their final rest. The “deeds” are those described in the previous verse: obeying God’s commands and remaining faithful in Jesus.
The proclamation from heaven carries divine authority. The command to write emphasizes the importance of the message. This beautitude is the second of 7 in this book (1:3; 14:13; 16:15; 19:9; 20:6; 22:7,14).

The phrase “from now on” may mean that those who die in the Lord from that time on are blessed. But this may then imply that this group is more blessed than the faithful who have died previously. Therefore some think that this phrase should in fact be connected with the next phrase; meaning that the Holy Spirit says, “From now on they may rest from their labours.” Another explanation is that the phrase is not associated with the blessing but rather with the dying in the Lord, meaning the more active persecution of the saints will be more fierce from that point on.
14:14
After the announcements by the 3 angels, the execution of divine judgment is described in the figures of a grain harvest (vv.14-16) and of the treading of a winepress (vv.17-20).
Christ, the Son of man, appears on a cloud (Dan 7:13-14). The golden crown (referring to a wreath in ancient times) designates the Messiah as one who has conquered and thereby won the right to act in judgment. The sharp sickle is the instrument of harvest and will be used in the harvest of the earth in an act of righteous retribution.

14:15
An angel delivers the divine command to commence the harvest. Some understand the harvest as the gathering of the righteous at the return of Christ and interpret the next section (vv.17-20) as the judgment of the wicked. It is true that some NT passages use harvest as the figure for the gathering of believers into the kingdom of God (Mt 9:37-38; Mk 4:29; Lk 10:2; Jn 4:35-38). However, the gathering of the wicked for burning also appears in the parable of the Wheat and Tares (Mt 13:30,40-42). In the OT, the harvest was a regular symbol of divine judgment (Jer 51:33; Hos 6:11). Here, it is more likely about divine judgment.
14:16
The earth was harvested by Christ. The fact of his sitting (not a normal posture for harvesting) may indicate the act as one of judgment.
14:17
An angel now appears also with a sharp sickle. In ancient times, the sickle is with a curved blade used both for cutting grain and for pruning and cutting clusters from the vine.
14:18
Another angel who comes from the altar commands the previous angel to start the harvest. His origin from the altar may imply that the prayers of the faithful play a definite part in bringing about God’s judgment. The “fire” probably refers to the censer with fire which the angels held in 8:3-5.
14:19
Without delay, the angel now swings his sickle on the earth and gathers its vintage. It is then thrown into the great winepress of the wrath of God. In ancient times, grapes were trampled by foot in a trough that had a duct leading to a lower basin where the juice collected. The treading of grapes was used as a figure for the execution of divine wrath upon the enemies of God in Isa 63:3. The vintage of the earth is a symbol for all who by their obstinate refusal to embrace righteousness have made themselves the enemies of God. They are also the ones who persecuted the saints during this period of tribulation.
14:20
The city is probably Jerusalem. The judgment of the nations in Joel 3:12-14 (which supplies the dual figures of harvest and vintage) takes place in the valley of Jehoshaphat, which tradition links with the Kidron valley lying between the city of Jerusalem and the Mount of Olives. Zec 14:1-4 also places the final battle on the outskirts of Jerusalem.
As a winepress yields the red juice of the grape, so the judgment of God issues in a blood bath that flows as high as the bridles of the horses (a height of 1.5 metres) and extends the approximate length of Palestine (1600 stadia are equivalent of almost 300 km).
Application

· Rev 14:13 says “Blessed are the dead who die in the Lord...they will rest from their labour, for their deeds will follow them.” While the statement in that chapter refers to the persecuted saints, it can be applied in a general sense to all faithful Christians who died. For the pagan world, death (the end of this earthly life) is a curse. But for those who die in the Lord, death is indeed a blessing because it is a rest from countless difficulties in this world, such as the deteriorating health, daily worries about family and work, heartache from broken relationships, etc. Moreover, it is an eternal rest and the starting point of a better new life. Yet the verse is also a reminder that their deeds in this world will be remembered by God. While all we possess in this life (money, power, fame) will in a moment disappear, the deeds of service to God will remain and wil follow us to eternity.
{16} The Final Plagues: 7 bowls (Rev 15:1—16:21)最後之瘟疫：七碗（啟15:1—16:21）
Introduction

Part 7. The 7 bowls (15:1—16:21)

7.1.
Preparation for the bowl-plagues (15:1-8)
7.2.
Plagues poured out (16:1-21)
· PICTURE: In the court of heaven, 7 angels are ready to pour out the final plagues. After a hymn sung by the victorious saints, the bowls are poured onto the earth. Seven plagues more destructive than any others in human history descend on the remaining people of the unbelieving world.
Explanation

15:1
The action resumes from the end of ch.11. The blowing of the 7th trumpets brings forth the 7 bowls of judgment which are likely the third Woe announced in 11:14.
“Signs” point beyond themselves and disclose the theological meaning of history. The number “seven” speaks of the certainty and completeness of divine wrath against all unrighteousness.
The whole vision of 7 bowl plagues resembles in many ways to the typology of Egyptian plagues in Exodus.

15:2
The next 3 verses are an interlude of victory and praise before the ultimate plagues. Those who have emerged from their final battle with the beast stand victoriously upon the crystal surface before God’s throne. They are carrying the harps of God. In contrast to 4:6, the sea of crystal now looks different from before; it is described as “mixed with fire”, symbolically representing the wrath of God and His impending judgment. Some describe it as the “heavenly Red Sea” which will submerge God’s enemies.
15:3
The song of praise is for God’s marvelous acts. The song is one that begins with the song of God’s deliverance (from the enemies) which Moses and the people sang in Ex 15:1-18 and continues with the song of the Lamb which is about the Lamb’s greater deliverance (from sin). God is praised as great, marvelous, just, true, and holy (the last one describing God’s unapproachable majesty and power). He is also the everlasting sovereign as “King of the ages”.
15:4
Ex 15:11: “Who among the gods is like you, O Lord? Who is like you—majestic in holiness, awesome in glory, working wonders?” Here: “Who will not fear you, O Lord, and bring glory to your name?”
The structure of the hymn suggests that it may have been used in the liturgy of the early church. It begins with a classic example of synonymous parallelism (ABAB) in v.3; continues with the rhetorical question; ends with three responses to the question, each starting with “because” (Gr. oti) [note that the second “because”/”for” is omitted in the translation].

15:5
The heavenly temple now opens with the appearance of 7 angels who are sent directly from God. The temple is described as “the tabernacle of Testimony” (Num 17:7; 18:2) because the tent of God’s presence during the wilderness journey contained the two tablets of testimony brought down from Mt. Sinai by Moses.
15:6
Their robes of linen denote the noble and sacred nature of their office. The golden girdles are symbolic of royal and priestly functions.
15:7
The 7 bowls with the 7 devastating plagues are given to the 7 angels by the 4 living creatures, who are the special angels acting as guardians of the throne. The bowls contain the wrath of God. In ancient times, the bowl was a wide, shallow bowl, not a narrow-necked vial represented in some pictures.
15:8
The temple is now filled with smoke, symbolizing the glory and power of God (Ex 19:18; Isa 6:4). Once the time of final judgment has come, no one can stay the hand of God. The time for intercession is past.
16:1
The two series of trumpet plagues and bowl plagues are similar: [1] The first 4 plagues are closely related. In each series, the first 4 plagues are visited upon the earth, sea, inland waters, and heavenly bodies. [2] The final 3 are also related; they are more intense and involve the evil forces of deception and persecution. The 5th causes darkness and pain (16:10; 9:2,5-6); the 6th causes the invasion of enemy hordes from the vicinity of the Euphrates (16:12; 9:14-19).

The two series are also different: [1] The trumpel plagues are partial in their effect but the bowls are universal. [2] The trumpets allow for repentance while the bowls are the pouring of divine wrath without any call for repentance. [3] The trumpets involve a period of time while the bowls are poured out in rapid succession. The sores from the 1st bowl are still active at the 5th bowl plague (v.11).
The voice from the temple is likely the voice of God because no one is allowed to enter the temple until the 7 bowls are poured (15:8).
16:2
The 1st bowl brings loathsome and malignant sores on people. Those who once bore the mark of the beast are now visited by the “marks” of God. This is similar to the 6th Egyptian plague.
16:3
The 2nd bowl turns the sea into blood. It is like the blood of a dead person which coagulates and rots so that all sea life dies. This is similar to the 1st Egyptian plague.
16:4
The 3rd bowl turns inland waters (rivers and springs) into blood. These are the source of water consumed by people so that there will be a serious shortage of water.
16:5
“The angel in charge of the waters” is the angel who poured out his bowl upon the waters. God’s judgment is not vengeful. It is an expression of His just and righteous nature. God is described as the one who is and who was. The expression “who is to come” is no longer necessary because the final sequence of events has already begun.
16:6
God designs the punishment to fit the crime. Because they had poured out the blood of the saints, God has given them blood to drink.
16:7
The altar represents the testimony of the martyrs (6:9) and the prayers of the saints (8:3-5). It confirms the justice of God’s retributive act. It is significant that throughout Revelation the altar is connected with judgment (6:9; 8:3-5; 9:13; 14:18; 16:7).
16:8
The 4th bowl turns the sun into a source of intense heat that scorches the people on earth. The heat is emphasized with the expression “scorched with a great scorching.”
16:9
However, the heathen world respond to this great pain not with repentance but with blasphemy. Like Pharaoh, the plagues have hardened their hearts.
16:10
The 5th bowl turns the sky into darkness. “The throne of the beast” refers to his authority and dominion; at this point, the earth is under the dominion of the beast. The torments of darkness causes such agony that people gnaw their tongues. This is similar to the 9th Egyptian plague.
16:11
Again, the people respond with blasphemy. The pains and the sores indicate that the effect of the previous 4 plagues continues until at least this verse.
16:12
The 6th bowl causes the invasion of kings from the East. The Euphrates marked the eastern boundary of the land given by covenant to Abraham and his seed (Gen 15:18; Dt 1:7-8; Jos 1:3-4). It also separated the Roman Empire on the east from the much feared Parthians who conquered the entire territory from the Euphrates to the Indus.
The “kings from the East” has about 50 different interpretations, none of them definitive. They are a collection of kings of the whole world. Their expressed objective is to destroy Israel. However, their war is actually waged against Christ and the armies of heaven. The beginning of this final and ultimate war is described in 16:13-16; the participants of the war are described in 17:12-14; the end of the war is described in 19:11-21.
16:13
John sees 3 evil spirits coming out of the mouths of the evil triumvirate—the dragon, the beast (antichrist), and the false prophet. They are the source of persuasion and deception. Characteristics of them can be seen in today’s secular humanism and postmodernism.
The 3 spirits look like frogs, perhaps emphasizing their uncleanness and their endless croaking.

16:14
The evil triumvirate deceive the world with the performance of miraculous signs and all the political powers of the world follow them and form an army to destroy Israel. Israel believed that in the last days her enemies would gather to war against her (Eze 38—39; Zech 14; Joel 3). The day is called “the great day of God Almighty” because it is the day when God will reckon with the ungodly nations of the world.
16:15
With the evil forces gathered for the last battle, the believer will enter a period of supreme crisis. The faithful are admonished to be on the alert. Like a soldier, if he is not watchful, must run away naked because he has misplaced his clothing. [According to the Jewish Mishnah, if a member of the temple guard was caught asleep at his post, his clothes were taken off and burned, and he was sent away naked in disgrace.] In a spiritual sense, Christians must be alert in discerning the deceptive propaganda of Satan. Those who are successful in remaining faithful are promised a blessing in the future.
16:16
The gathering place Armageddon is an unknown location. The most common interpretation is the location Magedon, normally connected with the modern city of Megiddo. It is a city in northern Israel, southeast of the port of Haifa and not far from Nazareth, existing since ancient times, lying on the north side of the Carmel ridge and commanding the strategic pass between the coastal plain and the inland valley. It is one of history’s famous battlefields, with battles in 1468 BC, 609 BC (Jdg 4—5), and AD 1917.
Some people think that the Greek word is actually Harmagedon, “the Mountain of Megiddo” but there is no such mountain. Some think that it means Mount Carmel. Some suggest that the root of the Greek word means “to cut, attack, or maraud”; then Mt. Megiddo would mean “the marauding mountain”.
Some believe that the final battle will be fought just outside Jerusalem (see comment on 14:20). There is no definitive answer to the location. In any case, the exact location is not important.

16:17
At the pouring of the 7th bowl, God declares “All is over!” The pouring of the wrath of God is complete. Babylon the Great is destroyed.
16:18
Besides the lightning, rumblings, and thunder is a severe earthquake, more severe than any other earthquakes in history.
16:19
The great city refers to Babylon the Great in the following two chapters. That all the cities of the nations fall with Babylon may indicate that Babylon is the representation of the world political system. Some also identify Babylon as either Rome or Jerusalem.
God punishes Babylon for its persecution of His saints. God gives Babylon the “wine-cup of His passionate wrath” or “the winepress of the fierce anger of God.”
16:20
The severe earthquake causes every island to flee away and the mountains to disappear. This are probably the devastating effects of the violent earthquake as the whole earth is reshaped.
16:21
The storm of divine wrath reaches its climax with 100-pound hailstones (Jos 10:11; Eze 38:18-22). Notice that after each of the final 3 intense plagues, people’s reaction is to blaspheme God.
Application

· This chapter describes the horrific judgment for those rebellious people at end time. However, this is not the only time that the wrath of God is poured on those who do not believe in Jesus. Non-believers are under the wrath of God during their lifetime as Jn 3:36 says: “Whoever believes in the Son has eternal life, but whoever rejects the Son will not see life, for God's wrath remains on him.” Even worse, they will be facing the wrath of God individually on Judgment Day as Ro 2:5 says: “But because of your stubbornness and your unrepentant heart, you are storing up wrath against yourself for the day of God's wrath, when his righteous judgment will be revealed.” This thought should provide us a strong incentive to try to save our relatives and our friends from the wrath of God.

{17} Babylon the Great and the Beast (Rev 17:1-18)大巴比倫與獸（啟17:1-18）
Introduction

Part 8. The fall of Babylon (17:1—19:5)

8.1.
The prostitute and the scarlet beast (17:1-18)
· PICTURE: John is led by one of the bowl angels into the desert. There he witnesses a prostitute (Babylon the Great) sitting on the beast (antichrist). She is intoxicated with power and wealth and uses her power to persecute and kill many saints.
Explanation

17:1
In 16:19, when the 7th bowl was poured, an unprecedented earthquake splits Babylon the Great into 3 parts and the city was destroyed. This is God’s punishment because of “the fury of His wrath.” What happens is described in details in ch.17 (about the sin of Babylon) and ch.18 (about its fall).
The identity of Babylon the Great is not clear. It is variously identified as Rome and Jerusalem. However, it is most likely a representation of the political, social, economic, and cultural structures of the entire world, as represented by the various institutions (see 17:18). She is the one responsible for the suffering and bloodshed brought upon the saints.
In OT, the imagery of the prostitute is commonly used to denote religious apostasy (Isa 1:21; Jer 13:27). That is why some people (in the last century and before) interpret this as a corrupted Roman Catholic Church. They also point out that the pope’s ceremonial gown is purple in colour like in v.4. However, this interpretation is no longer accepted today.
Here, Babylon the Great is described as a prostitute in the sense of: [1] forming alliances for all the immoral reasons, including the abuse of power, [2] seducing everyone in the whole world to follow its ways, [3] committing immoral acts to gain material wealth (luxury) and political power, [4] acting without loyalty, instead, involving in promiscuous and adulterous relationships.
The prostitute is pictured as sitting upon many waters (similar to Jer 51:13). According to v.15, the waters are people, multitudes, nations, and languages. It is also a possible reference to Babylon’s numerus canals that distributed the waters of the Euphrates to the surrounding territory; the many waters symbolize the influence of Babylon as it flows out throughout the entire world.

17:2
The kings of the earth who have committed adultery with the great prostitute are the nations who have entered into immoral relations with Babylon. They are the apostate power structures that Babylon has enticed into idolatrous worship of herself and the beast. The intoxication is a description of their indulgence in luxury and their abuse of power.
17:3
Here, the desert is not a place of divine protection and nourishment (as in 12:6,14), but a setting for a vision of judgment.
Based on its appearance (7 heads and 10 horns), the scarlet-coloured beast is the beast that came out of the sea in ch.13, that is, the antichrist. The colour is similar to its master, the great red dragon. The blasphemous names refer to his self-deification like those used by the Roman emperors in referring to themselves in the 1st century; these names included divine, saviour, lord.

17:4
The woman is clothed in luxurious garments and adorned with gold and costly jewels. Purple and scarlet signify luxury and splendour. Purple was often used for royal garments (Jdg 8:26; Dan 5:7) and scarlet was a colour of magnificence (Nah 2:3). This is in contrast with the “fine linen, bright and clean” worn by the Bride of the Lamb who appears later in 19:8.
The golden cup is a symbol of carnal satisfaction. It is full of abominable things which represent her moral corruption and ceremonial uncleanness. These are the things that she offers to the world.

17:5
Her title is in her forehead. “Mystery” means the name is to be understood in a mystical rather than literal sense. In the NEB (New English Bible), it is translated: “written on her forehead was a name with a secret meaning.”
Babylon the Great is her name. It is the great system of godlessness that leads people away from the worship of God and eventually to their own destruction. It has gained a worldwide reputation for luxury, corruption, and power. She is “the mother of whores and of every obscenity on earth.” (NEB)
17:6
Worst of all, she is intoxicated with the blood of righteous martyrs, meaning that she has slaughtered a large number of believers, ignoring her conscience like a drunk person. This is a main reason that rouses the wrath of God (Rev 16:6).
John was astonished as he does not understand what the woman and the beast represent. That is why the angel will explain the vision in the remainder of this chapter.
17:7
The vision involves a single mystery that includes both of these figures (woman and beast). In normal circumstances, the rider is one who is in control and who decides the direction to proceed. However, in this case, the beast is carrying the woman to wherever it decides to go and the beast is in fact the stronger one and is in control (see 17:16-17). As the antichrist, he is the head and leader of the world system.
17:8
The beast is described as “once was, now is not, and will come up out of the Abyss.” The phrase “now is not” probably refers to the mortal wound that the antichrist received (13:3) and the phrase “will come” means that he will recover from the wound and return to fight against the forces of God. The description is an intentional antithesis to the description for God “who is, and who was, and who is to come.” The coming back to life of the beast (antichrist) is also an imitation of the real Christ who was put to death yet came back to life.
The pagan world will be amazed with the apparent resurrection and will submit to his authority. They will form an attacking army. Yet, this will be his last attack as he will be destroyed.
That the names were written “from the creation of the world” can be explained from 2 different perspectives: [1] Based on the teaching of predestination, God in fact knew at the creation of the world who will ultimately be in heaven and who will be in hell. Then the statement is literally true: names of every redeemed individual have been in the book of life since creation. [2] God predestined a plan at the creation of world. The plan involves the salvation of those who will accept Jesus Christ. The phrase “whose names have not been written in the book of life” refers to the group of people who reject the gospel. Not that each individual was predestined but that the whole group was predestined. As before, the “inhabitants of the earth” refer to those who are hostile to God.
17:9
The calling for a mind with wisdom is the introduction to the clue that is given below (vv.9-12). It is similar to the statement before describing the number of the beast in 13:18. Here, the explanation is easier to grasp than the previous verse.
The 7 heads are identified as the 7 hills upon which the prostitute is sitting. Some believe that this refers to Rome, the city built upon 7 hills. However, it is more likely that the hill is a symbol of power (like in the OT, Dan 2:35; Jer 51:25) and the hills are the 7 successive kingdoms or empires. This is exactly the explanation in the next verse.

17:10
Five of the 7 kings have fallen and were in the past; one king is still in power; and one has not yet come. There are different interpretations: [1] Some interpret the 5 past kings as the first 5 Roman emperors before John’s time: Augustus, Tiberius, Caligula, Claudius, and Nero. But this will not count Julius Caesar (before Augustus) and will not include 3 rival emperors who ruled briefly between Nero (AD 54-68) and Vespasian (AD 69-79). Then Vespasian will be the one who was ruling when John wrote Revelation. However, the evidence is fairly conclusive that Revelation was written in the reign of Domitian (AD 81-96). Therefore, this explanation has many difficulties. [2] The 7 kings represent the power of the Roman Empire as a historic whole; the seven is simply a number for completeness. The statement simply says that the Roman Empire is still in power and will extend a little longer. [3] The 7 kings are a succession of secular empires. One writer lists Egypt, Nineveh, Babylon, Persia, Greece as the 5 past empires. The Roman Empire is the present kingdom and the one to come is the Christian empire beginning with Constantine. (This interpretation of empires follows the 4 beasts in Dan 7.) This last interpretation is probably the best one. It is also possible that the 7th kingdom refers to the empire of 10 kings at the end time (see 17:12).
17:11
The beast is the 8th king. That he belongs to the seven probably means that he is involved in all the secular empires just as 1Jn 2:18 says, “as you have heard that the antichrist is coming, even now many antichrists have come.” Or it can mean he plays the same sort of role as his earthly predecessors in the 7 empires. He “now is not” can mean that: [1] At this point in the end time, he was killed by a sword (13:14) and has not come back to life. [2] At the time of writing Revelation (1st century), the beast has not yet ascended from the Abyss.
17:12
The 10 horns are 10 kings who as yet have not received their royal power. They are either: [1] the people representing the totality of the powers of all nations on the earth, or [2] kingdoms or nations from the region of the ancient Roman Empire (the 4th beast in Dan 7:7-8), that is, in Europe. The number 10 is symbolic and indicates completeness and does not mean exactly 10 kingdoms or nations. In fact, an alliance with perennial internal power struggles (such as the European Union today) including nations from both western and eastern Europe will fit better with the two iron legs of the image in Dan 2:40-42. This second interpretation is probably better because of the events in 17:16-18 when the 10 kings and the beast destroy the woman. If the first interpretation is followed, the 10 kings will in fact be destroying themselves.
The 10 kings will receive authority for a short time period alongside the beast in the end time.
17:13
Later, the 10 kings will turn the authority over to the beast and join him in a war against the Lamb.
17:14
Here is a promise of victory for the Lamb in the battle of Armageddon. The armies of heaven will share His victory as well.
17:15
The waters in v.1 are interpreted as the fourfold grouping which stresses universality.
17:16
What happens next is similar to the allegory of Oholibah (Eze 23:11-35), who lusted after the Assyrians, was defiled by the Babylonians, and became a prostitute in Egypt. The beast and the 10 kings turn on Babylon the Great. It is like a drama that exposes the self-destroying power of evil, as planted by God. Different components of the evil empire give way to jealousy and hatred. They betray and destroy each other. This in-fighting is probably symbolized by the city splitting into 3 parts (16:19).

As the result of this internal struggle, the woman who was once dressed up like royalty is now stripped bare, losing all her power and wealth. The language used for “eating of her flesh” suggests wild beasts tearing at the body of their prey and portrays the fierceness with which the prostitute is attacked by her assailants, just like how Jezebel was killed (2Ki 9:30-37). The “burning by fire” means total destruction with nothing remained. In the OT, if the daughter of a priest defiles herself by becoming a prostitute, she is to be burned in fire (Lev 21:9).
17:17
The angel explains that it was God who brought about the slaughter of the prostitute by putting it into the hearts of the 10 kings to do His will. The powers of evil actually serve the purposes of God. The sovereignty of God is again emphasized.
17:18
Babylon the Great is now explained as the great city that possesses all the authorities of the earth. It is a representation of the whole power structure of the world system.
Application

· We can learn from the example of the prostitute. She loves and abuses wealth and power. She abuses wealth by immersing herself in luxury. She abuses power by persecuting the saints. On the other hand, she lacks morality and loyalty. People who follow her example will end up in destruction, often destroyed by their disloyal “allies”. They may think they are in control of their lives but they are in fact controlled by the devil. Christians must live a moral and loyal life and must never abuse the wealth and power that God put into our hands as stewards.
{18} The Fall of Babylon (Rev 18:1-24)巴比倫之傾倒（啟18:1-24）
Introduction

Part 8. The fall of Babylon (17:1—19:5)

8.2.
Babylon destroyed (18:1-24)
· PICTURE: John hears the songs of lamentation describing the fall of Babylon the Great and then witnesses the complete destruction of the city by a supernatural act of God.
Explanation

18:1
This chapter is a poetic funeral song (dirge) on the fall of the Babylon the Great. It is divided into 3 passages: [1] vv.1-8: an angel in splendour declares that Babylon is fallen and then another angel proclaims judgment against her many crimes and sins. [2] vv.9-20: 3 groups of people lament the destruction of Babylon. [3] vv.21-24: a mighty angel uses a demonstration to declare the actual fall of Babylon. This is the ultimate collapse of a monstrous antichristian world order or world system (which is the political, social, economic, and cultural institutions of the entire world).
A major poetic feature in this chapter is the repeated sets of triplets: [1] Babylon has become a home for demons, a haunt for evil spirits, and a haunt for unclean birds (v.2). [2] Nations drink her adulterous wine, kings commit adultery with her, and merchants grow rich from her excessive luxuries (v.3). [3] The voice from heaven issues the order to give back to her what she has given, to pay her back double, and to mix her a double portion (v.6). [4] The plagues that overtake her are death, mourning, and famine (v.8). [5] The death of Babylon is described in a double triplet: all the things Babylon boasts of will never be found/heard of again (vv.21-23). These triplets reinforce the various ideas to an extreme in the poetic form of “bad, worse, worst” and echo the three “woes” in 8:13.
An angel descends from heaven announcing the fate of Babylon. He has great authority and reflects the radiance and glory of God.

18:2
The declaration of the destruction of Babylon is similar to Isa 21:9. Babylon has always been symbolic of opposition to the advance of the kingdom of God. As the actual city fell in the past, so will the world system which it represents be totally destroyed in the future. The aorist tense is used here to denote the certainty of future fulfilment. In God’s eyes, it is already completed.
In a reinforcing triplet, the angel in splendour declares that Babylon once fallen will never again be inhabited except by demons, evil spirits, and all kinds of unclean creatures. Detestable birds may include night hag, hawk, porcupine, owl, raven, (Isa 34) ostrich, owl (Dt 14:12-18). It is a prophetic picture of absolute desolation where the proud achievements of the human race become the demonic haunts of everything that is the worst and the lowest.
18:3
The reason for the fall of Babylon the Great is recounted in a reinforcing triplet to be: the sins of all the nations, kings of the earth, and the merchants. It points to corruption in 3 areas: the society, the politics, and the economy.
In the OT, adultery is a well-known figure for apostasy from God (Hos 4:10; Jer 3:2). It is used here to denote the unclean and illicit relationships between the capital of the empire and all the nations of the earth. The worst apostasy is the worship of the beast. At the same time, the economy is corrupted by excessive luxury. Here, it contains the idea of luxury and self-indulgence with arrogance and immoral exercise of power.

18:4
The voice from heaven is probably an angel who speaks on behalf of God. It first calls on God’s people in vv.4-5 and then calls on those angels who execute God’s wrath in vv.6-7.
God’s people are called to separate themselves from Babylon. The persecuted church has always faced the temptation to compromise with worldliness in order to ease the tension of living in a hostile environment. God’s message is: have nothing to do with both the evil deeds and evil philosophy. In other words, separation is sometimes physical but always ideological.
Two reasons are given for the separation: [1] not to share in her sins, [2] so as not to receive any of her judgment in the form of plagues. In the NT, “saint” means to be set apart to God for a holy purpose. In these difficult times, saints are called to separate.
18:5
Plagues are to come upon Babylon because her sins join one to another until the pile reaches to heaven where God will not forget them.
18:6
In a reinforcing triplet, the agents of divine vengeance are told to repay her evil deeds in kind. Babylon will be judged according to what she has done. She has shed the blood of prophets and saints (v.24). The martyrs in ch.6 asked God “how long?” They need to wait no longer. God’s judgment has arrived. Notice that God’s judgment is not divine revenge out of anger, but divine retribution out of justice.
The Greek for “pay her back double” is “double unto her the double”. In idiomatic use, it can mean simply full payment. But here, it likely means that she is paid back a double portion, possibly including the interest payment.

18:7
Babylon is to receive misery in exact proportion to the self-glorification and luxurious lifestyle she has chosen. In her pride, she boasts of 3 things (a triplet): her wealth and power as a queen, her promiscuity as a lover of many nations (therefore not a widow), and her continuous victory on battlefields (therefore never mourn). More than mere arrogance, this is an unquestioning dependence in her own inexhaustible resources.
18:8
Yet the judgment of her boasting and evil deeds will come suddenly, just in one day, leaving her no time to prepare. Three plagues will chase after her and overtake her. These are death, mourning, and famine. There will be no more wealth and power. There will be no more victories. These judgments come from the mighty God. The ultimate judgment is Babylon’s consumption by fire, meaning complete destruction.
18:9
The second passage of this chapter includes vv.9-20. It is the continuation of the declaration from heaven. It describes 3 songs of lamentation sung by 3 groups (again a triplet) of people: the kings (vv.9-10) , the merchants (vv.11-17a), and the seamen (vv.17b-19). It is ended with a call for saints to rejoice because of the arrival of God’s final judgment. The passage contains similarities with Ezekiel’s lamentation over Tyre (Eze 27). The 3 groups of mourners are all referred to in Ezekiel’s passage; further, 15 of the 29 commodities listed here in vv.12-13 are found in Eze 27:12-22.
The first lament is that of the kings of the earth. These are not the 10 kings who destroy Babylon in 17:16 but the governing heads of all nations who have entered into immoral alliances and activities with Babylon and have shared her luxury, have lived sensually, and have abused power. Witnessing the fire burning down the great city, the kings weep (silently) and wail (loudly) from pain and sorrow because their own sinful pleasures have come to the end.
18:10
They are astounded that judgment could fall so suddenly (in one hour). Yet they do not rush to the rescue of their ally but only stand at a distance. Being terrified at Babylon’s torment, they don’t want to get close. The Greek word for “woe” is ouai, with a mournful sound.
In this first lamentation, the city is described as one of power after the call for “Woe! Woe!”. Babylon’s loss of power affects the kings who abuse power in their alliance with Babylon. In the second lamentation, Babylon is described as one with luxury. The end of luxury affects the merchants who provided the luxury items for Babylon. In the third lamentation, it is described as one with wealth. The loss of wealth affects the seamen or the traders who gain wealth by trading with Babylon.
18:11
The second lament is that of the merchants of the earth. They weep and wail because their commodities cannot be sold again in Babylon.
18:12
The 29 commodities fall into 6 groups, each with 4 to 6 items. The first 3 groups include:
[1] 4 items of precious metals and gems: gold, silver, precious stones and pearls,
[2] 4 items of fabrics for expensive clothing: fine linen, purple, silk and scarlet cloth,
[3] 6 items of ornamental pieces: every sort of citron wood, and articles of every kind made of ivory, costly wood, bronze, iron and marble.
18:13
The last 3 groups include:
[4] 5 items of aromatic substances: cinnamon and spice, incense, myrrh and frankincense,

[5] 6 items of foodstuffs: wine and olive oil, fine flour and wheat, cattle and sheep,

[6] 4 items of animals and people: horses and carriages; and bodies (meaning slaves) and souls of men (meaning human livestock, referring to the slaves destined for entertainment in the amphitheatre or for prostitution). The last “and” is sometimes translated “even” or “that is”.

The long list is to impress the reader with the tremendous flow of trade that enables the city to live in luxury.

18:14
The merchants, somewhat in irony, lament the fact that all the rich luxuries that Babylon longed for have vanished forever. The statement is a refrain from “no one buys any more” in v.11. Here, a reinforcing triplet describes the finality of Babylon’s fall: gone, vanished, never recovered. The riches probably refer to the intrinsic value of the items, particularly the exotic foods; and the splendour refer to the external appearance of the items, particularly the expensive clothing and decorative objects.
18:15
Like the kings of the earth, these merchants take their stand at a safe distance from the destruction. Being terrified at her torment, they don’t want to get close.
18:16
The city is chacterized by its past luxury in two triplets: dressed in fine linen, purple, scarlet; glittered in gold, precious stones, pearls.
18:17
While the kings see Babylon losing its power, the merchants see Babylon losing its luxury. In the next lamentation, the traders see Babylon losing its wealth. Each group sees her fall in terms of its own interests. This reveals how self-centred and opportunistic their concerns are.
The third lament is that of the seamen or traders who “earn their living from the sea.” The sea captains are the steersmen or pilots of ships, not the owners of the ships. The sailors are the rank-and-file seamen. “All who travel by ship” probably refer to the passengers which may include traders or owners of ships. They too stand at a safe distance.
18:18
They are amazed that a city as large as Babylon can be totally burnt and destroyed.
18:19
Throwing dust on their heads is an act of sorrow. They weep and wail for the destruction of Babylon’s wealth which bring also the loss of their own wealth.
18:20
After the angel describes the lamentation of the 3 groups, he calls the saints to rejoice over the judgment and destruction of the unrighteous city. God has imposed on Babylon the sentence she passed on you. It is a recapitulation of the declaration in v.6.

The call to rejoice is for the “heaven” or “you who dwell in the heavens”, in other words, the triumphant and glorified church is already in heaven.
18:21
The third passage of this chapter describes the actual fall of Babylon. The finality of the fall is reinforced by a double triplet of “never…again”.
A mighty angel appears. He is possibly the same gigantic angel in ch.5 with the great scroll and in ch.10 with the small scroll. He throws a large boulder (with the size of the stone inside a mill) into the sea with a violent action. It is used to demonstrate the sudden and spectacular judgment of God executing on Babylon, the representation of the antichristian world system.
[1] The city: The first of the double triplet is the overarching premise that Babylon the Great will be destroyed and will never appear again.

18:22
The next 5 descriptions are the consequence of the destruction of Babylon: there will be no more culture, no more economy, no more livelihood, no more activities, no more social relationships.
[2] Culture: The streets will never again be filled with music. Harps were used in social drinking occasions. Flutes were used at festivals. Trumpets were used for games and in theatres. These were all used in happy occasions but there is no more happiness.
[3] Economy: Workmen will never again be found. The entire economy has abruptly ceased. There is no more production.
[4] Livelihood: There will never again be the production of food. Without food, no one can stay alive; life is not possible. The absence of food production actively points to the impossibility of human life.
18:23
[5] Activities: Lights will never again shine. Lights indicate human activities. The absence of lights passively points to the absence of human life.
[6] Society, community: There will never again be any weddings. Human relationships are totally disrupted. There are no more families, no more communities.
The chapter ends with a summary of why Babylon is judged and destroyed by God. There are 3 reasons (triplet): [1] The merchants of Babylon have become arrogant and claimed as “great men” of the world. The wealth they gained from providing the luxuries to the city has made them look down on other people, perhaps even God.

[2] Babylon deceived the nations by her magic spell. It is unlikely that this refers to the actual practice of magic but rather her art of deception bewitching the nations into a false sense of security and into worshipping the beast.
18:24
[3] Most of all, Babylon shed the blood of Christian martyrs as well as all other innocent victims. This last phrase can be appropriately used to describe babies killed in millions of abortions every year.
With the world system destroyed, the antichrist becomes the supreme dictator in the world. His next and indeed last act will be to lead a large army to a final confrontation with God’s army at Armageddon.
Application

· Many theologians believe that we are now near to the end time. They point to the apparent fulfilment of many signs of Jesus’ second coming described in the Bible. The similarity of today’s world to Babylon the Great is another such sign. In this chapter, the 3 groups of people correctly summarize the characteristics of Babylon: wealth, luxury, and power. Today, people of the world admire and worship those who accumulate large wealth. These people then use their wealth to obtain power and to spend in luxury. We need to ask ourselves: Have we lived in luxury? Have we put all our efforts in accumulating wealth? Have we abuse the power we possess? If we do, we must repent because these are the reasons why Babylon will reap God’s judgment.
{19} Wedding Announcement and Armageddon (Rev 19:1-21)婚筵之宣告與哈米吉多頓（啟19:1-21）
Introduction

Part 9. The final victory (19:1—20:15)

9.1.
Hymn of vindication (19:1-5)

9.2.
Marriage of the Lamb announced (19:6-10)

9.3.
The Warrior-Messiah appears (19:11-16)

9.4.
Antichrist and allies destroyed (19:17-21)
· PICTURE: John heard a large multitude praising God for His judgment. The wedding of the Lamb is announced. Then Christ appears on a white horse commanding God’s army against the army of antichrist. There was no actual combat as Christ quickly destroyed the evil army with His power. The beast and the false prophet are captured and thrown into the fiery lake.
Explanation

19:1
After the dark funeral song of the fall of Babylon, John witnesses a completely different scene in heaven, a joyful celebration of God’s judgment and the announcement of the coming marriage of the Lamb. In ch.18, there were 3 laments by 3 groups of people; here, there are 3 praises to God: [1] by the heavenly multitude (vv.1-3), [2] 24 elders and 4 living creatures (v.4), [3] a voice from the throne invites all God’s servants to join the praise to God (v.5).
The great multitude in heaven praises God for judging the prostitute and avenging the blood of the martyrs. This group is probably the triumphant church.
The word “Hallelujah” occurs only 4 times in the NT, all in this chapter (vv.1,3,4,6). It is derived from 2 Hebrew words (halal and Jah), and means “Praise Yahweh.” It is commonly translated “Praise the Lord”. The Hebrew form of the word introduces many Psalms (including 106,111—113,117,135,146—150). The praise is for God’s salvation (whole plan of redemption), glory (majesty), and power (might).

19:2
God’s judgments are described as true (valid) and just (fair). Again, the main sins of the great prostitute are recounted: [1] her unholy alliances with the entire world, and [2] her murder of God’s servants. They bring God’s judgment and condemnation. How horrible it is to be condemned by God!
19:3
God is praised again because the destruction of the wicked city is absolutely final. The picture of the everlasting smoke should not be taken too literally.
19:4
The 24 elders and the 4 living creatures worshipped God for His righteous judgment. They provide the refrain for the praise by the church.
19:5
The voice came from the throne is not the voice of God because it refers to God as a third person. It is probably one of the heavenly being who surround the throne in v.4. The call is for every servant of God to praise Him. “Both small and great” possibly means people of all ages OR people with important and unimportant positions OR people of every stage of spiritual maturity. Some believe that vv.1-4 are praises from those in heaven while this verse is a call for those who are on earth. However, it is possible that no Christians are now left on earth. If so, then it is possible that vv.1-3 are praises by the church and v.4 is a refrain by the angels, and v.5 includes everyone.
Some people question why there is joy when the world system is destroyed. The joy is because God’s justice is finally fulfilled.

19:6
John hears the sound of a great multitude of people. It is like the roar of a mighty cataract, and like a great peal of thunder. This is an announcement that God has at last established His universal reign on earth. The kingdom of God becomes a visible reality. The de jure rule (in law) of Christ becomes de facto rule (in fact) [Analogy: signing a contract to buy a house]. The aorist tense means that God “has taken up His reign.” This will be a once-for-all act that lasts to eternity. The previous 3 “Hallelujahs” pointed back to the destruction of Babylon in ch.18. This 4th Hallelujah points forward to the coming wedding of the Lamb.
19:7
The 2 verbs “rejoice and be glad” have similar meaning and are used for emphasis of the joy. The only place in the NT where these 2 verbs are used together is Mt 5:12, where the cause for rejoicing is given as the greatness of the heavenly reward awaiting those who were persecuted for the cause of Christ. Here the rejoicing is for the great wedding feast in which the Lamb and His bride (the church) celebrate their union. This is also a reward waiting for those had been persecuted on earth. The wedding is announced here but will actually take place in ch.21.
In both the OT and the NT, the relationship between God and His people has been portrayed as a marriage (Hos 2:19; Isa 54:5-7; Eph 5:32). In biblical times, the wedding began with a procession to the bride’s house, which was followed by a return to the house of the groom for the marriage feast. Here, the church is described like a bride being made herself ready, waiting for the arrival of the groom (Christ).
19:8
In contrast to the prostitute who was portrayed as wearing fine linen of purple and scarlet, adorned with gold, jewels, and pearls (17:4), the bride is attired also in fine linen, but bright and clean. While purple and scarlet are symbols of luxury, the brightness of the linen is a symbol of the purity of the church. 
19:9
The angel is probably the interpreting angel of ch.17. The wedding banquet is variously described in: [1] Isa 25:6-8 where the Lord prepares on Mt. Zion a great banquet, removes the reproach of His people, and swallows up death forever. [2] Lk 13:29 where Jesus speaks of those who come from all directions to the feast in the kingdom of God. [3] Mt 26:29 where Jesus foretold a day when He will drink with His disciples in the kingdom of God. Note that the church is pictured both as the bride and the guests who are invited to the wedding. The bride is a representation of the church as a whole while the guests are individual believers.
This 4th of the 7 blessings in Revealation is also authenticated as the true words of God.

19:10
John had shown some reverence to the angel in 7:14. Here, overwhelmed by what he had seen or heard, he falls down before the angel and worshipped him. But he is sharply rebuked with the command, “Don’t do it!” The reason is that both Christians and angels are fellow servants of the same Lord. No matter how mighty angels are or how magnificent they appear to be, they must not be the objects of our worship. Only God is worthy of worship.
The reason given by the angel for worshipping God alone is that “the testimony of Jesus is the spirit of prophecy.” The testimony can either be: [1] the witness that was borne by Jesus or [2] the witness borne to Jesus. If the first meaning is used, then Jesus, by His life and death, has demonstrated to His followers how to be a faithful witness to the message revealed by God. This testimony is the essence of prophetic proclamation. The spirit of prophecy is God the Holy Spirit, the one who inspired all prophecy. For this reason, people are to worship God, the giver of revelation, and not the angel, who is merely the interpreter of visions. If the second meaning is used, then the proclamation of the angel is a testimony to Jesus and this testimony comes from the spirit of prophecy, again referring to God. Both interpretations arrive at the same conclusion: only God can be worshipped.
19:11
John’s next vision is the appearance of the warrior-Messiah who appears on a white horse ready to wage war. In 2Th 1:7-8, Paul teaches that the Lord Jesus will be revealed from heaven in flaming fire to inflict vengeance upon the wicked.
This passage contains 4 titles given to Christ: “Faithful and True” (v.11), a secret name (v.12), “The Word of God” (v.13), “KING OF KINGS AND LORD OF LORDS” (v.14). In 3:14, Christ was called the faithful and true witness. In Hebrew thought, to be true is to be reliable as God of truth in Jer 10:10 is the God who can be trusted to keep His covenant (in contrast to Greek thought which explains truth as correspondence to reality). Therefore the two words are practically synonymous.

19:12
Christ’s blazing eyes reflect His eagerness to carry out His mission. It can also mean that nothing can be hidden from the penetrating gaze of the Messiah. Many crowns are on His head, indicating unlimited sovereignty. This is in contrast to the 7 crowns of the dragon (12:3) and 10 crowns of the beast out of the sea (13:1). Previously, the crowns were wreaths for winners; here, they are crowns for royalties.
The Rider bears a name that only He knows. Some believe this secret name is a reference to the sacred tetragrammaton, YHWH, a name too holy to pronounce. Some take it as “the name that is above every name” (that is, “the Lord” in Php 2:9-11). Some simply believe that it is a name which is veiled and left unknown from all created beings. It expresses the mystery of His person as God can never be fully known.

19:13
Christ’s robe dipped in blood symbolizes His coming victory as the blood is the blood of the enemy shed in conflict. In Isa 63:1-6, the prophet asked, “Why are your garments red, like those of one treading in the winepress?” God replied, “I trampled them in my anger and trod them down in my wrath; their blood spattered my garments.” Others believe that it is His own blood symbolizing His death, that is, the blood that redeems and condemns.
The name “The Word of God” is corresponding to Jn 1:1. The Word of God is God’s thought uttered so that men can understand it. Christ came to this world so that man can see and know God. Here, however, the Word of God can refer to God’s authoritative word of judgment and may refer to the sharp sword from the mouth in v.15.
19:14
The Messiah commands a heavenly army clothed in fine linen and mounted on white horses. Normally, a heavenly army will be composed of angels like those in 12:7. However, the army here appears the same as the saints who wear fine linen, white and clean. Also, in the prophecy in 17:14, the army that follows the Lamb is described as “called, chosen and faithful” so that the saints are implicated. Apparently, the army does not take part in the battle as the army of the antichrist is destroyed by the sword of the Messiah (vv.15,21). The Messiah’s army accompany Him simply to witness His exercise of authority in judgment.
19:15
The activity of the Messiah is portrayed by 3 figures:

[1] He strikes down the nations with a sharp sword that comes out of His mouth. In 2Th 2:8, the Lord Jesus is to slay the lawless one (antichrist) with “the breath of His mouth”. It is possible that the enemies of God are destroyed simply by a command from the Messiah’s mouth. The Word of God alone is then the sword (Heb 4:12).
[2] He rules the nations with an iron scepter. To rule with an iron scepter means to destroy rather than to govern in a stern fashion as in Ps 2:9.
[3] He treads the winepress of the fury of the wrath of God Almighty. This describes destruction caused by God’s wrath and God’s power. This is similar to the vision in 14:20 and may in fact refer to the same event.

19:16
The name “KING OF KINGS AND LORD OF LORDS” is inscribed on His garment which falls across His thigh (a most prominent place for one mounted on a horse). The name emphasizes His universal sovereignty. It occurs 4 other times in the Bible (Dt 10:17; Dan 2:47; 1Ti 6:15; Rev 17:14).
19:17
The following passage describes the destruction of the antichrist and his allies. In ch.18, the destruction of Babylon is the end of the socio-political forces of the world. Now, the root of the evil, the underlying spiritual forces, will be destroyed.
The angel’s call for the birds to feed on the flesh of the fallen is a fulfilment of the prophecy in Eze 39:17-20. The supper of God presents a grim contrast to the wedding feast of the Lamb. It is the supper of God in the sense that God will provide it.

19:18
The fallen will be from all ranks of the army. Their bodies will lie on the field of battle to be devoured by birds of prey.
19:19
John now sees the beast and his armies gathered against the Messiah. After the kings of the whole world joined in 16:16, the battle of Armageddon has finally arrived.
19:20
While the preparation of the warfare is described, there is no description of the actual warfare, not even a brief description. God’s enemies are simply defeated with God’s power (Dan 8:25). In Dan 2:34-35, the 10 kings are said to be destroyed by “a rock was cut out, but not by human hands.”
The beast and the false prophet, leaders of the satanic army, are captured and thrown alive into the fiery lake of burning sulphur. The beast is the personification of secular power in its opposition to the church. The false prophet represents the role of false religion in persuading people to worship the antichrist. He is further described as the deceiver who performed miraculous signs and who deluded people to receive the mark of the beast and worship the antichrist.
The fiery lake of burning sulphur is the place of final torment. It is called Gehenna in Mt 5:22 and Mk 9:43; it is a place of fire and the abode of the wicked dead. In real life, the name Gehenna is an abbreviation for “valley of the son of Hinnom.” It was the name given to the valley lying to the south and west of Jerusalem (the modern Wadi er Rababi). As the site of a cultic shrine where human sacrifices were offered (2Ki 16:3; 23:10; Jer 7:31), it acquired an unholy reputation. Because of prophetic denunciation of this place of terrible wickedness (Jer 7:32; 19:6), it came to be equated with the hell of final judgment.

Sulphur is a yellow powder that burns readily in air. It is found in a natural state in volcanic areas such as the valley of the Dead Sea (Gen 19:24; Eze 38:22). A lake of burning sulphur would not only be intensely hot, but with a stinking smell as well. It is an appropriate place for all that is sinful and wicked in the world. After the antichrist and the false prophet are thrown into it, others will join them later, including the devil (20:10), Death and Hades (20:14), and all evil people (21:8).
19:21
The sword is the proclamation of divine retribution that slays all who have join the army of the antichrist. The supper of God is ready, and the vultures gorge themselves on the flesh of the wicked. God’s enemies are totally destroyed. There is only one left, Satan, whom God will deal with next.
Application

· In 19:8, the bride of Christ, the church, is described as wearing bright fine linen which is explained to be the righteous acts of the saints. While salvation is not based on works but purely on faith, those who believe are expected to live and act in righteousness worthy of their salvation. These are acts that are right in the eyes of God, that is, obedience to God’s Word. We have to ask ourselves: Am I obedient to God’s Word? Am I a worthy participant in the wedding of the Lamb?

{20} The Final Victory (Rev 20:1-15)最終之勝利（啟20:1-15）
Introduction

Part 9. The final victory (19:1—20:15)

9.5.
Satan bound (20:1-3)

9.6.
Millennial reign (20:4-6)

9.7.
Satan destroyed (20:7-10)

9.8.
Final judgment (20:11-15)
· PICTURE: John sees the capture of Satan who is imprisoned in the Abyss for 1000 years. After the millennium, Satan was released and he immediately gathered the nations to rebel against God. They are quickly destroyed. The fearful great white throne judgment then begins.
Explanation

20:1
The angel is probably the one who in ch.9 released the demonic locusts by opening the Abyss. The Abyss is a vast subterranean cavern used as a place of confinement for disobedient spirits awaiting judgment (Jude 6; Lk 8:31). The imprisonment of Satan follows the imprisonment of the other two persons of the evil trinity in ch.19 (though they are in a different place and already in their final destiny—the fiery lake).
20:2
The angel seizes the dragon, binds him with the chain, and throws him into the Abyss. There he remains for 1000 years, unable to carry on his work of deceiving the nations. The 4 titles of Satan used in Revelation appear together in this verse: [1] the dragon defeated in heavenly combat by Michael (12:7-8), [2] the serpent who tried to sweep away the messianic community with a flood (12:15), [3] the devil who knows that his time is short (12:12), [4] Satan, the adversary (Hebrew meaning), the slanderer, the false accuser (Greek meaning).
The binding here during the 1000 years (millennium) can be interpreted in 2 completely different ways: [1] The binding takes place between the two comings of Christ. The devil’s influence is curtailed so that he is unable to prevent the growth of the church. There are some verses which associate the binding, casting out, or falling of Satan with the first coming of Christ (Mt 12:29; Lk 19:17-18; Jn 12:31; Col 2:15). [2] The binding takes place after the second coming of Christ. Satan is not merely restricted but completely inactive. There are some verses that describe Satan as extremely active in the present age (Lk 22:3; Ac 5:3; 2Co 4:3-4; 11:14; Eph 2:2; 1Th 2:18; 2Ti 2:26; 1Pe 5:8). The last verse is especially clear: “Your enemy the devil prowls around like a roaring lion looking for someone to devour.” Therefore, Satan is not yet bound at the present.
It should be noticed that the purpose of the confinement is not to punish him but to prevent him from deceiving the nations. It should therefore be understood as a complete cessation of his influence on earth. The Abyss is sealed as a special precaution against escape.

Some commentators understand the millennium as a literal 1000 years while others take it to indicate a lengthy period of undetermined duration. Some interpret the number 1000 to symbolize the completeness of restraint, that is, not to be interpreted literally.

20:3
In ch.19, the kings of the earth and their armies were killed with the sword of Messiah (19:19-21). Here, the nations are either: [1] the remnant from nations who opposed the Messiah OR [2] the nations who never entered the battle of Armageddon (perhaps those nations very far from the centre of action and were not called to fight).
After 1000 years, Satan is to be released for a short time (described in 20:7-10). It is difficult to find a reason to explain why there needs to be yet another conflict. It perhaps proves that Satan will not alter his plans even after 1000 years of confinement, or it proves that 1000 years of freedom from the influence of wickedness do not change people’s basic tendency to rebel against their creator.

20:4
There are many different interpretations of the millennium (1000 years). The following explanation uses the premillennial view, that is, the second coming of Christ will occur before the millennium. Other views will be explained in a special study later.
John saw thrones with people who are given authority to judge. In the Bible, to judge often means to rule so these are probably the rulers of the nations of the world in the millennium (described as “reigning” in v.6). The identity of these judges is not given. But elsewhere in the Bible, the responsibility of judging was given to: [1] the apostles (Mt 19:28 promises that they will sit on 12 thrones judging the 12 tribes of Israel), [2] saints (1Co 6:2-3 reminds that saints will judge both the world and angels), and [3] those who remain faithful in the final trial (Rev 3:21).

After that, John saw the souls of the martyrs (“AND I saw”) who were faithful to the end and were killed. It is possible that not all of them were killed. Some of them may be those who gave their lives in faithful commitment to Christ. At the beginning of this verse, they were described as “souls” before their resurrection, but at the end of the verse, they are resurrected and take part in ruling the world. The fact that the martyrs alone (but not the rest of the church) are described as coming to life is an assurance that their death from violence (such as beheaded or burnt) will not prevent them from resurrection. However, some commentators believe that only the martyrs receive their bodies at this time; the interpretation will then put the two groups described in this verse as the same group.

20:5
“The rest of the dead” can have 2 interpretations depending on whether v.4 points to all believers or just the martyrs: [1] These are just non-believers who died because all believers will reign with Christ in the millennium. [2] These are all the non-believers plus all the believers except the martyrs.
The resurrection in the v.4 is called the “first resurrection”. Most believe that this includes all believers. If only the martyrs are resurrected, then some other verses of the Bible will be difficult to explain, including: [1] Paul’s teaching on the rapture (1Th 4:15-17, also 1Co 15:51-53; Col 3:4) would not make sense because Paul describes how those who are alive (certainly not martyrs) will be changed and swept up to meet with Christ at His second coming. All those living at that time are obviously not martyrs. [2] The promise to all saints of judging the world (1Co 6:2-3; Rev 5:10) will not be realized. [3] Christ’s bride cannot be described as ready (Rev 19:7) as she will not be representing all the saints.
20:6
Those who participate in the first resurrection are pronounced “blessed and holy”. There are 3 reasons for this description: [1] they are not subject to the second death, [2] they will be priests of God and Christ, and [3] they will reign with Christ for 1000 years. This can imply that those not raised in the first resurrection will be subject to the second death.
The second death is defined in 20:14 and 21:8 as being cast into the lake of fire, sharing the fate of the Satanic trinity (the devil, the beast, and the false prophet) and be tormented day and night forever and ever (20:10). It should be noted that the first death is virtually universal (except some will still live at the second coming) but the second death is selective; the first resurrection is selective but the second resurrection is universal.

The Latin word for “priest” is pontifex, “bridge builder”. The role of the priest is to establish a bridge between God and mankind.

20:7
The rebellion of evil forces after the millennium is prophesied in Eze 38—39. It occurs after Israel is restored to land in Eze 36—37. After the warfare, the portrayal of the eternal state in the form of a rebuilt temple in the New Jerusalem is in Eze 40—48.
20:8
Once released, Satan resumes his rebellion against God by deceiving the nations for the purpose of gathering them for battle. The nations are identified as Gog and Magog. In Eze 38:1, Gog is the chief prince of Meshech and Tubal, who leads the invasion against Israel. In Eze 39:2, Magog is a territory located in the far north. The names here may have no relationship with those names in the book of Ezekiel. They simply represent the nations of the world. The large number of the evil army is described as “like the sand on the seashore.”
20:9
The nations marched “across the breadth of the earth” because they probably come from different areas of the whole world. They try to attack the city that God loves, probably referring to Jerusalem. The “camp of God’s people” is a reminder of the wilderness travel of the Israelites. In this world, God’s people will always be pilgrims in a foreign land. This also implies that the world is not yet the eternal home of God’s people.
The fire from heaven destroying the evil army is prophesied in the judgment of fire upon Gog (Eze 38:22) and Magog (Eze 39:6).

20:10
Satan is finally put into the fiery lake of burning sulphur where there will be no more escape. Most theologians believe that the fiery lake or hell is the place where the Satanic trinity and all non-believers will be tormented for eternity. However, a few prominent theologians (such as John Stott) believe that hell means annihilation (total destruction, termination of existence). If such a belief is based on contemporary sensitivities alone (that is, finding it difficult to visualize how some of our relatives and friends can suffer day and night forever just because they did not accept salvation), then it is not worthy of further consideration because God’s sovereignty is not restricted by human sensitivities. However, there are good reasons for annihilationism, and are worthy of further studies.
20:11
The final Judgment Day has now arrived. In Dan 7, the Ancient of Days takes His seat upon a throne flaming with fire to execute judgment upon the kingdoms of this world. Here, the throne is great in size and white or shining in appearance. Its size conveys the grandeur of its authority, and its appearance reflects the presence of the glory of God.
Jn 5:22 specifically says, “The Father judges no one, but has entrusted all judgment to the Son.” (compare 2Co 5:10; 2Ti 4:1) Elsewhere in Revelation, the One seated upon the throne is the Father (4:2,9; 5:1,7,13; 6:16; 7:10,15; 19:4; 21:5). The NT also speaks both of the judgment seat of Christ (2Co 5:10) and of the judgment seat of God (Ro 14:10). All these imply a unity of the first two persons of the Godhead sitting in judgment.
Even earth and heaven flee away before the awesome God ready to judge. This may only be a poetic imagery expressing the fear of the created order before a judging God. However, it can also mean the dissolution and disappearing of the former earth (or the whole universe) in preparation for the new heaven and the new earth in ch.21. Isa 51:6 describes that “the heavens will vanish like smoke and the earth will wear out like a garment.” 2Pe 3:10-12 describes how the heaven and earth are to be destroyed by fire.

20:12
Before the great white throne stand the dead, both great and small; no one is so great or important as to be immune from judgment, and no one is so small or unimportant as to slip through the crack of judgment. Although all are described as the dead but they have all been raised in the second resurrection (see v.5) to face the final judgment (Jn 5:28-29).
It is possible that the saints raised in the first resurrection have already been judged and awarded accordingly, although there is no record of this in Revelation. It is also possible that there is only one judgment and everyone will be judged here.
This last judgment is impartial and not arbitrary (1Pe 1:17). The punishment (or reward) is based on the evidence written in the books. There are obviously many books. The first sentence about the books possibly refers to written records of what each person has done in the earthly life. They will decide what each person will receive (Ps 62:12; Jer 17:10; Ro 2:6).
In addition to the record of people’s conduct and deeds, there is another book, the book of life. It is not clear what relationship is there between the books of people’s deeds and the book of life. It has been suggested that those whose names are missing from the book of life (because of not knowing the gospel) can claim for a last assessment to be included, based on the books of deeds (Ro 2:14-15). While this suggestion is a pure speculation, everyone is actually shown here to be judged on the evidence supplied by both books.

20:13
The sea, death, and Hades all hand over their dead to be judged by God. Those lost at sea were not formally buried; their bodies (and even their skeleton) may have been totally destroyed but they too cannot avoid judgment. Judgment is universal and no one can escape from it. Hades has different 2 meanings in the Bible. It can refer to the place of all souls (both righteous and unrighteous) during the intermediate state (Ac 2:27,31), but it can also refer to the abode of the unrighteous dead (Lk 16:23).
20:14
Death and Hades are now thrown into the lake of fire to be eternally destroyed. However, both death and Hades are not real beings, nor concrete things. Death is the state of termination of life while Hades is a location for souls of the dead. Both of them symbolize the effects of sin and wickedness (1Co 15:26,54-55). Therefore the destruction of death and Hades is a symbolic way to express the permanent disappearance of death (Isa 25:8). There will be no more death, ever! Similarly, sin and wickedness will be no more.
20:15
In Mt 25:41, Jesus indicated that the eternal fire was prepared for the devil and his angels. In the final judgment, all whose names do not appear in the book of life will share their fate.
Application

· The Last Judgment is a major event in everyone’s life. Like death, no one can avoid it. Yet it is more important than death because it decides how we will live in eternity. First, whether we accept or not accept God’s salvation will decide whether we will live in heaven or in hell. Second, if we already have God’s salvation, then how we live this short life will determine how we live in eternity because our conduct and deeds will be assessed by God. To live this early life following God’s will is like an investment that will yield limitless profit. Therefore, one would be wise to always remind oneself that we in fact live everyday under the shadow of Judgment Day.
{21} STUDY: THE MILLENNIUM AND LAST JUDGMENT專題：千禧年及最終之審判
Millennium: Different Explanations

The word “millenium” (Latin: mille, “thousand” and annus, “year”) or “one thousand years” refers to a period at the end-time with God’s kingdom existing on earth. The word occurs only 6 times in the Bible, all in Rev 20:2-7.
There are 3 different ways in explanation how the millennium will be fulfilled.
Amillennialism (no future millennium)

· held by some famous theologians, such as Augustine, John Calvin, B.B. Warfield
· Explanation:

· Rev 20:1-10 describes the present church age, between the resurrection of Jesus and His second coming. Because the power of sin has been limited by Jesus’ sacrifice, this is an age in which Satan’s influence over the nations has been greatly reduced. Those who are said to be reigning with Christ in the millennium are Christians who have died in the past and they are already reigning with Christ in heaven.

· The present church age will continue until Jesus’ Second Coming. When Christ returns, there will be a resurrection of both believers and unbelievers. Believers still living will receive glorified indestructible bodies. Judgment will then occur. Afterwards, new heavens and new earth will begin.

· Biblical support: (?? = objections)

[1]
There is only one passage in the whole Bible about the millennium and that passage refers to the present breaking of Satan’s power (Mt 12:28-29; Lk 10:18). Also the scene of Rev 20:4 occurs in heaven, so the millennium is not an early reign.
?? There are hints of a future earthly millennium in other books (see below under premillennialism).
[2]
The Bible teaches only one resurrection (Jn 5:28-29; Ac 24:15; Dan 12:2). [Note that amillennialists explain the “first resurrection” has a spiritual fulfilment; it refers to the fact that we are being raised with Christ now, not the resurrection of the body, as the Bible describes Christians as being “kings and priests” now (1Pe 2:5-9; Rev 1:6; 5:10).]

?? There are other passages about 2 resurrections (Rev 20:5-6; 1Th 4:16 talks only about resurrection of believers).
[3]
It is difficult to understand how glorified believers and sinners can live on earth together.
?? Such a situation already happened to Jesus after His resurrection.
[4]
If Christ comes in glory to reign on the earth, then how could people still persist in sin?

?? It is because of the rebellious nature of sinful people. A good example is Judas who followed Jesus for 3 years.
[5]
There is no convincing purpose for a millennium.
Postmillennialism (Christ comes after the millennium)

· held by many theologians in the Middle Ages

· Explanation:

· The progress of the gospel and the growth of the church will gradually increase, so that a larger and larger proportion of the world’s population will be Christians. As a result, there will be significant Christian influences on society, and a millennial age of peace and righteousness will then occur on the earth. 

· At the end of this period, Christ will return to earth. There will be a resurrection of both believers and unbelievers. Believers still living will receive glorified indestructible bodies. Judgment will then occur. Afterwards, new heavens and new earth will begin.
· Biblical support: (?? = objections)

[1]
Since Christ has all authority in heaven and on earth, and since he promises to be with us in the fulfilment of the Great Commission (Mt 28:18-20), we would expect that it would transpire without hindrance and eventually triumph in the whole world.

?? Christ may not use the full extent of His authority to bring about the numerical growth of the church and a complete triumph.
[2]
Parables of the gradual growth of the kingdom indicate that it eventually will fill the earth with its influence. (Mt 13:31-33)

?? The parables illustrate something very small will grow to something very large, but they do not tell us the extent.

[3]
The world is becoming more Christian as the church is growing and spreading throughout the world, and even when it is persecuted and oppressed it grows remarkably by the power of God.

?? The main problem of this view is that world events seem to progress in the opposite direction of greater Christian influence. The world is becoming more evil with the decline of morality, even among Christians.

?? There are passages indicating only “few” in contrast to “many” will be saved (Mt 7:13-14; Lk 18:8).

?? Before Christ’s return, there will be rebellion and the man of lawlessness (2Th 2:3-4; 2Ti 3:1-5).

?? The Great Tribulation (Mt 24:21-30) indicates the presenc of great evil on earth at end-time. [Postmillennialists explain this passage as symbolic.]
Premillennialism (Christ comes before the millennium)

· held by many Church Fathers in early church and by most conservative theologians in the last two centuries.

· Explanation:

· The present church will continue until a time of great tribulation and sufferings comes on the earth. After the tribulation, Christ will return to earth to establish a millennial kingdom during which Satan will be imprisoned so that he will have no influence on the earth.
· The resurrected believers will reign with Christ on earth for one thousand years. Many of the non-believers still on earth will turn to Christ and be saved. There will also be non-believers who will live their normal lives. Jesus will reign in perfect righteousness and there will be peace on earth.

· Israelites will be converted as a whole (Ro 11:25-27), but possibly a minority may still not believe. Jesus possibly reigns from Israel.
· At the end of the 1000 years, Satan will be loosen and will join forces with many non-believers to battle against Christ. They will be decisively defeated. There will be resurrection of all non-believers. Judgment will occur. Afterwards, new heavens and new earth will begin.

· Biblical support: (?? = objections)

· This is based on the literal interpretation of the Bible. In general, we expect the Bible to be read and understood by all believers, not just the theologians.
?? The teaching in Revelation is frequently symbolic so that literal interpretation may not be accurate.
?? There are also 2 big questions if the millennium is interpreted literally:

[1] Why did God include the millennium in His plan? What is the purpose of this temporary stage before the end of time?

[2] If the millennium is described in only one passage in the Bible, shouldn’t Christians avoid establishing doctrines based on this passage? [There is a generally accepted rule in theology that no doctrine can be established by single occurrenece of a teaching in the whole Bible (called hopoxlegomena), for example, baptism of the dead (1Co 15:29).]

Millennium: Purpose

What is the purpose of millennium?
[1] The usual answer is that it is the vindication within history of the cause of Christ. With the establishment of the kingdom of God on earth, there is tangible and convincing proof of the victory of righteousness over evil.

[2] The millennium shows the outworking of God’s good purposes in the structures of society. It vindicates God’s righteousness.
[3] The existence of the millennium shows that human rebellious nature is not due to evil society or bad environment. It proves that human nature is corrupted (so that salvation by the grace of God is necessary). Even without the influence of Satan for 1000 years, the nations rebel against God once Satan is released after the millennium.

[4] Some interpret Rev 20:4 to mean that the millennial reign with Christ is limited to the martyrs. Then, the millennial rule is a special reward for those who gave up their lives for Christ.

Is it true that only one passage in the Bible talks about the millennium?

[1] OT passages (Isa 65:19-25; 11:2-16; Ps 72:8-14; Zec 14:6-19) speak of a future period far greater than the present age but still falls short of the perfect eternal state. The Jews actually speculate on the length of this temporary reign to be ranging from 40 to 7,000 years.

[2] NT passages suggest a future millennium (Rev 2:26-27; 1Co 15:23-25). Biblical exposition by many Church Fathers, including Justin Martyr and Irenaeus, support the 1000-year reign.
[3] In Rev 20, the binding and imprisonment of Satan imply far greater restriction than anything we have witnessed in the present age and is best explained to be a future age. Bible passages also describe that believers will reign with Christ over the earth (Lk 19:17,19; 1Co 6:3; Rev 3:21).
What should be done if we hold different interpretations?

Most evangelical churches hold the premillennialist position, including the Christian & Missionary Alliance. However, as we have seen above, all 3 interpretations are held by different evangelical theologians and all 3 have some Biblical support. Since how the millennium will be realized is not an essential doctrine, disagreement among Christians on this doctrine is allowed.
Last Judgment

What is the objective of the last judgment?

The last judgment (day of judgment) will certainly occurred as this is a major theme found in many different books in the Bible: 

· Mt 10:15; 11:22,24; 12:36; 25:31-46 (and similar passages in other gospels)

· Ac 17:30-31; Ro 2:5; 1Co 4:5; Heb 6:2; 2Pe 2:4; Jude 6; Rev 20:11-15

Objective: The last judgment is an occasion to display the declarative glory of God in a formal act witnessed by the entire creation. It magnifies on the one hand His righteousness and justice, and on the other hand, His grace and mercy.

How many judgments will occur?

Dispensationalists believe there will be 3 judgments:

· judgment of the nations (Mt 25:31-46) to determine who enters the millennium

· judgment of believers’ works (2Co 5:10)

· Great White Throne judgment for non-believers (Rev 20:11-15)

Many premillennialists believe there are 2 judgments, each after a resurrection:

· The first resuurection is for the believers. They will first be judged by Christ and will receive their crowns.

· The second resurrection is for non-believers. They will be judged before the great white throne and sent to hell.

It is probable that there will only be one judgment for all. If the Great White Throne judgment involves only non-believers, then there is no need for the Book of Life.
What are the characteristics of the final judgment?
[1] Jesus will be the judge (2Ti 4:1; Ac 10:42; 17:31; Mt 25:31-33; Jn 5:26-27).
[2] Non-believers will be judged (Rev 20:12; Ro 2:5-7). There are degrees of punishment (Rev 20:12-13; Lk 12:47-48; 20:47). Every wrong deed will be remembered and taken account of (Mt 12:36; Ecc 12:14; Ro 2:16; Lk 12:2-3).
[3] Believers will be judged (Ro 14:10,12; 2Co 5:10; Ro 2:6-11; Rev 20:12,15), but not one of condemnation (Ro 8:1; Rev 11:18). It is a judgment to evaluate and bestow various degrees of reward (1Co 3:12-15; 2Co 5:10)

[4] Angels (possibly only the rebellious ones who followed Satan) will be judged (2Pe 2:4; Jude 6; 1Co 6:3).
[5] Believers will help in the work of judgment (1Co 6:2-3; Rev 20:4).
Application

· The knowledge of final judgment in our life can produce many beneficial effects: [1] It satisfies our inward sense of a need for justice in the world (Col 3:25). [2] It enables us to forgive others freely (Ro 12:19; 1Pe 2:22-23). [3] It provides a motive for righteous living (Mt 6:20). [4] It provides a great motive for evangelism (Eze 33:11; 2Pe 3:9).

{22} The New Creation (Rev 21:1-27)新天新地（啟21:1-27）
Introduction

Part 10. The new heaven and the new earth (21:1—22:21)

10.1.
The new creation (21:1-8)

10.2.
The new Jerusalem (21:9-27)
· PICTURE: A new heaven and a new earth appear. From a high mountain, John sees the descent of New Jerusalem from heaven. It is a gigantic cube with indescribable splendour. This is the eternal dwelling place of God’s children.
Explanation

21:1
The scene with the tree of life (22:2) and the river of water of life (22:1) recalls the scene in the garden of Eden. It is like a paradise regained (Milton’s famous long poem). The glorious new heaven and new earth probably cannot be fully described with the limits of human vocabulary. The mystery of God dwelling among His people is difficult to imagine.
The absence of the sea has many explanations. In ancient thought, the sea a symbol of changefulness. It represents unpredictability and lack of permanency. It is a place of storms and danger. Isaiah compares the wicked to the tossing sea that cannot rest, whose waters cast up mire and dirt (Isa 57:20). For John, it was a source of evil as the beast (antichrist) came out of the sea.
21:2
The New Jerusalem is a contrast to Babylon. It is the city of God in contrast to the city of man, as described in Augustine’s City of God. Another author even says that, “Revelation as a whole may be characterized as A Tale of Two Cities, with the sub-title, The Harlot and the Bride.”

 The New Jerusalem can be understood as a symbol of the universal church in its perfected and eternal state. However, it is also an actual city described in the next paragraph (vv.9-27). It is described as the Holy City because it is the dwelling place of God who makes it holy and of heavenly origin.
21:3
The voice from the throne (like in 19:5) refers to God as a third person so it is probably from one of the angels around the throne. It announces the fulfilment of Lev 26:11-12: “I will put my dwelling place among you, and I will…be your God, and you will be my people.” (cf. Jer 31:33; Eze 37:27; Zec 8:8)
The Greek is “the tabernacle of God is with men.” In the wilderness wanderings, the tabernacle or tent was a symbol of the abiding presence of God in the midst of His people. John describes that the Word became flesh and tabernacled among people (Jn 1:14). This time, the dwelling of God with His people is for eternity. The plural “peoples” reminds the reader about the many peoples (different races and nationalities) of the redeemed humanity.
21:4
Abolished forever are the debilitating effects of sin. Death, mourning, crying, and pain are all part of the “old order of things” that has now passed away.
21:5
While great events have happened in heaven and on earth, God has stayed almost completely silent. [Only in Rev 1:8 was a clear saying of God. In addition, Rev 16:1,17 are likely God’s speech.] Now, when everything finally came to an end, God declares the happy conclusion of His design for the universe: “I am making everything new!” This is the fulfilment of Isa 65:17: “Behold, I will create new heavens and a new earth. The former things will not be remembered, nor will they come to mind.”
In Rev 1:19, the glorified Christ instructed John to write. Now, God instructs John to write. This is an authentication of the truthfulness of what has been written.

21:6
“It is done!” from God assures the certainty of the eternal joy and happiness for all His people. This declaration is similar to Christ’s declaration on the cross: “It is finished!” The first one declares the descent of the kingdom of God de jure; this present one declares the descent of the kingdom of God de facto.

God is the Beginning (first Greek letter Alpha) because He is the source and origin of all things. He is the End (last Greek letter Omega) because He constitutes the goal and aim of all things (1Ti 1:5; Ro 10:4). As explained in the notes for Rev 1:8, the phrase implies the inclusion of all letters in between, indicating God as the sovereign Lord over everything, from the beginning to the end.
The Bible often employs the figure of thirst to depict the desire of the soul for God (Ps 42:1; Isa 55:1). God is a spring of living water (Jer 2:13) that assuages thirst and wells up into eternal life (Jn 4:14). In the arid climate of Palestine, a spring of cool water is a vivid symbol of refreshment and satisfaction.
21:7
In the letters to the 7 churches, the overcomers will: [1] eat from the tree of life (2:7), [2] not be hurt by the second death (2:11), [3] be given hidden manna and a white stone (2:17), [4] receive authority over the nations (2:26), [5] not have their names blotted from the book of life (3:5), [6] be a pillar in the temple of God (3:12), and [7] sit with Christ on His throne (3:21). All this is the inheritance of those who stand firm to the end (Mt 24:13). More important than the inheritance, God will be a Father to all His people.

21:8
Immediately after the pronouncement of the rich inheritance is a warning to 8 classes of sinners. This warning is likely issued to Christians who will be reading this book. The first two classes are specifically for those Christians who become weak in the midst of persecution and retract their obedience to their Lord. The remaining classes can refer to corrupted Christians as well as to pagans.

The 8 classes of sinners include: [1] cowardly: those who choose personal safety over faithfulness to Christ, NOT just those who fear persecution. [2] unbelieving: without faith, believers who have denied and renounced their faith under pressure. [3] vile (depraved): those who joined in the detestable and unholy ritual of emperor worship. [4] murderer: probably those who commit murder under the tyranny of the beast. [5] sexually immoral: originally referring to male prostitute, but in NT times referring to all kinds of sexual sins which constitute a major vice of paganism. [6] practise magic arts: those involved in the occult. [7] idolaters: worshipping false gods or man (secular humanism). [8] liars: opposite of telling truth which John emphasizes in this book. All these people will face second death.
21:9
The angel is almost certainly the one who in 17:1 summoned John to witness the judgment of the great prostitute. The contrast of New Jerusalem to Babylon is clear as there are similarities between the two passages (compare 17:1 to 21:9; and 17:3 to 21:10). One is pure and beautiful and the other is wild and evil.
21:10
Vv.10-14 in the Greek text comprise one compound sentence, indicating the overjoyed state of John. The angel carried John to a great, high mountain to watch the descent of New Jerusalem coming down from heaven. John is in the Spirit meaning in great spiritual exaltation. Many times in the Bible, mountains become the location of great spiritual experience, such as Moses on Mt. Sinai, Ezekiel’s great vision of the restored temple and land was given to him on a very high mountain (Eze 40:1-2), transfiguration of Jesus, ascension of Jesus on the Mount of Olives (Ac 1:12).
The city coming down from heaven symbolizes it as a gift from God. It is a repetition of v.2. However, the description in v.2 appears to be a representation of the Church, the city described below is an actual city with physical dimensions. The New Jerusalem is both a city created by God, the abode for the Church, and the bride of the Lamb.
21:11
The city glitters with a shimmering radiance that manifests the presence and glory of God. The Greek word for brilliance is phoster which can mean a light-giving body or spendour or radiance. The radiance is like a glittering gem. In antiquity, jasper was used for any opaque precious stone; here, however, it is described to be clear as crystal and could be referring to a diamond.
21:12
The city is surrounded by a great wall with 12 gates, and with one angel at each gate. The walls are not used for security but to give the city magnificent appearance. The names of the 12 tribes of Israel emphasizes the continuity of the NT church with God’s people of OT times.
21:13
There are 3 gates in each direction in the order of east, north, south, west (different from Eze 20, which follows the conventional north, east, south, west). One suggestion is that John chooses the most erratic order to discourage any interest his readers might have in the “zodiacal cycle”.
21:14
The household of God is built upon the foundation of the apostles and prophets (Eph 2:20). The inclusion of the 12 tribes and the 12 apostles shows the unity of ancient Israel and the NT church.
21:15
The angel uses a staff of gold to measure the city. The measuring in ch.11 was to ensure protection (or maybe for judgment); here it serves to portray the enormous size and perfect symmetry of the eternal dwelling place of the faithful.
21:16
The city is in the shape of a cube whose length, breadth, and height are all equal. The Greek word used is used for huge rocks in the shape of a cube. This particular shape would immediately remind the Jewish reader of the inner sanctuary of the temple which is also a perfect cube, each dimension being 20 cubits (10 yards, 1Ki 6:20). Both are the place of divine presence.
Each side of the city is 12,000 stadia. Each stadia is about 607 feet; thus the city would be about 1,400 miles (2240 km) in each direction, approximately the distance between New York and Houston. The number 12,000 (12 times the cube of 10) symbolizes perfection.

21:17
The wall is found to have a dimension of 144 cubits (about 72 yards). It is not sure whether this is the height or the thickness of the wall. The cubit is specified as “by man’s measurement” and is roughly the length of a man’s firearm, from the tip of the middle finger to the elbow, or about 18 inches or 45 cm. The number of 12 times 12 is again a symbol for perfection.
21:18
The wall is made of jasper, again emphasizing the splendour. The city is made of pure gold. Since gold is opaque, it cannot be transparent like glass. It is possible that the light reflecting on the gold is so brilliant that it looks like glass. It may also mean the purity of the gold is like transparent glass.
21:19
The foundations are adorned with precious stones, a different gem for each foundation. It is not clear whether the foundations are to be understood as the segments between the 12 gates or as 12 layers built upon each other and extending all around the 4 sides of the city.
21:20
The 12 stones correspond generally to the 12 gems set into the breastplate of the high priest (Ex 28:17-20), which suggests that the privileges reserved for the high priest alone under the old covenant are now freely given to the entire people of God.
John’s list omits 4 included in the Septuagint (Greek OT) and includes 4 other stones. However, this difference may be accounted for by the uncertainties of translation so that the Septuagint translation of the original Hebrew OT is partly inaccurate.
Precious stones are desirable for their beauty and scarcity. The various stones mentioned in the Bible are hard to identify with any exactness because of the many different species and colours as well as the lack of a standard terminology.

The 12 precious stones or jewels are: [1] jasper: a translucent rock crystal green in colour. [2] sapphire: a deep blue transparent stone with spangles of iron pyrite. [3] chalcedony: a green silicate (quartz) of copper found near Chalcedon in Asia Minor. [4] emerald: a green stone. [5] sardonyx: a layered stone of red (sard) and white (onyx), perhaps a variety of agate. [6] carnelian: a blood-red stone. [7] chrysolite: a yellow topaz or golden jasper. [8] beryl: a sea-green stone. [9] topaz: a red stone or a yellow rock crystal. [10] chrysoprase: a apple greenish or yellow stone. [11] jacinth: a bluish-purple stone similar to the modern sapphire. [12] amethyst: a transparent purple quartz. With such jewels, the city is magnificent beyond imagination.
If the jewels are placed in the order of the gates in v.13, then the sequence will correspond in reverse order to the signs of the zodiac. Possibly, it indicates a new order of things, or, it is used to stress that the holy city has nothing to do with old astrological belief, possibly implying that God reverses human judgments.
21:21
Each of the 12 gates is made of a single pearl, a very valuable commodity. Jesus spoke of a merchant selling all he possessed in order to purchase a pearl. The great street (or streets) is made of gold, again shining so brilliantly like glass.
21:22
There is no temple in New Jerusalem. Jesus told the Samaritan woman at the well that the day would come when worship of God would no longer be geographically restricted (Jn 4:21). Paul says that the believing congregation was in fact the temple of the living God (1Co 3:16-17; 2Co 6:16; Eph 2:21-22). Here, the everlasting presence of God makes the temple unnecessary.
In contrast, Eze 40—46 describes in detail the rebuilt temple and its ordinances. It is believed that this temple will be the one existing in the millennium.

21:23
The city is illuminated by the glory of God so that no sun or moon is needed.
21:24
“The nations” (sometimes translated “the Gentiles”) refer to all those who are saved, that is, everyone in eternity. The term is used to illustrate the all-encompassing characteristics of God’s people (like “peoples” in v.3). They will walk by the light of God’s glory. Those who are prominent will bring their splendour and glory into the city. [Some think that since God’s people live inside the city, “nations” outside must be a different group. However, no matter how enormous in size the city is, God’s people are hardly expected to stay within the city all the time. The whole universe is for God’s people to explore!]
Some people wrongly interpet this as a verse supporting universal salvation. Others wrongly doubt the accuracy of the verse.

21:25
The gates of the city stand open (see Isa 60:11) because with the complete destruction of evil, security measures are no longer necessary. It is an everlasting daytime because darkness never comes.
21:26
While the kings bring their glory and honour in v.24, here the nations bring glory and honour. This can mean: [1] they bring the choicest of treasures, [2] they render their homage.
21:27
Those who enter the city are not impure (with sins), wicked (abominable, probably referring to idolatry), or deceitful (with lies, against truth) but those whose names have been written in the Lamb’s Book of Life. Of course, in eternal life,  there will be no one left with these sins. The verse functions like v.8, a warning to those who abandon their faith.
The name “Lamb’s Book of Life” is slightly different from “Book of Life” in the rest of Revelation (3:5; 13:8; 17:8; 20:12,15). It simply emphasizes: [1] salvation depends on what Christ has done, and [2] the book belongs to the Lamb (Rev 13:8).
Application

· The eternal New Jerusalem, described in Rev 21:1-22:5, is something that each Christian should look forward to. It is a reminder that we should not only look down at things in this present earthly life but remember to look up at things in the future eternal life. When our life is difficult, this is a good passage to read: “There will be no more death or mourning or crying or pain, for the old order of things has passed away.” (21:4)
· Even in the midst of the description of unimaginable magnificence, there are warnings (vv.8,27) to those who put personal safety and comfort (such as avoiding persecutions) above loyalty to God. These warnings are also for us.
{23} Epilogue (Rev 22:1-21)結語（啟22:1-21）
Introduction

Part 10. The new heaven and the new earth (21:1—22:21)

10.3.
Eden restored (22:1-5)

10.4.
Epilogue (22:6-21)
· PICTURE: John sees more details of New Jerusalem. Then Jesus concludes the revelation to John by affirming what is recorded is true and that He will come again soon.
Explanation

22:1
The garden of Eden described in Gen 2 is now restored to mankind. The angel shows John the river of the water of life flowing from God’s throne. It is a sparkling rush of pure water. It symbolizes: [1] the life-giving stream flowing from the presence of God, [2] the abundant life that God now gives to His people, [3] immortality, [4] the Holy Spirit.
The throne of God is now shared with the Lamb.

22:2
The crystal river flows down the centre of a wide avenue. It is bordered on either side by the tree of life. In Gen 2:9; 3:22, if Adam had eaten of the tree of life, he would have received immortality. The tree of life here is an allusion to the tree of life in the garden of Eden. Man may now legitimately enjoy the blessing, meaning that immortality is assured. The fruits are 12 crops in succession, not 12 kinds of fruit. It signifies abundant supply.
The leaves of the tree are described as having the power of healing. But since there is no more sickness, then what use has it? Some takes the word to mean “health-giving”, not for correcting ills which do not exist. Some take it to mean the complete absence of physical and spiritual want. [Note that the river in Ezekiel’s vision is bordered by trees that bring forth new fruit each month and whose leaves are for healing (Eze 47:12).]
“The nations” certainly do not refer to unsaved people living outside New Jerusalem because there is no more death (21:4) and unsaved people are not qualified to receive immortality. The phrase functions like “peoples” in 21:3, emphasizing the different nationalities of the redeemed community.

22:3
“Curse” is not the act of cursing but means “accursed thing”. Nothing will be under the curse of sin.
22:4
In the OT, no one can see the face of God, including Moses (Ex 33:20,23) and Isaiah (Isa 6:1-7). Now, there is nothing between God and His people. As the followers of the beast bore his mark upon their foreheads (Rev 13:16), so the faithful will bear the name of God upon their foreheads. It symbolizes God’s ownership and likeness to God.
22:5
The light of the sun and the moon will be replaced by the everlasting light of the glory of God (Isa 60:19-20). There will be one continuous day (Zec 14:7). While all the saints will reign for ever and ever, it is not said that they will reign over anyone. It simply describes a blessed and exalted state of sharing in royalty.
Because of man’s sin, paradise (the Garden of Eden) was lost. Through the sacrifice of Jesus, paradise (New Jerusalem, the new Garden of Eden) is regained. It brings us full circle to the original desires of God in His creation.
22:6
The last passage (vv.6-21) of Revelation contains 2 major themes: the authenticity of the book as a divine revelation, and the imminence of the end. There are great similarities between the Prologue and the Epilogue of Revelation: The book is a genuine prophecy (1:3; 22:6,9-10,18-19) by a duly commissioned prophet (1:1,9-10; 22:8-10) to be read in the churches (1:3,11; 22:18) for the encouragement of the faithful (1:3; 22:7,12,14).
The angel is the same angel from 21:9,15 and 22:1. He attests the genuineness of the entire revelation. The words are worthy of belief because they correspond to reality. The source of the revelation is the Lord who is described as “the God of the spirits of the prophets.” The spirits (note plural) are the natural faculties of the prophets (both OT and NT prophets), raised and inspired by the Holy Spirit. The words in the prophecy are described as “that must soon take place,” the same pharse as Rev 1:1 (see 1:1 for explanation of the meaning of imminence).
Torrance comments on the language of imminence, “The New Testament does not think of the difference between the presence of Christ here and now and His Second Advent so much in terms of a passage of time as the difference between the veiled and the unveiled. That is why the whole of the New Testament by an inner necessity of personal faith thinks of that day as imminent.”

22:7
The following passage includes different speakers: v.7 Christ, v.8 John, vv.9-11 the angel, vv.12-13 Christ, vv.14-15 John, v.16 Christ, v.17a the Holy Spirit and the church, vv.17b-19 John, v.20a Christ, vv.20b-21 John.
Mt 24:42-44 counsels every generation to be on the alert for the return of Christ because Christ is coming soon. In the interim, those who observes the words in this book (the prophecy) will be blessed.
22:8
John now attests that he has actually heard and seen all the things that are recorded in the book. His writing is not the result of any flight of imagination. Then, John repeated the error that he committed in Rev 19:10 by falling before the angel to worship him for his role as revealer and interpreter of God’s revelation.
22:9
Just as before, John is prevented from carrying out his intention by the angel who says a very similar line as 19:10. The message is clear: angels are not to be worshipped.
22:10
The angel continues his message from God and tells John not to seal up the prophecy. This is in contrast to Daniel who was told to “close up and seal the words of the scroll until the time of the end” (Dan 12:4). The reason for this new instruction is that the end is imminent.
22:11
The end is so close that there is no longer time to alter the character and habits of people. Those who do wrong will continue to do wrong, and those who are morally unclean will continue in their vile condition. The time arrives when change is impossible because character has already been determined by a lifetime of habitual action. The deliberate choice of each man has fixed his unalterable fate.
22:12
Christ once again announces that He is coming soon (see v.7). He also declares that the distribution of rewards is on the basis of works (Jer 17:10; Ro 2:6; 1Pe 1:17). The Greek word (misthos) has the idea of “wages”. How a person lives his life provides the ultimate indication of what that person really believes.
22:13
In 1:8 and 21:6, God identified Himself as the Alpha and the Omega. Now the risen Christ applies the title to Himself, clearly identifying Himself as God.
22:14
The next two verses are apparently teachings of John. Those who wash their robes in this life will be blessed. In Rev 7:14, “they who have come out of the great tribulation; they have washed their robes and made them white in the blood of the Lamb.” The word “washed” was aorist, denoting an action belonging to a specific point in time. Here the word “wash” is in present tense, suggesting continuous washing. While living in the present world, we need to ask for God’s pardon of our sins everyday. Those who do so will have the right to the tree of life which symbolizes immortality. Passing through the gates of the eternal city symbolizes entering into the presence of God.
22:15
Again, John warns that 6 classes of people will not be able to enter the eternal city. Five of the 6 classes are already found in Rev 21:8. The only class not found in that verse is “dogs” which is used in the Bible to describe various kinds of impure and malicious persons. In Dt 23:17-18, the term descibes a male cult prostitute. In Php 3:2, it applies to the Judaizers. The word “outside” does not mean wicked people will be living outside the heavenly city. It means exclusion, that is, totally excluded from eternal life.
22:16
Jesus pronounces that the prophecy is given to the churches. The plural “you” indicates that it is intended not only for John.
The “Root and Offspring of David” is a fulfilment of Isa 11:1,10. The bright Morning Star symbolizes that it is the morning of eternity.
22:17
There are 4 invitations in this verse. The first two can be interpreted as directed to Christ inviting Him to return. However, it is more likely that all 4 invitations are for non-believers inviting them to take the free gift of eternal life. [1] The Holy Spirit and the church invites the world to come. [2] Those who hear and accept the invitation should repeat the invitation to others. [3] Those who are in difficult life situations (thirst) should come. [4] Those who wish to have a full and abundant life should come. The gift of eternal life is a free gift for anyone to simply take.
22:18
The severe warning is for the members of the 7 churches of Asia where the book was to be read aloud. They are warned against wilful distortion of the message in this book. Those who do so will be under severe judgment in the form of plagues. In severe cases, it may even endanger their salvation. It is not unlike Paul’s stern words in Gal 1:6-7 to those who would pervert the gospel.
22:19
John is claiming that the prophecy is equal to that of the OT.
22:20
For the third time in this chapter, Jesus again insists that He will be coming soon. In response, John representing the whole church says: Amen. Come, Lord Jesus. “Amen” is the transliteration of a Hebrew or Aramaic participle meaning “confirming”. “Come, Lord Jesus” is the earliest confession of the church. It is the equivalent of the transliterated Aramaic in 1Co 16:22, maranatha.
22:21
For an apocalypse to end with a benediction is unusual. Its presence may be accounted for by the fact that since it began as an epistle, it would be appropriate to close with a benediction. It is pronounced upon all who have listened to the book as it was read aloud in the churches of Asia.
Conclusion

The book serves to assure the Christians that God is sovereign and His eternal plan for mankind will certainly be accomplished. During the interim, there will be hostility and opposition against God. But the human world system (Great Babylon) will eventually fall. Those who hold fast their faith, even in the face of persecutions, will enjoy eternal life in New Jerusalem in the presence of God. All believers are encouraged to remain faithful to their trust and wait expectantly for the return of Christ.
Application

· After recording the authentication of the prophecy recorded in Revelation by the angel and by Jesus, John warns those who tries to add or delete the prophecy of serious consequences. While the warning here applies originally to Revelation and to the 7 churches, it is generally true for the whole Bible and for all believers. We must respect the authority of the Bible, God’s Word for us. To do the opposite will bring disaster.

· Readers of novels often want to know the ending by turning to the last page of the novel. Someone uses this analogy in a truthful saying: “While struggling with evil in this life, I turn to the last page of the Bible and alas, we won!”
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{25} Introduction to Revelation
The Book

The term “apocalypse” used to derive a literary genre is derived from Rev 1:1, where it designates the supernatural unveiling of that which is about to take place. Daniel and Revelation are usually referred to as apocalypses. While it is not possible to establish precisely the exact boundaries of apocalyptic, it is generally referred to a divine discourse in which God promises to intervene human history to bring times of trouble to an end and destroy all wickedness.

One definition of apocalypticism is “the eschatological belief that the power of evil (Satan), who is now in control of this temporal and hopelessly evil age of human history in which the righteous are afflicted by his demonic and human agents, is soon to be overcome and his evil rule ended by the direct intervention of God, who is the power of good, and who thereupon will create an entirely new, perfect, and eternal age under His immediate control for the everlasting enjoyment of His righteous followers from among the living and the resurrected dead.”
For the people today, a major role of the apocalypse was to explain why the righteous suffered and why the kingdom of God delayed. Apocalyptic focused on a period of time yet future when God would intervene to judge the world and establish righteousness.

Basic elements:

[1] It is always eschatological. It treats a period of time yet future when God will break into this world of time and space to bring the entire system to a final reckoning.

[2] It is dualistic. This dualism is not metaphysical but historical and temporal. There exist two opposing supernatural powers, God and Satan. There are also two distinct ages: the present one that is temporal and evil, and the one to come that is timeless and perfectly righteous. The first is under the control of Satan and the second under the immediate supervision of God.

[3] It is characterized by a rigid determinism in which everything moves forward as divinely preordained according to a definite time schedule and toward a predetermined end.

[4] It is distinguished by 4 distinctive literary characteristics: [a] esoteric in character: the content of apocalyptic normally comes to the author by means of a dream or vision in which he is translated into heavenly realms, sometime with an angelic interpreter; [b] literary in form; [c] symbolic in language; [d] pseudonymous in authorship: not using the author’s own name but assigning authorship to some outstanding person of antiquity.

However, Revelation differs a lot with typical apocalypse. The author considers his work to be prophesy (1:3). The author identifies himself. The book is permeated with optimism although the prospect of suffering is realistically set forth. The book also contains urgency, calling for repentance (2:5,16,22; 3:3,19).

Author

The author is John, as appearing 4 times in the book. He wrote as a person of authority to Christian communities. Early tradition is unanimous in its opinion that the author was John the apostle, including Justin Martyr (early 2nd century in Ephesus), Iranaeus (who knew Polycarp who in turn was close with John), Clement of Alexandria, Tertullian. There were gnostic materials discovered in 1945 had the same claim.

While there were speculations that the author may be someone else with the same name, none of these has been widely accepted. The reasons for such speculations include: [1] Nowhere in the book talks about himself being an apostle. [2] There is nothing  in the book that indicates that the author knew the historical Jesus. [3] There was a tradition that John was never in Asia Minor. [4] The book has distinct language, style, and thought from the Gospel of John. Yet there are also significant number of similarities, such as the use of the word logos, in a personal sense in Rev 19:13 and used similarly in NT only in Jn 1:1,14; 1Jn 1:1.

Place and Date

The book was dated differently from AD 41-54 to AD 98-117. The early date interprets statements and allusions as best understood in light of the political, cultural, and religious milieu of the middle of 1st century. Some claim that the use of the number 666 (Rev 13:18) as a cryptic reference to Nero (AD 54-68) but this is not certain. Most agree with Iranaeus who assigns the vision to the end of the reign of Domitian (Ad 81-96). Therefore the date is probably near AD 95.

The place is specifically named as the island of Patmos where the author was banished. It indicated that the storm of persecution of Christians was about to break. It is a small, rocky island (10 miles long, 5 miles wide) in the Aegean Sea.

Reception

The book was accepted as canonical by the end of the 2nd century and was quoted by many Church Fathers including Iranaeus, Hippolytus, Tertullian, Clement of Alexandria, Origen. It was formally accepted at the Council of Laodicea (AD 360) and Council of Carthage (AD 397).

Approaches to Interpretation

Early Fathers such as Justin, Irenaeus, and Hippolytus were chiliasts. They held that the Apocalypse foretold a literal millennial kingdom on earth to be followed by a general resurrection, judgment, and a renewal of heaven and earth. Late in the third century, Victorinus introduced the idea of recapitulation in which the bowls parallel the trumpets instead of following in a continuous series.

In the Alexandrian church, a spiritualizing approach was developing. Origen played a major role in the rise of an allegorical method of exegesis. Augustine followed the same direction. Andreas followed Origen in finding a threefold sense in Scripture (literal, figurative, and spiritual) and making the spiritual dominant. The widespread belief was that the millennial reign had begun with the historic Christ.

In the 12th century, Joachim divided world history into three periods and held that the millennium (the third period, that of the Holy Spirit, following the Father and the Son) was still in the future. His followers identified the Pope as the beast and the papal Rome as the woman astride the scarlet beast.

In the 14th century, Nicolas of Lyra held that the Revelation contained the prediction of a continuous series of events from the apostolic age all the way to the consummation.

In the 16th century, the Spanish Jesuit Ribeira proposed that the Apocalyptist foresaw only the near future and the last things, the intervening period not being in view. Another Spanish Jesuit Alcasar interpreted that Rev 4—19 was the entire premillennial part from the 1st century until Constantine. Chapters 4—11 and 12—19 refer respectively to the church’s conflict with Judaism and with paganism. Chapters 20—22 describes her present triumph, which began with Constantine.

In modern times, different approaches or views to interpretation can be summed up into four categories.

[1] Preterist or contemporary-historical interpretation understands the Apocalypse from the standpoint of its first-century historical setting. The book describes the persecution at that point in time, following the growing demands of emperor worship. Encouragements and warnings are taken with immediate seriousness. Major prophecies of the book were fulfilled either in the fall of Jerusalem (AD70) or the fall of Rome (AD476). The major problem of this approach is that the decisive victory portrayed in the last chapters of the Apocalypse was never achieved.

[2] Historicist interpretation regards the book as a forecast of the course of history in the last two millennia. The explanation of the book is done subjectively and there is no essential agreement between different proponents of the system.

[3] Futurist or eschatological interpretation regards everything from Rev 4:1 on as belonging to a period of time in the future. Kuyper insists that the book is about the world starting from the eve of parousia. The letters to the 7 churches are often held to represent the successive ages of church history that lead up to the rapture of the church in Rev 4:1. This is a literal approach and is commonly used by dispensationalists. The major weakness is that it leaves the book without any significance for those to whom it is addressed. Some futurists believe that Rev 4:1 simply represents a change in the Seer’s perspective from earth to the throne room of heaven. The seals represent events that are characteristic of all history.

[4] Idealist or timeless symbolic interpretation holds that the book is not to be taken in reference to any specific events but as an expression of those basic principles on which God acts throughout history. Christian forces are continuously meeting and conquering the demonic forces of evil. This is the continuation of the allegorical interpretation. Its weakness is that it denies the book any specific historical fulfilment and there is no necessary consummation of the historical process.

Each approach has some important contribution to a full understanding of Revelation. Based on the preterist view, the book must be interpreted in light of the immediate historical crisis in which the first-century church found itself. His figures of speech and imagery are to be interpreted in the context of his own historical setting. They are not esoteric and enigmatic references to some future culture totally foreign to first-century readers (such as atomic bombs, satellite television, and the European Union). Based on the historicist view, it is important to notice that the philosophy of history revealed in Revelation has found specific fulfilment in all the major crisis of human history up to the present day. Based on the futurist view, the central message of the book is eschatological. It yet remains as the one great climactic point toward which all history moves. The age will come to an end and Satan and his hosts will be destroyed and the righteous will be vindicated. These are in the future. Based on the idealist view, the events of history demonstrate the basic underlying principles that God is at work behind the scenes to bring to pass His sovereign intention for the human race.

John himself could without contradiction be preterist, historicist, futurist, and idealist. He wrote out of his own immediate situation, his prophecies would has a historical fulfilment, he anticipated a future consummation, and he revealed principles that operated beneath the course of history.

While we need to trust that John’s prophecy will have final and complete fulfilment in the last days of history, it is also dangerous to make definitive predictions about a literal fulfilment which is often shaped by the facts and conditions of a transient period of history.

Many Christians tried to link the signs to contemporary events. Others have claimed new insights (such as the recent predictions about the second coming at the turn of the millennium). This kind of predictionism (sign-seeking and date-setting) has become institutionalized in publications and public media. Christians should use extreme caution in such activities as they may lead believers into false expectations and they may lose credibility when such predictions did not come true and their claims need constant revisions.
Structure

The basic structural question is whether John intended his readers to understand the visions in his book in a straightforward chronological sense or whether some form of recapitulation is involved. There is a complete lack of consensus.

At times, John moves ahead quickly to the eternal state in order to encourage the redeemed with a vision of the bliss that awaits them. At other times, he returns to the past to interpret the source of the hostility being experienced by the church in the present time. He is bound by neither time nor space as he moves with sovereign freedom to guarantee the final destruction of all evil and the vindication of those who follow the Lamb.

There is progress in the book, but it is a progress that moves the reader to a fuller experience of the divine plan for final victory rather than a progress that ticks off the minutes on an eschatological clock. Each new vision intensifies the realization of the coming judgment. (One scheme explains the book as a seven-act play or seven groups of seven visions each.) The seals allow the scroll to be opened. The trumpets announce that divine retribution has arrived. The bowls are the pouring out of God’s wrath. The only sure fact is that the forces of evil will be totally defeated in the end.
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4.
INTERLUDE 1: visions of salvation (7:1-17)


a.
Sealing of the 144,000 (7:1-8)


b.
Great multitude (7:9-17)

E.
The 7 trumpets (8:1—11:19)

1.
7th seal: a dramatic pause (8:1)

2.
Preparation for the 7 trumpets (8:2-5)

3.
First 4 trumpets (8:6-13)

4.
5th trumpet (first woe): demonic locusts (9:1-12)

5.
6th trumpet (second woe): fiendish cavalry (9:13-21)

6.
INTERLUDE 2: visions of the prophetic role (10:1—11:14)


a.
The mighty angel and the little scroll (10:1-11)


b.
The 2 witnesses (11:1-14)

7.
7th trumpet: announcement of the end (11:15-19)

F.
Conflict between the church and the powers of evil (12:1—14:20)

1.
The woman, dragon, and male child (12:1-6)

2.
War in heaven (12:7-12)

3.
War on earth (12:13-17)

4.
The beast from the sea (13:1-10)
5.
The beast from the earth (13:11-18)

6.
The redeemed and the Lamb on Mt. Zion (14:1-5)

7.
INTERLUDE 3: visions of final judgment (14:6-20)


a.
Impending judgment announced (14:6-13)


b.
Harvest of the earth (14:14-20)

G.
The 7 bowls (15:1—16:21)

1.
Preparation for the bowl-plagues (15:1-8)

2.
Plagues poured out (16:1-21)

H.
The fall of Babylon (17:1—18:24)

1.
The prostitute and the scarlet beast (17:1-18)

2.
Babylon destroyed (18:1-24)

I.
The final victory (19:1—20:15)

1.
Hymn of vindication (19:1-5)

2.
Marriage of the Lamb announced (19:6-10)

3.
The Warrior-Messiah appears (19:11-16)

4.
Antichrist and allies destroyed (19:17-21)

5.
Satan bound (20:1-3)

6.
Millennial reign (20:4-6)

7.
Satan destroyed (20:7-10)

8.
Final judgment (20:11-15)

J.
The new heaven and the new earth (21:1—22:21)

1.
The new creation (21:1-8)

2.
The new Jerusalem (21:9-27)

3.
Eden restored (22:1-5)

4.
Epilogue (22:6-21)

啟示錄：大綱
1.
前言（1:1-20）

1.1.
標題（1:1-3）

1.2.
問安與頌讚（1:4-8）

1.3.
對作者的委託 （1:9-20）

2.
致七教會書信（2:1—3:22）

2.1.
以弗所（2:1-7）

2.2.
士每拿（2:8-11）

2.3.
別迦摩（2:12-17）

2.4.
推雅推喇（2:18-29）

2.5.
撒狄（3:1-6）

2.6.
非拉鐵非（3 :7-13）

2.7.
老底嘉（3 :14-22）

3.
在天上之敬拜（4:1—5:14）

3.1.
對造物主之敬拜（4:1-11）

3.2.
對羔羊之敬拜（5:1-14）

4.
七印（6:1—7:17）

4.1.
前四印：四騎士（6:1-8）

4.2.
第五印：殉道者之呼喊（6:9-11）

4.3.
第六印：大地震（6:12-17）

4.4.
間場一: 救恩之異象（7:1-17）


4.4.1.
144,000人受神的印記（7:1-8）


4.4.2.
大群信眾（7:9-17）

5.
七號（8:1—11:19）

5.1.
第七印：戲劇性的寂靜（8:1）

5.2.
七號的預備（8:2-5）

5.3.
前四號（8:6-13）

5.4.
第五號（第一禍）：屬魔鬼的蝗蟲（9:1-12）

5.5.
第六號（第二禍）：凶惡的馬軍（9:13-21）

5.6.
間場二: 預言之異象（10:1—11:14）


5.6.1.
大力的天使和小書卷（10:1-11）


5.6.2.
兩個見證人（11:1-14）

5.7.
第七號：結局的宣告（11:15-19）

6.
教會與罪惡勢力之爭戰（12:1—14:20）

6.1.
婦人、龍與男孩（12:1-6）

6.2.
天上之爭戰（12:7-12）

6.3.
地上之爭戰（12:13-17）

6.4.
從海中上來的獸（13:1-10）

6.5.
從地中上來的獸（13:11-18）

6.6.
被買贖者及羔羊在錫安山上（14:1-5）

6.7.
間場三：最終審判之異象（14:6-20）


6.7.1.
宣告快臨之審判（14:6-13）


6.7.2.
在地上的收割（14:14-20）

7.
七碗（15:1—16:21）

7.1.
七碗瘟疫的預備（15:1-8）

7.2.
倒下瘟疫（16:1-21）

8.
大巴比倫之傾倒（17:1—18:24）

8.1.
大淫婦和朱紅色的獸（17:1-18）

8.2.
巴比倫被毀滅（18:1-24）

9.
最終之勝利（19:1—20:15）

9.1.
伸彰公義的詩歌（19:1-5）

9.2.
宣告羔羊之婚筵（19:6-10）

9.3.
戰士彌賽亞的出現（19:11-16）

9.4.
敵基督和他的眾軍被毀滅（19:17-21）

9.5.
撒但被捆綁（20:1-3）

9.6.
千禧年之統治（20:4-6）

9.7.
撒但被毀滅（20:7-10）

9.8.
最終之審判（20:11-15）

10.
新天和新地（21:1—22:21）

10.1.
新創造（21:1-8）

10.2.
新耶路撒冷（21:9-27）

10.3.
伊甸園的重建（22:1-5）

10.4.
結語（22:6-21）

Revelation: Seven Sevens
A.
Prologue (1:1-20)

1.
Superscription (1:1-3)

2.
Salutation and doxology (1:4-8)

3.
Commission to the writer (1:9-20)

B.
Letters to the 7 churches (2:1—3:22)(
1.
Ephesus (2:1-7)(
2.
Smyrna (2:8-11)(
3.
Pergamum (2:12-17)(
4.
Thyatira (2:18-29)(
5.
Sardis (3:1-6)(
6.
Philadelphia (3 :7-13)(
7.
Laodicea (3 :14-22)(
C.
Adoration in the court of heaven (4:1—5:14) INTERLUDE
1.
Worship of God as Creator (4:1-11)
2.
Worship of the Lamb (5:1-14)

D.
The 7 seals (6:1—7:17)(
1.
First 4 seals: the 4 horsemen (6:1-8)((((
2.
5th seal: cry of the martyrs (6:9-11)(
3.
6th seal: the great earthquake (6:12-17)(
4.
INTERLUDE 1: visions of salvation (7:1-17)


a.
Sealing of the 144,000 (7:1-8)


b.
Great multitude (7:9-17)

E.
The 7 trumpets (8:1—11:19)(
1.
7th seal: a dramatic pause (8:1)(silence
2.
Preparation for the 7 trumpets (8:2-5)

3.
First 4 trumpets (8:6-13)((((
4.
5th trumpet (first woe): demonic locusts (9:1-12)(
5.
6th trumpet (second woe): fiendish cavalry (9:13-21)(
6.
INTERLUDE 2: visions of the prophetic role (10:1—11:14)


a.
The mighty angel and the little scroll (10:1-11)


b.
The 2 witnesses (11:1-14)

7.
7th trumpet: announcement of the end (11:15-19)(
>>>The Middle of the Week

F.
Conflict between the church and the powers of evil (12:1—14:20)(7 personages
1.
The woman(, dragon(, and male child( (12:1-6)

2.
War in heaven (12:7-12)(archangel
3.
War on earth (12:13-17)(Jewish remnant
4.
The beast from the sea (13:1-10)(
5.
The beast from the earth (13:11-18)(
6.
The redeemed and the Lamb on Mt. Zion (14:1-5)

7.
INTERLUDE 3: visions of final judgment (14:6-20)


a.
Impending judgment announced (14:6-13)


b.
Harvest of the earth (14:14-20)

G.
The 7 bowls (15:1—16:21)(
1.
Preparation for the bowl-plagues (15:1-8)

2.
Plagues poured out (16:1-21)(((((( INTERLUDE(
H.
The fall of Babylon (17:1—18:24)(7 dooms
1.
The prostitute and the scarlet beast (17:1-18)(ecclesiastical Babylon
2.
Babylon destroyed (18:1-24)(commercial Babylon
I.
The final victory (19:1—20:15)

1.
Hymn of vindication (19:1-5)

2.
Marriage of the Lamb announced (19:6-10) INTERLUDE
3.
The Warrior-Messiah appears (19:11-16)(beast and false prophet
4.
Antichrist and allies destroyed (19:17-21)(antichristian nations
5.
Satan bound (20:1-3)

6.
Millennial reign (20:4-6) INTERLUDE
7.
Satan destroyed (20:7-10)(Gog and Magog(Satan
8.
Final judgment (20:11-15)(Great White Throne Judgment
J.
The new heaven and the new earth (21:1—22:21)(7 new things
1.
The new creation (21:1-8)(new heaven(new earth(new throne
2.
The new Jerusalem (21:9-27)(new city(new nations
3.
Eden restored (22:1-5)(new river(new tree of life
4.
Epilogue (22:6-21)

Part A, Section 1, Sub-section a

10 parts, chapters, verses
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{28} INDEX

1{1}
Introduction to Revelation啟示錄導論


3{2}
Prologue (Rev 1:1-20)前言（啟1:1-20）


8{3}
Letter to the 7 Churches (I) (Rev 2:1-29)致七教會書信（一）（啟2:1-29）


14{4}
Letter to the 7 Churches (II) (Rev 3:1-22)致七教會書信（二）（啟3:1-22）


19{5}
Adoration in the court of heaven (Rev 4:1—5:14)在天上之敬拜（啟4:1—5:14）


24{6}
STUDY: THE SECOND COMING: CHARACTERISTICS, SIGNS, AND TIMING 專題：主耶穌再來之特徵、預兆與時間


28{7}
The 7 seals (Rev 6:1-17)七印（啟6:1-17）


31{8}
Visions of Salvation (Rev 7:1-17)救恩之異象（啟7:1-17）


34{9}
STUDY: BOOK OF DANIEL AND THE 70 SEVENS專題：但以理書及「七十個七」


39{10}
The 7 trumpets (I) (Rev 8:1-13)七號（一）（啟8:1-13）


42{11}
The 7 trumpets (II) (Rev 9:1-21)七號（二）（啟9:1-21）


45{12}
Visions of Prophesy (Rev 10:1—11:19)預言之異象（啟10:1—11:19）


50{13}
Conflicts in Heaven and on Earth (Rev 12:1-17)天上地上之爭戰（啟12:1-17）


53{14}
Satanic Beasts (Rev 13:1-18)屬魔鬼之獸（啟13:1-18）


57{15}
STUDY: ANTI-CHRIST專題：敵基督


61{16}
Visions of Judgment Announced (Rev 14:1-20)宣告審判之異象（啟14:1-20）


65{17}
The Final Plagues: 7 bowls (Rev 15:1—16:21)最後之瘟疫：七碗（啟15:1—16:21）


69{18}
Babylon the Great and the Beast (Rev 17:1-18)大巴比倫與獸（啟17:1-18）


73{19}
The Fall of Babylon (Rev 18:1-24)巴比倫之傾倒（啟18:1-24）


78{20}
Wedding Announcement and Armageddon (Rev 19:1-21)婚筵之宣告與哈米吉多頓（啟19:1-21）


83{21}
The Final Victory (Rev 20:1-15)最終之勝利（啟20:1-15）


87{22}
STUDY: THE MILLENNIUM AND LAST JUDGMENT專題：千禧年及最終之審判


92{23}
The New Creation (Rev 21:1-27)新天新地（啟21:1-27）


97{24}
Epilogue (Rev 22:1-21)結語（啟22:1-21）
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