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Church History: A Biblical View

The history of the church that Jesus Christ established, and the offshoots of that original organization, with particular attention to how these offshoots compare to the biblical description of that original church.
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Part I—The Apostolic Age: Lesson No. 1—Backgrounds
I. Introduction

A study of church history necessarily begins with a consideration of the historical setting in which the church began. The gospel was not spread, nor was the church established, in a sterile vacuum, isolated from the historical context. Consequently, both were greatly influenced by, and, in turn, influenced, the forces of their environment. Hence, one cannot fully appreciate the progress made by the gospel and the church without understanding something of the elements in the historical background which paved the way.

This is not to say, of course, that the church was a purely natural phenomenon. But it is to say that God works through history to bring about the fulfillment of His plans. Indeed, one cannot seriously study this part of church history without gaining a much deeper appreciation of God’s providential preparations for His church. Just as God’s people of the Old Testament had to await the completion of God’s preparations (Gen. 15:16), so it was for God’s people of the New Testament (Gal. 4:4).

The “apostolic age” refers to the first major period of church history when the apostles were living (c. 30-100 AD). The study of this period will enjoy the advantage of a historical record within the Scriptures. This first lesson is a study of what actually occurred prior to the time of Jesus and His apostles, but it is properly placed with this period since it was preparatory to their time.

II. Political and Cultural Background

At the time Christ was born (c. 6 BC) the infant Roman Empire was ruling Palestine, and indeed all the lands surrounding the Mediterranean Sea. Octavian, the grandnephew and successor to Julius Caesar, became the first emperor in 27 BC and took upon himself the title “Augustus” (meaning, “revered one”), by which he is commonly known. It is arguable that Augustus was not only the first, but the greatest, of the Roman emperors. The benefits of his reign to the advancement of the cause of Christ are immeasurable. For several centuries preceding his reign the Romans had been gradually adding the lands of the Mediterranean basin to their dominion. Palestine was added when the great Roman general Pompey captured Jerusalem in 63 BC. Octavian’s accession to the imperial throne brought many years of international and civil warfare to an end. His forty-year reign (27 BC—14 AD) brought greater peace, unity, and progress to the Mediterranean world than it had ever known. This period of relative peace continued for centuries after the reign of Augustus and has become known as the pax Romana (“Roman peace”). Such peace was of immense value to preachers of the gospel (cp. I Tim. 2:1,2).

Since the Roman Empire placed the Mediterranean world under a single, unifying political system, it greatly facilitated the travels of gospel preachers. Crossing borders within the Roman Empire was no more difficult than passing from state to state within the United States today. Also, the Romans were magnificent and inveterate builders, especially of roads. Beginning with the Appian Way in 312 BC the Romans built a network of straight, paved, durable roads stretching into, and tying together, every corner of the Empire (and some of the roads are still used today!). Built to expedite troop movements and trade, they were also of great service to gospel preachers in their travels and communications.

Roman domination also brought one, coherent legal system to the Mediterranean world, and Roman law more than once worked to the advantage of Christians (Acts 16:35-39; 19:39; 22:24-29; 23:27; 25:9-12,16). Most people are aware of the severe persecutions which Rome eventually brought against Christians, but during the First Century AD, when the church was getting its foothold in the world, Christians enjoyed almost complete freedom to practice and propagate their religion. For the most part, it was the policy of Rome to permit religious freedom and limited self-government among native peoples under its rule.

Another boon to the spread of the gospel which Rome did not begin but certainly aided was a universal language. The Greek language had been spread beyond its homeland by the conquests of Alexander the Great, “the apostle of Hellenism” (356-323 BC). It soon became the language of commerce , the courts, the educated people, and international communications. The Romans, who spoke Latin, were great admirers of Hellenistic culture and also acquired the use of Greek in international relations. Greek, as a common language, also greatly facilitated the spread of the gospel. The entire New Testament was written in Greek. (The Hebrew Old Testament had been translated into Greek in the Third Century BC. This translation, known as the Septuagint, thus made the Old Testament available to the Western world.)

III. Religious and Philosophical Background

A. Popular religious thinking. The common person who lived about the time of Christ was a religious person. He believed in many gods and spirits, both evil and good, who affected or controlled the course of his life. Every aspect and action of his life brought him into contact with a god or goddess whose goodwill he entreated, or whose wrath he averted or placated, by sacrifices, rituals, and other forms of religious homage. Pagan religion eventually became so complicated that castes of priests were formed to direct it. The needs of the individual were increasingly overlooked as religion was turned into a tool to promote the interests of the state. As a matter of fact, pagan religion had become so cold, ritualistic, and meaningless by the time of Christ that many Romans began to seek spiritual sustenance outside their traditional mythological religions.

B. Greek philosophies. Some turned to various Greek philosophies. In the Fifth and Fourth Centuries BC Socrates, Plato, and Aristotle were prominent Greek philosophers whose teachings greatly influenced educated thought in the years to come. Epicurus (342-270 BC) taught that the highest goal in life was mental bliss or pleasure, which was interpreted to mean freedom from pain. Epicurus also believed that the world was formed by chance and had no order. Men were free to do as they pleased and had no existence after death. Though Epicurus himself sought to attain his goal by asceticism, Epicureanism eventually devolved into crass sensuality. Zeno, his contemporary, taught that there was an all pervading Reason that gave order to the world, and men could obtain the greatest happiness by living according to pure reason. Thus, Stoicism (derived from the term stoa, a porch from which Zeno taught) advocated the suppression of emotions. Both Epicureanism and Stoicism had their followers (Acts 17:18), but the common man had neither the time, nor patience, nor disposition to grapple with such ambiguous, abstract, and unprovable philosophies. Indeed, in the centuries before Christ the finest minds of Greece had set themselves to pondering the purpose and conduct of human life and had come up essentially empty-handed. Philosophy had clearly demonstrated the futility of human wisdom without a divine revelation (I Cor. 1:21).

C. Eastern religions. Because of the emotional bankruptcy of the traditional mythological religions in the West, certain Eastern cults held an increasing appeal to Romans. The cult of Cybele, the “Great Mother,” a fertility goddess from Asia Minor, came to Rome by invitation in 205 BC. but failed to gain a wide following due to the self-mutilation and licentiousness involved in its rites. The worship of Isis and Serapis, imports from Egypt, was a milder fertility cult whose elaborate and mystical initiation rites appealed especially to Roman women. Of all the Eastern religions Mithraism was the most popular and noble. The god Mithras was taken from Persia and was regarded as the champion of good in its fight against evil. Mithraism practically became the unofficial religion of the Roman army for a while. In some of its rites and concepts it was quite similar to the gospel of Christ and was a major competitor to it.

IV. Jewish Background

It must not be forgotten that Judaism cradled the religion of Christ and made great, howbeit unintentional, contributions to its progress. The great issues of Judaism in the time of Christ were instigated by an external catalyst. Beginning with Alexander the Great, Greek rulers had brought Hellenism to the lives of Jews. Some accepted it and others did not. This divided Jews into two camps—the Hellenists and the Hebraists (Acts 6:1)—generally represented respectively, by the religious sects of the Sadducees and Pharisees. The Sadducees were aristocratic , worldly, and skeptical of afterlife and the existence of spirits. Pharisees were more conservative and more popular with the Jewish people but had amassed and defended a large body of oral traditions which burdened the average Jew (Matt. 15:1-9; 23:1-4).

Except for a period of independence (165-63 BC) following the Maccabean revolt, Jews had been under foreign domination for 500-700 years by the time of Christ. During those years they had also been scattered throughout the Roman world in what became known as the Diaspora; that is, the “scattering” (Jn. 7:35). On the positive side this dispersion of Jews eventually led to the development synagogue and a healthy exposure of the Gentiles to Jewish beliefs, all of which made for a warmer reception of the gospel. However, many years of foreign domination also led to a craving on the part of Palestine Jews for a political Messiah which left them ill-prepared for the kind of Messiah Jesus was to be.

V. Exercises
(1) (T or F) God works through history to fulfill His purposes.

(2) (T or F) Greek philosophies generally only appealed to the educated and sophisticated.

(3) (T or F) Many years of foreign domination made the Jews more spiritually-minded.

(4) The “________________” is the first major period of church history.

(5) ________________ and ___________ were two prominent Greek philosophies which confronted the gospel.

(6) _______________ divided the Jews into two camps: the _____________ and the __________________.

(7) What advantages did the Roman Empire provide to the gospel?

(8) Why did traditional pagan religions lose their appeal?

(9) What three Eastern cults made some headway in the western Roman Empire?

(10) What were the two major Jewish sects in the time of Christ, and how did they differ?

(11) In what ways did the Jewish Diaspora aid the gospel?
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Part I—The Apostolic Age: Lesson No. 2—The Life of Christ
I. Introduction

Regardless of the view one holds of Jesus, it must be admitted that no man has ever influenced the course of human history as He has. From this standpoint alone, He and His life demand serious consideration. Moreover, it is His pervasive influence that constitutes one of the strongest evidences for His claims, for His influence is out of all proportion to the relative obscurity of His life. Men far greater by the standards of this world have had far less influence. Actually, His life was rather unpromising, historically speaking. Born in a stable to peasant parents of a despised race, He never obtained much education, never wrote a book, never acquired any wealth, never marshaled an army, never held political office and, with the exception of a brief period during His infancy, never even traveled more than a 100 miles from His home. He was 30 years of age before He began His public ministry, which ended ignominiously at a Roman cross. In short, He had, and did, nothing to portend greatness and everything to insure, seemingly, that it would be squashed. Yet, whose life has not been touched in some way by His?

This is the historical question concerning Jesus: “how do you account for Him?”
The search for answers only uncovers more questions. Is He a mere myth? Not only does Jesus defy the mythological mold, but such an assertion would have one believe that an imaginary Jesus could accomplish what a real Jesus could not! Is He a mere man? He claimed to be the Son of God (Jn. 10:36), equal to the Father (Jn. 5:17,18; 10:30; 14:7-10), sinless (Jn. 8:46), and the Savior (Lk. 19:9,10). He also claimed to perform numerous and various miracles (Mt. 11:2-5). Such claims are so bold and fantastic that it is doubtful men would have even heard of Jesus were they not true. Men who make such claims are either ignored or shut away by society.

Yes, others have gained great followings—Buddha, Muhammad, Joseph Smith, etc.—but not by making the claims and doing the things Jesus did. The false prophet knows that the greater his claims are the greater the chances of exposure are. Even if his lies are not provable, they must not be disprovable by ordinary observation. Jesus made the greatest claims a man could make, and He has substantiated them with the inspired records, the institutions, and the faith He has given to men. Jesus’ eminence in history can only be explained as men look to Him and exclaim with Thomas, “My Lord and my God!” (Jn. 20:28).

II. His Birth and Youth

Information about the birth and youth of Jesus is sparse. Only Matthew 1,2) and Luke (1,2) have anything to say about the early part of His life. This should not be surprising, considering that it was what He taught and did during His public ministry which was especially pertinent to His purpose in coming to the earth. He was miraculously conceived by a virgin, Mary, who was betrothed to a man named Joseph, of the lineage of David. In order to register for a census they traveled from their home in Nazareth of Galilee to Joseph’s ancestral home, Bethlehem of Judea, where Jesus was born. He was given the name “Jesus”, roughly meaning “Savior”, while “Christ” (Hebrew, “Messiah”), meaning “anointed one,” became His title. The date of Jesus’ birth can only be approximated. He cannot have been born later than 4 BC, since this is the year of the death of Herod the Great, in whose reign Jesus was born. Luke provides more exact and concrete information by noting that John the Baptist began His ministry in the fifteenth year of Tiberius’ reign (Lk. 3:l, 2) which would be 26 AD It appears that Jesus was baptized by John not long after the latter began his ministry, so a date of 26 AD is also assigned to Jesus’ baptism. Luke also notes that Jesus was about 30 when He was baptized (Lk. 3:23), meaning that He could have been 28 to 32 years old. This would still place Jesus’ birth in the range of 6-4 BC. After a flight to Egypt to escape the wrath of Herod and a brief stay there, Mary, Joseph, and Jesus returned to Nazareth, where Jesus seems to have lived and worked as a carpenter (Mk. 6:3) until the time of His ministry. The only view of Jesus’ youth is that provided by Luke in an account concerning Jesus’ attendance at the Passover in Jerusalem when He was 12 years old (2:41-52).

III. His Ministry

After His baptism and a 40-day period of fasting and temptation in the wilderness, Jesus began His public ministry. Since the first Passover of Jesus’ ministry was the 46th year of the temple’s building (Jn.2:13,20), and Herod began to renovate the temple in 19 BC, a date of 27 AD is placed upon this first Passover of Jesus’ ministry. It appears that Jesus’ public ministry lasted a little over three years. This determination is made, not only by counting the references to the Passover, the second of which is questionable, in the Gospel of John (2:23; 5:1; 6:4; 13:1), but also by the consideration that the activities of Jesus could not very well be squeezed into a shorter period.

Jesus’ ministry may be divided into three parts.

(1) Early. This part of His ministry lasted from His public identification by John until the arrest of John. Though Jesus did spend some time in Galilee, this part of His ministry was primarily spent in Judea and is detailed by John (1-3).

(2) Middle. This was by far the lengthiest part of Jesus’ public ministry lasting at least two years. The basic setting for this period was Galilee though intermittent trips were made to such places as Judea, Caesarea Philippi. and Phoenicia. During the early part of this ministry Jesus preached His sermon on the mount and chose His twelve apostles, who stayed with Him and were trained during the rest of His ministry. Matthew and Mark are primarily concerned with this part of His ministry.

(3) Late. The setting for this part of His ministry was primarily Perea and Judea. Luke (9:51—19:28) and John (7:2—11:57) provide the most information about Jesus’ Perean ministry and His final journey to Jerusalem.

IV. His Death, Resurrection, and Ascension

All four Gospels devote a disproportionately large part of their records to Jesus’ last days in Jerusalem. One-third of the Gospel of John (13-19) is devoted to one 24-hour period. Jesus entered Jerusalem in triumph on the Sunday before the Passover, 30 AD, delivered His Mount Olivet discourse on Tuesday (Mt. 24), instituted the Lord’s Supper during the Passover meal on Thursday night, was arrested, tried, convicted, crucified, and buried on Friday, and was raised from the dead on the following Sunday, the third day after His death, as He had predicted (Mk. 16:9; Mt. 16:21). Thereafter He taught His apostles over a 40-day period which ended with His ascension to heaven from Mount Olivet (Acts 1:1-12).

V. Exercises
(1) (T or F) Others have enjoyed Jesus’ success while making His claims.

(2) (T or F) Jesus’ ministry lasted approximately three years.

(3) What were the three parts of Jesus’ ministry and where did He spend them?

(4) What is the only reasonable explanation for Jesus’ place in history?
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Part I—The Apostolic Age: Lesson No. 3—The Origin of the Church
I. Introduction

In order for a study of later church history to be of real profit a student must be familiar with the story of the church as it is presented in the Scriptures. Only as men learn where the church was originally moored can they see how far it has drifted on the sea of apostasy. Doctrinal digressions can only be seen as such against the background of the Scriptural record of the early church. Hence, this lesson will focus on the church in Jerusalem during its early years. Since the church in this city enjoyed the presence and direct supervision of the Lord’s apostles for a number of years, it may certainly be expected that it was what the Lord would have wanted it to be. This is not to say, of course, that it had no problems, for it did, but when problems occurred they were immediately addressed and corrected.

II. Beginning Marks

A. Name. The English term “church” is supposed to be a derivative of the Greek term kuriakos, meaning “of or belonging to the Lord.” It is used to translate the Greek term ekklesia, which occurs 115 times in the New Testament, with all but four occurrences (Acts 7:38; 19:32,39,41) referring to God’s people of the new covenant. Ekklesia is a compound formed from the Greek preposition ek (meaning “out of’” and the Greek noun klesis (meaning “a calling”). Hence, the “church” is literally “that which is called out of the realm of sin and darkness into the light and kingdom of Jesus Christ (Col. 1:13; II Thess. 2:14). It is noteworthy that Jesus used the term “church” only three times in two different passages, but His usage of the term illustrates the two basic senses in which it is used in the New Testament. When He said, “I will build My church” (Matt. 16:18), He used the term in the universal sense, including all of His disciples throughout the world. When He said that differences between brethren should ultimately be taken to the church (Matt. 18:15-17), He used the term in the local sense, referring to a body of His disciples within a particular geographical area who band together for purposes of work and worship. Sometimes modifying phrases (I Cor. 1:2; Rom. 16:16), or different terms (I Cor. 3:16; Eph. 1:22,23; Col. 1:13), are used in reference to the church to emphasize different aspects of it.

B. Founder. Jesus Christ is the designer and builder of the church, for He said “I will build My church” (Matt. 16:18). For this reason it bears His name (Rom. 16:16). No church which was founded by men or bears the name of a man (as well as humanly devised names) can have been the church founded by Christ.

C. Foundation. The foundation of the church is Jesus Christ in His divine nature as the Son of God (Matt. 16:16; I Cor. 3:11). There is no stronger or surer foundation on which the church may be built, and any church which is established upon a different principle does not have that distinctive, essential feature which marks it as a true church of Christ.

D. Place. The city of Jerusalem is obviously the place where the church of Christ began. Old Testament prophecies pointed to Jerusalem as the place where God would establish His house, the church (Isa. 2:2,3). Jesus specified Jerusalem as the “beginning” place for the preaching of repentance (Lk. 24:47), and He told His apostles to remain there until the coming of the Holy Spirit (Lk. 24:49; Acts 1:4,5). It was in Jerusalem that the Holy Spirit came upon the apostles, the gospel was preached, and men were baptized and added to the church (Acts 2). As a matter of fact, for the first seven chapters of Acts the church is never mentioned as existing anywhere but in Jerusalem and its environs (Acts 2:47; 5:11).

E. Time. It is also quite evident that the church began on the first Pentecost following Jesus’ ascension. Prior to Pentecost the church is spoken of as being in the future (Matt. 16:18), and after Pentecost it is spoken of as being then in existence (Acts 2:47; 5:11; 8:1). This agrees with the fact that the gospel, which saves men and obedience to which grants church membership, was first preached in its fullness on the day of Pentecost. Is it any wonder, then, that Peter later refers to the events of Pentecost as “the beginning” (Acts 11 :15)?

III. History of the Jerusalem Church

There is more information of a historical nature given concerning the church in Jerusalem than any other in the New Testament. Therefore, it is evident that the Lord intended to set forth this church as an example to other local churches throughout the ages. It was altogether fitting that the church should first be established in Jerusalem since it was the capital and leading city of the nation which gave the world its Savior and was the scene of the Lord’s death, burial, resurrection, and ascension. As noted above, the church in Jerusalem had its beginning on the first Pentecost following Jesus’ ascension. On that day the Holy Spirit fell upon the apostles, enabling them to preach the gospel, and 3000 were baptized into the church. It is important to remember that for about the first ten years of its existence the church was comprised entirely of Jewish Christians or Gentiles who had been proselyted into Judaism previously. Later, Samaritans were added (Acts 8), but all of these groups adhered to the Mosaic Law. It is obvious that Jewish Christians were slow in realizing that they were no longer obligated to obey the precepts of the Mosaic Law. Thirty years after the establishment of the church Jewish Christians were still very much zealous for the Law of Moses (Acts 21:20ff). This attitude created a great problem when the question of Gentile membership in the church later arose. The strengths of the Jerusalem church were (1) brotherly love and unity (Acts 2:43-46; 4:32-37 (2) immediate settlement of internal problems (Acts 5,6,15), (3) involvement of all of the members in the deliberations and resolutions of the problems that arose (Acts 6:1-6; 15:22), (4) courage and devotion which led them to continue teaching even in the face of persecution, and (5) an excellent program of teaching which edified the disciples and gave the church such great teachers as Stephen, Philip, Barnabas, and Silas. The weaknesses of the Jerusalem church were (1) poverty (Acts 2,4,11), (2) lying of Ananias and Sapphira (Acts 5), (3) neglect of widows (Acts 6), (4) persecution (Acts 4,5,7,8), and (5) false teaching (Acts 15).

The information provided concerning the Jerusalem church in the New Testament spans a period of twenty to thirty years. The church was established in 30 AD, Gentiles entered the church in 40 AD, the council on circumcision in Jerusalem was held in 50 AD, and Paul was assaulted and imprisoned in Jerusalem in 58 AD
IV. Exercises
(1) (T or F) In its early years the Jerusalem church was made up entirely of Jewish Christians.

(2) (T or F) Jewish Christians continued to adhere to the Mosaic Law.

(3) The Greek tern for “church” is ______________ and means “__________________ _____________ .”

(4) The church was founded by ______________ in the city of _____________ on the day of _____________ about 30 AD
==============================

Part I—The Apostolic Age: Lesson No. 4—Gentile Churches
I. Introduction

The church was composed entirely of Jews, or at least those who adhered to the Mosaic Law, for about the first ten years of its existence. During this period (c. 30-40 AD), and for the next few decades, the Gentiles viewed the church as just another sect or offshoot of Judaism. Indeed, at first the church was in danger of becoming just that. Every Christian was a Jew and did everything the average Jew did. He still practiced circumcision and observed all the other precepts of the Mosaic Law (Acts 21: 20; 26:11). Even the apostles continued to observe the customs and laws of the Jews (Acts 3:1; 10:9-16; Gal. 2:11-13). It does not seem to have occurred to them that the death of Christ meant that they were no longer obligated to observe the Mosaic Law. They gave up none of their Jewish heritage. They were simply Jews who accepted Jesus as the Messiah. They saw no incompatibility between professing obedience to Moses and obedience to Christ. Moreover, they expected any Gentile who wanted to become a member of the church to first become a Jewish proselyte. Of course, this was not at all what the Lord had planned for His church. Such views and practices not only missed the purpose of the Mosaic Law but also tended to make the church another exclusivistic, Judaistic sect rather than the universal body it was intended to be (Mt. 28:19; Mk. 16:15).

II. Conversion of the Gentiles

It was in God’s plans to admit the Gentiles to the church, but not as Jewish proselytes. As usual, this significant event was preceded by preparatory measures. The first of these was the large-scale persecution of the church following the stoning of Stephen (Acts 8:1-4). Ironically, it was Stephen wo seems to have had the greatest appreciation of the fact of the demise of the Mosaic institutions and the acceptability of Gentiles for church membership as Gentiles, judging from the accusations brought against him (Acts 6:13,14) and the defense he himself made (Acts 7). However, it may be that his death did more to bring about the fulfillment of his teachings than the teachings themselves did, for his death was the beginning of a widespread persecution against the church which scattered it beyond the confines of Jerusalem and Judea. At first, the gospel was preached only to Jews, but a step away from Jerusalem was a step away from Judaism. This Judaistic hold on the church was loosened somewhat in the conversions the Samaritans and the Ethiopian eunuch.(Acts 8). This took the church half the way to the Gentiles, but something else had to occur before they were admitted: the conversion of Saul (Acts 9). This was necessary because Saul (Paul) was to be God’s special apostle to the Gentiles (Acts 9:15; Rom. 11:13; Gal. 2:7,S). Saul’s conversion is usually placed around 35 AD Then about 40 AD the apostle Peter was sent under the influence of special revelation and direct commandment from God to preach to the household of a Gentile named Cornelius (Acts 10). This was such a momentous event that the Lord saw fit to place His divine imprimatur upon it by giving the Holy Spirit to the Gentiles in a miraculous display prior to their baptism. This factor later figured heavily in the church’s decision that the Gentiles did not have to become Jews to become Christians (Acts 11:1-18; 15:7-11).

III. Paul and His Journeys

The doors of the church now swung open widely, and Gentiles flocked into the fold. Making their way into Syria, some disciples preached to Greeks, and the first Gentile church was established in Antioch. Barnabas was dispatched from Jerusalem to tend to the needs of the new Gentile Christians, and, finding the need so great, he soon brought Paul to assist in the work.

Of all the apostles, Paul was the one best suited to be the apostle to the Gentiles. He was the only one of the apostles who was born, and had lived, outside the Jewish homeland. His home was Tarsus, the great center of Hellenistic learning. Even though he was sent at a rather early age to Jerusalem to be educated (Acts 22:3), he must have had some beneficial exposure to Greek thought, and his writings evidence this. He was also a Jew par excellence (Gal. 1:14; Phil. 3:4-6), being a Pharisee and an ardent student and advocate of the Jesish law and traditions. This eventually led to his violent confrontation with the church. Finally, he had the unusual privilege of being a Roman citizen, a status of considerable importance in his later ministry as an apostle (Acts 16:37; 22:25; 25:10-12). All of these aspects of Paul’s background combined to make him the most influential and dynamic personality in the history of the church. He wrote more of the New Testament than any other man and did more than any other to spread the gospel (I Cor. 15:10; II Cor. 11:23). Is it any wonder, then, that Paul says God set him apart from his mother’s womb (Gal. 1:15)? He was a man who had been divinely prepared for a very difficult and important task. When the time came, He rose to the occasion and embraced his work with unstinting dedication.

Using Antioch as a base, Paul made three evangelist tours among the Gentiles. His first one (c. 45-48 AD) took him to the island of Cyprus and into south central Asia Minor, where he established several churches. Between his first and second tours he attended a conference in Jerusalem (c. 50 AD), where his testimony was an important factor in the decision not to bind the Law of Moses upon Gentile Christians (Acts 15; Gal. 2).

His second tour (c. 51-54 AD) took him through Syria, Cilicia, Asia Minor, Macedonia, and Achaia. The borders of the church were extended everywhere he preached. His third tour (c. 54-58 AD) did not cover any new territory, but he did enjoy a long and successful ministry in Ephesus. He also visited the Macedonian and Achaian churches twice during this tour, which ended with his arrest in Jerusalem. He was held in Roman custody five or six years (c. 58-63 AD) in Caesarea and Rome before he was released. According to Paul’s epistles to Timothy and Titus he was then able to travel several more years among the churches of the Aegean area before he was re-arrested and taken again to Rome. Scripture indicates that his earthly life came to an end in that city. Tradition adds that he was beheaded along the Ostian Way right outside Rome in 68 AD.
Paul had set out to open up the church to the whole world. He accomplished this task (Col. 1:23). As he put it: “I have finished the course” (II Tim. 4:7). His work was crowned a few years following his death with the destruction of Jerusalem (70 AD)—an event which forever freed the church from the shackles of Judaism. Due to Paul’s efforts the gospel was firmly planted in the Mediterranean world and was now poised to spring beyond.

IV. Exercises

(1) (T or F) In the early years of the church Christians kept the Old Law.

(2) (T or F) The Gentiles were accepted by the Jews into the church as they were quite easily.

(3) (T or F) Paul made four evangelistic tours.

(4) What two or three events were preparatory to the conversion of the Gentiles?

(5) What were three factors which made Paul an apostle especially suited to go to the Gentiles?
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Part I—The Apostolic Age: Lesson No. 5—The Close of the Apostolic Age
I. Introduction

The closing years of the apostolic age (70-100 AD) remain one of the obscurest periods of church history due to the scantiness of information relating to this period. It seems that all of the New Testament books, except for John’s writings (95-98 AD), had been written by the time Jerusalem was destroyed (70 AD). Consequently, there is little information provided in the Scriptures as to what occurred among Christians during this period. Information from sources outside the Scriptures is likewise sparse. Yet, the close of the apostolic age is one of the more important periods of church history because of its transitional nature. It was during this time that a second generation of Christians arose, and churches were making the move from direct apostolic oversight and influence to entirely independent and local management of their affairs as the apostles began to fade from the earthly scene. These years, then, were practically the first period of post-apostolic church history and would be the seedbed of problems which confronted the church in the years immediately following the deaths of the apostles.

II. The Ministries and Deaths of the Apostles

Legends concerning the ministries and deaths of Christ’s apostles abound, but there is little Scriptural information of such. Therefore, what the apostles did in their later years and how they died may be regarded as quite uncertain. Despite some severe persecutions, it appears that the apostles remained in Jerusalem until at least the time of the Jerusalem conference in 50 AD (Acts 8:1; 15:6). James, the brother of John, had been put to death by King Agrippa I in 44 AD (Acts 12:1, 2). Aside from Peter, John, Jude (vs. 1), and Paul, none of the apostles is mentioned by name after 50 AD However, there are a few indications that the original apostles, especially Peter and John, eventually traveled and labored outside Judea. (1) Firstly, they were under instructions from Christ to go into all the world (Matt. 28:19; Mk. 16:15). (2) When Paul returned to Jerusalem for the last time in 58 AD, mention is made of him meeting with the elders only (Acts 21:17,18)—an indication that the apostles were away from Jerusalem. (3) There are implications or plain statements to the effect that the original apostles, especially Peter and John, did carry their ministries beyond Judea (I Cor. 1:12; 9:5; I Pet. 1:1; 5:13; Rev. 1:9). It is a controversial matter whether or not Peter became the bishop of the church in Rome, as Roman Catholicism claims, but there is no sure evidence that he ever entered that city. Tradition has Peter put to death in Rome about 64 AD by being crucified upside down (that position being requested by him supposedly because of a feeling of unworthiness to be crucified just as his Lord was). It is noteworthy that Christ did predict a martyr’s death for Peter (Jn. 21:18,19). It is thought that Paul was beheaded right outside Rome in 68 AD (II Tim. 4: 6-8,16-18). John supposedly lived and labored in Ephesus during his later years, being the only apostle allowed to die a natural death. The lives, ministries, and deaths of the rest of the apostles are far more unknown..

III. The Spread and Development of the Church

The church grew vigorously during its early years. Thousands upon thousands of Jews were brought to Christ as the gospel was preached within Judea (Acts 2:41; 4:4; 6:7). This pattern of rapid growth continued as the church made its way among the Gentile nations (Acts 16:5). Paul was highly instrumental in getting the gospel to the Gentiles and Jews of Asia Minor, Macedonia, and Achaia. However, he was not entirely alone in this effort. A strong church was already well established in Rome when he arrived in that city, and before Paul’s death Peter is able to write to Christians scattered throughout the northern and western sections of Asia Minor, regions of which there is no record of Paul having visited. Paul did say he preached the gospel as far as Illyricum (northwest of Macedonia) and had aspirations of going to Spain (Rom. 15:19,24). There is no record of Paul evangelizing the island of Crete, but in his waning years it was needful for him to leave Titus there with instructions to appoint elders in every city (Tit. 1:5). At the very end of his life he mentions that Titus had gone to Dalmatia (II Tim. 4:10). Indeed, while writing the Colossian brethren from Rome as a prisoner (61-63 AD), he feels justified in saying that the gospel had been preached “in all creation under heaven” (Col. 1:23). There is no reason to believe that this rapid growth did not continue in the last few decades of the First Century, for early Christians were zealously evangelistic. As a matter of fact, when John wrote his Revelation (95 AD) there were at least ten known churches in the province of Asia alone.

However, dark, foreboding clouds lay on the horizon. The latest writings of the New Testament (John’s books) seem to confirm the existence of the apostasies that Paul prophesied (Acts 20:29, I Tim. 4:1-3; II Tim. 3:1-9; 4:3, 4). Men did arise to usurp preeminence and authority over God’s people (III Jn. 9,10), and by the end of the First Century only two of the seven churches mentioned in John’s Revelation are in very good spiritual condition (Rev. 2,3). Even the mediocre ones had problems with false teachers and immorality in their midst (Rev. 2:14,15 , 20-24). It is probable that the conditions which prevailed among the Asian churches were typical of all the churches at the end of the First Century. John’s writings seem designed to combat incipient heresies concerning the nature of Christ. “Antichrists” had already arrived on the scene prior to his death (I Jn. 2:18; 4:3; II Jn. 7). Such were to constitute major enemies of the cause of Christ in the years to come.

IV. Relations with Judaism and the Roman Government

Although relations between Christians and the unbelieving Jews appear to have been cordial at first (Acts 2:47), the unbelieving Jewish leadership, unable to co-exist peaceably with the preaching of the gospel of Jesus Christ, instigated severe persecutions against Christians. These persecutions continued until the destruction of Jerusalem and eventually became generalized enough to build up in the common Jewish mind a prejudice and hostility toward the church.

The relations of the church with the Roman government were likewise initially favorable. The church was viewed by the Romans in the early years as a branch of Judaism. However, the attacks of the Jewish community upon the church, as well as the distinctive doctrines and practices of the latter, soon clarified things. Nevertheless, Christians did not become the targets of Roman persecution until Nero cast the blame upon them for the catastrophe fire which burned much of Rome in 64 AD Consequently, they were subjected to the most horrid deaths. However, the Neronian persecution seems to have been brief and local. It was not until the reign of Domitian (81-96 AD) that a general persecution of Christians by the Roman government broke out. From then on such persecutions continued intermittently until the reign of the emperor Constantine in the early Fourth Century AD Though prejudice caused by misrepresentations and misunderstandings prevailed among the common people, the hostility of the Roman government was basically political in nature. Because Christians refused to burn incense to the deified Roman emperor, an act which the Romans viewed as an expression of loyalty and patriotism but which Christians viewed as idolatry, they were regarded as treasonous and worthy of death. John’s Revelation was written to reassure Christians caught up in the persecutions of Domitian.

V. The Completion of the New Testament

Of course, as the apostles began to disappear from the earthly scene, miraculous powers among Christians began to fade away with them (I Cor. 13:8-10). However, in their place was left something equally effective: the New Testament. The books constituting the New Testament were penned by eight inspired men, especially Paul. All but John’s writings are believed by conservative scholars to have been written 50-70 AD prior to the destruction of Jerusalem. John’s books are believed to have been written in the last decade of the First Century (95-98 AD). The New Testament serves as an infallible, all-sufficient, incorruptible, indestructible guide for the Christian (II Tim. 3:16,17; I Pet. 1:23-25).

VI. Exercises

(1) (T or F) The entire New Testament was written before Jerusalem was destroyed.

(2) (T or F) In the First Century the church never spread beyond Paul’s spheres of labor.

(3) (T or F) Prophecies about corruption in the organization and doctrines of the church began to be fulfilled before the end of the First Century.

(4) (T or F) There are no indications that the original apostles ever traveled outside Judea.

(5) (T or F) The New Testament is a complete and all-sufficient guide for the Christian.

(6) ________ and __________ were two Roman emperors who persecuted Christians in the First Century AD.
(7) The _____________ was initially viewed by the Romans as a branch of Judaism.

(8) Why did the Roman Government persecute Christians?

(9) Where were ten churches in the Roman province of Asia located in the First Century AD?
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Part II—The Ante-Nicene Age: Lesson No. 6—The Monarchical Episcopate
I. Introduction

With this lesson the student of church history embarks upon a study of that long, dark process of apostasy which eventually culminated in the Roman Catholic Church. This apostasy unfolded very gradually. (Apostasies that move forward too rapidly are ordinarily too obvious and alarming to achieve much success.) Even in the days of the apostles there were signs that the church was moving in the direction of apostasy (Acts 20:29, 30; III Jn. 9,10). After the deaths of the apostles, this apostasy moved forward unchecked and with ever-increasing momentum.

This first period of post-apostolic church history was also one of persecution. By the end of the First Century the Roman government had settled on a policy of persecution against Christians. These persecutions would continue intermittently throughout the Second and Third Centuries but would finally be brought to an end by the Edict of Milan which was issued by Emperor Constantine in 313 AD Nevertheless, this was also a period of tremendous numerical and geographical growth for the church. This first period of post-apostolic church history, the “Ante-Nicene Age,” is so named because it is the period “before” (signified by the word “ante”) the Council of Nicea, the first general council of the church, which was convened by Constantine in 325 AD at Nicea in Asia Minor.

II. The Rise of the Monarchical Episcopate

The first form which apostasy generally took in the church was in the corruption of its organization. The first step in this organizational corruption, which would evolve over several centuries into the office of a supreme and infallible “pope,” was the monarchical episcopate (“monarchical” meaning “one-ruling”‘ and “episcopate” referring to the “office of a bishop”). Exactly how and when this monarchical episcopate began is not known. Very possibly this development began even in the late apostolic age (Acts 20:29,30; III Jn. 9,10). In any event, it is quite clear that this change in the church’s organization became fairly well established in some places during the first quarter of the Second Century. Ignatius, himself the monarchical bishop of Antioch, wrote (110-117) in favorable reference to the monarchical bishops of several churches in cities of Asia Minor. Of course, in the apostolic age, “presbyters” (elders) and “bishops” were terms used interchangeably in reference to the body of men who had the oversight of each church. However, as time went on, one elder began to be exalted above the other elders of a church and the title of “bishop” reserved for him alone. In the early Second Century this practice was not occurring everywhere, and the authority of the monarchical bishop was local, not diocesan (regional), in scope, but by 160 AD the monarchical episcopate was well-nigh universal. Eventually, the concept of “apostolic succession,” that bishops were to carry on with the role, authority and responsibilities of the apostles, would be combined with this concept of the episcopate to give it greater power and dignity.

Some historians believe that the development of a stronger episcopate gave churches a greater sense of institutional unity by virtue of a centralized focus of authority and carried the church successfully through the perilous period of heresies. Below is a chart giving the basic words used in the New Testament in reference to the rulers of a local church:

Scriptures Greek Terms Translations Meanings

Eph. 4:11 poimen pastor shepherd

Acts 11:30; 14:23; 20:17 presbuteros presbyter, elder an older man (of maturity and experience)

Phil. 1:1; Acts 20:28 episkopos bishop overseer; supervisor

From the above, and other, Scriptures three conclusions can be drawn which set the office of bishop in stark contrast to that which later developed in the apostate church. (1) Firstly, the three terms, “elder,” “bishop,” and pastor,” are all used interchangeably in reference to the same office (Acts 20:17,28; Tit. 1:5,7; I Pet. 5:1,2; Eph. 4:11). (It should be noted that the word translated “feed” in two of the preceding passages is the Greek word “poimaino,” which means “to pastor” or “to shepherd..” Also, in the last passage where the various officers of the church are listed it is difficult to see how elders could have been omitted when teachers and evangelists are mentioned, unless the elders are the pastors.) The only difference they may have is to emphasize a different facet of the same office. However, there is not Scriptural basis for applying one term exclusively to one individual. (2) Secondly, whenever a church of the New Testament is mentioned as having elders, it had exactly that—elders, not “an elder” or “pastor.” In other words, the New Testament order is that a local church always has a plurality of elders. This in itself would seem to indicate that the Lord does not desire that one man be exalted as supreme overseer of a local church. And if He did not desire that it be done on even a local level, how could it please Him to be done on a regional or universal level? (3) Thirdly, there is no Scriptural indication that the authority of an elder extended beyond the local church of which he was a member. Elders were to shepherd the flock of God among them (I Pet. 5:1,2)—the one of which the Holy Spirit had made them overseers (Acts 20:28).

III. Persecution of the Church

By the beginning of the Second Century the church was well-established in the regions of Syria, Macedonia, Greece, Egypt, and Rome, but it was most extensive in Asia Minor. By this time also it had elicited both popular and governmental opposition. Already the church had endured the persecutions of Nero (54-68) and Domitian (81-96). Such persecutions are indicative of the growing prominence of the church in ancient society. The Roman Government vented its wrath upon Christians because of their refusal to recognize and worship the emperor as a god, but popular animosity against Christians was aroused due to accusations of atheism (because they denied the traditional gods), licentiousness (because their worship was often carried on secretly after nightfall), and cannibalism (because of a misunderstanding of the Lord’s Supper — an accusation which the Roman Catholic doctrine of transubstantiation would, ironically, give much truth). Christians were also hated for their exclusiveness and the idea that they alone had the truth. Thus began a cycle of persecutions and respites which continued for two centuries until a final edict granting religious liberty was issued by Constantine in 313 AD Because of these accusations and persecutions men known as “Apologists” (from the Greek word apologia, meaning a “defense”) arose and tried to give a philosophical defense to the gospel and church before the Roman rulers.

IV. Exercises
(1) How did the monarchical episcopate differ from the office of bishop in the New Testament?

(2) Why was there hatred toward Christians?
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Part II—The Ante-Nicene Age: Lesson No. 7—Gnostic Heresies
I. Gnosticism

Many later doctrinal controversies within the church pertained to the question of Christ’s nature. Some of the later books in the New Testament indicate that even before the end of the First Century false concepts concerning the nature of Christ were beginning to arise. John’s epistles seem to have been especially written to combat growing misconceptions in this area (I Jn. 1:1-3; 2:18,22; 4:2,3).

The second great doctrinal crisis that the church faced was Gnosticism. The origin and nature of Gnosticism are shrouded in mystery. Perhaps one could most accurately describe it as a religious philosophy. Gnosticism was in the world before the church began, but how or where it began is unknown. One thing that makes Gnosticism so difficult to understand is that it is a combination of features from many different systems of thought. Babylonian, Persian, Egyptian, Greek and Jewish elements can be observed in Gnosticism. It came in a variety of different forms and evolved through the years. Thus, the Gnosticism that the church faced in the Second Century may have been quite different from what it faced in the Third Century. However, Gnosticism arose in the East and presented a real challenge to the church in the Second and Third Centuries. Gnosticism attained the height of its influence in the years 135-160 AD
The name, “Gnosticism,” comes from the Greek term “gnosis,” meaning “knowledge.” However, the knowledge which Gnosticism advocated was not a knowledge that could be obtained through study or observation. Rather, it was a mystical, supernatural wisdom. According to Gnosticism, God is at the head of the spiritual world of light called the “pleroma.” Certain fragments of this world, or seeds of light, fell into the visible world of darkness and evil and were imprisoned. These captive “sparks” of light reside in men and need to be recovered or reintegrated with the realm of light. The means of recovery was the “knowledge” which Christ came to reveal. However, not everyone was capable of receiving this “knowledge” by which one was freed from bondage to the visible world and brought into communion with true spiritual realities.

Thus, Gnostics believed that the visible, physical world was inherently and altogether evil. Only “spirit” was good. Of course, this presented the Gnostics with a problem of how the world was originated. If God is “spirit” and therefore wholly good, how could He have created something evil like the physical world. Gnostics solved this problem by simply denying that the high God, whom Christ revealed, was the One who made the physical world. Gnostics conceived of many ranks of “aeons,” or angels, bridging the gap between God and the physical world. The highest of aeons was nearly entirely free of matter while the rank next to man and his physical world was almost wholly material. Between God and the physical world were many ranks of aeons of various degrees of spirituality or corporeality. One of these aeons was known as the “Demiurge,” an imperfect and inferior being, who created the world. Gnostics also identified the Demiurge with the God of the Jews and the God of the Old Testament. The God of the New Testament is the high God revealed by Christ.

The Gnostic view of the physical world also led to misconceptions concerning the nature of Christ. Since anything physical is evil, Gnostics concluded that Christ could not have really come in the flesh. This problem was resolved by resorting to Docetism (from the Greek term, “dokeo,” meaning “seem”), the idea that Christ had not really come in the flesh but only “seemed” to be fleshly. Christ was really a phantom, or a ghost-like apparition, according to Gnosticism (Lk. 24:36-43). This explains the emphasis placed upon Jesus’ incarnation in John’s writings (Jn.; I Jn. 1:1-3; 4:2,3; II Jn. 7). Some Gnostics believed that Christ came and dwelt in the man, Jesus, when He was baptized and left Him shortly before His crucifixion (I Jn. 2:18,22).

The views of Gnostics also affected their ethics — oddly, in two extremely different ways. Since the flesh was evil, it should be abused. Gnostics sought to abuse the flesh by asceticism — by extreme self-denial of physical comforts, or even necessities, to the body (I Tim. 4:1-5; Col. 2:20-23). Other Gnostics felt that since the body and soul were two entirely separate entities, then each should be allowed t6 take their different pathways, for nothing done by one would affect the other. Of course, this led to gross indulgences of the flesh—something which was vigorously attacked by the New Testament writers (II Tim. 3:1-7; II Pet. 2:1,2,12-19; I Jn. 3:4-10; Jude 4,8,16; Rev. 2:14,15,20-24).

II. Marcion

Marcion came from Asia Minor to Rome in 139 where he fell under Gnostic influences and was finally excommunicated in 144. Marcion’s Gnosticism was heavily anti-Judaistic in flavor. The God of the Old Testament was weak and harsh. Christ revealed the good God of mercy. Paul was supposedly the only apostle who faithfully understood the gospel. All the others fell into Judaism. The Old Testament, and its God, are therefore to be entirely rejected. The ascetic life is the proper one to follow. Marcion gathered his followers into a separate sect and compiled a canon of sacred books for their use. They included ten epistles of Paul and the Gospel of Luke and had been expurgated of all passages which indicated that the God of the Old Testament was the Father of Christ. Marcion’s followers survived into the Fifth Century.

III. Montanism

Montanism was not actually a form of Gnosticism, but it did have some things in common with it. Not long after the time of Marcion, one by the name of Montanus from Asia Minor began a reform movement in the church. The expectation of a speedy return of Christ had gradually dimmed and worldliness was very much on the increase in the church. Consequently, Montanus arose in 156 and proclaimed that he was an instrument of the Holy Spirit, laying claim to the promise of Christ that He was to send the Holy Spirit upon His disciples (Jn. 15:26). With prophetic vigor Montanus rose up and proclaimed the approaching end of the world, the dawning of the age of the Holy Spirit, the heavenly Jerusalem was about to be set up in Phrygia, and that asceticism ought to be practiced in preparation for this time. The bishops of Asia Minor convened some synods and condemned Montanism, but it attracted those who observed too much worldliness in the church, and the movement continued for years after Montanus.

IV. Exercises
(1) (T or F) Gnosticism was the second great doctrinal crisis faced by the church and attained the height of its influence 135-160 AD.
(2) (T or F) Christ’s promise to send the Holy Spirit was fulfilled before the time of Montanus.

(3) What was the Gnostic concept of the physical world?

(4) How did the Gnostics’ views of the physical world affect their concepts of God?

Creation?

Jesus Christ?

Ethics?

(5) What was distinctive about Marcion’s Gnosticism?
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Part II—The Ante-Nicene Age: Lesson No. 8—The “Catholic” Church
I. Introduction

A. Definition of terms. The term “church” is used in two basic senses in the New Testament. Firstly, it refers to the “aggregate of those throughout the world who have been saved by obedience to the gospel of Jesus Christ” (Mt. 16:18; Acts 2:47; Eph. 1:22). Secondly, it refers to “some such saved in a particular geographical area who band together for purposes of worship and spiritual work” (Rom. 16:16; I Cor. 1:2; Rev. 1:4 , 11). These are usually referred to as the “universal” and “local” senses, respectively, of the term, “church.”

The term “catholic” is derived from a Greek word which means “general” or “universal.” As this term is applied to the first of the two above senses it is quite accurately applied, for the Lord certainly intended for His disciples to be parts of one, universal body (Jn. 17:20-23; Eph. 4:4). There are no parties, or branches, of disciples making up the universal church. However, what is it that makes the church “Catholic?” What is it that gives the church its “oneness?” The element which compacts all Christians into one body is their common faith in, and relationship with, Jesus Christ. Thus, the oneness of the church is doctrinal in nature. The universal church is not so much an organization as it is a relationship. One is a member of the universal church, and thus related to all the other members of that church, because he has formed a relationship with Jesus Christ. The components of the universal church are individual Christians, not local congregations (I Cor. 12:27).

However, it is easy for men to lose sight of these concepts, as they did in the Second Century. First, men begin to conceive of the universal church as being composed of the various local congregations rather than simply individual Christians. The brotherhood becomes a union of local churches (“church-hood”). From this point it is easy to conceive of the local congregations as having a collective work to perform. As such concepts gain headway, members of the church, and local congregations, begin to think of themselves as being organically tied to one another rather than simply having a common faith and relationship. Organic unity and collective work require inter-congregational coordination of efforts, which, in turn, requires inter-congregational leaders. In the Second Century the monarchical bishops began to move into the role of inter-congregational leaders. Thus, the church was becoming “catholic,” not by virtue of a shared relationship, but by virtue of an organic unity of Christians epitomized in the authority of the bishops.

B. Rationale. Historians usually assert that it was the Gnostic and Montanist crises which led to, and necessitated, this “catholicizing” of the church. Some system was needed to define the true church and its faith and protect it against heretics and schismatics. However, the Lord made provisions for such protection in the Scriptures to define the faith and local elders to see that it is properly taught. As history will clearly show, tying local churches together and allowing inter-congregational leaders to define the faith for them only increases the possibility and rate of apostasy.

II. The Development and Traits of the “Catholic” Church

A. The “visible church” and “visible succession.” This is essentially the idea that the true church may be identified by its visibility in society and that a continuous line of churches and church leaders may be traced in history. Implied in this view is the idea that the true church will always predominate in influence and numbers. No mere “sect” will be the true church. Of course, this concept tends to minimize the Scriptures. They themselves teach that the word of God is the truth (Jn. 17:17) and gives rise to the church (Lk. 8:11). It is thought by those who adhere to the Catholic concept of the church that the church defines truth. Truth then becomes what the church says it is.

B. Church the sole repository, possessor, and interpreter of the Scriptures. This thinking follows from the preceding concepts. Since the visible church will always be the true church, then it will always have the right view of the Scriptures. Thus, the individual Christian need not interpret the Scriptures for himself; he needs only to conform to what the church says the Scriptures say.

C. Expansion of the authority of the episcopate. (1) The monarchical bishops, especially those of “apostolic” churches (those established by, or during the days of, the apostles), were viewed as successors of the apostles. In arguing against the Gnostic idea that the apostles left a secret oral teaching to which Gnostics fell heir, Irenaeus (c. 142-200), bishop of Lyons, proposed that apostolic teaching was fully preserved in the churches of apostolic foundation, or, more particularly, in their bishops. Indeed. apostolic teaching is fully preserved, but in the Scriptures, not in any oral traditions entrusted to bishops.

(2) Since it was thought that the doctrines and authority of the apostles were perpetuated in the bishops, it was naturally thought that they should be the ones to define the faith. Hence, faithfulness was contingent upon agreement with the bishops. Those who did not agree with the faith as defined by the bishops were heretics and schismatics. Commensurate with this authority of bishops to define the faith was the authority to excommunicate any who did not agree with them.

III. The Rise of the Roman Church

A. An “apostolic” church. Rome was naturally prominent because Paul had twice graced it with his presence. It was even believed that Peter served as bishop of the Roman church in his latter years.

B. In capital city of the Empire. Attention and prestige also accrued to the Roman church since it was at the center of political activity in the Roman Empire.

C. Diminution of Eastern churches. Churches in the East, such as Ephesus, Antioch, and Jerusalem, were hurt by the Jewish-Roman war (135) and the Montanist struggle in Asia Minor. The decline of these churches left a vacuum which Rome began to fill. By 200 Rome was the most imminent and influential church. Rome’s growing power is illustrated in the Easter controversy. In the West Easter was always celebrated on Sunday, while in Asia Minor it was celebrated on the fourteenth of Nisan, regardless of the day it was. The controversy became so acute that synods were held in Rome and Palestine on the matter. These synods decided in favor of the Roman practice, and when the churches of Asia Minor refused to conform, Victor, bishop of Rome (189-198), excommunicated them.

IV. Exercises
(1) (T or F) The universal church is composed of all the local churches.

(2) (T or F) Local churches are to work in a collective fashion.

(3) (T or F) Apostolic teaching is fully preserved in the Scriptures.

(4) What is the unscriptural concept of the “catholic” church?

(5) What provisions did the Lord make to protect the doctrinal purity of the church?
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Part II—The Ante-Nicene Age: Lesson No. 9—Monarchianism
I. Introduction

Probably no controversy among so-called “Christians” has been waged so long, so bitterly, and so seemingly irresolvably as the controversy pertaining to the person, nature, and work of Christ. These issues have led to the recognition of a branch of theology known as Christology — which addresses itself to the relationship of the divine and human natures in Christ and His relationship to the Father and the Holy Spirit within the Trinity. Volumes have been written on this one aspect of the gospel alone, and a wide variety of Christological views have been adopted and advocated through the centuries. At the very core of the Christian’s faith is his conception of the person, nature, and work of Christ. Therefore it behooves him to know what the Scriptures teach on these subjects and form his convictions accordingly.

II. Three Christologies

A. Logos” Christology. “Logos” is the Greek term, translated “word,” which John uses to refer to Christ who was God manifested in the flesh (Jn. 1:1,14; I Jn. l:1; Rev. 19:13). “Logos” Christology asserts that the one God is a trinity (“three in one”) which consists of the Father, the Son, and the Holy Spirit. Since the Son and the Holy Spirit emanate from the Father, they are subordinate to Him. Jesus had a two-fold nature — human and divine. However, Christ existed as part of the Godhead before, during, and after His incarnation. Tertullian (c. 150-225), who championed these views, had been a Carthaginian lawyer but was converted 190-195. About 200 he broke with the “Catholic” church and embraced Montanism. He was the first ecclesiastical writer of prominence to use Latin and thus became known as the “father of Latin theology.”

B. Dynamic Monarchianism. Undoubtedly, Gnosticism’s attacks upon the Christians’ conceptions of the nature of Christ stimulated a more studious attention to this subject. However, the common believers had great difficulty in distinguishing between the concept of a Trinity and outright polytheism. Many of them found an alternative in Monarchianism, or Unitarianism, which asserted that God was only one being. The Monarchians were divided into two, quite different classes. The Dynamic Monarchians held that Jesus became the Son of God by adoption — that at His baptism the Christ, or the holy Spirit, or some divine power (Greek “dumanis”), descended upon Him. Some Dynamic Monarchians were unwilling to give Jesus any title to deity, while others said He became divine in some sense at His resurrection.

C. Modalistic Monarchianism. This second class of Monarchians held that the one God manifested Himself in three different modes, of which Christ was but one temporary manifestation . A main promoter of this type of thinking was a certain Sabellius who taught in Rome in the early Third Century. He taught that the Father, the Son, and the Holy Spirit are one and the same. Father, “Son,” and “Holy Spirit” are simply different names of the one God who manifested Himself in three different ways — the Father-lawgiver of the Old Testament, the incarnate Son, and the Holy Spirit who inspired the apostles. Sabellius was excommunicated in Rome but found large followings in North Africa and the East. After much controversy the West began to settle upon the Logos Christology, but the East continued in a divided state on these matters. Christological controversy would continue and would eventually prompt the emperor Constantine to summon the council of Nicea in 325.

III. Exercises
(1) What is “Christology?”

(2) What is the primary difference between the “Logos” and Monarchian schools of Christology?

(3) ______________ was a leader in the “Logos” school while ________________ was an outstanding leader in the Monarchian school.

(4) What Scriptures teach that “God” consists of a plurality of beings?

(5) Do the Scriptures also teach that God is one (Deut. 6:4; Isa. 44:6; Jn. 10:30; I Tim. 1:17)?

If so, in what sense are they “one” (cp. Jn. 17:20, 21; I Cor. 1:10; 3:6, 8; Gal. 3:28; Eph. 5: 31)?

(6) What did Jesus mean when He said, “He who has seen Me has seen the Father” (Jn. 14:9; cp. 12:45)?

(7) What did Jesus mean when He said that He was in the Father and the Father was in Him (Jn. 14:11; cp. Jn. 15:7)?

(8) What Scriptures prove that the Father, the Son, and the Holy Spirit are all divine beings?

(9) What Scriptures prove that the Father, the Son, and the Holy Spirit are three separate beings?
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Part II—The Ante-Nicene Age: Lesson No. 10—Growth of the Clergy
I. Introduction

A. Definitions. There has long been a tendency on the part of religious adherents to make fundamental distinctions between the professional and common members in their ranks. In so-called Christendom this is often referred to as the clergy/laity distinction. “Clergy” is derived from the Greek word, “kleros,” meaning “lot,” which originally denoted the object cast by way of selecting someone to occupy an office but which eventually came to refer to the office, and then the office-holder himself. “Laity,” on the other hand, is derived from the Greek term, “laos,” meaning “people.” Hence, “clergy” refers to the elite class which is specially selected, trained, and supported to instruct and lead the laity in those things in which they are supposedly deficient or indisposed to do themselves. The “laity” is the much larger class of unskilled, common rank and file.

B. Reasons for the clergy/laity distinction. The clergy/laity distinction serves the desires of both parties. (1) Emulation of Jewish and heathen practices. Both Jews and heathen, from whose ranks Christians came, had priestly castes which were distinct from the common people. As it has ever been the desire of men to be like those around them to enhance their standing, so it was with the growing “Catholic church.” (2) Desire for proxy religion. Whether it was out of a genuine feeling of unworthiness to approach God humanly unaided, or a base desire to be relieved of personal religious responsibilities, the common people wanted special men to do for them what they could, or would, not do for themselves. (3) Desire for authority figures and professional “church managers.” This point is similar to the preceding one except that, while that one had to do with substitution in one’s relations and obligations to God, this one has especially to do with one’s everyday life and relations with his fellowman. The lay person wants someone to learn and interpret the rules for him — to define the faith and identify heretics. He wants someone to tell him what to do and a leader to represent and defend his faith. He also wants someone to manage the organization and maintain its good discipline. The clergy fell into these roles. (4) Human pride and greed. Man’s nature calls for recognition of his achievements. Most organizations have systems of rank or hierarchy which, aside from the practical considerations, give prestige, honor, and recognition to the achievers. It was not long before those who considered themselves more righteous or diligent within the church sought the worldly recognition to which they felt entitled. This desire to be ranked above the under-achievers, combined with the laity’s desire for “proxy religion,” fueled the growth of the clergy/laity distinction. Furthermore, it was not long before clerical offices became lucrative, as well as prestigious.

II. The Clergy/Laity Concept

A. Official ordination. No official, formal ordination procedure for church leaders is prescribed in the Scriptures. Men who met the prescribed qualifications (I Tim. 3; Tit. 1) were appointed by the evangelist as overseers of the flock of which they were members (Acts 14:23; 20: 28; Tit. 1:5). Perhaps the closest approach to a formality was the laying on of hands (I Tim. 5:22) which was a visible recognition of their appointment to the office. However, as clerical offices became more prestigious and worldly-important, the appointments to such offices were considered too important to be left to the evangelists and laity. Bishops began to be nominated and approved by other bishops who were members of other congregations. They were then ratified or elected by the congregations they were to serve, although congregational elections became more and more token. Then, presbyters and deacons began to be ordained by the bishops.

B. The “orders.” The stratified ranks of the clergy were composed of two orders.

(1) Major. (a) Bishops—the heads of churches, and eventually the heads of all churches in a city or district. In addition to the means mentioned in previous lessons, bishops continued to consolidate their prestige and authority by encouraging the ideas that they alone were the possessors of the miraculous gifts and they alone were qualified to lead in worship (which led to the beginning of a special priesthood). (b) Presbyters—initially identifiable with bishops but eventually fell into a subordinate and advisory role. A presbyter was sometimes placed over a church in a city which had multiple churches, but he was still amenable to the bishop of the city. (c) Deacons—men who assisted in the care of the needy. Because they answered to the bishop directly they eventually acquired influence beyond what their official station would seem to have indicated.

(2) Minor. (a) Sub-deacons—performed in the role of the deacons but were subordinate to them. (b) Readers—read the Scriptures publicly and had charge of the church’s literature. (c) Acolytes—served the bishops in their official duties and processions. (d) Exorcists—had the work of casting out evil spirits. (e) Precentors were for the musical portions of a service. (f) janitors (sextons) took care of the church’s buildings and yards (g) Catechists and interpreters—gave instruction and interpretation. (h) Deaconesses assisted the poor and sick, especially those of their own gender.

III. Exercises
(1) (T or F) The church of the New Testament has no priesthood.

(2) (T or F) There is a clergy/laity distinction among Christians in New Testament.

(3) What reasons can be given for the rise of the clergy/laity distinction?

(4) Are there any signs of a clergy/laity distinction in the church of Christ today?

(5) What offices and means of ordination did the “Catholic church” have that the New Testament church did not have?

(6) By what further means did the bishops consolidate their prestige and authority?
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Part II—The Ante-Nicene Age: Lesson No. 11—Changes in Doctrine
I . Introduction

Though the emphasis in recent lessons has been upon the departures of the post-apostolic church from New Testament teachings concerning the organization for the church, it should not be forgotten that other changes in doctrine and practice, though perhaps more subtly and slowly, were also being made. This could only be expected. When men refuse to acknowledge, and adhere to, the authoritative pattern of the New Testament in one particular there is no reason for them to do so in other matters. Apostasy cannot long be confined to one aspect of the church. It may be that changes in the organizational structure of the church had to occur first in order to provide an avenue for further apostasies. This is to say that the basis of authority had to be shifted from the New Testament and the bishops of local churches to sources such as tradition, monarchical bishops, the clergy, and synods, for the New Testament itself contained no justification for the coming apostasies. Thus, the initial organizational changes paved the way for changes in doctrine, worship, and other practices. In confirmation of this it may be observed that those sects which are most foreign to the New Testament in their practices have sources of authority and organizations just as foreign to the New Testament.

II. Changes in Worship

A. Days of worship. The day of the week on which saints gathered for worship in the apostolic age was the first day of the week, or Sunday (Acts 20:7; I Cor. 16:1,2; Rev. 1:10). This continued to be the case after the deaths of the apostles. Eventually, Wednesday and Friday were set aside as days of fasting. Easter season became the greatest event of the year, and was considered an especially appropriate time for baptisms.

B. Lord’s Supper. The Lord’s Supper (which became known as the Eucharist, from the Greek verb, “eucharisteo,” meaning “to give thanks”) was the main focal point of the service in the post-apostolic church. Probably due to the strong influence of heathen and Jewish practices, as well as those of the mystery religions, slow but fundamental changes began to occur in Christians’ minds toward the Lord’s Supper . (1) Real presence of Christ., Christians began to take more and more literally Christ’s words with respect to the bread and wine, “This is My body,” and “This is My blood” (Matt. 26:26-29). It gave dramatic meaning to the Lord’s Supper to believe that Christ was really present in the elements, though it would be many years later before this idea would reach full bloom and it be concluded how He was present. (2) Sacrament. This is defined by a Catholic source as “a sacred sign instituted by Christ to give grace” (Life in Christ, p.161). Thus, the idea began to arise that partaking of the Lord’s Supper, per se, could confer special benefits, such as forgiveness of sins, upon the partakers. Consequently, the threat of exclusion from the Lord’s Supper became a powerful weapon of manipulation in the hands of the clergy. (3) Sacrifice. Again, though it took many more years to become fully developed, the idea that the observance of the Lord’s Supper was a renewal of the sacrifice of Christ began to gain popularity. This thinking made a great contribution to the prestige and power of the clergy. Something fraught with such awesome importance required the special handling of skilful hands and knowledgeable minds; that is, those of “priests.”

C. Veneration of “saints.” The term, “saint” means “holy one” one set apart to the service of God. In the New Testament all Christians were regarded as saints (I Cor. 1:2). However, the term eventually came to be used exclusively in reference to a few pious elite who had attained a special degree of holiness by virtue of their works. Early persecutions also produced a number of martyrs. Saints and martyrs at first were honored and commemorated, but they eventually began to be prayed to and venerated. Even their relics were highly prized. This was the roots of saint-worship.

III. Baptism and Forgiveness of Sins

A. Baptism. This early became a matter of diverse and heated controversies.

(1) Formula. Whether the names of all of the Trinity were to be pronounced at baptism (Matt. 28:19), or only that of Christ (Acts 2:38), was a matter of concern. Supposedly, it was the practice of the early post-apostolic churches to immerse the candidate once for each of the three members of the Trinity.

(2) Catechumens. This was one who was receiving instruction in the faith preparatory to his baptism. This practice of deferring baptism until the candidate was properly taught was thought to protect the church from unworthy members. The period of instruction might last two or three years.

(3) Subjects. There are no references to infant baptism until an obscure one by Ireneus about 185. However, infant baptism began to be increasingly popular because infants, as much as adults, were thought to be in need of the benefits conferred through baptism.

(4) Administrants. The mid-Third Century witnessed a heated controversy over validity of heretical baptism. Out of this controversy grew additional emphasis upon the qualifications of the ones administering baptism. Hence, it became a rite to be performed by the clergy with appropriate ritualism attending it. Nonmembers were excluded from baptisms.

(5) Method. Though immersion has always prevailed in the East, it began to give way to pouring (affusion) water over the head in the West. At first it was done only in those cases which supposedly necessitated it.

B. Forgiveness of sins. (1) Unforgivable sins. This was also a matter of long and general discussion. The number and kind of unforgivable sins kept fluctuating, but renunciation of faith was perhaps the most persistent one.

(2) Absolution. Persecutions produced many disavowals of faith which, in turn, raised the question of forgiveness for those who desired restoration. Though practices differed, the right to pronounce penance (involving “making amends”) and absolution (forgiveness) was ultimately granted to the clergy—another step which vastly increased their power.

IV. Exercises
(1) Match the following.

____Saints 
A. One being instructed preparatory to baptism

____Absolution 
B. Making of amends for sin

____Penance 
C. “Holy ones”

____Catechumen 
D. Pouring

____Affusion 
E. Forgiveness of sin

(2) How did organizational changes prepare the way for doctrinal changes?

(3) The attitude toward the Lord’s Supper, which became known as the ________ changed in what three ways?

(4) What were several controversies that arose over baptism?

(5) What were two or three changes which increased the power of the clergy?
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Part II—The Ante-Nicene Age: Lesson No. 12—Final Struggles
I. Introduction

This lesson covers a much longer span of time than previous lessons have covered—about three hundred years (30-313 AD). It is a brief historical survey of the conflicts which the church experienced with the political forces arrayed against it, particularly in the latter parts of this period. Though by 313 AD the church had wandered in many ways from the pure and simple pattern provided for it in the New Testament, nevertheless, the basic principles of the gospel which had originally made the church an object of hatred and persecution were the ones to which it adhered and with which it triumphed when it was granted official toleration. The story of the church in the Second and Third Centuries is the story of its “final struggles” against overwhelming political and religious forces and its ultimate triumph.

To Tertullian (C. 150-225) is attributed the famous statement: “The blood of the Christians is the seed of the church.” Even if the statement is not precisely correct, its sentiment carries more than a grain of truth. Just as truthful and certainly more accurately stated is that the word of God is the church’s seed, which is watered by the sweat, tears, and blood of Christians (Lk. 8:11). The church began and grew in the face of severe opposition. The very nature of the gospel and of Christians who stand for it will inevitably draw forth the hostility of the unbelieving masses (II Tim. 3:12). The world will never change nor relent. Hence, when the church enjoys peace with the world, or seeks it, this is prima facie evidence that compromise on the part of the church is at work. It is noteworthy that the New Testament does not tell Christians how to avoid persecution but how to cope with it (Matt. 5:1012). The fact of the matter is that, not only does the church invite persecution, it requires it. It is one of the gospel’s surest evidences of divine validity that it flourished in the midst of a most hostile environment. Beyond this, nothing purges the faithless, strengthens the faithful, and tests the mettle of Christians like persecution (Jas. 1: 2-4; I Pet. 1:6,7; 4:12,13). Not surprisingly, the New Testament never intimates that persecution is a threat to the well-being of the church (cp. Acts 8:1-4; Rev. 2:8-10).

II. Church-State Relations

A. Prior to Neronian Persecution. Part of the Roman policy toward native peoples under domination of the Empire was to allow them to retain and practice their customary religions. However, they were not allowed to proselytize Roman citizens. Neither were they allowed to introduce new religions into the Empire. Those religions which met these qualifications were known as religio licita. Naturally, Judaism was one of them. Because the Roman government did not distinguish between Jews and Christians for the first few decades of the church’s existence, the latter enjoyed the legal protection of the former. However, Jewish opposition, as well as a better understanding of the church, soon set Christians apart as adherents of a new and different religion. The fact that the emperor Nero made Christians the scapegoats for the great fire which ravaged so much of Rome in 64 AD is indicative of the number and prominence of Christians in that city at that date.

B. Change in official attitude. The bitter and prolonged severity with which the Roman government persecuted Christians is almost legendary. Why did the Roman government become so intolerant of Christians?

(1) Christians were zealously evangelistic. Unlike the Jews and other pagan religionists, Christians were not content to leave their neighbors as they were. They wanted to convert as many people to Christ as they could.

(2) They denied the old gods and the validity of the traditional pagan religions. Though the peoples of the Roman Empire adhered to a variety of religious beliefs, they acknowledged the existence of the pagan gods and tolerated different beliefs. To them religion was merely a formality or matter of personal preference. Christians saw things far differently. Their religion was not just the best one; it was the only true one. Ironically, because of their denial of the pagan gods, Christians were often charged with atheism.

(3) Christians were reclusive. This spirit affected every aspect of their lives. (a) Religious. Because Christians refused to participate in emperor worship, the state religion, they were viewed as treasonous. (b) Political. Christians refused to participate in the political process, including the holding of offices. (c) Military. Christians refused to serve in the Roman army. (d) Social. Christians remained on the fringes of Roman society, refusing many of the amusements which were popular among Romans.

C. Roman governmental persecutions. As the church began to grow and

become better organized it became a force to be reckoned with. Thus, the church suffered intermittent persecutions from Nero to Constantine (64-313 AD). The severity of these persecutions depended upon who the emperor was. There were some emperors who practiced practical toleration of Christians. One of the severest persecutions occurred during the reign of Decius (249-251). The thousandth anniversary of Rome’s founding, 248 AD, found the Empire in a state of decline. Romans viewed this decline as a result of the abandonment of the old pagan gods. Consequently, Decius was induced to sign edicts which brought the church under severe persecution. Perhaps the worst persecution occurred during the reign of Diocletian (284-305). Not only were church buildings and Scriptures burned, and church leaders slain, but ordinary Christians were ferreted out, tortured, enslaved, or put to death if they refused to give up their faith.

D. Triumph of the gospel. None of the Roman persecutions succeeded in stamping out the church. It only continued to grow. In the confusion that followed Diocletian’s abdication and death a young Roman official arose and saw the futility of fighting the church. Instead, Constantine determined to embrace the church and use it for the benefit of the Empire. Shortly before the decisive battle which brought him victory and undisputed mastery of the Empire, as legend has it, he was told in a dream, “By this sign you will conquer.” This sign, , was composed of the first two letters in the name of Christ. In 313 Constantine issued the famous “Edict of Milan” which granted full legality and freedom to the church. The gospel had survived its bitterest enemies and was triumphant in the hearts of believers.

III. Exercises
(1) (T or F) Some churches in the New Testament were destroyed by persecution.

(2) (T or F) If they are living right, Christians should not suffer persecution.

(3) What are some benefits of persecution?

(4) Why did the Roman government persecute Christians?

(5) __________and _____________ were two bitter persecutors of Christians, but ______________ granted full legal recognition in _____ AD
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Part III—The Nicene Age: Lesson No. 13—The Council of Nicea
I. Introduction

With the accession of Constantine to full and supreme power in the Roman Empire in the early Fourth Century, the Church came under complete imperial favor and influence. Though in one sense the Church had triumphed in that it had adhered to the basic tenets of the gospel despite the fierce persecutions it faced, it was in another sense a long, tragic defeat for her to be so closely aligned with the state. At this time in history the principles of religious freedom and separation of church and state were fairly foreign to the minds of men (cp. Matt. 22:21; Acts 18: 12-17). It was not enough that government remain religiously neutral. There had to be a state religion. For many years the pagan religions had found peaceful co-existence with the church to be impossible and had tried to stamp it out through governmental persecution. After the last fierce but unsuccessful effort during the reign of Diocletian (284-305), it was evident that the church could not be squashed. It was left, then, to Constantine (306-337) to legitimize the Church and use it as one of his tools to forge political unity in the Roman Empire. The Empire was one legally, and it would also be one religiously, the Church replacing the defeated pagan religions as the state religion. This was not the announced plan of Constantine, but this is how it developed.

The “Edict of Milan” (313) only granted legal toleration to Christians; their religion was given a status of equality with all the other religions in the Empire. However, as time went on Constantine began to adopt measures which would set the Church above other religions. Christians were only a small fraction of the population at the beginning of Constantine’s reign, but they had demonstrated a tenacious strength and a potential for growth which made them an obvious choice for imperial favor. Hence, not long after the Edict of Milan was issued, Constantine also granted the clergy exemption from public obligations and allowed the Church the right to receive legacies. He also forbade pagan sacrifices and working on Sunday in the cities. In other ways Constantine continued to curry the favor of the Church, and the Church began to take advantage of such favor for its own purposes. Thus, the Church and the state became more and more interdependent. This boded nothing but ill for the Church.

II. The Council of Nicea

Constantine soon found that managing the Church was no easy task. The Church was so fraught with doctrinal controversies that its usefulness as a tool for effecting unity in the Empire was greatly threatened. One of the first great problems he faced in this matter was the “Donatist” controversy. The Church in North Africa was divided because some objected to the new bishop whom they said had been invalidly ordained by one involved in mortal sin. Donatus was chosen to take his place. When the Donatists did not share in the imperial gifts made to North African clergymen, they appealed to the Emperor. Constantine summoned a synod to Arles in Gaul (France), which subsequently legitimized ordination at the hands of unworthy clerics, upheld the validity of heretical baptisms, and adopted the Roman date for Easter. The Donatists appealed to the Emperor again but he decided against them. Thus, the precedent was set for the Emperor to be given a decisive role in the regulation of ecclesiastical affairs. (Constantine was not even baptized until shortly before his death.)

Another, more serious, controversy arose in connection with the doctrine of Arius of Alexandria about 320. Arius became involved in a bitter dispute with Alexander, the bishop of Alexandria, by asserting that Christ was a created being. Though He was the first-born of creatures and the agent who fashioned the world, He had a beginning and was not one, nor equal, with God. Unlike the West, the East had failed to achieve unanimity in its beliefs regarding the nature of Christ. Some challenged the teachings of Arius and the controversy became so sharp that Constantine felt the need to call the first general council of the Church to Nicea in 325. Bishops traveled to Nicea at government expense. Representation was quite lopsided, with only six of the three hundred bishops being from the West. Since all of the West and a large part of the East rejected the Arian position, Constantine deemed it politically expedient to throw his influence behind those who opposed the Arian position. Hence, the Council adopted a creed which was anti-Arian, and Arius was banished. The Council also issued rules regarding discipline, restoration, and the date of Easter.

Of course, the New Testament is the all-sufficient creed for Christians (II Tim. 3:16,17). Nothing in addition to it is needed, and no group of men has the right to act as representatives of the church in defining its faith. Neither does the New Testament know anything of the general councils of the church that began to convene in the days of Constantine. Some have appealed to the “Jerusalem conference” (Acts 15) for justification of such, but there is no parallel. (1) The Jerusalem conference was not convened by the authority of a civil ruler. (2) This was not a “general conference.” Those who gathered were not delegates who formed a representative body of all the churches. Actually, only those of the two churches directly involved—Jerusalem and Antioch—were present. (3) It was altogether appropriate that the matter should be taken by members of the troubled church to the elders of the church from which the trouble-makers had hailed (vs. 24). (4) Most importantly, the decrees issuing from the conference were authoritative only because they were handed down by apostles who were inspired by the Holy Spirit (vs. 28). The general meeting (vss. 12-29) was called for the purpose of revealing and explaining the decision which had already been reached in an apostolic council (Gal. 2:1-10). Hence, without apostles inspired by the Holy Spirit present to participate in, and hand down, decisions, modern-day ecclesiastical councils can find neither precedent nor parallel in the Jerusalem conference.

III. Exercises
(1) What crucial changes in the operation of the Church began to occur as it developed into a “state religion?”

(2) What were the Donatist and Arian controversies?

(3) ______________ summoned the first general ____________ of the Church to ___________.

(4) What is wrong with Church councils and the creeds they draw up?

(5) How did the Jerusalem conference differ from general councils of the Church?
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Part III—The Nicene Age: Lesson No. 14—Arianism
I. Introduction

Different concepts of the nature of Christ continued to generate the controversies which dominated the theological landscape of the Church during the Ante-Nicene and Nicene Ages. Though other disputes have come to the forefront since those times, the nature of Christ and His relation to the Father has always remained a matter of much interest and concern. After all, it is the Christian’s view of Christ which is the core and most distinctive feature of his faith. It has been so from the very beginning. It was the deity of Christ that the Jews found most objectionable about the gospel. The truth about the deity of Christ also had to fight its way through the Gnostic and Monarchian heresies. The West had early settled on the “Logos Christology,” which asserted that the one God was a trinity consisting of the Father, the Son, and the Holy Spirit, as the correct expression of Christ’s nature and relationship to the Father. The East, however, had reached no such unanimity. There a variety of Christological views was taught, and there the battle over these matters was primarily waged.

II. Doctrine of Arius

Arius (c. 250-336) was a presbyter of one of the churches of Alexandria in Egypt. His doctrinal disputes with Alexander, the bishop of Alexandria, beginning about 320, grew into a much wider controversy which remained a problem in the Church for the next two or three hundred years. Arius taught that Christ was the first and highest of God’s creatures. As such He did not share in the divine essence but, like all of God’s creatures, was made out of nothing. However, because of His moral integrity He was adopted by God as His Son, and it was through Him that God made the world. Arius was willing to concede that Christ was God in some sense, but He was only an inferior, secondary God. Christ was neither wholly God nor wholly man, but a third party between God and man. In the incarnation Christ had entered a human body, taking the place of the human spirit and reasoning. Alexander strenuously disagreed with these views, teaching that Christ was co-eternal with the Father, one in essence with the Father, and wholly uncreated. The controversy waxed so hot that an Alexandrian synod condemned Arius, and he sought refuge among those sympathetic to his views.

Constantine, the Roman emperor in Constantinople, felt the unity of his empire was greatly threatened by this controversy. Failing to achieve peace by mere counseling, he convened the first general council at Nicea in 325. There a creed was adopted which asserted that Christ was one in essence with the Father. The Arian idea that Christ was a created being and that there was a time when He did not exist was rejected. Constantine banished those who opposed this creed, including Arius.

However, the Council of Nicea did not spell the end of Arianism. Constantine fell under the sway of those sympathetic to Arius’ views and was led to support a compromise creed, restore Arius, and banish Athanasius the leading opponent of Arianism.

Constantine’s sons, among whom the empire was divided after his death, became even more embroiled in the theological disputes. The emperor in the West sided with the “Catholics” while the emperor in the East sided with the Arians. Thus, a pattern was being set for political interference with theological issues on the part of civil rulers. Whether Arianism or the “Nicene faith” had the upper hand at any particular time depended upon which one had the favor of the emperor. The “Nicene faith” finally gained the upper hand for good when Theodosius, a strong devotee of it, became emperor. In 381 Theodosius convened an Eastern synod in Constantinople. This became known as the Second General Council, and it reasserted that the Father, the Son, and the Holy Spirit were all of one divine essence.

Arianism, no doubt, would have faded from the scene much sooner had it not been for the fact that the Germanic tribes, then pressing in upon the Roman Empire, were almost entirely converted to Arianism. Toward the end of the Fifth Century the Catholic bishops groomed Clovis, king of the Franks, to be the champion of their cause. By the use of very brutal tactics Clovis eventually subjugated the Germanic tribes. Between the conquests of Clovis and those of Justianian, the Byzantine emperor in Constantinople, the Germans were brought to surrender their Arian faith. Thus, Arianism was extinguished, not by the force of Scriptural truth, but by the force of arms.

III. Exercises
(1) What were Arius’ views regarding Christ?

(2) What were Alexander and Athanasius’ views regarding Christ?

(3) What dangerous precedent was set by Constantine and his sons?

(4) (T or F) The Council of Nicea put an end to Arianism.

(5) (T or F) The Second General Council in Constantinople in 381 reaffirmed that the Father, Son, and Holy Spirit were of one divine essence.

(6) (T or F) The Germanic tribes were brought to see their error and repent by force of Scriptural argumentation.

(7) What Scriptures teach that Jesus is divine?

(a) What does Jesus’ divinity imply about Him?

(b) How may Jesus’ divinity be reconciled with, or what is taught in, the following Scriptures: John 1:14; Col. 1:15; Rev. 3:14?

==============================

Part III—The Nicene Age: Lesson No. 15—The Papacy and Monasticism
I. The Growth of Papal Power

The “official” end of the Roman Empire is usually viewed as the deposition of the last Roman emperor, Romulus Augustulus, by the German general, Odoacer, in 476 AD However, the process of deterioration in the Empire had begun long before that date. The collapse of the Roman Empire plunged the Western world into a long period of depression and chaos known as the “Dark Ages,” but the Roman Church did not share the fate of the Empire. Actually, the collapse of the Empire before the barbarian hordes served the interests of the Roman Church in that it left the Church as the one stable and durable institution in the midst of a political and cultural morass. As men looked more and more to the Roman Church for guidance and stabilizing force the Church began to assume the role left to it by a decaying political system. Thus, the fall of Rome was just another step in a long series of steps toward the primacy of the Roman bishop.

The sons of Constantine had convened the Council of Sardica in 343 in an effort to resolve the controversy gendered by Arianism. In this effort the Council was a failure, but it is noteworthy that the Council did decide that a deposed bishop had the right to appeal his case to the Roman bishop, who could call for a retrial and keep the episcopal seat at issue vacant until a decision was made known by Rome.

The primacy of the Roman bishop was also advanced by a couple of its more ardent advocates who served as bishops of Rome. Innocent I (402-417) claimed that the Roman Church was the custodian of apostolic tradition and that its bishop had universal jurisdiction. Leo I (440-461) taught that Peter had primacy among the apostles and that this primacy was passed on to his successors. Despite these bold assertions, the Council of Chalcedon (451) placed Constantinople on a practical equality with Rome. (Constantine moved the capital of the Roman Empire to Constantinople, which survived the fall of Rome and served as the capital of the Byzantine Empire for another thousand years.) This was just another harbinger of the schism that was developing between the East and West, but the primacy of the Roman bishop was being set forth in theory even though it was not yet fully observed in practice.

Several important observations need to be made about the developing theory of the primacy of the Roman Church and its bishop. (1) The Scriptures do not teach that Peter had primacy among the apostles. As a matter of fact, they teach that he was no more than their equal (Matt. 20:20-28; 23:8-12; Acts 15:1-29; Gal. 2:1-14). (2) The Scriptures make no provision for the perpetuation of the apostolic office. Particularly, they do not provide for any successors to Peter’s supposed primacy. A personal, post-resurrection appearance of Jesus to one was essential to his accession to the apostolate (Acts 1:21,22), and Paul said that he was the last one to whom Jesus appeared (I Cor. 15:8). This implies that Paul was the last one even qualified to be an apostle. Again, when Matthias was chosen to replace Judas it was not by any deliberative or voting process among the apostles but rather by means of God’s direct intervention in what would otherwise have been a selection by mere chance (Acts 1:21-26). (3) Even if Peter had had primacy among the apostles and others are to succeed him in that primacy, the Scriptures certainly do not teach the successor must always be the bishop of the Church in Rome. The Scriptures do not even say that the Roman church had bishops, much less that Peter was ever one of them. Neither do they teach that the Roman church,, as opposed to, or in addition to, the Scriptures, was to be the reservoir or preserver of apostolic teaching. The papal system requires many Scripturally unfounded assumptions.

II. The Growth of Monasticism

Monasticism is essentially seclusion from the world for religious purposes and usually involves ascetic practices to some degree. The beginning of monasticism in the Church is traced to Anthony (b. 250) in Egypt. In his youth he sold his possessions, and went into solitude, engaging in prayer and the strictest self-denial. A certain Pachomius supposedly improved monasticism by establishing the first monasteries. Thus, two types of monasticism developed: (1) the hermitic, which involved isolation from other individuals, and (2) cenobitic, which involved communal living. In the first half of the Sixth Century the Benedictine order was established with its emphasis upon frequent periods of common worship, manual labor, and study.

There were several reasons why the monastic life appealed to some individuals. (1) The letup in Roman persecutions allowed for a great increase in converts, many of whom were not serious-minded or were outright worldly. Some, therefore, sought higher levels of spirituality by physical separation from the Church at large. (2) A cessation of martyrdoms left monasticism as the greatest sign of the highest level of spirituality to which one could aspire. (3) For some monasticism was a mere flight from the world. (4) The ancients also esteemed more highly the virtue of a contemplative life than that of active service to mankind. (5) Growing formalism in worship led some to seek a more individual approach to God through monasticism.

Of course, there are also a number of Scriptural problems with monasticism. (1) It creates a double standard between the monk and the ordinary Church-member. Why would it be right for the ordinary Church-member to do what would be wrong for the monk? (2) As a corollary to the preceding point, monasticism encourages sub-standard holiness on the part of the ordinary Church-member. (3) Monasticism is not taught in the Scriptures. Quite to the contrary, separation from the world is condemned (Jn. 17:1416; I Cor. 5:9-11). Christians are to go into the world (Mk. 16:15) and be its salt and light (Matt. 5:13-16; 9:10-13). How can they accomplish this task if they shut themselves off from the world? Furthermore, the asceticism of monasticism is condemned as valueless and unholy (Col. 2:23; I Tim. 4:1-5).

III. Exercises
(1) What were some further steps, including the teachings of Innocent I and Leo I, which continued the elevation of the Roman Church and its bishop?

(2) What are some basic Scriptural errors in the concept of the primacy of the Roman bishop?

(3) What are monasticism and its two basic sub-types?

(4) What led some to seek the monastic life?

(5) What are some basic errors in monasticism?
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Part III—The Nicene Age: Lesson No. 16—The Nature of Christ
I. The Relation of Humanity and Divinity in Christ

One aspect of Christology has to do with Christ’s relationship to the Father. In practical terms this addresses Christ’s divinity. In what sense, or to what extent, was Christ divine? Previous lessons have shown that this question drew forth a variety of answers and generated prolonged and heated controversies among the various factions within the Church. Some, such as Arius who asserted that Christ was a created being, went to such an extreme that they practically denied the true divinity of Jesus Christ. It was principally these matters which occasioned the convening of the Council of Nicea (325) which reaffirmed the full divinity of Christ. However, it was many years before the controversy cooled and Arianism was largely eradicated.

A discussion of how Christ was divine and how He was related to the Father naturally led to a discussion of the other major aspect of the Christological problem—the humanity of Christ. In what sense, or to what extent, was Christ human? How were the human and divine natures related or united in Christ? These questions gendered controversies as long and vicious as those gendered by a consideration of Christ’s divinity. Again, it was to the advantage of the West that it had early arrived at a formula which provided it with unity on this matter. Christ was considered fully God and fully man at the same time but in such a way that His human and divine natures did not detract from one another. Obviously, this is more of a simple statement of belief than a defense or explanation of it. This may well be as far as the finite human mind can take it. Nevertheless, the more philosophical East was not satisfied with this. Its people wanted a clearer definition of just how Christ’s human and divine natures were related.

It was possible to assert one aspect of Christ’s nature at the expense of the other. One could so emphasize Christ’s divinity that His humanity could be practically overwhelmed; or one could so emphasize His humanity as to diminish His divinity. The latter of these two dilemmas had more or less been at the heart of the Arian controversy. The former was an important part of the controversy concerning the human and divine natures in Christ. Some had no difficulty in speaking of Christ as having two natures—one human and the other divine. Others had great difficulty in thinking of Christ as having two natures. This to them implied a duality of persons. They were thus dubbed “Monophysites” (from the Greek words, “monos,” meaning “one,” and “phusis,” meaning “nature”). Controversies over such issues raged through the Fifth and Sixth Centuries and were the occasion for several more general councils. Monophysite sects exist in certain parts of the Middle East to this day.

II. The Importance of the Humanity of Christ

Without becoming involved in the subtle and intricate distinctions of the controversies surrounding the nature(s) of Christ, it must be recognized that there is a balance to be maintained between the deity and the humanity of Christ. Neither can be slighted in the least. Some have diminished the deity of Christ even to the point of making Him nothing but a man. This is wrong. He was fully divine. On the other hand, some are reluctant to give to Him everything His humanity implies. This too is wrong. He was fully human.

As the death of Jesus is nothing to men without His resurrection, so His deity is of no avail to men without His humanity. It took One who had been with both God and man to adequately reveal God to man (Jn. 1:18; 14:9). Jesus became God in human flesh so that He might explain God to man in terms man could understand. Moreover, it was the offering of the body of Jesus which served to sanctify men (Heb. 10:10). Without partaking of humanity, Jesus would not have been perfected (Heb. 5:8,9; 2:10). Through His death He rendered the devil powerless (Heb. 2:14). In order to be a high priest and also be able to make propitiation for sins, He had to be made like His brethren (Heb. 2:17). Since, He was also human, He can identify with mankind and help and understand them (Heb. 2:18; 4:1416), and knowing that Jesus had to endure the afflictions common to all men, those in human flesh can take courage.

III. Exercises
(1) One aspect of Christology addresses itself to the relationship between the _________ and _________ natures in Christ.

(2) (T or F) Christ was both fully human and fully divine.

(3) (T or F) The Monophysites believed Christ had only one nature.

(4) (T or F) It would have been impossible for Christ to have sinned.

(5) Why is the humanity of Christ important?

(6) What aspects of Christ’s humanity are brought out in the Scriptures, and where?
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Part III—The Nicene Age: Lesson No. 17—Changes in Worship
I. Public Worship

The changes in doctrine and worship which had been introduced during the Ante-Nicene Age (100-325 AD) continued to build and accelerate during the Nicene Age (325-600 AD). The public services of the Church were divided into two parts. The first part was open to whoever desired to attend and included Bible reading, singing, the sermon, and prayer. Even though the Fourth and Fifth Centuries are said to have produced some great preachers, preaching was mostly confined to the large urban churches. In the churches of the countryside, and some even of cities, sermons were not common. The prayers which were offered before and after the sermon were in liturgical form. The public portion of the service was followed by the Lord’s Supper. This was the most sacred part of the service, and from it the unbaptized were excluded. Continuous efforts were made to increase the dramatic solemnity of the Lord’s Supper. This was done primarily by increasing emphasis upon the mysterious presence of Christ in the elements, though East and West differed as to the moment when He supposedly began to be present in them. In the East the iconostasis was eventually put into use, This was a screen or partition on which icons (sacred images or pictures) were placed and which concealed the priest from the congregation while the former celebrated the Lord’s Supper.

II. Sacred Days and Seasons

The older festivals, Easter and Pentecost, retained their importance in the passing of time, but others of growing importance were also added. Easter was preceded by the Lenten period of forty days, which was a time of fasting and penitence. By the Fourth Century the Ascension was also generally observed, but the chief festive additions were Epiphany and Christmas. Originally, it was the East which observed Epiphany, a celebration of Christ’s manifestation in His birth and baptism. Epiphany was observed on January 6th. Christmas, December 25th, was originally a Western holy day honoring the birth of Christ. As time went by, East and West adopted one another’s celebrations, though with different emphases. The East began to emphasize Epiphany as a celebration of Christ’s baptism while in the West it became a celebration of Christ’s appearance to the Magi (wise men). Though various explanations have been given as to the origin of Christmas and its related customs, it cannot be doubted that its observance was heavily influenced by pagan practices. Two great pagan festivals, Sol Invictus (which celebrated the lengthening of the sun’s rays), and Saturnalia, occurred about December 25th, and various aspects of them were incorporated by the Church into the celebration of Christ’s birth.

III. Veneration of Sacred Persons, Relics, and Icons

Veneration of martyrs and their relics became increasingly popular. Not only their remains but anything associated with them was highly regarded. Pilgrimages to places where these relics were preserved were also considered marks of special piety. The deaths of martyrs were commemorated in church services, and they were also remembered in prayers. Thus, it was easy to make the shift from a remembrance to an appeal to martyrs and saints in prayer. The feeling had arisen by the close of the Fourth Century that martyrs and saints could make special intercession with God if requested to do so. It was thought that they were able to protect, heal, and aid. They were made guardians of cities, patrons of trades, and curers of disease. In effect, then, the saints and martyrs were made to replace the old pagan gods and goddesses.

The most important of the sacred persons was Mary, the mother of Jesus. As usual, popular elevation of Mary preceded any official recognition of her status. It was naturally thought that the one chosen to be the mother of the Lord deserved special esteem. She was placed above any martyr or apostle and, hence, was thought to be able to dispense blessings in greater abundance than even they. She filled the gap left by the abandonment of the great pagan mother-goddesses of the East. During the Nicene and Ante-Nicene Ages the doctrine of her perpetual virginity began to be pressed, especially by those who highly valued the celibate life. However, the Scriptures make it clear that she had sexual relations with her husband, Joseph, following the birth of Jesus (cp. Matt. 1:24,25; Lk. 2:7; I Cor. 7:1-5; Mk. 3:31,32; 6:3; Jn. 2:12; 7:3-5; Acts 1-.14).

IV. Exercises
(1) (T or F) Christians must keep the unbaptized from partaking of the Lord’s Supper in their services (cp. I Cor . 11:28).

(2) (T or F) “Saints” and martyrs can intercede with God in behalf of people (cp. I Tim. 2:5; Heb. 7:25; I Jn. 2:1).

(3) (T or F) It has been Catholic practice to incorporate pagan or ethnic customs into the beliefs and worship of the Church.

(4) Match the following.

Liturgy 
A. Sacred image or picture

Iconostasis 
B. Celebration of Christ’s manifestation (at baptism or to Magi)

Epiphany 
C. Prescribed ritual or procedures for worship

Icon 
D. Screen filled with icons between elements of Lord’s Supper and the congregation

(5) Would it be sufficient for the instruction of the church to merely read the Scriptures without comments by a preacher? If not, why not?

(6) Is there anything wrong with liturgical prayers? If so, what?

(7) What two things tended to solemnize the Lord’s Supper?

(8) What is wrong with the observance of special holy days or seasons (cp. Gal. 4:10,11; Col. 2:16,17)?

(9) What three or four arguments could be made to show that Mary did not remain a perpetual virgin?
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Part III—The Nicene Age: Lesson No. 18—Augustinianism
I . Augustine

Augustine (354-430) was the most influential leader of the Roman Catholic Church since apostolic times. His greatest achievement, and the source of his profound influence, was a doctrinal system which shaped and dominated Roman Catholic theology throughout the Middle Ages and heavily permeated Protestant theology also. Augustine’s Views were greatly affected by his background. He was born in North Africa to a pagan father and a Catholic mother. The differences in the religious beliefs of his parents typify, and perhaps led to, the prolonged conflict he experienced between his ideals and his actual conduct. He felt two natures at work in himself; one-earthy and base, and the other spiritual and idealistic. The lower of his two natures held sway during the earlier part of his life, though he was never really happy to have it so. Pursuing an academic education and career, he finally wound up as a teacher of rhetoric in Milan, Italy in 384. During his early years he was influenced, but never wholly captivated, by various philosophies. After his return to North Africa Augustine’s inner struggle finally culminated in his “conversion” in 386, though he was not baptized until the next year. He applied himself diligently and soon rose through the hierarchy to become bishop of Hippo, where he died in his old age during a siege by the Vandals.

Perhaps the most prominent of Augustine’s teachings were those relating to sin and salvation. He believed that the whole human race, even infants suffered under the curse of Adamic depravity—that in Adam all sinned and fell into a hopelessly wicked state. God arbitrarily predestinated individuals, whose number was definitely fixed, to be saved. Augustine’s conception of the grace by which these individuals were saved left no room for an exercise of free will on their part. According to Augustine, God’s grace is irresistible. This grace infuses faith, love, and enabling-power into the heart and life of the individual. Faith, then, is a direct gift of God. These concepts were closely tied to the background of Augustine, who felt that he had been saved from the enslaving power of sin by the irresistible grace of God.

II. Pelagius

Augustine’s concepts were seriously challenged by Pelagius, an Irish or British monk who came to Rome in 400 and North Africa in 410. Contrary to Augustine, he held to the idea of free will in men. “If I ought, I can,” well expresses his thinking. Men did not inherit any original sin from Adam. Adam merely set a bad example for men to follow. Thus, men had the power not to sin, though they failed to use this power. Pelagius did not rule out grace but felt that it consisted in the remission of sins in baptism and obedience to divine teaching. Augustine led a vigorous battle against the views of Pelagius, who, although not without his strong and influential supporters, was condemned by various synods, councils, emperors, and popes. The Catholic Church and, later, the Protestant Churches embraced Augustine’s views on sin and salvation.

III. The Bible

A. Sin The idea of a transfer of Adam’s guilt, sinful nature, and the spiritual consequences thereof to all his posterity is the basis for the Augustinian conception of sin and salvation, and it is a grossly false idea.. Sin is not something men inherit but something they do by transgressing God’s law (I Jn. 3:4). Infants cannot discern right from wrong (Deut. 1:39; Isa. 7:16), and Scripture speaks of them being in a state of innocence (Rom. 9:11; I Cor. 14:20; Matt. 19:14). As a matter of fact, the Bible teaches that men will be held accountable only for their own sins (Ezek. 18:20; II Cor. 5:10). Men did not sin representatively in Adam, nor do they inherit his guilt or sinful nature. Adam’s sin indirectly made all men sinful by introducing sin into the world and setting an example of sin (Rom. 5:12-21; cp. Matt. 5:32).

B. Free Will. There is no sense in speaking of someone having a will at all if that will is not his own—if it is not free. However, the Bible talks about man having a will of his own (Matt. 16:24; Jn. 7:17). Moreover, why should it be thought that Adam’s first sin resulted in a loss of free will to him and his posterity? The doctrine of a lack of free will in man holds implications too terrible to concede. Such a doctrine (1) relieves man of his responsibility in sinning, (2) places the burden of sin upon God (because He did not give men the ability to overcome sin), and (3) makes God unjust for condemning men for committing sin which they had no choice but to commit.

C. Grace. The grace of God comes to all men in the same way, bringing them salvation (Tit. 2:11), but that grace may be resisted (Acts 7:51).

D. Predestination. The Bible does speak of Christians being predestinated insofar as their purposes and objectives are concerned (Rom. 8:29, 30; Eph. 1:5,11), but it does not speak of particular individuals being predestinated by God to become Christians and be saved while all others are left to go to hell. Such a concept of predestination makes God a respecter of persons (Acts 10:34) and is plainly contrary to His desire for the salvation of all men (I Tim. 2:4; II Pet. 3:9).

IV. Exercises
(1) (T or F) Adam’s sin resulted in a loss of free will to him and all men.

(2) (T or F) Men are capable of not sinning.

(3) (T or F) God’s grace can be resisted.

(4) Did Adam’s sin make all men sinners? If so, how?

(5) What are the implications of a lack of free will in men?

(6) Did God predestinate Christians? If so, how?

(7) How is Augustine’s conception of predestination contrary to the Biblical portrayal of God?
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Part IV—The Middle Ages: Lesson No. 19—Rising Papal Power
I. The Spread of Romanism

Since the growth of the Eastern Church was greatly inhibited by the advances of the Moslems beginning in the Seventh Century, the most remarkable instances of church growth in the early Middle Ages (600-1500) took place in the West. Initially, Irish monks, noted for their scholarship and zeal, were the most energetic in missionary efforts. Though the Church in Ireland made some relatively small beginnings prior to the time of Patrick (389-461), it was he who promoted, spread, and implanted the Church throughout Ireland so as to earn the epithet, “Apostle of Ireland.” The Church was so firmly rooted in Ireland that when the Church in England collapsed with the fall of the Roman Empire and under the weight of Anglo-Saxon invasions, the Church in Ireland survived, flourished, and developed its own brand of religion in its isolation. Consequently, it was left to spirited Irish monks to plant the Church once again in the British Islands and the Continent—first in Scotland, then England, and in portions of the Frankish and Germanic kingdoms.

These Irish monks are credited with having introduced the practice of “private lay confession.” This involved the laity confessing their sins to the clergy. Later, this type of confession would become mandatory and certain benefits would be attached to it. Of course, the New Testament knows nothing of a clergy/laity distinction (I Pet. 2:9), much less that the latter should be required to confess to the former (I Tim. 2:5). Instead, confession of sin was to be made “to one another” (Jas. 5:16) under the appropriate conditions (Matt. 5:23,24; 18:15; Lk. 17:3,4).

The first extensive “penitential books” were also developed in Ireland. Such books prescribed what had to be done by the sinner in order that he might provide satisfaction for his sins. The belief arose that, not only eternal punishment, but also “temporal punishment” was due for sins. God’s forgiveness would remove the former but not the latter. Unless “satisfaction” were made for this temporal punishment, the soul would go to purgatory. Satisfaction might be made by prayer, church attendance, fasting, pilgrimage, almsgiving, or other good works. However, the New Testament teaches that when God forgives He forgives completely (Heb. 8:12); He punishes no more. It may be necessary to make amends to men for harm done to them in sin, but no making of amends needs to be made to God.

Through the efforts of missionaries sent by Pope Gregory in 596-7 the seeds of Romanism were planted in England. Because the Irish and Romanists had developed different religious forms there were clashes between them, but with the aid of political authorities the Romanists finally won the British Islands, which then became one of the staunchest supporters of Roman Catholicism in Europe.

II. Alliance of Church and Civil Power

The story of the growth of the Roman Catholic Church during the Middle Ages is one of increasing dependence upon, and then assumption of, civil power. Church and state were regarded as mutually supportive and interdependent, each directly promoting the cause of the other. Civil rulers became involved in Church affairs and Church leaders in civil affairs until the nations of Western Europe became, for all practical purposes, one, vast theocratic state. Roman Catholic popes eventually became the most powerful rulers in Europe. Never has the Roman Catholic Church been more powerful than it became during the Middle Ages.

Though the emperors of the Eastern (Byzantine) Empire had survived the fall of the Western Roman Empire (476), they were nevertheless isolated from Italy by the barbarian invasions and offered Rome no effectual support. Indeed, though Rome was nominally subject to Constantinople, they developed separate political existences, and the former fairly viewed the latter as a threat to its independence. Consequently, the Roman Catholic Church continued to groom the Frankish kings as its supporters and protectors. Of course, the Frankish kings also profited greatly from this relationship. When the Lombards captured parts of Italy and threatened Rome in 751, Pepin the Short of the Franks forced them to relinquish their conquests and withdraw because the Pope had crowned and anointed him king. These actions had far-reaching consequences, (1) A precedent was set for the official recognition and installment of civil rulers by the popes. (2) The popes became actual political leaders and territorial rulers. (Pepin had given conquered territories in Italy into the possession of the popes—whence the “States of the Church.”)

These close ties between church and state were only strengthened during the reign of Pepin’s far more famous son, Charlemagne (768-814). The Church continued to give support to the authority of the civil rulers and the civil rulers even took it upon themselves to enforce the decrees of the Church leaders—including the payment of tithes. Though not wholly to his liking (and somewhat to his surprise), Charlemagne was crowned emperor in Rome by Pope Leo III in 800. The idea was thus left that the emperorship was the gift of the papacy to bestow. As the Frankish empire began to decline following the death of Charlemagne, the power and independence of the popes only increased. Their reach extended far beyond anything given to God’s servants in the New Testament (Matt. 22:21; Jn. 6:15; 18:36; Lk. 17:20,21; II Cor. 10:3,4; Eph. 6:12; II Tim. 2:4).

III. Exercises
(1) In the Middle Ages the scene of greatest church growth, led by ____________was in the _________________.

(2) The British Islands eventually fell under the control of the __________________.

(3) The “___________________” prescribed what one had to do to make “satisfaction for sins.

(4) What is “private lay confession,” and what is wrong with it?

(5) What is wrong with the idea of making “satisfaction” for sins?

(6) What was the relationship between the Church and the state in the Middle Ages?

What was wrong with it from a Scriptural viewpoint?

(7) How did Pepin and the popes benefit from their relationship? What precedents were set?
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Part IV—The Middle Ages: Lesson No. 20—The Political Papacy
I. Control of the Papacy

During the Tenth and Eleventh Centuries the Roman Catholic papacy fell into one of its darkest, most disgraceful periods. This debasement of the papacy resulted from, and consisted in, increasing secular control of the papacy and the employment of its powers for political purposes. Popes were becoming less and less spiritual leaders and more and more temporal rulers. The seeds for this transition in the nature of the papacy had been sown earlier in the form of territorial grants to the popes in virtual exchange for papal recognition of the status of temporal rulers. The time was quickly approaching when popes could rightly claim to be, not only spiritual leaders, but also temporal rulers, and the highest ranking ones at that. As the papacy continued to increase in political prominence and power it is not surprising that control of the papacy was a prize sought by any political faction.

Heretofore, the popes had been chosen by the clergy and people of Rome. In practical terms, then, the papacy fell under the control of whatever faction controlled Rome. The popes became nothing but political pawns. Between 897 and 955 there were no less than seventeen popes. This situation continued until John XII (955-964) called upon the German king, Otto I (936-973) for military aid. Otto I rendered the requested aid and was crowned Emperor of the Holy Roman Empire in 962, but all of this had the effect of bringing the papacy under the control of the German emperors. Therefore, it developed that the one who became pope was the one designated and supported by the German emperor. Political intrigue surrounded the papacy so that it was further debased. During a lull in German interference one party saw to it that a twelve-year-old boy, Benedict IX (1033-1048), became pope. He is said to have been one of the worst occupants of the papal throne. Probably planning to marry and threatened by another papal faction, he sold the papacy for one or two thousand pounds of silver but reneged and refused to give up his claim to the papal throne. Thus, the situation was such that there were three popes in Rome. Once again the strong German emperor, this time Henry III (1039-1056), intervened, had all three papal claimants deposed, and had a German bishop elected as pope in their places. A Roman synod in 1059 laid down some decrees regulating the election of popes. It was decreed that the election of the popes would be primarily in the hands of the cardinals who would reach their decision after consultation with the clergy and people. Furthermore, the synod provided that the pope could come from anywhere in the Church, could be elected outside Rome, and could assume papal powers immediately upon election. The decrees of this synod supposedly govern the election of popes to this day.

II. The Investiture Conflict

Hildebrand, an important and powerful figure behind the papacy for many years, was finally himself elected pope as Gregory VII (1073-1085). He was destined to be a strong and influential pope. He certainly had some strong ideas. Gregory VII’s principles were that the Roman bishop had universal sovereignty, could depose or reinstate bishops (and he alone), could depose emperors, could be judged of no one, and could release subjects from their allegiance to wicked men. Such principles, if recognized and put into effect, would have made the pope the most powerful political ruler in the world.

Certain elements of the Catholic Church had been calling and working for reform for some time. The reform they sought involved a papacy independent of temporal political control.

Papal and civil power were bound to come into conflict under such circumstances and they did in what became known as “the investiture conflict.” Investiture was the conferral of symbols of office and the commensurate powers upon someone. In order to consolidate their authority the German emperors had maintained the right to appoint men to high ecclesiastical offices within their realms. The reform party wanted this prerogative taken from the civil rulers. When Henry IV, the German emperor, appointed an archbishop, he was excommunicated by Gregory (Hildebrand), relieved of imperial authority, and denied the allegiance of his subjects. Henry replied that Gregory was no longer pope. Because Henry did not have a united Germany behind him the situation was in the Pope’s favor. German nobles threatened to rebel if Henry’s excommunication were not lifted. Consequently, in what thereafter was always remembered as the classic case of civil power cowering before ecclesiastical power, Henry came and stood barefooted in the snow as a penitent for three successive days before the castle gate in Canossa where the Pope was staying. He was finally released from excommunication and retained his throne.

This was not the end of the matter, however. The investiture issue was not settled due to the changing political fortunes of popes and emperors. Finally, a compromise was reached between Henry V and Pope Calixtus II in the Concordat of Worms in 1122. Essentially, it provided that the pope and emperor should operate in their own respective spheres. The emperor surrendered the right of investiture.

III. Exercises
(1) (T or F) There is much to vouch for the doctrine of papal infallibility from an historical viewpoint.

(2) (T or F) As the Roman Catholic popes became more deeply involved in political affairs they became more corrupt.

(3) What are some outstanding instances of corruption in the papacy?

(4) What was the “investiture conflict?”

(5) What are some Biblical principles that were violated during this period of papal history?
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Part IV—The Middle Ages: Lesson No. 21—Crusaders and Cistercians
I. The Crusades

A. Causes. The Crusades—military expeditions to re-conquer Palestine from the Moslems—were an inevitable outgrowth and typical manifestation of the climate and conditions which prevailed in the Middle Ages. They sprang from a time of great, if misguided, religious zeal. This strong religious zeal found expression in monasticism, asceticism, and a sense of “other-worldliness” and self-sacrifice. Roman Catholicism also placed much emphasis upon reverence of relics, pilgrimages to sacred shrines, and the spiritual benefits which could be thereby obtained. Certainly there were other motives which prompted some Crusaders to “take the cross”—love of adventure, desire for territorial advancement, hope of plunder, religious hatred—but it cannot be doubted that true religious fervor was the primary catalyst which stimulated the Crusades, and that without it they would never have been mounted.

The immediate causes of the Crusades were two. (1) Though the Moslems had allowed pilgrimages to Jerusalem since its capture in 638, the Seljuk Turks, also Moslems, conquered Palestine in 1076 and put a stop to pilgrimages. This aroused a great furor in Europe. (2) Alexius I, the Byzantine emperor in Constantinople, appealed to Pope Urban II for aid against the Moslems who were pressing heavily upon his domain. Thus, at the Council of Clermont in 1095 Urban II eloquently called for a liberation of Palestine from Moslem hands. Great promises were offered to those who participated in the struggle. Urban himself offered plenary indulgence to those who took part. Others went further and promised eternal life itself to the participants, and not only to them but also to their parents and to all those who contributed in any way to the efforts of the Crusaders. Earthly advantages accruing to Crusaders were exemption from debt and freedom from taxation and payment of interest.

B. Number and kinds of Crusades. There were seven major crusades between 1095 and 1270, as well as minor expeditions between these two dates. All of them, with the exception of the First Crusade (1095-99), were largely failures. Members of the First Crusade eventually fought their way to Jerusalem and on July 15, 1099 captured the city amid a ruthless massacre of its inhabitants. There they set up a kingdom and held the city until it was recaptured by the Moslems in 1187. The excommunicated leader of the Sixth Crusade (1228-29), Emperor Frederick II, regained it by treaty but it was permanently lost to the Moslems in 1244.
C. Scriptural errors. From the viewpoint of their objectives, then, the Crusades were ultimately a great failure. Their greatest failures, however, occurred on the moral and spiritual side.

(1) They were wrongly motivated by a desire to rescue from infidelic hands things and places which were thought to have a sacred value. Moreover, it was thought that by revering these things and pilgrimaging to such places that special spiritual benefits could be obtained. The New Testament teaches no such things. As a matter of fact, it teaches the very opposite. Inordinate veneration and pursuit of physical objects is idolatry (Eph. 5:5; I Cor. 10:14; I Jn. 5:2). Never were relics, images, or holy places involved in the devotion of early Christians. They were devoted to Christ, not to things, and were never promised any special rewards for pilgrimages or the veneration of relics. Christ Himself dismissed the idea of holy places when He said men would worship the Father in spirit and truth, not in Jerusalem (Jn. 4:1924).

(2) They were wrong in their very character because they were attended with terrible cruelty. Members of the First Crusade massacred Jews in the Rhineland and provoked bloody reprisals in Hungary. When Jerusalem was finally captured, they ruthlessly slaughtered the inhabitants. By the moral standards of the New Testament the Crusades were a despicable disgrace (Matt. 5:7,43-48; Jas. 2:13).

(3) They were wrong per se, for the New Testament teaches with the utmost clarity that the weapons used, and the wars waged, in the interests of Christ’s kingdom—are not to be of a physical nature (Jn. 18:36; II Cor. 10:3,4; Eph. 6:10-18).

II. The Cistercians

The religious zeal of the early second millennium was not entirely spent upon the Crusades. Not long after the beginning of the First Crusade another monastic order was begun in Citeaux, France in 1098. It was begun by a Benedictine monk, Robert, who sought greater monastic discipline. Consequently, from the very beginning the Cistercians stressed greater asceticism, isolation from the world, the rule of silence, contemplation, and “apostolic poverty.” Great emphasis was also placed upon agricultural labor and relatively little upon teaching or preaching. (At one point Cistercian monks were even forbidden to preach or baptize.) The dwellings, clothes, houses of worship, and diets were of the plainest sort. The eating of flesh was forbidden (I Tim. 4:1-5), except in cases of severe sickness. The Cistercians slept in their regular attire on beds of straw.

Bernard (1090-1153) was the most vigorous proponent of Cistercian monasticism and was also the most influential religious figure of his time. Ironically, he exerted much of his influence by preaching and writing. Other preachers took Cistercian principles to more radical extremes. Arnold of Brescia (?-1155) taught that one could not be a true disciple of Christ unless he literally abandoned all property and worldly power. In the early Twelfth Century Peter of Bruys combined strict asceticism with a repudiation of infant baptism, the Lord’s Supper, church ceremonies and buildings, prayers for the dead, and the cross (the last since it was the instrument of Christ’s suffering). Such extremes were reactions to the wealthy and worldly aspects of medieval clergy.

III. Exercises
(1) (T or F) There were seven major Crusades and other minor ones.

(2) (T or F) The gospel of Christ knows nothing of sacred images, relics, and places.

(3) (T or F) Worldly medieval clergy led to extremes in monasticism.

(4) (T or F) One must be literally poor to be a true disciple of Christ (cf. Lk. 14:33; 18:22).

(5) What were some causes of the Crusades?

(6) What kinds of inducements were offered to recruit Crusaders?

(7) What was Scripturally wrong with the Crusades?

(8) What were the chief characteristics of Cistercian monasticism?
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Part IV—The Middle Ages: Lesson No. 22—The Inquisition
I. Heretical Sects

A. Cathari. The Twelfth Century witnessed the rise of two heretical sects which presented a severe challenge to the Roman Catholic Church by virtue of their extreme popularity and their radical divergence from what was regarded as orthodox doctrine. No doubt, their formation was due to, or at least aided by, the increasing worldliness and moral laxity of the Catholic Church. Both groups were characterized by emphasis upon moral purity to the point of extreme asceticism.

The first of these was the “Cathari” (from the Greek word, “katharos,” meaning “pure”). They were also known as Albigenses, from Albi, one of their chief centers in southern France. The basic and distinctive feature of the Catharite doctrinal system was dualism. This is belief in the existence of two co-eternal and supreme powers, the one Evil and the other Good, who are in perpetual conflict with one another. The Cathari approximated Gnosticism in their attitude toward material things. They asserted that the physical world was the creation of the Evil Power, which dominated the body. The Good Power dominated the spirit. Thus, material things, particularly the body and anything pertaining thereto—eating, drinking, and possession of worldly goods—were deemed evil and to be renounced. Consequently, the Cathari forbade the eating of all meats (except fish) and even eggs and cheese, since these were the products of fleshly intercourse. Marriage and marital relations were especially scorned by Cathari. They believed that the physical world was the prison of those souls which had been taken from the realm of the good God. Thus, human reproduction, thought to be the original sin of Adam and Eve, merely increased the number of prison-houses. Salvation, then, was a renunciation of these things and a life of strict asceticism. (Some Cathari even underwent a rite known as the “endura,” which was a voluntary starvation unto death.) Cathari also rejected baptism, the Eucharist, the killing of animals, war, capital punishment, oaths, many of the ceremonies, trappings, and doctrines of the Catholic Church, and the Old Testament as the work of the evil God.

The Cathari were divided into two classes: the “perfect” and the believers. The perfect received a rite known as consolation with the understanding that they would abstain from those things inconsistent with Catharite beliefs. The believers, who formed the majority, were allowed to partake of the forms of the world. If they died without having received consolation, they would be reincarnated until they, too, attained salvation.

B. Waldenses. The Waldenses arose about the same time as the Cathari and shared much of the same territory, though the two groups differed markedly in their beliefs. The Waldenses received their origin and name from Valdez, or Waldo, a rich merchant of Lyons, France who was so impressed by the song of a wandering minstrel and the words of Christ to the rich young ruler (Matt. 19:21) that he sold all of his property and gave the proceeds to his family and the poor. Determined to follow Christ’s directions to His apostles (Matt. 10), Waldo and his followers donned woolen robes and sandals, lived by what was given to them, and went about preaching two by two.

Unlike the Cathari, the Waldenses adhered to Catholic doctrine for the most part and probably would not have broken away from the Catholic Church had it not been for its opposition. When Waldo and his associates continued to preach despite a denial by the Pope to do so, they were excommunicated in 1184. Thereafter, the doctrinal gap between them and the Catholics began to widen. Their distinguishing principles were emphasis upon the Scriptures as the sole rule of faith, emphasis upon preaching, and rejection of papal authority.

II. The Mendicant Orders

A. Dominicans. This order had its origin with Dominic, a Spaniard born about 1170. During a journey through southern France in 1203 he was deeply affected by the advances made by the Cathari and the contempt in which they held Catholic missionaries. He urged that only by the Catholic missionaries becoming as devout and zealous for apostolic poverty and preaching as the Cathari themselves could they hope to make any headway in converting them. Those who followed Dominic’s advice became known as the “Order of Preachers,” or “Dominicans.” They received papal sanction in 1216.

B. Franciscans. Francis of Assisi, from whom the order he began takes its name, is often regarded as the preeminent saint of the Middle Ages. Like others before them, Francis and his associates made poverty and preaching their primary method of imitating Christ. The Franciscans received papal sanction in 1223.

The Dominicans and Franciscans were alike in many respects, and efforts were made in their early years to combine them into one order. They both sustained themselves by mendicancy. They were alike devoted to poverty, preaching, service to their fellowman, and scholastic learning. Finally, they both supported subjection to papal authority. They vowed allegiance directly to the pope and thus became a bulwark to the papacy. As strong defenders of the papacy they found themselves being employed as inquisitors in the effort to stamp out the heretical sects.

III. The Inquisition

When the missionary efforts of the Catholic Church proved to be far too ineffective in turning back the tide of the Cathari and Waldenses, sterner measures were employed. Because these heretical sects had made much use of the Scriptures, a church council in Toulouse in 1229 forbade the laity to possess the Scriptures and denounced all translations thereof. This council also systematized the investigation of heresy, or inquisition. Those found to be guilty of heresy had their property confiscated, were sentenced to life imprisonment, or were subjected to lesser punishments. Those who were condemned but refused to recant were turned over to the secular arm to be burned at the stake. Military crusades and other forms of persecution were also brought against the Cathari and Waldenses until the former were thoroughly eradicated and the latter greatly reduced.

IV. Exercises
(1) (T or F) Christians need permission from men to preach.

(2) (T or F) A Catholic Church council in the Twelfth Century forbade possession of the Scriptures by the laity and any translations thereof.

(3) (T or F) The Scriptures give church leaders the authority to inflict physical punishment upon false teachers.

(4) The two major heretical sects of the Twelfth Century were the ______________ and the _______________.

(5) The two mendicant orders of monks who had their beginning in the Twelfth Century were the _____________ and the _______________.

(6) The basis of the Catharite doctrinal system was:

How does this differ from the Biblical portrayal of God and Satan?

(7) What Scriptures would show that marriage, eating of meats, and ownership of property are not wrong?
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Part IV—The Middle Ages: Lesson No. 23—Different Religious Approaches
I. Scholasticism

Scholasticism is the name given to the theological philosophy of the Middle Ages. It is so called because it had its origin in the schools which were being more formally organized in this period of history. Consequently, the leaders in this movement have been known as the “Schoolmen.” Scholasticism was essentially an attempt to harmonize reason and religion. The Schoolmen felt that logic could be used to resolve theological problems and demonstrate the reasonableness of Scriptural or Church dogma. Thus, the approach of the Scholastics to the Scriptures was very philosophical or intellectual. More of the writings of the Greek philosophers, such as Aristotle, had been discovered and this led to a renewal of interest in ancient philosophy and an application of its methods to discover and support Scriptural truth. Reason alone was not felt to be sufficient to attain knowledge of God. Revelation had to be added. The Scriptures were deemed to be the final source of authority but they were to be understood in the light of the interpretations of the councils and the “Fathers”—in other words, according to the teachings of the Roman Catholic Church.

Two prominent Scholastics were Anselm (1033-1109), who developed the ontological argument for God’s existence, and Thomas Aquinas (1225-1274), who was considered the prince of the Scholastics. Anselm believed that all the truths of the Scriptures could be substantiated by philosophy, but Aquinas only believed that philosophy could only show the inadequacy of objections to truth and that there were no contradictions between philosophy and theology, since both were from God.

By the Thirteenth Century Scholastics had begun to lose their confidence in reason to settle all theological questions. It was during the Scholastic period that the idea of seven sacraments — baptism, confirmation, the Lord’s Supper, penance, extreme unction, ordination, and matrimony — was set forth. The sacraments were supposedly the means of conveying grace from Christ to the members of His body. Particularly, several new or important thoughts about the Lord’s Supper were beginning to take hold at this time. The term, “transubstantiation,” used in reference to the supposed change of the bread and wine of the Lord’s Supper into the literal flesh and blood of Christ, came into vogue. The doctrine of transubstantiation itself was given full dogmatic status by the Fourth Lateran Council in 1215. The use of the cup of the Supper was beginning to be avoided by the laity due to fear of its misuse. At this time this practice was given impetus by the view that both elements of the Supper contained the whole body and blood of Christ. Infant communion, which had been universal up to the Twelfth and Thirteenth Centuries was discontinued in the West. It was also taught that the Lord’s Supper was a repetition of the Lord’s incarnation and sacrifice.

II. Mysticism

Contemporary with Scholasticism, but quite different from it, was mysticism. Mysticism was the quest for truth and wisdom that lies within the soul. Its goal was union with the divine or sacred. Schaff, in his History of the Christian Church, puts it well when he says: “Mysticism aims at the immediate personal communion of the soul with the Infinite Spirit, through inward devotions and spiritual aspirations, by abstraction rather than by logical analysis, by adoration rather than by argument, with the heart rather than with the head, through the spiritual feelings rather than through intellectual prowess, through the immediate contact of the soul with God rather than through rites and ceremonies. The characteristic word to designate the activity of the mystic is devotion; of the scholastic, speculation. Mysticism looks less for God without and more for God within the breast. It relies upon experience rather than definitions. Mysticism is equally opposed to rationalism and to ritual formalism (Vol. V, p. 637).

III. Exercises
(1) (T or F) Roman Catholics really believed, or were taught, that final religious authority rested in the Scriptures.

(2) (T or F) All of God’s truths or commandments may be understood from the viewpoint of human reasoning (cp. Isa. 55:8,9; Jer. 10:23).

(3) (T or F) Christ’s incarnation and sacrifice take place each time the Lord’s Supper is observed (cp. Heb. 9:27,28).

(4) Questions pertaining to faith are finally settled by:

(A) philosophical reasoning, (B) church councils, (C) the “Church Fathers” (D) the Scriptures (cp. II Tim.3:16,17).

(5) What were a few changes which took place in doctrine and practice with respect to the Lord’s Supper?

(6) What were the basic differences between the Scholastic and mystical approaches and what was essentially wrong with both of them?
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Part IV—The Middle Ages: Lesson No. 24—The Decline of the Papacy
I. The Papacy at Its Height

During the tenure of Pope Innocent III (1198—1216) the papacy reached the peak of its temporal powers. However, this crest was not achieved without a terrific and tenacious struggle which dearly cost the Catholic Church a greater sacrifice of spiritual ideals. Worldly ambitions were realized at the expense of spiritual interests. Political intrigue became the modus operandi of the papacy in the achievement of its ambitions. Yet, even as the papacy reached its height, forces which would work its decline lay on the horizon. Its exaltation, and the means by which it was achieved, bore in it the seeds of its own decline. There was a growing sentiment that worldly affairs were not the proper sphere for the papacy, and papal interference in such only served to increase this feeling. Papal supremacy was thus short-lived. In the space of a century the pope would fall from power-broker to pawn in the political realm.

Though papal supremacy over civil rulers had been stoutly proclaimed before Innocent III, it had never been completely accepted in practice. Innocent and his successors tried to enforce the theory of papal supremacy by playing one civil ruler against another. The usual tactic was for an ambitious civil ruler to make certain concessions to the pope in exchange for papal support of his political claims. If the civil ruler reneged on his promises, as sometimes happened, the pope switched his support to the ruler’s rival. The pope also used the threat of interdict or excommunication to enforce his will. An interdict was the withholding of sacraments and clerical offices from certain persons or territories. Excommunication was exclusion from communion with those regarded as the faithful and, in practical terms, a denial of the sacraments. Whereas, the latter was directed against individuals, the interdict was directed against the territories of rebellious rulers. For all practical purposes, it suspended religious services within their realms. Hence, it was a most powerful papal weapon. It is said that Innocent III used, or threatened to use, the interdict eighty-five times against disobedient rulers.

Innocent’s best-known contests were with the German Emperors of the Holy Roman Empire. He would support one or the other of the claimants to the imperial throne until he found one who would agree to his demands. Thus, he successfully defended papal claims and practically dictated who would sit upon the imperial throne. He also humbled other sovereigns. Philip II of France was forced by threat of edict to take back the wife he had divorced. Alfonso IX of Leon was made to separate from a wife to whom he was too closely related. Peter of Aragon and John of England had to acknowledge their domains as fiefs of the papacy. Innocent also organized the military crusade which crushed the Cathari and their supporters. The policies and doctrines he supported were made Church law and made for a more centralized and powerful papacy. The decline of the Byzantine Empire, and ultimately the fall of Constantinople (1453), tended to bring the Greek Church into subjection to the Roman Church. In addition to all of this political power, it is said that during the Thirteenth Century the Catholic Church owned one third of the land in Europe.

II. Boniface VIII

Boniface VIII (1294-1303) was a pope who possessed conceptions and aspirations in regard to papal supremacy as lofty as any of his predecessors on the papal throne. However, it was with him that the Roman Catholic papacy reached one of its lowest points in its political endeavors. During the Thirteenth Century forces were at work to undermine the political power of the papacy. These included a growing spirit of nationalism, influence of Roman law and lay lawyers (who gradually replaced clerics as royal advisers), and a conviction that the popes should not delve into worldly affairs. Consequently, the papacy lacked the popular support which it once had for its political excursions.

In Philip IV of France (1285-1314) Boniface had a formidable opponent. When Philip had a papal envoy arrested and charged with treason, Boniface ordered him released and summoned Philip and the French bishops to Rome. Philip then called together the clergy, nobles, and commoners in the first States—General which supported his resistance. Boniface responded with the bull Unum sanctum, which has become known as the boldest claim to papal supremacy over civil power. It declared that temporal powers were subject to the pope, through whom God judged them. It further stated that subjection to the Roman pontiff was essential to salvation. Philip, in turn, charged Boniface with serious crimes, including heresy and immorality and issued a call for a general council to try him. Philip’s forces made Boniface a prisoner in 1303 and he died shortly after his release. The papacy had placed all of its power against a strong civil ruler and had suffered defeat., It was a crippling blow to papal political ambitions.

III. The Avignon Papacy

The removal of the papal seat to Avignon, France made the papacy seem to be under French control. Indeed, while the papal seat was in Avignon (1309-1377) all of the popes were Frenchmen, and the first Avignon pope catered to Philip, canceling his interdicts and excommunications and modifying the bull Unum sanctum. The period while the papal seat was at Avignon has been known as the “Babylonian Captivity” of the papacy. Much literature both for and against papal supremacy over civil powers was produced during this period, but the trend was a general waning of papal powers. Believing the Avignon popes to be French puppets, some nations refused to be subject to them. The Avignon papacy also drew down sharp criticism for its taxations to support the extravagance of the papal court. Delinquent taxpayers were threatened with excommunication.

Not long after the return of the papal seat to Rome in 1377 the cardinals elected a pope whom they soon found to be much to their dislike. They declared their choice of him void, elected a new pope, and repaired with him to Avignon. The Roman pope refused to abdicate. This was the beginning of the “Great Schism.” For years opposing popes sat in Avignon and Rome. Nations gave their allegiance to one or the other depending on what they conceived to be their best political interests. This was a scandal to the Church which was supposed to be visibly one.

IV. Exercises
(1) (T or F) Popes never interfered in the political affairs of nations.

(2) (T or F) Popes depended on the Scriptures and moral influence to advance their views.

(3) (T or F) Boniface VIII declared submission to the pope to be essential to salvation.

(4) (T or F) Papal elections and declarations have never been changed.

(5) What were some papal weapons, and how were they unscriptural?

(6) What were the “Babylonian Captivity” and the “Great Schism?”
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Part IV—The Middle Ages: Lesson No. 25—Early Reformers
I. John Wyclif

John Wyclif and certain other theologians from various parts of Europe have been dubbed “Reformers before the Reformation” because of their opposition to fundamental Catholic doctrines and practices about a hundred years before the actual Protestant Reformation began. How much they really contributed to the Reformation is debatable, but, the fact that some of their doctrines and much of their spirit were resurrected in the Reformation provides some justification for the application of their title.

John Wyclif (1328?-1384) is probably the-best-known of these Early Reformers. He was an English theologian who came out in 1376 in opposition to clerical wealth and interference in civil government. It was his view that any cleric who abused the stewardship of his ecclesiastical office thereby forfeited his claims to that office and his temporal possessions were then subject to confiscation by civil authorities. This was contrary to the prevailing papal view that ecclesiastical authority was superior to civil authority, but Wyclif’s views met with the approval of many Englishmen. English nobles liked Wyclif’s views because they promised to enrich the secular arm at the expense of the Church. The common people were also tired of the wealth, pretensions, and hypocrisy of the clergy, and even some orders of monks appreciated Wyclif’s teachings because of their advocacy of “apostolic poverty.” Because of Wyclif’s popularity with the English people, especially certain of their nobles, the Roman Catholic Church failed in its early efforts to bring him to account in 1377-78.

Wyclif may be most remembered for his emphasis upon the Scriptures as the only law of the church. Consequently, he was determined to give English people a version of the Bible in their own tongue. Whether it was his own work or merely under his supervision, he brought out a translation of the Bible from the Vulgate in 1382-84. This was the first English version of the Scriptures, and it enjoyed a wide circulation despite repression by the Catholic Church. In the early Fifteenth Century the unauthorized translation of the Scriptures into English, and even the reading of such versions, was forbidden under severe penalty.

Another product of Wyclif’s emphasis upon the common man’s access to the Scriptures was his company of “poor priests” who went about as barefoot, robe-clad pairs to preach. They were known as the Lollards and propagated Wyclif’s teachings wherever they went. However, they were not bound by monastic vows. They enjoyed great success, but in the early Fifteenth Century they were severely persecuted. Many were burned at the stake. The Lollard movement was eventually driven into insignificance, though some adherents survived until the Reformation.

Wyclif’s popularity was reduced when he came out against the cherished doctrine of transubstantiation in 1376. To Wyclif this doctrine was one of the main supports of false priestly claims since it required the human agency of priests for the Lord’s Supper. His opposition to transubstantiation cost him any of his followers and incited renewed Church attacks. However, he still enjoyed courtly protection and was not harmed. He died from a stroke on the last day of 1384. Church councils ordered his books burned and his remains also. The latter decree was carried out in 1429, with the ashes being scattered in the brook Swift.

II. John Huss

Wyclif’s teachings found their most fertile ground outside England in the country of Bohemia, where their greatest propagator was a theologian named John Huss (1373-1415). When the pope called for a crusade against the king of Naples in 1412, Huss declared his opposition to the pope’s use of force and offering of indulgences. This incited the people burn the pope’s decree. Consequently, Prague was placed under papal interdict and Huss himself was excommunicated and went into exile.

Huss was later asked to Present himself at the Council of Constance and was offered a “safe-conduct.” However, the “safe-conduct” was ignored and he was imprisoned shortly after his arrival. On July 6, 1415 he was condemned and burned at the stake.

Huss also had his followers. They were known for offering the cup to the laity. Two quarreling factions soon rose among the Hussites. One group known as the “Utraquists” forbade only those practices specifically condemned by the Bible. The other group, known as the “Taborites,” rejected all practices for which express warrant in the Bible could not be found. They thus rejected transubstantiation, worship of saints, prayers for the dead, oaths, indulgences, priestly confession, dancing, and other amusements. The Utraquists eventually returned, for all practical purposes, to Roman Catholic communion. In a war that broke out between the Utraquists and Taborites the latter were defeated in 1434 and almost swept away. The Moravians later became the spiritual descendants of the Hussite movement.

III. Exercises
(1) (T or F) Protests against Roman Catholic doctrines and practices were not known prior to the Protestant Reformation.

(2) (T or F) The Catholic Church appreciated Wyclif’s efforts to give the common people access to the Bible in their own tongues.

(3) (T or F) Instruction in their native tongues, including translations of the Bible, must be provided to people (cp. I Cor. 14:18,19,27,28).

(4) What were the early targets of Wyclif’s opposition?

(5) Why did Wyclif oppose transubstantiation?

(6) What did John Huss oppose?

(7) What was the basic difference in the attitude of the Utraquists and Taborites toward the Scriptures? Who had the right attitude?

(8) What were several unscripturally excessive measures the Catholic Church adopted in dealing with those they felt were heretics?
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Part IV—The Middle Ages: Lesson No. 26—Papal Reform and Decline
I. The Reformatory Councils

A. Council of Pisa (1409). In 1378 the Roman Catholic cardinals yielded to strong popular pressure by electing an Italian, Urban VI (1378-1389), to the papacy, but they soon found him intolerably offensive. Therefore, four months later, claiming that their choice of Urban had been made under duress and was consequently invalid, the cardinals sought to replace him with another pope, Clement VII (1378-1394). Thus began the “Great Schism” (1378-1418), with two rival popes, one in Avignon and the other in Rome, vying with each other for supreme control of the Roman Catholic Church. The Church had experienced competing claimants to the papal throne before, but this situation was aggravated and prolonged by the fact that each claimant had been duly elected by the body of cardinals and each had the support of national powers. Hence, the original popes in the Great Schism were both succeeded by popes who carried on their respective claims.

The Great Schism was an immense embarrassment to the Catholic Church which claimed to be the one true Church united under one earthly head. The situation also impugned the motives and methods by which the popes were elected. Yet, scandalous as it was, the Great Schism was not an easy problem to resolve. The ones who had supreme authority in the Church and would ordinarily be expected to address and correct problems of such magnitude were the problem. Any resolution, therefore, would have to come from some other source. Consequently, various scholars began to suggest that the practical necessities of the situation demanded that a general council of the Church convene and intervene to put a stop to the Great Schism.

Eventually, a general church council did convene for this very purpose in Pisa in 1409 without the approval of either pope. The council deposed both popes and replaced them with Alexander V (1409-1410). The actions of the council amounted to a practical assertion of conciliary superiority over the papacy. This became known as the conciliary theory. However, the council made a politically unwise move in electing Alexander without seeing if their resolution to the Great Schism would be acceptable to the European community of nations. It was not. Consequently, the Council of Pisa only succeeded in worsening the situation. The Roman Catholic Church now had three popes, with various national powers aligned behind each.

B. Council of Constance (1414-1418). This council, called by the Holy Roman Emperor and John XXIII (1410-1415), the successor to Alexander, was the greatest church council of the Middle Ages, having been largely attended by a brilliant array of church leaders. It forthrightly declared the supremacy of such councils, even over the pope, thus depriving the papacy of its absolute power and making it a constitutional monarchy subject to regulation by church councils. In resolving the Great Schism the Council of Constance acted more cautiously. It deposed John XXIII and Benedict XIII, although the latter pathetically claimed to be the only legitimate pope until he died in 1424, despite abandonment by his supporters. The third pope, Gregory XII, resigned. Thus, the way was opened for the Council’s election of Martin V (1417-1431) and the closing of the Great Schism.

C. Council of Basel (1431-1449). This council met in accordance with a decree of the Council of Constance, though the popes were not really pleased to have councils undercutting their authority. The Council of Basel was to address moral and administrative reforms but it ended up as something of a fiasco which hurt the cause of conciliary supremacy.

From the beginning the Council displayed a rebellious and vindictive spirit toward Eugene IV (1431-1447), but this pope seized an opportunity to regain much of the power the papacy had lost in the Great Schism. In hopes of obtaining political and military support against the Turks who were threatening his empire, the Byzantine Emperor, as well as Greek Church leaders, indicated a willingness to enter into negotiations toward a reunion of the Greek and Latin Churches. When the Council of Basel insisted upon Avignon instead of an Italian city as a site for the negotiations, Eugene transferred the Council to Ferrara and a minority of the Council withdrew to that city. In Florence, where the Council had once more been moved, the Latin and Greek Churches, after agreeing to various compromises and concessions, achieved reunion (which was not long thereafter rejected by other Greek Church leaders). The majority continued to meet in Basel but had lost its influence. A pope chosen by it eventually resigned, and the Council of Basel could only save face by confirming as pope, Nicholas V (1447-1455), Eugene’s successor. Supremacy was practically returned to the papacy.

II. The Renaissance Papacy

A. The Renaissance. This threshold to the modern era, beginning in the Fourteenth Century and lasting about two hundred years, is popularly thought of as a cultural or artistic revival. However, it was also a philosophical change. It brought an essentially new outlook on the world—a humanistic outlook. Emphasis was placed upon the pleasures and satisfaction of this life, as opposed to the next. There was a breaking away from the view of man as an object of salvation or damnation. Man’s status in relation to earthly life became increasingly important. Man was the measure of all things. The spirit of classical antiquity and paganism were revived, and society moved toward greater secularization.

B. Worldly popes. This transformation of society deeply affected the papacy. During the last half of the Fifteenth Century it plunged into its darkest period since the Tenth Century. Popes were politically ambitious and, it seems sought for nothing more than the advancement of themselves and their relatives. Some were grossly immoral, flagrantly maintaining mistresses and displaying their illegitimate children. The papacy was procured by bribery. The papal court could rival that of any temporal ruler in its extravagance and luxury. In order to maintain such a court the popes taxed heavily and even sold ecclesiastical offices. One pope, Julius II (1503-1513), is especially remembered for warmongering. He rode to battle in armor. Sixtus IV (1471-1484), after whom the Sistine Chapel is named, is remembered for making indulgences for souls in purgatory an article of faith.

III. Exercises
(1) What is the conciliary theory? Is it Scriptural (cp. Acts 15)?

(2) What was wrong with the methods and motives with which popes were elected and deposed (cp. Lk. 6:12,13; Acts 1:15-26)?

(3) What was wrong with the philosophy of the Renaissance?

(4) What were some wrongdoings of the Renaissance popes?

(5) What was wrong with the methods and motives with which the Greek and Latin Churches were reunited?
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Part IV—The Middle Ages: Lesson No. 27—The Spanish Inquisition
I. Introduction

By the end of the Fifteenth Century some nations of Europe, particularly France, England, and Spain, had developed a strong sense of national identity and unity. Consequently, the Roman Catholic Churches within them were becoming increasingly nationalized; that is, they were giving more of their allegiance to their respective national sovereigns and less of it to the Pope.

Spain had an especially difficult struggle to establish its national unity because it had been under the control of the Moslems since 711. By the Thirteenth Century the Moslems (Moors) had been confined to the Kingdom of Grenada. The rest of Spain was divided among four Catholic kingdoms, but the larger part of Spain was united by the marriage of Ferdinand of Aragon and Isabella of Castile in 1469. This made for a strong Spanish monarchy, and in 1492 Grenada was taken from the Moors. As a result of the long struggle with the Moslems, Spanish nationalism and Catholicism were intimately interwoven. Catholic orthodoxy and patriotism were viewed by Spaniards as being essentially the same. Therefore, anyone who was not a staunch Catholic, be he a Jew, Moslem, heretic, Protestant, or sorcerer, was considered a threat to the state as well as the Church. This, in addition to the fact that Queen Isabella herself was a very zealous devotee of Catholicism, rendered Spain very intolerant of any religious views other than those of orthodox Catholicism.

II. The Procedure of the Inquisition

Established in 1480 under royal authority and with papal permission, the Inquisition cast one of the darkest shadows across the history of the Roman Catholic Church. Designed to rid the Church in Spain of false adherents, it fell most heavily upon Jews who had supposedly been converted but were secretly practicing the Jewish religion. Some rather unreliable tests were devised to detect secret Jews. The slightest deviation from strict Catholic practice, such as a refusal to eat pork or affirming that the Virgin herself and not her image effected cures, was regarded as acceptable evidence of guilt. The Inquisition acted on the presumption that the accused was guilty until he could establish his innocence. People were encouraged to inform on one another. Secrecy was a primary feature of inquisitorial procedure. After imprisonment the accused was deprived of all visitation by his friends. Papers bearing upon his case were kept from him. He was not even informed of the names of his accusers or those who gave testimony against him. The testimony of the most otherwise unworthy witnesses was considered acceptable—even that of Jews, heretics, and excommunicated persons. On the other hand, only those who were non-relatives and known as zealous for the orthodox Catholic faith could testify in behalf of the accused. Torture of the accused was permissible in order to extract confessions and information on accomplices and to provide a deterrent to others who might be inclined to heresy. Schaff describes two of these tortures:

The modes of torture most in use were the water ordeal and the garruche. In the water-cure, the victim, tightly bound, was stretched upon a rack or bed, and with the body in an inclined position, the head downward. The jaws were distended, a linen cloth was thrust down the victim’s throat and water from a quart jar allowed to trickle through it into his inward parts. On occasion, seven or eight such jars were slowly emptied. The garrucha, otherwise known as the strappade, has already been described. In its application in Spain it was customary to attach weights to the feet and to suspend the body in such a manner that the toes alone touched the ground, and the Spanish rule required that the body be raised and lowered leisurely so as to increase the pain (History of the Christian Church, Vol. VI, pp. 548, 549).

Various penalties were laid upon those convicted. These included confiscation of goods and property, imprisonment, public scourging, the galleys, exile, and death. The accused received their sentence at a public ceremony known as auto de fe (“act of faith”). This was treated as a public holiday and might be used to commemorate the marriage of rulers or their recovery from sickness. On the assigned day the prisoners were led in a procession by priests and Inquisitorial officials to a public square. There a sermon was preached, an oath was taken of the people and rulers to support the Inquisition, and sentences were pronounced. Because Inquisitorial officials were forbidden to pass the death sentence, prisoners were turned over to the civil officers for punishment. Church officials even asked the civil officers to exercise mercy and spill no blood. However, this was an empty formality, for everyone knew the serious offenders were to be burned at the stake. Inquisitorial agents even attended the burnings and made records for the use of the Inquisition. It is estimated that in the years 1480-1524, 14,344 were burnt alive, 1,368 were burnt in effigy, and 195,937 condemned to other penalties or released as penitents. The Spanish Inquisition was not finally suppressed until 1834.

III. Exercises
(1) What caused the Spanish Inquisition and what was its purpose?

(2) What were the outstanding abuses and errors of the Spanish Inquisition?

(3) Does the Spanish Inquisition reflect in any way upon the doctrine of papal infallibility? If so, how?

==============================

Part V—The Reformation:. Lesson No. 28—The Beginning of the Reformation
I. The Setting

Were it not for the economic and religious conditions of the time the Protestant Reformation may have failed. Other reform movements had sprouted up only to wither under unfavorable conditions. At the beginning of the Sixteenth Century conditions in Germany rendered it receptive to reform. Papal taxation and interference had greatly burdened and aggravated the German people. The wealth, immorality, and tax exemption of the clergy, as well as the beggary of monastic orders, invited contempt. In the religious scene a revival of interest in salvation and a changing philosophical outlook caused by the new humanist movement left Germany with a climate responsive to the ideas of the Reformation. The political situation in Germany was also a crucial factor, for Germany was divided among territorial rulers who practically acted as independent sovereigns within their own domains and who would eventually act to insure the survival of the Reformation.

II. Martin Luther

Martin Luther, one of a few men who significantly altered the course of world history, was born in Eisleben, Germany on November 10, 1483. He entered the University of Erfurt in 1501 and intended to study law but, as the story goes, a narrow escape from lightning moved him to enter a monastery in 1505. He was ordained to the priesthood in 1507. Soon after a journey to Rome (1510-11), Luther began his professorship at the University of Wittenberg, which was thenceforth to be his home.

Throughout his early life Luther had been burdened by a heavy sense of sinfulness. The rigors of monasticism had brought him no peace of mind. He became more and more convinced that the meritorious works of Roman Catholicism were not the means of salvation. Finally, focusing on Paul’s statement, “The just shall live by faith” (Rom. 1:17), Luther came to a climax in his convictions. Men were saved by the grace of God manifested in the forgiveness of their sins and the imputation of Christ’s righteousness. God’s grace was given, not on the basis of good works, but on the basis of absolute faith in God’s promises. However, this faith, Luther asserted, was wholly the gift of God.

That which proved to be the catalyst of the Reformation was, not surprisingly, that which offended Luther’s convictions concerning salvation, the sale of indulgences. In 1517 Johann Tetzel came to Germany to sell indulgences for the building of St. Peter’s Basilica in Rome. Indulgences meant the purchaser, or the dead for whom they were purchased, would not have to suffer temporal punishment in purgatory for their sins. Tetzel touted indulgences with great persuasiveness, but Luther found his activities reprehensible. On October 31, 1517 Luther nailed his famous Ninety-five Theses challenging indulgences to the Castle Church door in Wittenberg. This was the customary manner of calling for a debate, but this act was the spark which exploded the powder keg of the Protestant Reformation.

Over the next several years the Catholic Church tried by various means to force Luther to recant, but he only drifted further and further away from Catholic orthodoxy. Moreover, Luther found many scholars and much of the German populace in sympathy with his views. Ordinarily, he would have been burned at the stake for heresy, but he enjoyed the protection of Elector Frederick the Wise. The political situation was such that neither the Holy Roman Emperor nor the pope felt confident in moving against Luther. However, on January 3, 1521 the final bull of excommunication was issued against Luther, and later that year he was placed under an imperial ban, which made him an outlaw.

Under the protection of German princes Luther continued to advance Reformation ideas through vigorous writing and preaching. In 1524 he removed his monastic vestments and a year later married a former nun, Katherine von Bora. Six children were born to them. Luther and his wife lived in Wittenberg until his death on February 18, 1546.

III. Luther’s Teachings

A. Salvation by faith alone. This doctrine which came as a reaction to the system of salvation by works of merit in Catholicism is a foundation to Protestant theology. Moreover, Luther taught that faith was a gift of God (Eph. 2:8,9). Consistent with his thinking, he denied the free will of man. Actually, the Scriptures teach the very opposite of what Luther taught (Jas. 2:14-26; Jn. 7:17).

B. Denial of papal and conciliary infallibility. This was a decisive and dramatic break with long-standing Catholic belief. For Luther final appeal could be made only to the Scriptures (II Tim. 3:16,17).

C. Permissive view of Scriptural silence. Luther reacted to the seeming excesses of his more radical supporters by declaring that “what is not contrary to Scripture is for Scripture and Scripture for it.” He evidently meant that what was not expressly prohibited by the Scriptures was allowable. This view led him to retain candles, crucifixes, and pictures in worship (cp. I Pet. 4:11; II Jn. 9).

D. Denial of clerical celibacy (I Tim. 4:1-5).

E. Priesthood of all believers (I Tim. 2:5; I Pet. 2:9; Rev. 1:6).

F. Reduction in sacraments. Luther reduced the number of sacraments from seven to two: the Lord’s Supper and baptism. Regarding the Lord’s Supper, Luther offered the cup to the laity, doubted transubstantiation, and rejected the idea that the Lord’s Supper is a sacrifice to God.

IV. Exercises
(1) _____ Man is saved by (A) works of merit (B) grace alone (C) faith alone (D) imputation of Christ’s righteousness (E) none of these.

(2) (T or F) Faith is a gift which comes directly and wholly from God.

(3) The _______ of ______________ raised the protest from Luther which sparked the Protestant Reformation.

(4) How did Luther’s views on faith lead to his denial of free will in men?

(5) How was Luther’s attitude toward the Scriptures radically different from that of Catholicism?

(6) What was Luther’s view of the silence of the Scriptures?

Was his view correct?

What did his view lead him to do?

(7) What were two departures from Catholic belief in Luther’s view of the priesthood?

Were these two points Scriptural?

(8) What aspects of Catholic teaching regarding the Lord’s Supper did Luther doubt or deny?

==============================

Part V—The Reformation: Lesson No. 29—The Swiss Reformation
I . Huldreich Zwingli

Huldreich Zwingli, the foremost leader of the Protestant Reformation in Switzerland, was born January 1, 1484, seven weeks after the birth of Martin Luther. He received education in Bern, Basel, Vienna, and Basel again. It was while he was a student at the University of Basel (1502-06) that an instructor impressed him with the sole authority of the Scriptures, the death of Christ as the only price for the forgiveness of sins, and the worthlessness of indulgences. After completing his education, he secured an appointment as parish priest in Glarus. In 1516 he transferred to Einsiedeln and in 1519 to Zurich, which was to be his home until his death. During his early ministry he became convinced of the wrongfulness of using Swiss soldiers as mercenaries, which was the practice of the French and the popes, even though he accompanied the Swiss soldiers on their campaigns as a chaplain. Moreover, during this period he was evidently guilty, as were other priests, of fornication, a sin often attributed to compulsory, clerical celibacy (I Cor. 7:1-5). His position at Zurich was a high and influential one, and he soon gained a reputation as a preacher and an opponent to foreign military service. Zwingli held such sway over the government in Zurich that it was willing to introduce many of the changes which Zwingli favored. Though he had been moving in the direction of the Reformation for several years, it was in 1522 when he came out in opposition to ecclesiastically imposed fasts that he threw himself vigorously into the reformatory movement.

Zwingli’s interpretive approach to the Scriptures was more stringent than Luther’s approach. Zwingli believed that only that for which distinct authorization could be found in the Scriptures was allowable in religious practice. As a result, he and those of his persuasion rejected such things as the papacy, mass, saintly intercession, monasticism, purgatory, clerical celibacy, relics, images, and organs. By 1525 Roman Catholicism in German-speaking Switzerland had been completely overturned and the new order of the Reformation installed in its place. In 1524 Zwingli himself publicly married a woman whom he had been treating as a wife for the two previous years.

Luther and Zwingli were in substantial agreement on many points, but there were also some basic differences between them. Luther was of a different temperament and had undergone a different religious experience. Consequently, Luther and Zwingli had different religious emphases. To Luther the primary concern was the relationship of the soul to God and the freedom the soul could enjoy by forgiveness of sin. To Zwingli the will of God as set forth in the Bible, and conformity to it, was the central feature of religion. Thus, Luther’s approach was of a more emotional nature while Zwingli’s was more intellectual. However, that which proved to be the most irreconcilable difference between them was the question of the bodily presence of Christ in the Lord’s Supper.

On October 1, 1529 Luther and Zwingli met in Marburg to consider their doctrinal differences and the possibility of the union of their forces. However, it soon became evident that they could not agree on the issue of Christ’s bodily presence in the Lord’s Supper. Luther was adamant in the contention that the words, “This is My body” (Matt. 26:26), were to be taken literally. Zwingli was just as sure that the proper understanding was, “This signifies My body,” and countered with the argument that a physical body could not be in more than one place at the same time. Thus, Luther and Zwingli parted without achieving union. Luther was even unwilling to accept Zwingli as a brother in the faith.

Though Luther was content with a religious reformation, Zwingli’s aims went beyond this. He also sought a revamping of the social and political order. To protect and promote the Reformation movement in Switzerland and other areas he helped form a league of Swiss Reformation cities against the league of Roman Catholic Swiss cantons. Zurich, the political center of the Reformation cause in Switzerland, provoked war with the Roman Catholic cantons by imposing an embargo on food shipments to them. In a battle that followed on October 11, 1531 the men of Zurich were defeated at Kappel. Zwingli was among the slain. Afterwards, each canton was given the right to regulate their own internal religious affairs, and the lines between the Catholic and Zwinglian cantons were permanently drawn where they were. Today, the “Reformed” churches trace their heritage, in part, to Zwingli.

II. The Anabaptists

As was true of Luther’s followers, there were those among Zwingli’s followers who felt he did not go far enough in the application of his principles. Because of the silence of the Scriptures on the administration of baptism to infants, some of Zwingli’s followers began to doubt the validity of infant baptism. Efforts to suppress their views only encouraged them to act upon them. On January 21, 1525 a group of them received “baptism” during a meeting in a private home in Zurich. Initially, it seems that sprinkling was the mode used, but immersion soon began to be practiced. These views were soon spread to other places where they won converts. The groups thus formed separated themselves into their own communions and were called “Anabaptists” (“rebaptizers”) due to their most distinctive practice. Anabaptists were bitterly opposed, even by Zwingli, and they were sometimes punished by drowning.

Anabaptists were severely persecuted because their views were regarded as detrimental to social order. In some parts they were treated as seditionists. This was because they believed in separation of church and state and that uniform religious faith was not essential to public peace and order. They viewed government as a necessary evil and opposed any involvement in it. They also opposed oath-taking, the bearing of arms, religious coercion, and any form of church discipline beyond excommunication. They supported believers’ baptism, common observance of the Lord’s Supper, and congregational independence. One group, the “Hutterite Brethren,” established a lasting communistic order. Various tenets of Anabaptist beliefs survived in the Baptists, Congregationalists, and Quakers.

III. Exercises
(1) How did Zwingli’s approach to Scriptural authority differ from Luther’s approach?

What were the results of his approach?

Whose approach was Scriptural?

(2) What were Luther’s and Zwingli’s religious emphases? From a Scriptural viewpoint, were they really different?

(3) How did Zwingli and Luther differ on the Lord’s Supper?

(4) How should Christ’s words, “This is My body,” be interpreted? Why?

(5) What were the characteristic beliefs of the Anabaptists?

(6) Is infant baptism Scripturally valid? Why?

(7) Do instances of “household conversions” in the New Testament (Acts 10:4448; 16:15,23; I Cor. 1:16) validate infant baptism? Why?
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Part V—The Reformation: Lesson No. 30—The Triumph of Lutheranism
The years 1529-55 were marked by maneuverings on the part of Catholics to force Protestants back into the fold and maneuverings on the part of Protestants to resist such efforts and establish for themselves a permanent and protected place in the religious scene. Though both sides experienced gains and losses, this quarter-of-a-century struggle would eventually end in the triumph of Lutheranism.

When the German Reichstag in 1529 ordered a halt to further Lutheran advances and a restoration of Catholic privileges and authority, the Lutheran minority issued a formal protest, and hence became known as the “Protestant” party. In the midst of mounting hostility against the Lutheran cause, Philip of Hesse sought to form a defensive league of German and Swiss Protestant forces. To this end he persuaded Luther and Zwingli to meet in his castle in Marburg in an effort to resolve their differences, or at least put the best possible face on them. Full union and recognition proved impossible, primarily because of Luther’s insistence that Christ’s physical presence was in the Lord’s Supper.

With other matters out of the way, Charles V, the Holy Roman Emperor, turned his attention to a termination of the Protestant movement. He called a Reichstag in 1530 and invited the Protestants to come and make a statement of their beliefs and offer their criticisms of Catholic practices This they did in what became known as the Augsburg Confession. This document was primarily the work of mild-mannered, conciliatory Philip Melanchthon, Luther’s lieutenant. Melanchthon was moved not only by conciliation but also by a desire to demonstrate that Lutherans had not departed from Catholic belief and practice in any essential respect. Ancient heresies, as well as Zwinglian and Anabaptist positions, were repudiated in the Augsburg Confession. The sole authority of the Scriptures and the universal priesthood of believers were not asserted. The papacy was not condemned. Yet, justification by faith was commended, and invocation of saints, the mass, denial of the cup to the laity, monastic vows, and prescribed fasting were rejected. Despite the relative mildness of the Augsburg Confession, it proved to be unacceptable to Catholic theologians. The Catholic-controlled Reichstag gave the Lutherans until April 15, 1531 to conform and recommended that a general council be held to correct abuses in the Church.

The situation looked grim for the Protestant cause, but Charles V had great difficulty enforcing the decision of the Reichstag. His power was weakened by the jealousy of Catholic rulers toward him and one another. The Pope did not like the idea of a council. The Protestant cities formed a league for self-protection, and the Emperor had his hands full contending with the French and Turks. Consequently April 15, 1531 passed uneventfully. Protestantism now began to spread rapidly into new territories. Its spread was aided by a tragic episode known as the “Munster rebellion’ which hurt the Anabaptists and distinguished them from the Lutherans. Anabaptist extremists made their way to the city of Munster, prophesying that that city had been chosen by God as the new Jerusalem and urging that God’s new age be established by force. Polygamy and community of goods were introduced, and opponents were ruthlessly put down. Catholic and Lutheran troops besieged and captured the city in June, 1535 and executed the leaders of the rebellion. Lutheranism was thus freed of Anabaptist rivalry in Germany and was made to look more attractively conservative.

Charles V came to see that conciliation was not the means by which Protestants would be drawn back into the Catholic fold. He would weaken Protestantism by force and then have a general council grant such minor concessions as would be required to effect a reunion. He was aided in his efforts to weaken Protestantism by one of the oddest and most shameful affairs in Reformation history. Philip of Hesse, though strongly devoted to the Protestant cause, was a man of low moral caliber. Disaffected toward his wife, he was involved in constant adulteries. Yet, he was so troubled in conscience that he partook of the Lord’s Supper only once in the years 1526-39. He was deeply concerned about his salvation but did not improve his conduct. His “solution” to the problem was to enter a second (bigamous) marriage. After the agreement of the parties personally involved was secured, Philip made an effort to persuade the Protestant leaders. Luther and Melanchthon gave their opinion in December, 1539. Polygamy was wrong because it violated the primal law of creation. However, Philip’s case was a special one not requiring conformity to the general rule. If Philip could not remain continent, it was better for him to have a polygamous marriage then to live adulterously. However, the second marriage should be kept a secret. In March, 1540 Philip entered into a second marriage with a private, though hardly secret, ceremony. It was impossible to keep it a secret. Luther advised “a good strong lie,” but Philip refused to lie. A scandal resulted, and Protestant rulers refused to support Philip.

Charles V won important concessions from Philip and in 1547 defeated him and Elector John Frederick of Saxony in battle. Politically, Protestantism appeared broken. However, one of Charles’ subordinates conspired against him with Lutheran princes and defeated him in battle. Toleration of Protestantism seemed inevitable. When the Reichstag again met in Augsburg a compromise was reached between Catholics and Lutherans in 1555. It was decided that the prince of each territory would decide what faith would be professed in his respective territory. Equal rights were granted to both Catholics and Protestants. However, the common man who was dissatisfied with the faith of his territory had to emigrate to a territory with a religion to his liking. Thus, Lutheranism gained full legal status in Germany. The Scandinavian countries also it made good headway, though initially for political convenience on the part of the rulers. Slowly, the peoples of Norway, Denmark, and Sweden were brought into the Lutheran fold.

Exercises
(1) (T or F) A foremost desire to conform to the truth of God’s Word was evident in the writing of the Augsburg Confession.
(2) (T or F) Lutherans practiced toward others the religious toleration they sought.

(3) (T or F) The “Munster rebellion” demonstrates the danger of false prophet.

(4) (T or F) The Scriptures require a community of goods (socialism) among God’s people.

(5) What was Philip of Hesse’s problem? What was his “solution”? Was it a Scriptural solution?
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Part V—The Reformation: Lesson No. 31—Calvinism
I. John Calvin

John Calvin was born July 10, 1509 in Noyon, France, fifty-eight miles northeast of Paris. Through the influence of his father, who was a secretary and attorney in the local bishopric, Calvin was introduced to the upper strata of French society and received income from ecclesiastical posts. Initially, he was directed to the study of theology, but after his father’s quarrel with local church officials it was determined that he would study law. He studied at the Universities of Orleans and Bourges and eventually graduated in law. Following the death of his father, he studied Greek and Hebrew in the recently-founded College of France.

Though the scholarly atmosphere in which Calvin moved must have been thick with the questions and issues of a reformatory age, he had heretofore placed little importance on religious debates. However, at some point in the years 1532-33 Calvin’s attitude underwent a sudden and dramatic change. He became convinced that God’s will as revealed through the Scriptures had to be obeyed, and from then on religion occupied first place in his thoughts. Because of his sympathy with Reformation views, he was imprisoned briefly and eventually had to flee to Protestant Basel in Switzerland. There he completed and published in 1536 his famous Institutes of the Christian Religion as a defense against the slanderous charges made against French Protestants.

Not long after the publication of the Institutes Calvin traveled briefly to Italy and France and finally to Geneva, where the fiery Reformer, Guillaume Farel, induced him to remain and assist in the reformation of that city’s religious institutions. Calvin and Farel made it their aim to mold Geneva into a model religious community. To that end they made three proposals to the city council. (1) They proposed that the Lord’s Supper be administered every month and that certain persons from the various sections of the city be appointed to report the unworthy to the church for discipline. This was a means of enforcing church discipline and independence. (2) They proposed adoption of a catechism composed by Calvin. (3) They proposed imposition of a creed upon each citizen. These measures were adopted by the council with considerable modifications. However, the discipline and demands made by Calvin eventually aroused the opposition of many of the citizens, and the ensuing struggle for dominance finally resulted in the ouster of Farel and Calvin in April, 1538.

It seemed as though Calvin’s work in Geneva had come to end. However, it was not long before the opposition party in Geneva committed a political mistake and were thrown out of power. In September, 1541 Calvin was invited back to Geneva to stay. He was now more powerful than ever and was able to secure many of the reforms he desired. A new ecclesiastical constitution, catechism, and liturgy were adopted. Citizens were under the constant and strict supervision of the Consistoire, a body charged with ecclesiastical discipline. The aim was to make Geneva the perfect spiritual community. Protestant refugees flocked to Geneva from many parts of Europe. Despite severe challenges to his government in the years 1548-55, Calvin was able to maintain his mastery of Geneva until his death on May 27, 1564. Through his pattern of church government, his academy, and his commentaries and other writings, he has wielded a lasting influence upon religious minds second only, perhaps, to that of Martin Luther in the Reformation. His disciples went everywhere to propagate his doctrines so that practically every Protestant denomination in existence is heavily permeated with them.

II. His Doctrines

A. Total hereditary depravity. Known also as “original sin,” this doctrine asserts that all men, as a result of Adam’s fall, are born with sinful, corrupted natures. Each person inherits Adam’s guilt and sin and is absolutely incapable of goodness. The Bible, on the other hand, teaches that (1) children will not bear their parents’ iniquities (Ezek. 18:20), (2) men are condemned for their own sins (Rom. 5:12), (3) it is possible for an unconverted person to have a good and honest heart (Lk. 8:15; Acts 10:1,2), and (4) children are not sinful (Matt. 19:14; Rom. 9:11; I Cor. 14:20).

B. Unconditional election. This doctrine is more commonly known as arbitrary, individual “predestination” or “foreordination.” Calvin asserted that God arbitrarily elected, or chose, certain individuals to be saved before they were even born. This He did merely on the basis of “His good pleasure”—not because of anything they had done; hence, “unconditional election.” This number of elect individuals is so fixed that it can be neither increased nor diminished. This doctrine (1) denies man’s free will (Jn. 7:17), (2) denies man’s role in his salvation (Phil. 2:12; Jas. 2:24), (3) makes God a respecter of persons (Acts 10:34,35), and (4) denies God’s desire that all men be saved (I Tim. 2:4; II Pet. 3:9; Ezek. 18:23,32). God predestines the saved only in that he predestines them to meet certain conditions (Rom. 8:29; Eph. 1:4-6).

C. Limited atonement. Since only certain individuals were to be saved, there was no need for Christ to die for the non-elect. Hence, Calvin taught that Christ died to atone for the sins of the elect only. This is plainly contrary to what the Scriptures teach. Christ died for all men, including non-believers (I Tim. 4:10; Tit. 2:11; II Pet. 2:1; I Jn. 2:2).

D. Irresistible grace. According to Calvin, men are so depraved that they cannot do anything to effect their salvation. This is wholly the work of God. Man has no co-operant part in his salvation. God sends the Holy Spirit to work directly and supernaturally upon the heart of the sinner to work faith and repentance in him irresistibly. The elect, then, are literally forced to be saved. This doctrine is untrue because it (1) denies man’s free will (Jn. 7:17), (2) the Holy Spirit can be resisted (Acts 7:51; I Thess. 5:19), (3) the word of God provokes men to repentance (Lk. 8:12; 16:27-31; Rom. 10:17), and (4) God employs human preachers to convert men’s souls (Acts 8-10).

E. Perseverance of the saints. This doctrine is more commonly known by such names as “the impossibility of apostasy,” “eternal security,” and “once saved, always saved.” Calvin taught that the elect (saints) who were irresistibly saved could not possibly be lost but would surely persevere to salvation. However, the Bible says a man can fall from grace (I Cor. 10: 12; Gal. 5:4; I Tim. 4:1; Heb. 6:4-6), warns against such (Matt. 13:41,42; Heb. 3:12; Lk. 8:13; II Pet. 2:20-22), and gives examples of such (Acts 5:1-11; 8:18-24; II Pet. 2:1,2).

III. Exercises
(1) (T or F) Children inherit Adam’s sinful nature (Psa. 51:5; 22:9,10; Job 31:18).

(2) (T or F) Christ died for all men, including sinners.

(3) (T or F) Angels or the Holy Spirit revealed the way of salvation directly to the eunuch, Saul, and Cornelius (Acts 8-10).

(4) (T or F) Saints can fall from God’s grace by sinning and be eternally lost.

(5) Why is the doctrine of unconditional election wrong?

(6) Why is the doctrine of irresistible grace wrong?
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Part V—The Reformation: Lesson No. 32—The Church of England
I. Introduction

Protestantism in England got off to a slow and shaky start. This was primarily because the Reformation in England was born, not of popular religious conviction, but of political and social expediency. Nor did the Reformation in England produce the renowned spiritual leaders, such as Luther, Zwingli, or Calvin, who arose to ignite and rally reformatory movements in other countries. This is not to say that England had none of sincere religious sentiment or heroic spirit, for hundreds of martyrs testify otherwise. However, the central characters in the English Reformation drama, those who dominated and directed it, were politicians and their subservient ecclesiastical officials, who were moved mostly by political self-interests. Consequently, England’s Reformation, subject to the whims of the country’s changing political winds, came on, not as a flood, but as a tide with its ebb and flow.

II. Henry VIII

It fell to a king, Henry VIII (1509-1547), to give Protestantism its toehold in England. Though Catholic, England had long possessed an independent spirit. The English episcopacy was largely controlled by the king, and bishops, often being the ones selected to serve in political positions, were appointed more for their political prowess than their piety. A strong nationalistic feeling which was antagonistic to foreign intervention and challenged loyalty to the pope had also grown up among Englishmen. Thus, it was papal authority rather than Catholic doctrine which tended to offend English sensitivities. These feelings coincided exactly with Henry’s needs, for papal authority, not Catholic doctrine, was the obstacle in his way.

Ironically, Henry preferred to think of himself as an orthodox Catholic to the day of his death. For publishing his Assertion of the Seven Sacraments in 1521 he had won from Leo X the title “Defender of the Faith.” Henry was married to Catherine of Aragon, his brother’s widow, but of their six children only Mary survived infancy. Desiring a male heir, he sought to have his marriage to Catherine annulled on alleged religious grounds, though he had received papal dispensation for the marriage in 15003 (cp. Lev. 20:21; Deut. 25:5-10). His request might have been granted except that the Pope was under the sway of Emperor Charles V who happened to be Catherine’s nephew.

Failing to obtain an annulment from the pope Henry took advantage of the English aversion to foreign—in this case, papal—interference in national affairs and moved the Parliament to pass a series of acts which increasingly separated the English Church from papal authority. These acts finally culminated in the famous Act of Supremacy in November, 1534 which declared the English king to be “the only supreme head in earth of the Church of England,” thus replacing the pope with the king (cp. Eph. 1:22). During these events Henry secretly married Anne Boleyn about January 25, 1533, had his marriage to Catherine adjudged null and void by Archbishop Cranmer on May 23, and had Anne’s daughter, Elizabeth, born to him on September 7 (cp. Matt. 19:1-9). However, not long after Catherine died in January, 1536, Henry, tiring of a questionable marriage to Anne, charged her with adultery and had her beheaded, two days after Cranmer pronounced her marriage to Henry null and void. Eleven days after Anne’s death, Henry married Jane Seymour who bore him his son, Edward, about a year later, and then died shortly thereafter. Henry married Anne of Cleves in January, 1540 out of political expediency but obtained an annulment about six months later. He then married Catherine Howard but had her beheaded in February, 1542 for questionable conduct. Finally, he married Catherine Parr who survived him at his death in 1547.

Beyond his rejection of supreme papal authority, Henry wanted to be known as an orthodox Catholic. Hence, his ecclesiastical reforms were extremely moderate. Protestantism in his Ten Articles (1536) manifested itself only in the moderation or omission of Catholic practices. Little that was strictly Catholic was condemned. In 1539 Parliament passed the Six Articles Act which restored a number of typically Catholic practices and doctrines—transubstantiation, communion in bread only, priestly celibacy, private masses, and auricular confession.

III. Henry’s Successors

Though the Reformation spirit was lacking in Henry, his revolt did open a door to growing Protestantism in England. At the time of his death three religious parties vied with one another—the Protestants, the Catholics, and Henry’s popular moderates. During the reign of Henry’s son, Edward VI, the Protestants dominated. During his six-year reign a Book of Common Prayer and the Forty-Two Articles (later revised as the Thirty-Nine Articles) which were decidedly Protestant in tone were issued. Upon Edward’s death, the crown passed to Mary, daughter of Catherine of Aragon, who was a Catholic. She reversed the reforms which had been made during the reigns of Henry and Edward. Papal authority in England was restored by Parliament in 1554, and the English Church was returned to a Catholic status, except that confiscated property was not returned to the Church. Mary persecuted Protestants with such cruelty and vigor that she was given the nickname, “Bloody Mary.” With Mary’s death and Elizabeth’s accession Protestantism had a champion once again. Conditions were returned to a Protestant orientation. Though the Church of England is classed as Protestant, it has retained a strong Catholic slant. The confusion of its Protestant origins has left its mark with Catholic and Protestant attitudes in its membership referred to as High Church and Low Church.

IV. Exercises
(1) (T or F) Henry wanted the Church of England to remain doctrinally Catholic.

(2) (T or F) The church has no universal earthly head.

(3) How was the Reformation in England different than in other countries?

(4) Aversion to ____________________ rather than _______________________ prepared the way for the Reformation in England.

(5) What situation occasioned Henry’s revolt against the papacy?

(6) Indicate by a “C” or “P” whether the following monarchs were Catholic or Protestant: ____ Edward ____ Mary ____ Elizabeth.

(7) What were Henry’s more prominent sins?
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Part V—The Reformation: Lesson No. 33—Final Protestant Struggles
I. Protestantism in Scotland

The triumph of Protestantism in Scotland is largely attributable to John Knox. Because of complicity with Protestant Scottish rebels, Knox spent nineteen months in France as a galley-slave. Returning to England, he became a chaplain to the Protestant king, Edward VI, but was forced to flee in 1554 by the accession of Catholic Mary (“Bloody Mary”). He made his way to Geneva and there became a devoted disciple of John Calvin. The Scottish obsession with independence provided Knox with the opportunity to return and plant Protestantism in Scotland. Many Scots resented the efforts of their queen and others to bring Scotland into the fold of Catholic France, so that Scottish nationalism became more and more identifiable with Protestantism. With English help Scotland successfully revolted against France and Protestantism was firmly established.

In 1560 the Scottish Parliament began to give the Calvinistic system legal status. Papal jurisdiction and the mass were abolished, and the Calvinistic creed was officially adopted. Knox also desired that the Calvinistic system of church government be adopted on a national scale. Known as “Presbyterianism,” it directed that each congregation be under the supervision of a pastor and elders chosen by each congregation (Acts 14:23; Eph. 4:11), that pastors and elders organize into “presbyteries” and the presbyteries into larger “synods”, and that all be under the “General Assembly” (Matt. 18:15-17; Acts 15; 20:28; I Pet. 5:2). Mary (Queen of Scots) eventually aroused the antagonism of her subjects, to the point that she was forced to abdicate in 1567, thus ensuring the final triumph of Protestantism in Scotland.

II. The Counter-Reformation

The Reformation caught the Catholic Church at a time of moral and doctrinal weakness. The popes in the early years of the Protestant revolt failed to appreciate its seriousness and did little to arrest it. However a new spirit which had begun in Spain began to pervade the Catholic Church It called for spiritual zeal and sincerity, correction of moral and doctrinal abuses, enforcement of strict orthodoxy, and suppression of heresy. This revival in Roman Catholicism has been called the Counter-Reformation. Thus, in 1542 Pope Paul III was induced to enact the inquisition on a universal scale, thereby extinguishing the small Protestant movements in Spain and Italy.

Other results of this Counter-Reformation are noteworthy.

(1) Ignatius Loyola organized the Company of Jesus (Jesuits), which received papal authorization in 1540. Loyola led a valorous military life until convalescence from battle wounds brought him to a closer contemplation of the life of Christ and a commitment to be a knight of the Virgin. He and his followers were to constitute a spiritual army for Jesus. The head of the Jesuits was a “general”, and Loyola prepared a manual of discipline, entitled Spiritual Exercises, for the training of his spiritual soldiers. Militant devotion to Catholicism and almost unquestioning obedience to the “general” and the pope were to characterize the Jesuits.

(2) The Catholic Council of Trent met in 1545-63 (except for an adjournment in 1552-62) to address matters raised by the Reformation. The result was a definitive rejection of Protestantism. Basic Catholic doctrines were reaffirmed. Tradition, as well as the Scriptures, was retained as a source of truth (Matt 15:1-9; Jn. 17:17; II Tim. 3:16,17; Rev. 22:18,19), and the Church alone had the right of interpretation (Acts 17:11; II Pet. 1:20). Works of merit and the seven sacraments were also upheld. Any compromise with Protestantism was made impossible by the decrees of the Council of Trent.

(3) A renewal of mysticism—characterized by tranquility, deep contemplation, and sometimes asceticism—also resulted from this Catholic revival. Mystic practices were intended to bring one to a state of ecstasy in which he experienced inner revelation and a union in divine love (II Tim. 3:16, 17).

(4) There was also a revival of the missionary spirit. Spearheaded by Jesuits, Dominicans, and Franciscans, it was responsible for the spread of Catholicism in North, Central, and South America, India, China, Japan, and the Philippines.

III. Politics and War

From the beginning Protestant advances had been closely tied to political expediency. This inevitably led to civil strife and war. In France the Protestants, known as Huguenots, were multiplying rapidly. Persecution of them by alarmed Catholics led to eight devastating wars (1562-1592). A noteworthy instance of Catholic violence during this period was the infamous St. Bartholomew’s Day Massacre which occurred on August 24, 1572. Tiring of their efforts to undo Protestantism in France by other means, Catholics arose on this day and slaughtered 8,000 Huguenots in Paris alone and many times that number in all of France (cp. Esther 3). Ultimately, the Catholics were unable to exterminate the Huguenots, so -the Edict of Nantes, granted by Henry IV in 1598, permitted them basic religious freedom. ‘However, this edict was revoked by Louis XIV in 1685, thus forcing many Huguenots into exile.

During this period the Netherlands, or at least the northern portion thereof, were taken for Protestantism. Led by William of Orange, a Calvinist, the Netherlands revolted against Spain and finally declared their independence in 1581. Yet, strong Spanish military efforts held the ten southern provinces for Catholicism, and they eventually became modern Belgium. The seven northern provinces, the Netherlands, extended to their citizens a degree of religious toleration unusual in that age and which made the Netherlands a haven for religious refugees.

Germany also suffered great turmoil after the death of Luther. The Lutherans themselves were seriously divided over some points of doctrine, such as Melanchthon’s views on the free will of man and the non-physical presence of Christ in the Lord’s Supper. Calvinist and Jesuit advances in Germany also aggravated the situation. The Thirty Years’ War (1618-1648), the ultimate military struggle between Protestantism and Catholicism, broke out in Bohemia but moved into Germany where it was fought out by German, French, Swedish, and Spanish factions on a scale which reduced the population of Germany from 19 to 6 million and left the land in ruins. The war closed with the lines drawn essentially where they were in the beginning. Germany was still divided between Catholics and Protestants with each territorial ruler given the right to determine, within certain limits, the religion of his subjects.

IV. Exercises
(1) (T or F) Church tradition is equally as authoritative as Scripture.

(2) (T or F) The church alone has the right to interpret the Scriptures.

(3) (T or F) Mysticism is an additional means of ascertaining God’s will.

(4) (T or F) Protestantism incited great civil conflict and war in France and Germany.

(5) ______ John Knox A. French Protestant

(6) ______ Ignatius Loyola B. Leader of Scottish Protestantism

(7) ______ Huguenot C. Founder of Jesuits

(8) What is wrong with the “Presbyterian” form of church government?

(9) What were five results of the Counter-Reformation?
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Part V—The Reformation: Lesson No. 34—Anti-Calvinistic Doctrines
I. Introduction

At the beginning of the Seventeenth Century there arose two noteworthy doctrinal systems which ran contrary to what was regarded as orthodox Reformation thought. Though these two doctrinal systems had some fundamental differences, they also had several similarities which suggest that they be considered together. Not only did they develop at approximately the same time, but they also found receptive hearts in the same place—the Netherlands. They were most alike in their opposition to some basic doctrines of Calvinism. Finally, both doctrinal systems denied that Christ’s death served as an atonement for men’s sins. With so much in common it is not surprising that they influenced one another.

II. Socinianism

Though Socinianism was characterized by contradiction of some basic doctrines of Calvinism, it is best remembered for its rather unorthodox Christology. The system derives its name from an uncle and nephew, Lelio (1525-1562) and Faustus (1539-1604) Socinus. Although the former led a life of outward conformity to Roman Catholicism, he privately questioned the Trinity and through his writings was supposedly a strong influence upon his nephew. It was through Faustus, then, that this doctrinal system was propagated and popularized. He traveled in France, Italy, Switzerland, and Transylvania before he went to Poland where he lived for the last twenty-five years of his life and exerted most of his influence.

There is much in Socinianism that is agreeable with the Scriptures and, therefore, admirable. Socinians accepted the Scriptures as the source of truth on the basis of the miracles which attested to them. Therefore, the Socinians believed in prayer, renunciation of the world, humility, patient endurance, and human free will. They rejected the false doctrines of original sin and unconditional predestination.

However, Socinians went wildly astray from the Scriptural teaching on the work and nature of Christ. They believed Christ to be only a man (Jn. 1:1), albeit a man who led a life of exemplary obedience. As a reward for His obedience, Christ was granted wisdom, a resurrection, and divinity. Hence, the purpose of Christ’s life and death was to set an example for men. Connected with this was the Socinian view of atonement. Socinians regarded forgiveness of sin and satisfaction for sin (as by the death of Christ) as opposite and mutually exclusive conceptions. If God forgives sin, why does satisfaction for sin need to be made? Furthermore, Socinians believed it to be absolute injustice to make the innocent suffer for the guilty, as Christ suffered for sinners (I Pet. 3:18). Hence, Socinians denied the need for Christ’s death as an atonement for their sins. Salvation could be obtained merely through a life of obedience.

Obviously, Socinianism is contrary to the teachings of God’s word. In the first place, Christ did not receive divinity as a reward for righteousness. He has always been divine (Jn. 1:1). Divinity by its very nature is an eternal quality. It cannot be bestowed. Christ has either always been divine or He is not divine at all. As to Christ’s life and death, there is no doubt that by them He set a good example for men, but that was not their primary purpose. Christ died as a propitiation for men’s sins (Rom. 3:25; I Jn. 2:2; 4:10). Satisfaction for sin is not contrary to forgiveness of sin. It is through the satisfaction for sin rendered by the death of Christ that forgiveness is made possible. When men sinned by violating God’s law, God’s just nature demanded satisfaction, and He was willing to accept the sacrifice of His own Son in lieu of men’s condemnation.

Yet, this forgiveness through Christ’s sacrifice is extended to each individual on the condition of his obedience. Furthermore, it is not necessarily unjust for the innocent to suffer for the guilty. The innocent Christ suffered for guilty men, but He did so voluntarily (Jn. 10:17,18). Also, Christ did not actually suffer the punishment (hell) for men’s sins. He suffered the loss of His life, not the loss of His soul.

III. Arminianism

Arminianism is notable as a reaction to Calvinism. In 1589 a theologian Jacobus Arminius (1560-1609), was appointed to defend the proposition that God decreed election and reprobation and then allowed the fall to take place as a means of carrying out His decree. As a result of his studies Arminius came to the conclusion that the doctrine of unconditional predestination was untrue. He and his followers eventually came to reject other cardinal features of Calvinism—limited atonement, irresistible grace, and the impossibility of apostasy. Oddly enough,-however, Arminians retained the Calvinistic idea that men are unable to do anything good of themselves. One of Arminius’ followers, Grotius, set forth the idea that Christ’s death was a tribute to the sanctity of God’s law which had been offended by men. For God to have pardoned without demonstrating His regard for His law would have brought it into contempt. Hence, Grotius taught that Christ’s sacrifice was not the payment of a penalty for men’s sins but that it upheld the majesty of God’s law. Thus, he satisfied the Socinians, but he robbed the gospel of its heart by denying that Christ had died for men.

IV. Exercises
(1) (T or F) Socinians believed Christ was only a man.

(2) (T or F) Divinity is something that can be bestowed.

(3) (T or F) Christ died merely to set an example for men and to uphold the majesty of God’s law.

(4) (T or F) Forgiveness and satisfaction for sin are opposite and mutually exclusive.

(5) Doctrinally, Socinianism and Arminianism were alike in that they rejected much of and Christ’s death as for men’s sins,

(6) Is it unjust to have the innocent suffer for the guilty (cp. Ezek. 18:20)? If not, how could Christ suffer for sinful men?

(7) If Christ died for all, why are all not saved?
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Part V—The Reformation: Lesson No. 35—English Sects
I. The Puritans

The seventeenth Century was a time of great religious and political upheaval in England. This turmoil had its roots in the uncompleted religious revolution begun by Henry VIII when he broke away from the Roman Catholic Church to establish the Church of England. Henry wanted the Church of England to be free of organizational ties to the Catholic Church but he himself remained a Catholic in much of his religious sentiment. Consequently, the Church of England was neither fully Protestant nor fully Catholic. This left England in a rather unsettled religious condition. This condition was exacerbated by the religious ambivalence and shifting attachments of succeeding monarchs.

Queen Elizabeth I, though Protestant, tried to steer a very moderate course. As much of the old Roman order of organization and worship as Protestant sentiment would permit was retained. Naturally, then, there were those who felt that Elizabeth was not sufficiently aggressive in pressing the Protestant cause. These wanted to purify the Church of England of all vestiges of Roman Catholicism. Therefore, they were known as “Puritans.” Among the changes that they desired to make was the procurement of genuine Protestant preachers in every parish, rejection of clerical vestments (Matt. 23:5 , 8), kneeling at the reception of the Lord’s Supper, the wedding ring (because it was thought to be indicative of matrimony as a sacrament), crossing, and sabbath-like observance of Sunday with a commensurate suspension of amusements such as games and dances (Gal. 4:10; Col. 2:16,17; Acts 20:7; I Cor. 16:1,2). English officialdom was not prepared for such far-reaching changes and thus proscribed religious practices contrary to them and punished those who did not submit by imprisonment or deprivation of ecclesiastical positions.

Another important focus of controversy between the Puritans and Anglicans (Church of England) was the form of government the church should have. The Church of England was ruled by a form of government known as episcopacy. This theory of church government asserts that the church should be ruled by bishops who oversee a whole diocese. This theory further maintains that bishops are direct successors of the original apostles and thus wield the powers of the apostles (Acts 1:22; I Cor. 15:8). Under the bishops are presbyters (or priests) of local congregations, and deacons. Thus, the episcopal form of church government is hierarchical and monarchical in nature.

Some Puritans, on the other hand, believed that Presbyterianism was the only proper form of church government. Presbyterianism is also hierarchical in nature but differs from episcopacy in some important respects. Firstly, local church leaders are appointed by the congregation they oversee and not by superior officers outside the congregation (although they may be ordained or approved by them). This eliminates the idea of apostolic succession and powers for church leaders. Secondly, leadership and decisions were conciliar in nature in the Presbyterian form of church government, thus eliminating the tendency toward the supremacy of the episcopate.

Most Puritans were satisfied to introduce as much of their system as the prevailing situation would permit and wait for civil government to put the rest in place. However, English monarchs preferred episcopacy and the old order in worship. Some Puritans thus despaired of attaining what they felt was a Scriptural system by waiting on the government to implement the necessary changes and took the more radical approach of separating themselves from the Church of England to form their own congregations. They were known as “Separatists,” and some of them advocated total congregational independence. Disliked by Anglicans and Puritans, they were persecuted so severely that some had to seek refuge in the Netherlands. Puritans petitioned James I, the successor of Elizabeth, for the changes they sought, but he only granted them a new translation the “Authorized” or “King James Version” of 1611.
II. The Baptists and Congregationalists

Among the Separatists who sought refuge in the Netherlands was a congregational leader by the name of John Smyth. From a study of the Scriptures he came to the conclusion that church membership was given by baptism on the basis of repentance and faith. In 1608 or 1609 he therefore “baptized” himself and others by pouring, thus forming the first Baptist Church. Smyth also adopted the view that Christ died for all. He and those who shared his belief were known as “General Baptists.” Those who believed Christ died only for the elect were known as “Particular Baptists.” They adopted immersion as the proper mode of baptism (Rom. 6:4). Those among the Separatists who advocated congregational independence and religious freedom but who did not adopt Baptist positions were known as “Independents” or “Congregationalists.” The “pilgrims” who crossed the Atlantic in 1620 to establish the Plymouth colony in Massachusetts were Congregationalists.

James I was succeeded by his son, Charles I, who provoked a civil war by his strenuous advocacy of Anglicanism and ill-treatment of the English Parliament. The conflict resulted in a victory for Puritanism, and Charles was eventually beheaded. Following the Protectorate of Cromwell, however, Charles II once again pressed Anglicanism to the point of practically outlawing Puritanism. James II, who succeeded Charles II, went even further by trying to return England to the Roman Catholic fold. This resulted in a revolution which installed William and Mary as joint sovereigns of England. Under their rule toleration was extended to all English sects except Catholics and anti-Trinitarians.

III. The Quakers

The Society of Friends, or Quakers, was founded by an Englishman named George Fox, who believed that the Lord granted every man an Inner Light to guide him to truth. Thus, revelation was not confined to the Scriptures but was given directly to each individual (II Tim. 3:16,17). Fox also rejected a professional ministry, oaths, servility in speech or behavior, military service, slavery, and the sacraments. A consecrated life on the part of Quakers was demanded and formalism in worship was opposed. Quakers were severely persecuted in England and America, some even unto death, but eventually received the benefits of William and Mary’s Act of Toleration in 1689. Before that time a prominent, William Penn, received a grant from Charles II in Pennsylvania and established a Quaker colony there.

IV. Exercises

(1) (T or F) The first Baptists did not practice immersion.

(2) (T or F) Direct inspiration, as well as the Scriptures, is needed to know the truth.

(3) Who were the following—Anglicans, Puritans, Separatists, Baptists, and Congregationalists?

(4) What two views of church government vied for dominance in England, and how were they both unscriptural?
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Part VI—The Modern Age: Lesson No. 36—Philosophic Influences
I. Introduction

The Protestant Reformation partook so much of past and future theology that it may best be viewed as a transition between the medieval and modern periods in church history. As such, it was a significant break with the past. One of the most remarkable aspects of the Reformation’s break with the past was its emphasis upon the Scriptures as the sole source of authority and rule of faith in the believer’s life. This was a radical departure from the medieval attitude that tradition, as well as the Scriptures, as interpreted and promulgated by the Roman Catholic hierarchy is the rule of life. Although the early Reformation leaders did not fully appreciate or apply the implications of their principles, the effect of their movement was to unfetter man’s mind and allow him to think for himself. No longer was it enough for man to simply obey what he was told God’s word said; he had to understand God’s word for himself. No longer was his faith to be in a hierarchy of men but in Jesus Christ and His written revelation of Himself.

The consequences of this new attitude were immediately evident in the proliferation of sects within Protestantism. Not realizing that freedom to interpret and follow the Scriptures involved religious freedom, early Reformation leaders worked almost as hard to suppress what they considered heretical sects as the Catholic Church had worked to suppress them. They failed to see that the only weapon given to Christians for the eradication of error is the word of God (Acts 17:2,3; II Cor. 10:3,4; Eph. 6:17). In any event, they had opened the door, and slowly but surely the idea and practice of religious freedom spread and in its wake increasing realization of the truth.

The broadening of man’s horizons in science, philosophy, and geography also influenced, and was influenced by, Reformation thinking. With men’s advances in exploration came an awareness of other cultures which Europeans had to fit into God’s scheme for men. Likewise, scientific discoveries opened men’s eyes to the fact that natural law ruled the workings of nature. Natural phenomena occurred because they were dictated by natural law. They were predictable, to a degree. Nature seemed to be edging God off his throne. A remarkable instance of men’s reaction to new and threatening scientific discoveries was Galileo’s enforced abjuration of his heliocentric theory. Medieval thought had tied man’s importance to the belief that the earth was the center of the universe.

New scientific discoveries not only enhanced man’s comfort in life but also his appreciation of human potential and reason. It was becoming increasingly evident that it was to man’s benefit to reason and understand. With this realization came the need to determine the proper place of human reasoning in man’s life. The philosophies of the early post-Reformation period dealt with this issue—how to relate and balance faith and reason. Gone was the blind, unquestioning faith of the medieval period. Men were now free to doubt and deny. Those who believed in Christ and His claims found themselves increasingly shifting to a defensive stance and trying to accommodate human reason.

II. Deism

Perhaps the strongest and most prominent attack upon orthodox religion from the philosophical community of this period was Deism. Deism took a variety of forms, some moderate and some extreme. Most Deists were theists and some even believed in continuing divine providence, while others approached atheism, to say the least. Deism’s greatest impact was in the place it gave to human reason in religion as opposed to revelation. The central idea of Deism is that every man is born with a certain religious knowledge or may acquire it through the use of reason. This is sometimes called “natural religion.” Written revelation and ecclesiastical instruction are unnecessary and may be misleading and hurtful. Hence, Deism essentially ejected revelation, God’s word, from its place of supremacy and put human reason in its place. Revelation could still be important and helpful but because traditional religion and its Scriptures, including the Bible, had become corrupted with errors it was necessary for human reason to sit in judgment and sift through it and extract that which was worthy of acceptance. Religion had digressed far from its primitive purity. Religious leaders had added corruptions to benefit themselves, though from time to time certain religious leaders, such as Socrates, Buddha, Muhammad, and Christ, arose to call men back to simple, primitive religious faith. Some Deists viewed God as the “master clockwinder” of the universe who, having set His creation in order, left it running under its own energy and laws never to interfere again.

Deism began in England where it enjoyed its heyday from about 1689 through 1742. It soon spread to France, Germany, and America. In the latter place Deists counted among their number some prominent leaders, such as Benjamin Franklin, Thomas Paine, Ethan Allen, George Washington, John Adams, and Thomas Jefferson. It no doubt opened the door to the severer criticism and rejection of the Bible known as Rationalism.

There are several fundamental problems and errors involved in Deism.

(1) Primarily, it exalts human reason over divine revelation (Prov. 3:5; Isa. 55:8,9; Jer. 10:23; I Cor. 1:18-31). Though men may be born with the natural capacity to understand something of God and His ways (Acts 14:17; 17:22-29; Rom. 1:18-20; 2:14,15) apart from revelation, this is not sufficient to inform them of everything they need to know to please their Creator. This is why the Bible is needed.

(2) Deism also asserts that the Bible is corrupted (Matt. 24:35; I Pet. 1:23-25). Why would God give men the Bible and then allow it to be corrupted? A God powerful enough to give the Bible is powerful enough to preserve it.

(3) Deism puts false teachers on a par with Jesus (Jn. 14:6).

(4) Finally, Deism asserts that God no longer involves Himself in human affairs, thus eliminating prayer and providence (Phil. 4:6; Heb. 13:5,6; I Pet. 5:6,7). Why would God create the world and its inhabitants and then abandon them?

III. Exercises
(1) (T or F) All of God’s word can be rationally understood by men.

(2) (T or F) None of God’s word is contrary to human reason.

(3) (T or F) Natural law proves that the universe is not ruled by God.

(4) What was one of the basic contributions of the Reformation to religious thinking, and what was its effect?

(5) How did new scientific and geographic knowledge affect man’s religious thinking?

(6) What was the basic premise of Deism? What is wrong with Deism?
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Part VI—The Modern Age: Lesson No. 37—Intra-Church Movements
I. Unitarianism

Almost since the time of Christ there have been those who have adopted a “unitarian” view of God; that is, that He is one being only. (The opposing view, known as “trinitarianism,” is that there are three divine beings the Father, the Son, and the Holy Spirit.) From time to time individuals and groups with unitarian views have become more assertive. Encouraged by rationalism (a philosophy which advocated that reason was the chief source and test of knowledge), unitarian views began to make significant headway in Eighteenth Century England. Most of those who were attracted to unitarian views were found among the Presbyterians and General Baptists. In 1772 the English Parliament refused to receive a petition circulated by Theophilus Lindsey and carrying two hundred and fifty signatures of clergymen which asked that clergymen be relieved of subscription to the Thirty Two Articles to pledge fidelity to the Scriptures. As a result, Lindsey withdrew from the establishment and organized a Unitarian Church in London in 1774. In 1779 Parliament enacted legislation to substitute profession of faith in the Scriptures in place of required acceptance of The Thirty Nine Articles and in 1813 removed all penalties against unitarians. In 1785 the first Unitarian Church in New England was begun. In 1961 Unitarian and Universalist churches in the United States and Canada effected a union known as Unitarian Universalist Association. Many Congregationalists also were attracted to Unitarianism.

Starting with a denial of the Trinity, Unitarians went on to form one of the most doctrinally liberal denominations. Unitarians also denied the divinity of Christ (Jn. 1:1), the divine inspiration of the Bible (II Tim. 3:16,17), and eternal punishment in hell for the wicked (Matt. 25:41,46). It is not unusual for those who deny the separate existence of three divine beings to feel driven to deny that Jesus was divine. Obviously if the Father is the only divine being, then Jesus cannot be divine. (The other alternative is the impossible theory that the Father, Son, and Holy Spirit are just different facets of the one divine being.) The Bible says that there is one God (Deut. 6:4) but this one God is composed of three divine beings (Gen. 1 :26; 3:22; Jas. 3:9).

II. Pietism

By the Eighteenth Century Lutheranism in Germany had become a dry, dogmatically strict, intellectual religion. Emphasis was given to pure doctrine and the sacraments. A vital relationship with Christ and a commensurate purity in life were minimized. Practically the whole religion of the laity was to accept the dogmas regarded by the clergy as pure and to participate in the public worship services. Not surprisingly, there was a reaction to this dry, stale type of religion. It was a movement known as Pietism. Philipp Jakob Spener (1635-1705) is usually regarded as the founder of Pietism. In 1670, while chief pastor in Frankfort, Germany, he gathered into his house a group of people who wanted more out of religion than the Lutheran Church offered. Their activities centered upon Bible reading, prayer, and discussion of the Sunday sermons. Their aim was a deepening of individual spiritual life. Groups such as those which met in Spener’s home became known as collegia pietatis, whence the name “Pietism.” Spener advocated that such groups should be constituted in every church, thus having ecclesiola in ecclesia (“churches within churches”). Pietists also sought improved morality, a greater knowledge of the Scriptures, better training for the clergy, moderation in food, drink, and dress and rejection of dances, cards, and the theater. The religion of Christ was more of a way of life than intellectual knowledge. Theological controversy was unprofitable and best avoided. If the heart was right, Spener thought, doctrinal differences were relatively unimportant.

Though Pietists were not physically persecuted, their teachings did arouse a great deal of controversy with those whose emphasis was on “pure doctrine.” However, Pietists did find refuge with the Elector of Brandenburg, who eventually made August Hermann Francke (1663-1727), one of Pietism’s chief advocates, a professor in the University of Halle. That city therefore became the center of Pietism. Despite a general suppression of intellectual endeavors and an ascetic attitude toward the world (even to the extent of repressing play among children), Pietism did contribute to an improvement in the spiritual training of clergy, laity, and children.

III. Moravianism

The Moravians (from Moravia in Czechoslovakia) traced their spiritual heritage to the Hussite Unity of Brethren, but because of the Thirty Years’ War and severe persecutions they had been much reduced and scattered. The Moravians had stressed purity of morals, apostolic discipline, and true Scriptural teaching. Consequently, they found much in common with Pietism. Some Moravians found refuge on the estate of Count Nicolas Ludwig von Zinzendorf and founded a village known as Herrnhut (1722-1727). Zinzendorf was a man of Pietistic leanings and soon found himself in a position of leadership over the Moravian brethren on his estate. The Herrnhut Moravians strove toward near monastic status. Children were brought up under supervision apart from parents. An attempt was even made at regulation of marriages by the community. Moravians sought a community separate from the world. Zinzendorf wanted the Moravians to be nominally part of the Lutheran Church but maintain themselves as an ecclesiola in ecclesia, thereby fostering a warmer “heart-religion” in the whole. However, most Moravians wanted a separate denomination and finally won the upper hand. Moravians soon became noted for their missionary zeal which led them to plant their religion in such places as America, Greenland, the West Indies, South Africa, Egypt, Surinam, and Guyana. They had a great influence upon John Wesley, the founder of Methodism.

IV. Exercises
(1) (T or F) Truth is secondary to sincerity.

(2) (T or F) The gospel requires Christians to be ascetic and monastic.

(3) What is Unitarianism?

(4) What other basic doctrines do Unitarians deny?

(5) How can there be one God but three divine beings?

(6) What was Pietism ?

(7) Does one have to sacrifice piety in order to attain intellectual knowledge of God’s word, or vice versa?

==============================

Part VI—The Modern Age: Lesson No. 38—Spiritual Revivals
I. Methodism

By the beginning of the Eighteenth Century Rationalism had left the English religious scene dull and dry with sterile intellectualism. The gospel of Christ in the minds of many people was nothing more than a divinely sanctioned system of morality—an attitude reflected in the vitiated, colorless lectures of pulpiteer preachers. As always, there were those who wanted more than this out of religion, and it is not surprising that a reaction developed to this religious sterility (Jn. 4:24; I Cor. 14:15). This reaction came in the form of private “religious societies’ devoted to prayer, Scripture reading, mutual encouragement, benevolent aid, revitalized preaching, and a generally warmer spiritual life. From such societies Methodism sprang.

John Wesley, the father of Methodism, was born on June 17, 1703, and his brother Charles, also to be a prominent figure in the movement, on December 18, 1707. After receiving his education John was ordained a deacon in the Church of England in 1725, though his conversion did not occur until 1738. In 1728 he was ordained a priest. In 1729 he became a leader of a religious club formed at Oxford by Charles and other students. It was characterized by higher religious ideals than generally prevailed and thus received the derision of those who dubbed it the “Holy Club” and “Methodists” (presumably from their insistence upon methodical prayer and Bible reading). The latter name stuck.

In 1735 the Wesley brothers sailed to Georgia for what was to be a brief and disappointing ministry. John labored earnestly, but his tactlessness and high ideals soon resulted in resentment toward him. This reached a climax in the case of Sophy Hopkey, a woman deemed worthy of being his wife and evidently holder of his affections. Yet, John wavered between matrimony and clerical celibacy. Throughout his life he had a tendency toward resolution of his quandaries by superstitious methods such as usage of the first Scripture to which he happened to pen or the drawing of lots. When the lot fell against Miss Hopkey her resentment led her to hastily marry another suitor. Wesley refused her communion on the grounds that she was not making proper preparation (I Cor. 11:28). (For a long time Wesley also refused to allow unordained men to administer the sacraments.) To others this seemed the action of a disgruntled suitor. His influence in shambles, Wesley was forced to return to England. However, Wesley had come away with one memorable lesson from his experiences in America. En route to America he was much impressed by the pious conduct of Moravian passengers, particularly during a storm. Thereafter, Wesley was attracted to the Moravians and emulated some of their ways, though differences with them kept him from ever uniting permanently with them.

On the evening of May 24, 1738 John Wesley attended a religious meeting on Aldersgate Street in London and there experienced the conversion that was to be the greatest turning point of his life. It occurred during the reading of Luther’s preface to the Commentary on Romans. He describes it in his own words thusly: “About a quarter before nine, while he was describing the change which God works in the heart through faith in Christ, I felt my heart strangely warmed. I felt I did trust in Christ, Christ alone, for salvation; and an assurance was given me, that He had taken away my sins, even mine, and saved me from the law of sin and death”.

Because of his views many pulpits of the establishment were closed to Wesley, so he resorted to preaching to the “societies” or wherever he could find an audience, especially among the lower classes. Emotions ran high under Wesley’s preaching, and people sometimes gave way to crying, fainting, or convulsions. Such actions were viewed as workings of the Holy Spirit or the resistance of the Devil by Methodist preachers, but they only increased the suspicions of establishment clergymen (I Cor. 14:23,27-33,40).

Controversy between Wesley and other Methodists broke out primarily over two doctrines. Firstly, Wesley taught perfectionism, the doctrine that one may reach a state of absolute freedom from sin. Wesley and his followers believed this “sanctification” or “second blessing” was produced by a direct operation of the Holy Spirit and occurred sometime after justification. (Wesley’s exact views on perfectionism are unclear, and he himself never claimed to have attained perfection. Modern Methodism has abandoned the doctrine., but offshoots from it, such as the Holiness sects, still place much emphasis upon it.) Wesley also engaged in controversy with Calvinistic Methodists over the doctrine of predestination. Wesley had strongly anti-Calvinistic views on this matter.

Wesley was also a great organizer. As Methodism rapidly acquired adherents, he saw the need for greater discipline and organization. He organized the first real Methodist “society” in 1739. He issued “society tickets” to those he considered worthy of full membership. Members were further divided into classes. Each class had a leader who was charged with collecting a penny from each member every week. Societies were formed into “circuits” with a superintendent in charge of each. Despite this organization it was never Wesley’s intention to break away from the Church of England, and the Methodists were never formally separated from the Church of England until sometime after Wesley’s death in 1791.

II. The Great Awakening

From 1726 until it was overshadowed by the American Revolution a vast religious fervor swept America. It has been called “the Great Awakening” and seems to have been the American version of the revivals that occurred in England (Methodism) and Germany (Pietism). It was characterized by fiery preaching and emotional displays. Emphasis was placed on sin and salvation while doctrinal differences among denominations were downplayed. “Conversion” took the form of an emotional experience which provided entrance to a transformed life characterized by strict morality and earnest piety. As usual, there were clashes between those who embraced the invigorating new religious style and those who preferred the old, more sedate style.

III. Exercises
(1) (T or F) Methodical, or regular, attendance to spiritual activities makes one a Methodist.

(2) (T or F) Justification and sanctification may occur at two different times.

(3) (T or F) John Wesley never wanted Methodists to have a status entirely independent of the Church of England.

(4) What two elements does the gospel of Christ require that one have in balance in his service to God?

(5) What was wrong with Wesley’s superstitious methods of determining what he should do?

(6) What was a chief characteristic of Methodist-type conversions? How do they compare with Scriptural conversions?

(7) What two doctrines caused controversies in the Methodist ranks? Briefly, what do the Scriptures say about them?

(8) How were early Methodist groups organized?
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Part VI—The Modern Age: Lesson No. 39—New Organizations and Philosophies
I. Establishment of Denominational Independence in America

The American groundswell of religious fervor known as “the Great Awakening,” which began in 1726, was dissipated by the distractions of the American Revolution. Men’s minds were on politics and patriotism rather than religion. However, the American Revolution had more than a negative impact upon American denominationalism. Almost since its beginning several forces had merged in America to make it a country of greater religious liberty and independence than had been known in Europe. Chief among these forces, perhaps, was the very multiplicity of faiths. This prevented one church from gaining a national majority and asserting the upper hand. For this and other practical reasons it was easier to practice religious toleration. However, there were some groups which advocated religious freedom as a matter of religious principle. The Deistic persuasions of many of the young country’s leaders also inclined America toward religious freedom on a political and legal level. To be sure, some regions of the country had been under the domination of a particular religious faith (as Puritanism in New England) and some groups, such as the Quakers, had been singled out for persecution, but the general movement of the country was toward religious freedom, and that movement gathered momentum as independence dawned. Finally, the First Amendment to the Constitution, adopted in 1791, provided that Congress should make no law respecting religious establishments or prohibiting the free exercise thereof.

Geographical separation from European mother countries and churches also made for ecclesiastical separation. More importantly, with the advent of the American Revolution continuance of organizational ties with European churches seemed even more undesirable. Such ties seemed unpatriotic. The Church of England in America especially suffered from the war. Following the war the old name was dropped and the name, “Protestant Episcopal Church,” was adopted. An independent organizational structure was also devised and American candidates applied for, and eventually received in 1787, consecration as bishops from the English bishops.

The Methodist Church in America followed suit. At Baltimore in late 1784 the Methodist Episcopal Church was formed, and Francis Asbury was appointed deacon, elder, and superintendent. Though John Wesley had ordained Thomas Coke and Francis Asbury as superintendents, he was much chagrined when they were made “bishops.” Other American denominations, such as the Dutch and German Reformed Churches, Quakers, Baptists, Presbyterians, Congregationalists, and Lutherans, had almost or altogether established their autonomy by the outbreak of the Revolution. The Revolution hastened completion of the process or prompted reorganization. American Catholics, of course, never established independence from Rome, but in 1808 Baltimore was made the seat of an archbishopric under John Carroll.

The Revolutionary period also witnessed the evolution in America of a new religious body—the Universalists. As the name suggests, Universalists believed that all men would be saved. John Murray (1741-1815), the father of organized Universalism, believed that Christ had made full payment for all men and that at the judgment all unbelief in God’s mercy would vanish and immediate blessedness would there begin for all. That blessedness begins now for those who fully believe. Another Universalist advocate, Elhanan Winchester, asserted that all would be saved by ultimate “free” submission to God. However, unrepentant men would be purified by protracted, not eternal, suffering (Matt. 25:41,45; Mk. 9:47,48; II Thess. 1:8,9; Jude 7; Rev. 14:11). Yet another Universalist of great influence was Hosea Ballou, who asserted that Christ’s atonement was moral; that is, it was not intended as a legal payment for sin but merely as a demonstration of God’s love to draw men unto Him (Matt. 26:28). Additionally, he believed men would be punished for sin, here or hereafter, until they turned from it. Ballou also was unitarian in his views, and Universalists followed him in denying the divinity of Christ. Universalists became increasingly liberal through the years until almost any religious, or even irreligious, person could join their fellowship. In 1961 a union was effected between Unitarians and Universalists.

II. The German Enlightenment

The Enlightenment was a philosophical movement which emphasized the power of human reason to discover the avenues to man’s freedom, progress, and happiness. Therefore, its emphasis was upon natural religion and its goal was improvement, or even perfection, of men in their earthly life rather than salvation from sin. Whatever in religion seemed contributory to such a goal was accepted and used; all other religion was rejected. The movement was brought on by Deism and rationalism and had its heyday during the Eighteenth Century.

Gotthold Lessing (1729-1781), an eminent German writer, set forth the idea that the human race, like the individual, passes through successive stages of development as it matures and the Scriptures had been given by God to meet the varying needs of each stage. Thus, the Old Testament was supposedly given for mankind’s childhood and the New Testament for its youth, but in its adulthood mankind should be motivated by its sense of duty and ruled by its reason. Thus, the gospel of Christ was made to appear to be an inferior system of the past. Others involved in the Enlightenment subjected the Bible to textual and historical criticism, one effect of which was the assertion of composite authorship for Genesis. Adherents of this movement were not reluctant to criticize and reject any Scripture or teaching which to them seemed unreasonable. The supernatural elements of the Scriptures, including the deity of Christ, were particularly rejected. Jesus was viewed simply as a great moral teacher. At best, the Bible was merely the handmaid of the natural religion and morality which were discoverable by man’s own reasoning.

III. Exercises
(1) (T or F) The Anglicans in America changed the name of their church because the old name was unscriptural.

(2) (T or F) The New Testament is not suited to men in their full maturity (I Cor. 13:8-13; II Tim. 3:17,17; I Pet. 1:22-25).

(3) (T or F) The goal of Enlightenment thinkers was human and their guide was human .

(4) What was the impact of the American Revolution on American religion?

(5) Why did Episcopal candidates for the bishopric seek consecration from English bishops? What is inconsistent about this?

(6) Universalists believed in: 

	“Yes” or “No”
	 

	 
	(a) universal salvation

	 
	(b) eternal punishment

	 
	(c) the deity of Christ

	 
	(d) open fellowship

	 
	(e) Christ’s death as atonement for sin
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Part VI—The Modern Age: Lesson No. 40—Nineteenth-Century Protestantism
The Nineteenth Century was one of great change for Protestantism. Old and cherished beliefs were being threatened by liberal theologians who had been deeply affected by rationalism. Such theologians had their followers among the laity. On the other hand, a spirit of revivalism also swept through practically every Protestant country and church during the Nineteenth Century. This spirit of revivalism emphasized fervent preaching, emotional conversion, and diligent adherence to fundamental beliefs. Consequently, the Nineteenth Century Protestant Churches experienced frequent and intense conflicts between the liberal and conservative wings.

Beginning in the latter part of the Eighteenth Century and carrying over into the Nineteenth Century was a revolt against the exaltation of human reason which had characterized the Enlightenment. This revolt was known as Romanticism. Its chief emphasis was upon man’s natural feelings. Though its most apparent effect was upon the realm of art, it also impacted upon religious thinking. For instance, the great German philosopher, Immanuel Kant (1724-1804), defended the idea that man’s deepest feelings were the bases for practical religious conviction and moral conduct. To him, the moral law resided in man instinctively (Rom. 1:32; 2:14, 15). One effect of Kant’s thinking was to reduce religion to a mere ethical system. Others carried Kant’s thinking in other directions. Johann Gottfried von Herder (1744-1803) postulated that all religion is the embodiment of mankind’s deepest feelings. Therefore, the several parts of the Scriptures had to be understood in the light of the feelings when they were written. He was saying that the Bible was essentially the product of human thoughts and feelings, and the Scriptures were basically a religious literature rather than a divinely inspired literature. What is permanent and true in them must be distinguished from what was local and temporary.

Ferdinand Christian Baur (1792-1860), professor in Tubingen, asserted that the ancient church was convulsed by a struggle between Petrine (Judaizing) and Pauline theology. This struggle supposedly continued on into the Second Century but was eventually resolved by the later church, and the teachings of Peter and Paul were assimilated and reconciled to such an extent that it was forgotten that there was ever a conflict between them. Baur’s thinking led him to re-date the books of the New Testament. Consequently, Romans, Galatians, and First and Second Corinthians were considered by him to be the only genuinely Pauline epistles because they portrayed traces of this conflict. Revelation and Matthew, since they appeared to be Judaizing, were therefore considered to be early. Mark, Luke, and John were considered to be late since they showed no real signs of the conflict and, in the case of the latter, demonstrated familiarity with Second Century controversies. Baur’s contentions resulted in debates and a closer investigation of New Testament books. The results failed to bear out his conclusions. A greater understanding of the early church and the atmosphere of the Second Century showed that the New Testament books belong more suitably to the dates and authors which have been traditionally assigned to them.

Some of the German rationalists went to ridiculous extremes in trying to explain Jesus from a strictly historical view. One such was David Friedrich Strauss (1808-1874). To Strauss, miracles were impossible. Thus, some way to explain accounts of them in the New Testament had to be found. Also, the real facts and events of Christ’s life had been covered over with myths. Therefore, the Gospels had to be de-mythologized, and the real facts sorted out. One German rationalist thus explained Jesus’ supposed walking on water as an optical illusion in the disciples produced by Jesus’ walking in the mist along the shore. Likewise, His feeding of the five thousand was made possible when His own example of generously sharing the small amount of food He had led those in the throng who also had food to do likewise. His resurrection could be explained as a revival brought about in the tomb by an earthquake, since He had only fallen into an unconsciousness thought to be death.

English churches also experienced tumultuous upheavals during the Nineteenth Century, and out of such controversies new movements and religious bodies developed. One movement of significance was the Anglo-Catholic Movement. Those involved in this movement regarded the church as possessor of the truth, and important elements of the ancient church, such as fasting, clerical celibacy, reverence for the saints, sacramentalism, apostolic succession, had been lost by the reformers. Thus, the Anglo-Catholics sought to restore many typically Catholic doctrines and practices. Some went all the way back to Roman Catholicism. Edward Irving (1792-1834) taught that the gifts of the apostolic age could be restored with sufficient faith and began the Catholic Apostolic Church which eventually had twelve apostles. John Darby (1800-1882) formed a confederation of religionists seeking a warmer spiritual fellowship in 1830. They were known as the “Plymouth Brethren” after the place of their origin. William Booth created the Salvation Army in 1878, with military organization and obedience, to focus upon street evangelism and philanthropic work.

The greatest religious movement in America in the Nineteenth Century was the “Second Great Awakening.” A little more tempered than the original Great Awakening, it nevertheless produced a great renewal in religious interest in a country where only ten per cent of the population were church members at the turn of the century. The outstanding manifestation of the Second Great Awakening was “camp meeting” revivalism with all its emotionalism. Emphases of this religious fervor were foreign missionary activity educational institutions for clerical training, and correction of social problems (slavery, war, poverty, etc.). The “social gospel” got its hold the latter quarter of the century. Growth of many new religious bodies — Adventists, Mormons, Jehovah’s Witnesses — was also stimulated. The revival also provided a hedge against the strong thrusts of theological liberalism.

Exercises
(1) (T or F) God’s moral laws can be instinctively known.

(2) (T or F) The church is the source and repository of the truth.

(3) What were the two large, conflicting religious movements of the Nineteenth Century?

(4) To what extent were the Scriptures affected by their times?

(5) What is wrong with rationalistic explanations of Jesus’ miracles?

(6) What were the effects of the Second Great Awakening in America?
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Part VI—The Modern Age: Lesson No. 41—The Restoration Movement (1)
I. Introduction

One legacy of the Protestant Reformation has been an ever-increasing proliferation of religious sects with their widely divergent and contradictory beliefs and practices. This is immensely disturbing to anyone who appreciates the New Testament injunction to Christ’s disciples to be united (Jn. 17:20-23; I Cor. 1:10-13; Eph. 4:1-6). This was true also of various denominational preachers and other individuals around the end of the Eighteenth Century and the beginning of the Nineteenth Century. Their initial protests were primarily against denominational organizations and creeds which they viewed as contrary to the New Testament order and religious unity. Once this spirit of reform seized them and they tasted of the freedom, peace, and unity it brought they pressed forward in the elimination of other religious doctrines and practices which they found to be false in the light of newly-discovered principles. Indeed, they aspired to a “restoration of the ancient order” of the apostolic church of the New Testament, which they saw as not only desirable but also possible. For this reason the movement they inaugurated has been historically known as “the Restoration Movement.”

At first unbeknownst to one another, these Restoration pioneers spearheaded prongs of a movement whose phenomenal growth and similarity of doctrine inevitably brought its various elements into contact and eventual union. It must not be thought that these pioneers arrived at a complete restoration of the ancient order or that all developed to an understanding of that ancient order at the same rate. They did not. However, their principles were right even if they were sometimes imperfectly applied. Under adverse circumstances they triumphed to the extent that by 1850 (less than fifty years since the beginning of the movement) they had succeeded in winning enough people to their cause to have the fourth largest church in the United States. They were courageous and conscientious men. Their story is interesting, informative, and inspiring. It is worth telling because it is so worth emulating.

II. Early Beginnings

As a result of the authoritarian control exercised by the hierarchy of the Methodist Episcopal Church certain preachers withdrew from its ranks. One of these was James O’Kelley (1735?-1826) who with others of kindred spirit in 1793 formed a confederation known as “Republican Methodists.” One particular complaint which had led to their revolt was the power of the superintendent to assign preachers to their appointments without right of appeal (by the preachers) to the General Conference. The next year the Republican Methodists met in Surry County, Virginia and drew up an agreement, three points of which are particularly noteworthy: (1) to recognize Christ as the only head of the church, (2) to call themselves simply “Christians,” and (3) to regard the Bible as their only creed and the sufficient rule of faith and practice. Though O’Kelley continued to cling to false religious practices, such as sprinkling, in some respects he was definitely faced in the direction of restoration.

In Vermont and New Hampshire just after the turn of the century two Baptist preachers, Elias Smith and Abner Jones, followed suit. They worked to establish “free” churches in New England, rejecting human creeds and all religious designations except that of “Christian.” Like O’Kelley, they had far to go, but had also gone far.

III. The Stone and Campbell Movements

About the time that Smith and Jones established their movement a Presbyterian preacher in Kentucky by the name of Barton W. Stone (1772-1844) began to have misgivings about the doctrines of his church. Presbyterian doctrine taught that men were totally depraved and unable to believe. If this were true, Stone asked himself, what good did it do to preach and persuade men to believe? He and others of similar sentiment began to preach the universality of the gospel and faith produced by the word of God as a condition of salvation. Withdrawing themselves from their Presbyterian presbytery, they formed the Springfield Presbytery in 1804. However, they soon concluded that there was no authority for such an arrangement and announced its self-dissolution in “The Last Will and Testament of the Springfield Presbytery.” In it they also rejected creeds and the title, “Reverend,” and supported congregational autonomy. Some years later Stone became convinced, and began to preach, that baptism was to be administered to the penitent believer for the remission of sins. Stone’s movement began to grow rapidly. In 1824 Stone and Alexander Campbell met for the first time and found that they stood on the same ground in rejecting human creeds, sectarianism, and unscriptural names and in accepting the universality of the gospel and baptism for the remission of sins. Groups from the Stone and Campbell movements began to meet together, and in 1831 a general meeting of leaders of both movements produced a recognition of fellowship between the two.

Although his son is a more illustrious figure in Restoration history, Thomas Campbell preceded his son in spearheading the Restoration. Shortly after his arrival from Ireland, Campbell found himself in trouble with his Presbyterian superiors over his alleged false teaching. He withdrew from the Presbyterian Church and formed the “Christian Association of Washington” (Pennsylvania). Campbell had become convinced that human creeds were the cause of religious division and took as his guiding principal: “where the Bible speaks, we speak; where the Bible is silent, we are silent.” In the light of this principle infant baptism was rejected. In 1809 Campbell wrote his famous “Declaration and Address” which set forth the views and aims of the Association.

Meanwhile, his family back in Ireland was making plans to join him in America. Alexander, his son, had broken away from the Presbyterian Church shortly before leaving school in Scotland for reunion with his father. However, after perusing his father’s Declaration and Address, he happily found himself in substantial agreement with him. After a study of baptism, Alexander Campbell and others were immersed. Thereafter the Campbell’s became associated with the Baptists, but the association proved to be too uncomfortable. In forthcoming years he achieved wide recognition for his remarkable abilities as a preacher, debater, writer, and college president. He edited the Christian Baptist and the Millennial Harbinger for many years. He is recognized as the outstanding figure in the Restoration movement.

IV. Exercises
(1) What were the things to which the early Restorationists primarily objected?

(2) Is it wrong for a local church or group of churches to draw up a statement of their beliefs and call it their creed? If not, why not?

(3) What was the guiding principle (“motto”) of Thomas Campbell? What did it mean? Is it Scriptural? What was its result?
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Part VI—The Modern Age: Lesson No. 42—The Restoration Movement (2)
Once the pioneer preachers of the Restoration Movement, such as Stone and the Campbell’s, had formulated the basic principles of the Movement, they began to preach with a vigor that stimulated the church to a period of phenomenal growth. Estimates among the disciples themselves placed their numbers at 100,000 in 1836 and at 200,000 or even 300,000 in 1850. According to the census of 1850 the disciples constituted the fourth largest religious body in the nation. The census of 1870 placed it at fifth place. The zealous labors of the pioneer preachers, as well as the freedom from denominational shackles offered by the Restoration to liberty-loving Americans, powered this period of rapid progress. However, disruptive influences lay on the horizon, and they threatened to hamper, or even undo, all of this progress.

I. The Civil War

The Civil War was greatly disruptive to the American religious scene, and churches of Christ did not remain unscathed. Some churches were divided and others were so discouraged that they ceased to meet. The whole nation, including many brethren, were so caught up with war fever that little room was left in their hearts for spiritual concerns (I Tim. 2:1,2). Young men of the church went off to join the ranks of the Blue and the Gray, and not a few of them died in battle. Some preachers deplored brethren taking up arms against one another, while others, forgetting their calling and disclaiming their brethren in the opposing section, themselves unsheathed the sword. One preacher and college president by the name of James A. Garfield became noted for his valor, was promoted to the rank of brigadier-general, and eventually became the twentieth president of the United States.

Two questions were brought to the attention of Christians by the Civil War or its issues. One was the slavery question. Could a Christian Scripturally own slaves? If so, how was he required to treat them? Though there were extremists on both sides of the question, it seems that most preachers were neutral and encouraged Christians in the North and South not to allow this to become a divisive issue. As a result, the church of Christ was one of the few churches in the nation that did not divide over this issue. The prevailing view among brethren seemed to be that slavery was a political, rather than moral, question. The Bible did not expressly forbid slavery but rather regulated it (Lev. 25:39-46; I Cor. 7:17-24; Eph. 6:5-9; Philemon). Most brethren, while wishing to avert religious division and war over this matter, probably hoped that slavery would eventually be brought to a peaceable and legal end.

The other question to attract Christian’s concerns was the Christian’s participation in carnal warfare. Again, the most devout and influential preachers were opposed to brethren’s involvement in warfare and pled with brethren not to become involved, though their pleas seem to have fallen on deaf ears for the most part.

II. The Missionary Society

Since most denominational congregations during the Restoration Movement formed themselves into inter-congregational associations of some sort, the question of “cooperation” was soon raised among the brethren. While those in Stone’s following looked with suspicion at such organizing efforts, those of Campbell’s following seemed to think that some sort of extra-congregational cooperation or organization was well-nigh essential to the progress of the cause. Consequently, brethren at first began to meet in informal, district gatherings. However, as time went by these “cooperation meetings” increased in formality and scale. District meetings became state meetings, and state meetings became national meetings. At first, such meetings were defended on the basis that they were only intended to encourage, inform, and unify brethren, and promote evangelism. Alexander Campbell wrote extensively in defense of greater organization among local churches. Brethren finally met in Cincinnati, Ohio in 1849 and formed the American Christian Missionary Society. Alexander Campbell was elected its first president. As soon as the Society was formed opposition to it began to mount. Interrupted temporarily by the Civil War, this opposition continued to increase until conflict over the Society gradually issued in an open breech of fellowship between the advocates and the adversaries in the latter half of the Nineteenth Century.

The bases of objections to the missionary society have varied, but the most notable ones may be summarized as follows: (1) there is no Scriptural authority for it, (2) it is not needed, for the church is sufficient to do the spiritual work that needs to be done, (3) it supplants the church, and (4) it infringes upon the independence and autonomy of the local churches.

III. Instrumental Music

About the time that the American Christian Missionary Society got underway the question of instrumental music in the worship of the churches arose. Not long before the Civil War the church at Midway, Kentucky became the first church on record to introduce instrumental music into worship (supposedly to aid their deplorable singing). Practically every church and preacher of influence, including Campbell himself, stood united in their opposition to instrumental music in worship. However, following the Civil War churches began to use the instrument more and more and the battle over it was joined with increasing fury. The objections to instrumental music in worship have substantially been: (1) that it is an unauthorized addition to the singing directed by the New Testament (Eph. 5:19; Col. 3:16), (2) that it is not instructive to the intelligence (I Cor. 14:15), and (3) that it is contrary to the spiritual character of the church’s worship. The contentions over the missionary society and the instrument, as well as lesser ones, finally escalated into a division among the churches that was formally recognized by the Religious Census in 1906.
IV. Exercises
(1) What kind of impact did the Civil War have on churches of Christ?

(2) What two questions were raised by the Civil War, and what answers does the Bible give to them?

(3) What two issues were primarily instrumental in dividing the church following the Civil War?

(a) How did the advocates defend their innovations?

(b) What arguments did the opponents use against them?
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Part VI—The Modern Age: Lesson No. 43—The Restoration Movement (3)
By 1906 the fissure between Disciples of Christ/Christian Churches and the churches of Christ had become distinct and widespread enough to be recognized in the Census of Religious Bodies. This division which began with differences of conviction with respect to missionary societies and instrumental music eventually mushroomed to the point that it involved many other permanently divisive issues. The census of 1906 reported a total membership of 1,088,359 for all of these groups, with 159,658 (14.67%) of that total belonging to churches of Christ and the remaining 928,701 (85-33%) belonging to Disciples of Christ/Christian Churches. Though churches of Christ were comparatively small in membership at the beginning of the Twentieth Century, by the last quarter of that century they had grown to a membership of about 2,000,000. However, this rather expansive growth was accompanied by other doctrinal controversies and divisions.

I. Ultra-Conservative Issues
A. Teaching methods.

1. Some brethren have objected to the church being divided into classes on the basis that such an arrangement involves separate organizations parallel to the denominational Sunday school or the missionary society, is not mentioned in the Scriptures, and is in violation of certain Scriptural principles (I Cor. 14). In responding to these objections other brethren have pointed out that classes do not constitute independent organizations, they are generically authorized in the command to teach (I Tim. 3:15) and are not in violation of the Scriptures cited.

2. Some have objected to having women teachers at all, but the only restriction placed on a woman’s teaching is that it not be done over a man (I Tim. 2:8-15; Tit. 2:3,4; Acts 18:24-26).

3. Other brethren have objected to Bible class literature as though it were parallel to denominational creed books, but such is generically authorized under the command to teach the truths of God’s word (I Tim. 3:15; II Tim. 2:2) and is not recognized as a standard of religious authority as the Bible is.

4. Finally, some brethren objected to the employment of one preacher by a church to work with it for a stipulated wage. Such an arrangement is usually thought of by objectors as the “pastor system.” Though there are certain dangers and abuses connected with such an arrangement, the Scriptures authorize churches to have preachers work with them and pay wages (Acts 18:27,28; 19:8-10; II Cor. 11:8,9).

B. One container for the fruit of the vine. Some brethren have insisted that only one container, as opposed to multiple containers, be used in serving the grape juice in the Lord’s Supper. Their contention is based upon the reference to “the cup” (Matt. 26:27-29). This error results from a failure to understand that a figure of speech (metonymy) is employed whereby the container (“cup”) is put for what is contained (“fruit of the vine”). The “cup” is the fruit of the vine which was distributed among the disciples. Whether they drank from one container or multiple containers is not stated and thus not bound upon disciples.

II. Premillennialism

Premillennialism is a broad and varied subject, but at the heart of it is the idea that Christ will return to earth to establish His millennial kingdom and reign. During the time between World Wars I and II it infiltrated a number of churches of Christ and became a hotly debated topic. R. H. Boll is usually regarded as the foremost advocate of premillennial views among churches of Christ during this period. Earl I. West represents Boll’s views thusly: ‘Substantially, Boll taught that Jesus came to set up His kingdom only to be rejected by the Jews. To meet this rejection, Jesus established the church, which was only one stage of a wider manifestation of the kingdom to be realized at the second coming of Christ. Christ, therefore, was not on David’s throne now, but would be at His return. Meanwhile, the church was to teach a ‘gospel of grace’ but a fuller gospel would be preached for the kingdom when it would ultimately be revealed. Boll also believed that the Jews would return to Palestine” (The Search for the Ancient Order—Volume III, pp. 397,398). However, the rejection and crucifixion of Jesus was part of God’s plan for human redemption (Acts 2:23). The church is not a stopgap measure but is part of God’s eternal purpose (Eph. 3:10,11). It is the kingdom of Christ (Matt. 3:2; 4:17; 10:7; 16:18,19; Col. 1:13). Christ has been reigning as its king since its establishment (Lk. 1:32; Rev. 1:5; 17:14).

III. Institutionalism

A. General benevolence. Following World War II another rupture of fellowship among churches of Christ was caused by differences over a number of issues, one of which was the benevolent work of the church. Could churches build and maintain benevolent institutions? Could they contribute to them? Could they engage in works of general benevolence? In answer to these questions it should be noted that churches of the New Testament never built and maintained any institutions but themselves. Neither did they contribute to benevolent institutions. Furthermore, the only individuals to whom they made benevolent contributions were saints (I Cor. 16:1,2; I Tim. 5:5,16).

B. Centralization. Another divisive issue was the “sponsoring-church” method of evangelism in which one church or eldership would undertake a project beyond its financial capacity with the expectation that other churches would channel contributions to the sponsoring church to enable it to do the work it assumed. There are several errors involved in this arrangement. Firstly, it is not authorized in the Scriptures. In the New Testament church-to-church evangelistic contributions are never mentioned. Secondly, churches are not authorized to obligate themselves beyond their abilities. Thirdly, it centralizes work, funds, and oversight which really belong to many churches under one church.

C. Church-supported recreation and secular education. Though many churches of Christ have become involved in such activities, they are absolutely without any Scriptural authority. The church was established to provide the gospel (I Tim. 3:15), not recreation or secular education.

IV. Exercises
(1) May a church employ the following in its teaching program, and, if so, where is the Scriptural authority for them?

(a) divided classes?

(b) women teachers?

(c) class literature?

(d) preachers?

(2) Must one container be used in-the Lord’s Supper? If not, why not?

(3) Why is premillennialism not compatible with New Testament teaching?

(4) What is wrong with church centralization and support of benevolent institutions, recreation, and secular education?
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Part VI—The Modern Age: Lesson No. 44—The Major Cults
I. Introduction

A “cult” needs to be defined in order to be classified and understood, but it may be more easily described than defined. Indeed, there are differences of opinion among scholars as to the proper definition of a “cult” and which religious groups should be so classified. Though not all the following characterizations may be applicable to every religious group labeled a “cult,” together they form a general picture of one.

(1) A cult differs radically from what are conceived to be the fundamental beliefs of the mainstream of religious thought.

(2) A cult is centered around a specific authority figure and his teachings or interpretations.

(3) A cult looks to some extra-Biblical source of authority, perhaps a set of writings it regards as equally authoritative and inspired as the Bible, for guidance.

(4) A cult conceives of itself as being the one true faith and the exclusive possessor of the truth.

(5) A cult is close-minded to the extent that it is uninterested in hearing what outsiders have to say or even unwilling to admit the possibility of being instructed by them.

(6) A cult is possessed with a missionary zeal to propagate its message.

(7) A cult enforces a radical alteration in lifestyle which may involve subordination of every aspect of the individual’s life to the control of the cult.

(8) A cult possesses a personal antagonism toward outsiders.

(9) A cult has a goal that is physical or earthly in nature, relating to things that are near, visible, and tangible.

II. Mormonism

The Mormon Church (Latter Day Saints) was formed in 1830 under the leadership of Joseph Smith, a self-proclaimed prophet who claimed to have translated the Book of Mormon from golden plates to which he had been directed by an angel named Moroni. The Book of Mormon is supposedly a historical account of two ancient American civilizations established by emigrants from the Middle East about 2,250 and 600 BC. The earlier group, and the righteous wing of the later group, were totally destroyed, but not before the latter deposited the golden plates which Joseph Smith later discovered in a hill near Palmyra, New York. The evil wing of the later group are the predecessors of the American Indians. The Book of Mormon claims that the Bible has been severely corrupted (I Nephi 13:23-29) and ridicules the idea that nothing more than the Bible is needed (II Nephi 29). Hence, Mormons regard the Book of Mormon and two other works by Joseph Smith, Doctrine and Covenants and Pearl of Great Price, to be equally as inspired and authoritative as the Bible, if not more so. These Mormon works not only contradict the Bible, but also one another, in many instances. Furthermore, there is much weighty evidence of an archaeological and historical nature which proves the Mormon story to be untrue.

Yet, despite this, persecution, and division within their own ranks, Mormons have not only survived, but they have grown. In 1979 the main branch of the Mormon Church, centered in Salt Lake City, Utah, numbered 3,300,000. Mormon theology teaches polytheism—that the gods in heaven have wives through whom they procreate spirit-children who are sent to earth as men for a probationary period. Mormons believe that God was once a man, and men may progress to eventually become gods.

III. Seventh Day Adventism

Seventh-Day Adventists grew out of the work of William Miller who twice predicted that Christ would return in 1842-44 but, of course, was disappointed. Despite their failures, Seventh-Day Adventists continued to cling to one another and the hope that Christ would soon return. When Miller died in 1849, the reins of leadership fell into the hands of a visionary by the name of Ellen G. White. She not only reinterpreted some of Miller’s teachings, but she also added some of her own. Her writings are virtually acknowledged as inspired and authoritative by Seventh-Day Adventists. This group is characterized by a belief in the imminent return of Christ, observance of the Sabbath, and adherence to dietary restrictions. A peculiar belief among Seventh-Day Adventists is that Christ’s death upon the cross did not complete atonement for sin, which will be completed when Christ comes out of His sanctuary and lays the sins of His people upon Satan. In the United States Adventists number about half a million.

IV. Christian Science

Mary Baker Eddy (1821-1910) is recognized as the founder of Christian Science. Her writings, Science and Health with Key to the Scriptures, are also recognized as inspired and authoritative by Christian Scientists. The first Church of Christ, Scientist was organized in Boston in 1879. Mrs. Eddy claimed to have rediscovered and revealed the secret of Jesus’ healing powers. Christian Scientists believe that matter, sin, disease, and death are unreal—illusions. Heaven and hell are states of mind. Jesus is not divine. Mrs. Eddy’s bylaws prohibit publishing of membership statistics.

V. Jehovah’s Witnesses

The beginning of the Jehovah’s Witnesses (a name adopted by them in 1931) may be traced to the work of Charles T. Russell, whose followers were first formally organized in 1872. When Russell died in 1916, he was succeeded as president by Joseph F. Rutherford. Both men wrote voluminously and left an indelible imprint upon the thinking of their followers. Though Jehovah’s Witnesses are avid students of the Bible and claim it as their only inspired authority, they must, for all practical purposes, submit to the publications of their leaders and even have a “translation” of the Bible (New World Translation) which reflects their peculiar beliefs. Jehovah’s Witnesses deny the divinity of Jesus Christ and the personality of the Holy Spirit. They believe in the imminent battle of Armageddon in which the forces of Christ will inflict severe carnage upon the forces of evil. The righteous will live on earth forever, except for 144,000 who will reign with Christ in heaven.

VI. Exercises
(1) What are the general characteristics of a “cult.”

(2) What characteristics of a cult do each of these four groups have in common, and what is unscriptural about each characteristic?

(3) What is an outstanding and peculiar trait of each group, and what is unscriptural about it?
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Part VI—The Modern Age: Lesson No. 45—Pentecostalism
I . History

Those groups which fall under this heading are characterized by their emphasis upon the present-day occurrence of the supernatural gifts and experiences of Pentecost (Acts 2)—whence their name. Specifically, one may commonly find such groups laying claim to Holy Spirit baptism, tongue-speaking, supernatural healing, prophecy, and other kinds of miraculous phenomena. Worship services are highly emotional. Because of their emphasis upon miraculous gifts (Greek, “charisma”), they are also sometimes called “charismatic.”

Pentecostal groups began in the closing years of the Nineteenth Century and multiplied greatly in the Twentieth Century. Pentecostal-type experiences have been reported among various religious groups, even pagan groups, throughout history. However, the roots of the modern Pentecostal movement may ultimately be traced to the Methodist Church and its founder, John Wesley. This is due to the emphasis early Methodism placed upon holiness or sanctification—a post-conversion and emotional experience worked directly by the Holy Spirit upon the heart of an individual to render him perfect and unsusceptible to sin. The sanctification experience of early Methodism became the “Holy Spirit baptism” of the later Holiness and Pentecostal movements. Revivalism, or camp-meetings, on the early Nineteenth Century American frontier, especially among Methodists, was characterized by very emotional preaching and reactions. However, Methodism eventually became too sophisticated and staid and virtually eliminated “sanctification” from its teaching and practice. Nevertheless, there were many Methodists who desired the emotionalism of early Methodism. Initially, they formed bands within older churches, but they soon found it necessary to leave and form independent churches. A great variety and number of sects sprang up as a result of the Holiness Movement of the late Nineteenth Century.

The Pentecostal sects have been dubbed “the left wing of perfectionism.” It has also been said that Pentecostalism is frontier revivalism gone indoors. Pentecostal sects are more radical in their employment of what they conceive to be spiritual (miraculous) gifts than the Holiness sects. The beginnings of Pentecostalism proper are traced to the work of a Baptist preacher, R. G. Spurling and his son of the same name. The junior Spurling and- his followers were given refuge in the home of a Methodist preacher who lived on Burger Mountain in Camp Creek, North Carolina. The church which developed there was named the “Holiness Church” and is regarded as the original church of the Pentecostal movement. In 1903 an A. J. Tomlinson joined the group and moved quickly to become its leader. The name was changed to “Church of God” in 1907, and the next year its headquarters were established at Cleveland, Tennessee. The “Church of God” was plagued with divisions during the lifetime of Tomlinson and afterward so that today there are over 200 independent sects which bear the name “Church of God” in some form. Five of them alone are headquartered in Cleveland, Tennessee. Forty-four denominations are attributed to Tomlinson.

Another source of Pentecostalism is the work of Charles F. Parham. Founder of the Bethel Bible College in Topeka, Kansas, in 1900-01 he led a number of his students in seeking the “Pentecostal experience.” He is often referred to as “the father of the modern Pentecostal movement.” One of his students, a black evangelist by the name of William Seymour, preached the Pentecostal message in the Azuza Street Methodist Church of Los Angeles and started a Pentecostal revival that radiated throughout the country.

Pentecostal groups began to grow and multiply vigorously. Many mergers and divisions occurred. In 1914, 300 delegates from various Pentecostal groups met at Hot Springs, Arkansas to coordinate and propagate Pentecostalism. The result was the Assemblies of God which now constitute the largest Pentecostal body with over one million members. In 1945 a union of two Pentecostal bodies in St. Louis, Missouri resulted in the United Pentecostal Church International. The Neo-Pentecostal (Charismatic) movement among the major Protestant denominations is traced to the claim in 1960 of an Episcopalian rector in Van Nuys, California to the gift of speaking in tongues. The movement has since infiltrated and troubled practically every non-charismatic group.

II. Doctrines

A. Sinless perfection. Some Holiness and Pentecostal groups conceive of “sanctification” as an instantaneous act of the Holy Spirit directly upon the heart of an individual which occurs sometime after his conversion and which renders him perfect and unable to sin. This is sometimes called the “second blessing” or “second work of grace.” “Sanctification” is “a setting apart,” and there are two types mentioned in the Scriptures: (1) positional, in which one is brought from a position in the world to a position in Christ (I Cor. 1:1,2), and (2) progressive, in which there is a gradual growth in holiness (II Cor. 7:1; II Thess. 5:23). The first type is simultaneous with justification (I Cor. 1:2,30; 6:11), and the second type occurs continuously following conversion. Sanctification is accomplished by the Holy Spirit through faith in the word (Jn. 17:17,19; II Thess. 2:13). Furthermore, the Scriptures teach that one can never reach a state of being incapable of sin (I Cor. 10:12; I Jn. 1:8).

B. Holy Spirit baptism. Pentecostals teach that Holy Spirit baptism is essential to salvation. However, Holy Spirit baptism was promised only to the apostles to enable them to function as apostles (Jn. 14:26; 16:13; Acts 1:1-5). It was neither promised nor given to others. There is only one baptism required of men (Eph. 4:5), and that is water baptism (Acts 8:36; 10:47).

C. Continuance of miracles. Pentecostals teach that miracles are still worked today, but God gave miraculous powers to early Christians to attest to the veracity of their teachings (Acts 14:3; Heb. 2:4). When they served that purpose, they ceased (I Cor. 13:8-10).

D. One divine being. Some Pentecostals believe that “the Father, the Son, and the Holy Spirit” are merely names of three different manifestations of one divine being. However, the Scriptures teach the one God is composed of three distinct beings (Gen. 1:26; 3:22; 11:7; Matt. 3:16,17; 24:36; Jn. 8:16-18).

III. Exercises
(1) (T or F) None has ever done what Pentecostals do.

(2) (T or F) Since Pentecostal sects claim direct guidance of the Holy Spirit, they are characterized by great unity.

(3) (T or F) Holy Spirit baptism was only promised and given to the apostles.

(4) (T or F) Experience and the Scriptures teach that miracles have ceased.

(5) (T or F) The Father, the Son, and the Holy Spirit are three distinct, divine beings making up the one God.

(6) How did Pentecostals get their name?

(7) Pentecostalism may ultimately be traced to . Why?

(8) Who were four men, and what were three places, prominently associated with the beginnings of modern Pentecostalism?

(9) What is the Holiness concept of “sanctification,” and how is it contrary to the Scriptures?
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Part VI—The Modern Age: Lesson No. 46—Trends in Twentieth-Century
I. Catholicism

A. Loss of temporal powers. As the Nineteenth and Twentieth Centuries progressed the Roman Catholic Church suffered a continuing erosion of political power and influence. During the Middle Ages, of course, papal supremacy over civil rulers was often asserted and sometimes achieved, but with the rise of nationalism and Protestantism papal political powers began to wane more swiftly and irrevocably. Finally, in 1870 King Victor Emmanuel of Italy captured Rome, and its inhabitants voted overwhelmingly for annexation to Italy. Though the Pope was left with absolute sovereignty over the Vatican, this brought the States of the Church—the oldest secular sovereignty then existing in Europe—to an end. For this the papacy excommunicated Victor Emmanuel and until 1929 refused to accept the loss of its temporal possessions.

B. Papal infallibility. Ironically, on July 18, 1870 the Vatican Council affirmed by a vote of 533 to 2 the doctrine of papal infallibility. This doctrine does not assert that every utterance or action of the pope is infallible but that when he speaks ex cathedra (that is, “from the chair” of papal authority, or in the official capacity of pope) on matters pertaining to the faith and morals of the Church he cannot err. However, he can make mistakes in judgment and sin. This doctrine harks back to the Roman Catholic belief that the popes are the successors of the apostles and thus enjoy their powers. Of course, the Scriptures show that no arrangements were made by Christ for a continuous line of apostolic succession (Acts 1:15-26; I Cor. 15:3-8). Additionally, the Roman Catholic Church teaches that neither the Church nor its bishops, as a whole, can accept a doctrine contrary to the faith.

C. Doctrinal changes. Despite papal claims to infallibility the Catholic Church through the years has found it necessary to make periodic doctrinal accommodations. Not only has Catholicism either assimilated or tolerated paganistic practices within its ranks, but it has also added to, or subtracted from, its body of doctrine from time to time. The doctrine of papal infallibility is but one example of a fundamental doctrine which the Catholic Church officially adopted late in its history. Liberalization of dietary restrictions, penitential demands, and worship practices (for example, the Latin mass, and denial of the cup to the laity). Women priests, acceptance of artificial birth control, and abolition of clerical celibacy may eventually come.

II. Protestantism

A. Liberalism. This is a general term for various kinds and stages of unbelief. With the broadening of scientific knowledge many of the fundamental doctrines of the Bible, and even the Bible itself, came under heavy criticism, generally from academic and philosophical circles. However, the ferment of skepticism filtered down to the masses of most mainline Protestant denominations. The Biblical doctrines usually challenged were the inspiration, inerrancy, and authority of the Bible, the virgin birth, resurrection, and divinity of Jesus Christ, and, ultimately, the very existence of God.

B. Social gospel. In the latter part of the Nineteenth Century the American religious scene witnessed the growth of a movement which emphasized the ethical and social aspects of the gospel of Christ. Those involved in this movement minimized the spiritual aspects of the gospel in order to make the gospel primarily an instrument for the alleviation of man’s social ills. Therefore, the message of this movement became known as the “social gospel,” and although the heyday of this movement is given as 1870-1920 it has left a very apparent and permanent impact upon religious thinking. There are a number of good reasons why the social gospel had, and still has, a great appeal to people- (1) It does not require religious faith. (2) It allows one to do as he pleases as long as he does not violate the social code. (3) It offers something everyone can agree on—social improvement. (4) It offers men benefits now. (5) It offers men physical benefits. The social gospel is wrong because it confuses (1) the essence of the gospel with the results thereof—or salvation from sin with social improvement (Rom. 1:16; I Cor. 15:1,2; II Cor. 5:18-21; Matt. 20:28; Lk. 19:10), (2) the primary and secondary effects of the gospel, and (3) the individual and the church.
C. Ecumenism. The ecumenical movement is an effort to forge unity among religious bodies by emphasis on points of agreement and compromise on points of disagreement. It promotes “union” rather than “unity.” Therefore, the ecumenical movement has been heavily influenced by liberalism and the social gospel. It does not offer the kind of unity for which Christ prayed (Jn. 17:20-23) and which He commanded (I Cor. 1:10).

III. Exercises
(1) What does the doctrine of papal infallibility assert?

(a) When was it officially adopted?

(b) What is its basis?

(c) Why is it unscriptural?

(2) (T or F) The Catholic Church has never made changes in its fundamental beliefs and practices.

(3) (T or F) “Liberalism” is another word for unbelief.

(4) What is the “social gospel” and what is wrong with it?

(5) What is the ecumenical movement and what is wrong with it?
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