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[1] Introduction: Greetings (1Co 1:1-9)

	The Letter


· Author & Place: Apostle Paul wrote from Ephesus in Asia Minor (Turkey today)

· Receivers: church of Corinth in Greece, and saints everywhere

· The Corinthian Church was a church that had similar characteristics as the church today:

· situated in a cosmopolitan city, with members from different economic, ethnic and cultural backgrounds,
· blessed with material prosperity and abundance of spiritual gifts,
· characterized by the accommodation of the gospel to the surrounding culture in many ways such as the strong individualism that emerged in so many of their behavioural aberrations,
· plagued by many serious problems: divisions among members, emphasis of human wisdom, lack of disciplinary action against sin, abuse of Christian liberty, misuse of spiritual gifts, misunderstanding of doctrines.

· The letter is the result of a conflict between Paul and the Corinthian church, as evidenced from Paul’s language and style which is often rhetorical and combative. The contention is over: [a] Paul’s authority, and [b] his teaching on what it means to be “spiritual”.

· The doubt is whether he is truly an apostle because:

· Corinthians think of their new faith in terms of wisdom (partially a result of Apollos’ ministry) (ch.1—2) and consider Paul’s gospel as milk for babes (ch.3).

· They reject Paul’s prohibition of pagan feasts (ch.10) because they thought he was inconsistent by eating meat from the market (ch.8).

· They question why Paul did not accept patronage from them (ch.9), thus doubting whether Paul thought himself unworthy (i.e. not an apostle) (ch.4) and rejecting his authority.

· The Corinthians have different beliefs about ‘spirituality’ (i.e. what is regarded as spiritual):

· emphasize gift of tongues (tongues as language of angels) (ch.12, ch.14)

· emphasize wisdom and knowledge (ch.1—2), believe their own spiritual superiority

· have ‘spiritual’ understanding of sacraments (ch.11): that one who has been baptized and partakes of the spiritual food finds security irrespective of behaviour
· have dim view of the body (from Hellenistic dualism of early Gnosticism and from an over-realized eschatology): they believe of living already as angels, thus the body is insignificant, thus denying bodily resurrection (ch.15), denying sexual relations within marriage (ch.7), at the same time treating moral laxity as unimportant (ch.5—6)

· Gnosticism: In the 1st century, there was an early form of Gnosticism that Paul fought against. A well-developed Gnosticism threatened the church in 2nd century. They claimed that only spiritual things are good, while matter (physical things) is bad. This belief led to: [1] Asceticism: Flesh is bad, so fulfilling desire from the flesh is bad. One must control the body and its passions and thus weaken its power over the spirit. An ascetic life (downplaying enjoyment) was therefore emphasized. [2] Libertinism: Flesh is bad but spirit is good, so let the flesh enjoy its evil desire. What is done in the flesh will not affect the spirit as the spirit remains good (encouraging enjoyment, amazingly exactly opposite to asceticism).
· Paul rebukes their wrong beliefs (ch.1—4 on the gospel, ch.15 on resurrection), wrong behaviour as individuals (ch.5—10 on moral laxity, improper marriages, and abuse of freedom), and wrong behaviour in church (ch.11—14 on public worship and the use of spiritual gifts).
	Context


This passage follows the typical letter format of the day, beginning with greetings (v.1-3) and then thanksgiving (v.4-9). Paul thanks God for the blessings of spiritual gifts and knowledge given to the Corinthians — exactly the same things that cause Paul’s grief. But he knows that the problem lies not in the gifts but in their attitude toward these gifts.

	Explanation


1:1
Paul asserts his authority based on: [a] divine origin “by the will of God”, [b] divine call, [c] nature of his vocation as “apostle of Jesus Christ”. Sosthenes is possibly the ruler of the synagogue mentioned in Ac 18:17. In this letter, Paul uses ‘I’ indicating he is the sole author, different from 1Th and 2Th where Paul uses ‘we’ (including Silas and Timothy).
1:2
‘sanctified’—condition of being set apart for God; ‘called to be holy’—observable behaviour
1:3
Traditional greeting word among Greeks (Greek chairein or greeting, meaning pleasure) becomes grace (Greek charis) indicating God’s activity towards man. Traditional greeting word among Jews (Hebrew shalom or peace, Greek eirene) means well-being and wholeness, indicating benefits from God.

1:4
‘grace’ (Greek charis) and ‘gift’ (v.7, Greek charisma) are closely associated and are given by God, thus no grounds for boasting
1:5
‘speaking’ (Greek logos) — ‘spiritual utterance’ in ch.12—14 including tongues, prophecy; ‘knowledge’ (Greek gnosis) — prophetic revelation (same two Greek words used in 12:8 for the first 2 gifts); “you have been enriched” — used to remind them that these are from God
1:7-8
Paul uses “wait” and “keep you strong” to remind them that the end time has not yet arrived (in contrast to their inaccurate eschatology). The “already/not yet” motif is common in the biblical perspective. In Mt 28:18, “all authorities” are in Jesus’ hands de jure (in law, by right, or in principle) but they will ultimately be exercised de facto (in fact) in the future.

	Discussion


· Why did Paul use “grace and peace” for greetings in all his 13 letters in the New Testament?

· greetings for both the Jews and the gentiles: sensitive to cultural differences, showing concern for all people

· focus on God: His activity and His blessing

· What is the proper attitude when others in church have different opinions? 

· General principle: “In essentials, unity; in non-essentials, liberty; in all things, charity”

· While exhortations and discipline are sometimes needed, everything must be done out of love.

· Emphasize our unity of common foundation in Christ, common objective, and common destiny. (‘Christ’ used 9 times and ‘our’ used 7 times in this passage)

· Remembering how evil is gaining influence on non-Christians as well as Christians in the world today, how can we waste our energy to fight among ourselves?

	Application


· Use loving words even in dispute. When we must correct others, it helps to begin by affirming what God has already accomplished in them.

· Unity in Christ is our basis of love.

[2] Misunderstanding the gospel I: Division (1Co 1:10-31)

	Section A. Misunderstanding the gospel (1:10—4:21)


· The first thing that Paul tackles is the division or divisiveness among the Corinthian Christians. Apparently, they form rivalling groups using various teachers as rallying points (1:10-17) although the teachers were not involved (see Paul’s comment on Apollos in 16:12).

· This divisiveness is originated from misunderstanding the gospel in 3 ways, corresponding to the 3 subsections:

· misunderstanding the nature of the gospel as a form of wisdom (Greek sophia) (1:18—2:16); Paul tells them how God’s wisdom is more superior than human wisdom.

· misunderstanding of the ministry (3:1-23); Paul tells them all gospel work is for God and is in God’s hands.

· misunderstanding the workers of the gospel (4:1-21); Paul tells them that he has authority as an apostle.

	Context


Paul disapproves the quarrelling and divisiveness among the Corinthians (1:10-17). He then contrasts human wisdom with the wisdom of God by showing them the gospel of the cross is folly by human standards in 3 ways:

· its message, based on the story of redemption through a crucified Messiah (1:18-25), is too preposterous and too humiliating for a God;

· its recipients, people from the lower class (1:26-31), are neither wise nor powerful;

· the preacher Paul, without wise and persuasive preaching, comes in weakness (2:1-5).

Yet this “divine folly” achieves miraculous result and demonstrates the wisdom and power of God.

	Explanation


1:10
“brothers (and sisters)”: members in the same church are in a unity; they are similar to blood brothers and sisters. Paul’s three appeals concentrates on the word ‘same’, meaning that: [a] you all say the same thing, [b] there are no divisions among you, [c] you are bound together in the same mind and the same opinion.

1:11
Paul is told about the numerous problems in the Corinthian church by visitors from Corinth. There were at least 3 visitors (named in 16:17) who could be the people from the Chloe household. In addition, Paul received a letter from the church asking for Paul’s opinion on various matters. Paul answered these questions separately and introduced each item by the phrase “now about” (7:1,25; 8:1; 12:1; 16:1).
1:12
Their various leaders: Paul (established the church), Apollos (taught the church, Ac 18:24-28; 19:1), Cephas or Peter (may have visited Corinth). It is likely that the Corinthians, through their love of wisdom and a fascination for the values of Greek philosophical, rhetorical tradition, saw Apollos as best fitting their new understanding of wisdom (Ac 18:24).


“I follow Christ”: some people who form no distinct group but who attempt to rise above the rest; they too have fallen into the trap of spiritual elitism.

1:13
“Is Christ divided?” is the first of numerous rhetorical question in this letter. Paul reminds that divisions in the church are like dividing Christ Himself.
1:14
Paul is grateful for the fact that he baptized so few of the Corinthians so that he can claim impartiality.
1:17
“Not in wisdom (Greek sophia) of word (Greek logos)”: not with a kind of sophia that is characterized by rhetoric (or perhaps reason or logic) and oratorical techniques. These are the emphases of human wisdom. The gospel is different. The emphasis is on content (contrasting divine wisdom of the cross with human wisdom).

1:18
‘message’ (Greek logos) of the cross: the same term as ‘word’ in v.17 but completely different; the previous logos belongs to worldly wisdom but his logos is about the cross; the word “for” indicates that this verse explains the last clause in v.17 “lest the cross of Christ be emptied of its power”; the point is that the message of the cross appeared “foolish” but “it is the power of God”.
1:19
God nullified (destroyed) their human wisdom (‘wise man’), including Greek thinkers or philosophers (‘philosopher of this age’) and Jewish rabbis and teachers of the law (‘scholar’) in v.20. All human philosophies end in meaninglessness because they have the wrong concept of God.
1:21
“foolishness of what was preached”: God’s message was not foolish but was viewed as foolish by the world. The next two verses explain this point.
1:22
Jews asked Jesus (e.g. Mt 12:38; Jn 6:30) for a “miraculous sign”, i.e., asked Jesus to validate His messianic credentials with powerful displays. Greeks “look for wisdom” because they conceive God as ultimate Reason. They demand for power and wisdom, two idolatries of our fallen world today.

1:23
To the Jews, the message of a crucified Messiah was the ultimate weakness (see Dt 21:23), in contrast to their demand for a powerful political Messiah. To the Gentiles, the message of a crucified Christ was utter foolishness, in contrast to their demand for wisdom.

1:24
Yet “to those whom God has called”, Christ is the power and the wisdom of God.

1:26
Some Corinthians were not wise (wisdom), not influential (power), not well born by human standards (standards of the ‘flesh’). Sophists (Greek philosophers who emphasized wisdom) boast that they belonged to the “wise, powerful, and well born.”

1:27
God aligned Himself with the disenfranchised and overthrew the world’s false standards of wisdom and power.

1:28
rhetorical: God chose the “nothings” to nullify the “something” (to turn the something into nothing).

1:29
“so that”: the ultimate purpose; “boast”: to put one’s full confidence in; God’s purpose is to stop everyone from boasting.

Corinthians are boasting (see 1:29-31; 3:21; 4:7) and being “puffed up” (see 4:6,18-19) in the name of wisdom. The reminder of their origin from the lower classes is to stop their boasting in human wisdom.

1:30
Three metaphors of our salvation: [a] righteousness: justification in the past, [b] holiness: ethical living in the present, [c] redemption: deliverance from the bondage of sin in the future.

	Discussion


· What can we do if there is division or divisiveness in the church?

· We can learn from Paul by his frequent use of “Jesus Christ”, “us”, “our”, and “same” in ch.1, and try to emphasize that we are all on the same side and should not be divided on petty issues.

· If the difference affect fellowship, it should be settled through frank discussion, especially for doctrinal issues. If the issue is ‘non-essential’ (a narrow definition is that it does not involve one’s salvation and does not require repentance if wrong), both sides should agree to disagree and refrain from attacking the other side. If the issue is essential, higher authorities should be consulted.

	Application


· God’s standard is very different from the worldly standard. As Christians, we should apply God’s standard and be cautious about using worldly standard, sometimes unconsciously.

· Our allegiance must be to Christ and to the unity that he desires, not to individuals.

· The gospel is simple truth and can be understood and accepted by anyone, not necessarily the wise ones, the powerful ones, or the well-born ones. Beware of the “suburban captivity” of our church.

[3] Misunderstanding the gospel II: Wisdom (1Co 2:1-16)

	Context


Paul shows how the wisdom of God contradicts human wisdom in 3 ways: by the message of the gospel (1:18-25), the recipients of the gospel (1:26-31), and the preacher Paul (2:1-5) . Paul proceeds to show that the wisdom of God is revealed by the Holy Spirit (2:6-16):

· 2:1-5
Paul came in weakness and also preached without “powerful” words.
· 2:6-10a
God’s wisdom was held “in mystery” (“secret”), hidden from the present age.

· 2:10b-13
The wisdom of God is recognized only by those who have the Spirit.

· 2:14-16
The people of this age, who are pursuing mere “wisdom” and so consider the cross “foolishness”, cannot understand true wisdom nor make valid judgments.

Paul’s point is that the Corinthians, by pursuing human wisdom, are acting just like those without the Spirit and are missing the very wisdom of God.

	Explanation


2:1
Paul’s preaching is described as “not according to excellence of word or wisdom”, i.e., not excellent according to popular understanding of wisdom in both form and content. 
Paul indeed speak wisdom, yet not esoteric knowledge of deeper truths about God but simply His plan for salvation.

2:2
Paul’s singular focus and passion is on the gospel of Christ.

2:3
Paul’s “weakness” probably refers to some observable physical condition. The apostle regularly claims glory in his weaknesses as a sure evidence that the power was of God and not of himself (2Co 12:7-9).


‘Fear’ and ‘trembling’ occur together in the Old Testament (Ex 15:16; Isa 19:16, from the Septuagint, the Greek Old Testament which Paul used for quotes), usually to express the dread that people are to sense in the presence of God and His activity. This combination is unique to Paul in the NT (2Co 7:15; Php 2:12; Eph 6:5). Here Paul seems overwhelmed by the task of evangelizing in this great city.

2:4
“demonstration”: the Greek word for producing proofs in court; Paul believes that the proof here is convincing. Even though he was weak and his preaching lacked “rhetoric” and “wisdom”, yet it came from the Spirit and was thus powerful; the Corinthians’ coming to faith demonstrated the power.

2:5
The main lesson (“so that”): do not rely on human wisdom.

2:6
“the mature” = developed Christians, contrasting the “infants” in 3:1; “rulers of this age” = leaders of this age in the broader sense (v.8), not demonic powers; “coming to nothing” = in the process of being abolished

2:7
God’s wisdom (the gospel of the cross) was a mystery (“secret wisdom”, Ro 16:25-26; Eph 3:4-5; 1Ti 3:16) — something formerly hidden from all human eyes but now revealed through Christ to His people by the Spirit (v.10). Through the cross, God’s people are predestined by God to share in His own glory.

2:8
God’s secret wisdom is now known by His people but is still hidden from the “rulers” (political and religious leaders) who represent the “wise” of this age.

2:9
Paul concludes the previous point by a scriptural quote. “No eye has seen, no ear has heard, no mind has conceived” supports v.6 and v.8, while “what God has prepared for those who love him” supports v.7. The quote is close to the Septuagint translation of Isa 64:4.
2:10
“deep things of God”: “depth of the riches of the wisdom and knowledge of God” (Ro 11:33). The Holy Spirit is fully competent to make the revelation claimed here.
2:11
Principle of “like is known only by like”: only God can know God. Just as the only person who knows what goes on inside one’s own mind is oneself, so only God knows the things of God.

2:12
“the spirit of the world” does not mean demonic spirit, it means “wisdom of this age” (v.6); the verse is about the Holy Spirit not coming from the world but from God; “what God has freely given us” is similar to “what God has prepared for those who love him” in v.9
2:13
Like v.12, the contrast is between “human wisdom” and “spiritual words”, with the latter (not human wisdom) expressing truths. We explain spiritual truths by means of, or with, the spiritual words taught us by the Spirit.

2:14
The man without the Spirit (“the natural man”): [a] do not accept the things that come from the Spirit of God, [b] think that the things of the Spirit are foolishness to them, [c] cannot understand the very things that the one who has received the Spirit can.


For Paul, “to be spiritual” and “to discern spiritually” simply means to have the Spirit who then enables discernment (judgment) of true wisdom.

2:15
The person who has the Spirit can judge or discern God’s ways, not necessarily all things, of course, but all things that pertain to the work of salvation. Yet, the one without the Spirit cannot make judgments on the person with the Spirit.

2:16
The quote is from Isa 40:13 meaning “Who is the person who wants to match wits with God?” making it clear that human beings are unable to comprehend the mind of God. But for those who have the Spirit or the “mind of Christ”, they have the ability to understand.


In the Greek Old Testament (Septuagint or abbreviated LXX) that Paul cites, the word “mind” (Greek noun) translates the Hebrew rûah, which ordinarily means “spirit”.

	Discussion


· Should we pursue human wisdom, such as academic excellence?

· The passage is against using human or worldly standard of wisdom to judge the gospel and the work of God, not against the pursuit of human knowledge.

· In what way can we sense the power of the Holy Spirit?

· In this letter, the power of the Holy Spirit is shown to transform lives (2:4), to strength the weak (4:9-13), and to effect holy living (5:3-5). Preaching (and teaching) that can cause such changes is a manifestation of the power of the Holy Spirit. The style or form of preaching is not as important.

· Based on this passage, does it mean that some Christians can know “deeper truths” about God?

· Almost every form of spiritual elitism has appealed to this passage. Some believe that receiving the Spirit according to their special expression paves the way for people to know “deeper truths” about God. This is simply repeating the error of the Corinthians. The Spirit is in every believer, and everyone with the Spirit can equally understand God’s salvation. This passage never talks about “deep-er” truths.

	Application


· The Holy Spirit is power.

· Don’t expect most people to approve of or understand your decision to follow Christ. It all seems so foolish to them. Just as a tone-deaf person cannot appreciate fine music, the person who rejects God cannot understand God’s beautiful message. Only those with the Holy Spirit can discern God’s ways. Those without the Spirit are not qualified to judge us (2:15).

· We don’t need to be a great speaker with good techniques of persuasion to share the gospel effectively. The Holy Spirit will give power to our words (2:13). The persuasive power is in the story, not the storyteller.

[4] Misunderstanding the gospel III: Ministry (1Co 3:1-23)

	Context


In 1:18—2:16, Paul clarifies the first misunderstanding of the gospel: it is God’s wisdom not human wisdom. In ch.3, Paul corrects the second misunderstanding by the Corinthians— about the ministry of the gospel in terms of the nature of the church and the role of leadership:

· 3:1-4 
“Being spiritual” and “divided” are mutually exclusive.

· 3:5-9 
Leaders, just like farm labourers, are merely servants.

· 3:10-15 
Just like in architecture, the church must be built with care on the foundation of Christ.

· 3:16-17 
Those who destroys the church (God’s temple) by division will be punished.

· 3:18-23 
Paul addresses two problems that lead to division: [1] relying on human wisdom, and [2] boasting in the name of their leaders. He then redirects their focus to Christ.

	Explanation


3:1
“worldly” (literally “fleshly”) and “unspiritual” Christian: one cannot be a Christian and be lack of the Holy Spirit, but they can think and behave just like the people without the Spirit.

3:2
Paul describes the Corinthians as “mere infants” in a pejorative sense. As for “milk” and “solid food”, there are two different interpretations. [1] “Milk” is elementary or basic truths of the gospel and “solid food” is more advanced teachings. Paul did not preach with “excellence of word or wisdom” partly because they were not ready for it. [2] The gospel is both “milk” and “solid food”. The Corinthians do not need a change in diet but just a change in attitude and perspective.

3:3
“jealousy and quarreling” and “worldly” are linked by the word “for”; “jealousy and quarreling” expose the fact that the Corinthians are “worldly”, like people of the world; it is the same today
3:5
The fact that leaders are servants only indicates the divine contradiction to a merely human understanding of the role of leaders. Even Jesus was among men as one who served (Lk 22:27).

3:6
“it” = the church as a whole, not individuals; similarly “you” [plural] in v.9,16,17 referring to the church as a whole (contrasting the use of ‘temple’ [singular] in 6:19). Paul and Apollos are servants only; God is at once both responsible for growth (v.6-7) and the owner of the field (v.9).

3:7
Both Paul and Apollos are nothing (“neither...is anything”). They have essential tasks to perform. Yet, from the perspective of ultimate responsibility for the Corinthians’ existence as the people of God, Paul and Apollos count for nothing. God alone saves and sanctifies.

3:8
Unity and diversity of the farm labourers — their aim is one, a rich harvest; but they have different tasks of planting and watering. So are the church leader-servants.

3:9
This verse emphasizes that everything is God’s possession: “God’s we are, being fellow-workers; God’s field, God’s building, you are.” Some translated “we are labourers together with God” (KJV) but the Greek strongly emphasizes “possession”. Paul is saying that it is absolutely no permissible to say “I belong to Paul” since it is only legitimate to say “we all belong to God.”

3:10
“expert builder” = “wise” (Greek sophos) builder, again contrasting the “wise” in Corinth

3:12
The list of 6 materials is indeed a scale of descending value. “Gold, silver, and costly stones” represent what is compatible with the foundation (Christ). They recur in the OT to describe the building materials of the Temple (1Ch 22:14,16; 29:2; 2Ch 3:6), thus leading to the imagery of v.16-17. The choice is between building with imperishable materials (gold, silver and precious stones) of the gospel or perishable materials (wood, hay or straw) of human wisdom.

3:13
“the Day” is the OT Day of the Lord with divine judgment (the fire) which will test what kind of materials used
3:15
Those who are building with “wood, hay, or straw” will suffer loss of their work, not loss of their salvation. It is the work that is consumed, not the labourer himself/herself. The precise nature of the reward is not known, perhaps similar to the “crown” in 9:25. It is a warning—and encouragement—to those responsible for “building” the church and those with teaching/leadership responsibilities.

3:16
Paul’s combative style is again illustrated by “Don’t you know that...” which is used 10 times in this letter, but only one time in all his other letters (Ro 6:16); compared to the more gentle way he reminds the Thessalonians: “For even as you yourselves know....”

3:18
Paradox in the gospel contrary to human understanding: wisdom is folly; folly is wisdom; weakness is power; leaders are servants; God’s people are nobodies, yet possess all things (v.22-23; 2Co 6:9-10). God’s people must abandon confidence in the securities of the present age; they must trust in God’s folly—“he should become a fool”—and thereby become truly wise.

3:21
They may not say “I belong to Paul, or Apollos, or Cephas” because the reality is the precise opposite, that is, they all belong to you Corinthians. The untranslated “for” connects the two phrases.

3:22
List of ‘all things’: world, life, death, the present, and the future. These are the ultimate tyrannies of human existence, to which people are in lifelong bondage as slaves are: [1] the physical world, [2] the corruptible life, and [3] the unstoppable flow of time. Now, in Christ, they are free lords of all things and no longer under its bondage.

	Discussion


· When we say “our church”, does it imply a sense of possession? Does the whole congregation possess the church? Do the leaders possess the church?

· The whole church (including structures, ministries) belongs to its Lord, and to Him alone. All too often those “in charge” tend to think of the church as “theirs”. This is wrong. They (both pastors and lay leaders) must function in God’s church in the posture of servants. The term “our church” should only be used in the context of our belonging to the church, never the church belonging to us.

· Does this passage teach individualistic piety of using imperishable materials to build our spiritual lives on the foundation of Christ?

· This passage is not a challenge to the individual believer to build his or her spiritual life well on the foundation of Christ. It is about people building the church. It is true that the Holy Spirit can enlighten us through this passage to be mature, spiritually sensitive, and doctrinally sound. Even though this is used out of the original context, it can still be a good lesson. However, beware of over-spiritualized interpretation of the Scriptures which may lead to wrong doctrines.

· Can we use this passage of 3:10-15 to establish the doctrine of purgatory? (Purgatory is taught by the Roman Catholic church as a place after death for those who are not perfect and must undergo penal and purifying suffering before being translated to heaven.(
· No, it cannot because [1] this passage describes the loss of one’s work, not about the person (3:15), and [2] the passage is a metaphor, reflecting something like Amos’s “burning sticks snatched from the fire” (Am 4:11), not about real punishment by fire. The idea of purgatory draws its support mainly from the Apocrypha whose authority is not accepted by Protestants.

	Application


· Church leaders should not be selected from those who have (or think they have) the ability to lead but from those with a servanthood mentality. To be a servant does not mean the abdication of leadership but does mean proper attitude and perspective (Lk 22:26).

· The local church is very important to God Himself. Those who through divisions causes dismantling of the church may expect judgment in kind (“God will destroy him”, 3:17), not annihilation, yet more serious and long lasting than just physical punishment (such as those in 11:30, “sickness and death”). We must avoid causing division in church.

[5] Misunderstanding the gospel IV: Workers (1Co 4:1-21)

	Context


In this chapter, Paul tries to correct the Corinthians in their third misunderstanding of the gospel, with regard to workers in the gospel, in particular Paul himself. The reason is that Paul is being judged as weak and as having no authority over them. Here, Paul reasserts his apostolic authority:

· 4:1-5
Paul says that they may not judge someone else’s servant, therefore may not judge him.

· 4:6-13
Paul proudly admits all his weaknesses which are shared by all apostles. He also tries to correct their false theology that they have already begun their final reign in Christ.

· 4:14-21
Paul asserts his apostolic authority using the image of father and children. With the inherent authority of the father, he can “admonish” (v.14), “urge” behavioural change (v.16-17), and if all else fails, threaten discipline (v.18-21).

	Explanation


4:1
Paul uses the metaphor of a household. Workers in the gospel are both ‘servants’ and ‘stewards’ (translated as the word ‘those’). The term ‘servant’ is used to reemphasize their humble position and their belonging to Christ alone; the term ‘steward’ is used to emphasize both their trusted position (of God’s mysteries) and their accountability to God.

4:2
Being “faithful” or trustworthy is the single criterion used to judge a servant, not whether he possesses eloquence or wisdom.

4:3
Since the criterion is faithfulness to a committed trust, only God from whom Paul had received the trust can judge him. Human judgment is of no consequence. This includes: [1] judgment by the Corinthians, [2] judgment by human court, and [3] evaluation by Paul himself.

4:4
Paul says that his clear conscience does not mean that I am thereby actually vindicated or acquitted. (“Make me innocent” is not the best translation.) “The Lord” here implies both ‘Christ’ and the ‘master’ of the house (as both terms use the same Greek word) who will make the judgment.
4:5
Paul tells them to stop reaching a verdict on anything before the appointed time. “Anything” only refers to their judgments about Paul and his ministry, not all things, as Paul actually commanded them to use judgment in 5:12 and 6:5. Paul again says that he has nothing to hide (v.4) and reminds them again of the future judgment that everyone must face.

4:6
The meaning of “Do not go beyond what is written” is obsolete, probably meaning “live according to scripture” which may refer to 1:31 “Let him who boasts boast in the Lord.” The reason is that they boast in favour of “the one” (Apollos) over against “the other” (Paul). “Pride” is one of the main causes of divisions.
4:7
Paul uses 3 rhetorical questions to say that they lack gratitude and fail to recognize that everything is a gift. Those who think of themselves as especially gifted with the Spirit and wisdom, thereby enabling them to judge another and to look down on the apostle who seems to lack so much, reflect a total misunderstanding of grace.

4:8
Paul uses sarcasm to say that the Corinthians think that: [1] they have “become rich” in spiritual giftedness; [2] they have launched upon God’s final reign (“have become kings”) and have already entered the final kingdom of God. But that is wrong, as can be seen from the apostles’ weaknesses.

4:9
Paul uses the image of a Roman triumph in which a conquering general staged a parade, at the end of which were captives who had been condemned to die in the arena.

4:10
Paul uses sarcasm again to say most Corinthians are not among the “wise, powerful, or honoured” (1:26) but they are puffed up and acted as if they were.

4:11
The tribulations endured by Paul demonstrate his “sharing in the sufferings of Christ”. “To this very hour” and “up to this moment” remind them the continuing harsh realities of Christian life, over against their claim of having begun to reign.
4:12-13
The hardships are concluded with 3 responses to ill-treatment, perhaps indirectly pointing to what the Corinthians have been doing to him. These responses are clear reflections of the teaching of Jesus so they anticipate the “imitation of Christ” motif in v.15-16.

4:15
Paul tries to reestablish his unique, and therefore authoritative, relationship to them as their founder. ‘Unique’ because as the founder, he is their only father.

4:16
“I urge you to imitate me” is repeated in 11:1 where the reason is because Paul imitates Christ.
4:17
Describing Timothy as ‘faithful’ reminds them the single requirement of the Lord’s servants.

4:19
“very soon” = “without delay”. His plans are always subject to the divine will.


Paul asks: when He returns, will they have merely ‘talk’ (Greek logos meaning word or speech) in their worldly wisdom, or will they also be able to demonstrate the ‘power’ of the Spirit?

4:20
“For the kingdom of God is not a matter of talk (Greek logos) but of power (Greek dynamis)”—again about wisdom and power
4:21
‘Whip’, literally a ‘rod’ of correction (Pr 10:13; 22:15), again using the father-child metaphor.

	Discussion


· What is an apostle? Are there apostles today?

· In early church, ‘apostle’ was an ‘office’ or a position. Only ‘the twelve’ plus a few others were called ‘apostles’. Qualifications include: [1] saw the Lord (1Co 9:1; Ac 1:21); [2] directly called and appointed by God (Gal 1:1; 1Ti 1:1; 2:7; 2Ti 1:11; 1Co 1:1); [3] founded churches (1Co 9:1-2) (may only be used for the Universal Church), [4] with ‘signs, wonders and miracles’ (2Co 12:12; Ac 2:43), [5] general acceptance by the whole Church as apostles. As such, there are no more apostles today.

· Apostle can also have a sense of function: those who are sent by Christ to preach the gospel (1:17), and to found churches (9:2). As such, there can be apostles today. However, some people wrongly use the term to raise themselves to a superior position above all others. Thus, it is more appropriate to use the term “apostolic work” for today than to apply the term ‘apostle’ to any person.

· Can a more mature Christian ask new believers to imitate them like what Paul did (v.16)?

· Paul did not expect others to imitate everything he did. He told the Corinthians to imitate those aspects of his beliefs and conduct that were modelling Christ’s way of life (v.17).

	Application


· We should not follow the example of many Christians who are forever “examining” their ministers on wrong grounds. God’s Word to us is that: [1] faithfulness, not success, is what God requires of His servants, [2] no one can judge God’s servants except God (4:1-2).

· It is tempting to judge fellow Christians, evaluating whether or not they are good followers of Christ. But only God knows a person’s heart, and He is the only one with the right to judge. We are to confront those who are sinning (5:12-13), but we must not judge who is a better servant for Christ. (Note that this application is valid but out of context.)

· All merely human judgments are nothing in light of the final judgment (4:3).

· It is difficult ‘to admonish’ (4:14, try to correct without provoking or embittering), especially to correct people think too highly of themselves. Wisdom from God is required.

· The basic way of teaching ethical behaviour is by example (4:16), especially true for parents.

[6] Disorder in the church I: Absence of discipline (1Co 5:1-13)

	Section B. Disorder in the church (5:1—6:20)


· Paul talks about 3 issues (2 on sexual immorality and 1 on litigation) that cause disorder in the church. These are an indication of a deeper problem of crisis of authority among the Corinthians.

· 5:1-13 
Paul deals with sexual immorality in the case of an incestuous man.

· 6:1-11 
Paul deals with the case of litigation between believers.

· 6:12-20 
Paul deals with sexual immorality again, this time in the context of how they use their freedom.

· Paul is much more concerned with the church and its attitudes than with the sinners.

	Context


Paul exerts his apostolic authority immediately after his claim of it in ch.4. The case involves a believer who lives in an incestuous relationship that even pagans disallowed. Even worse is the church’s relaxed attitude toward it.

· 5:1-5 
Paul’s solution is to expel this man out of the church—a command that is repeated 4 times (v.1,4-5,7,13). The intention was for the man’s redemption (v.5) and for the church’s purity (v.6).

· 5:6-8 
Paul explains the action by way of the analogy of leaven.

· 5:9-13 
Paul commands the church to judge those inside.

	Explanation


5:1
“sexual immorality” (Greek porneia) means prostitution; but the word in Hellenistic Judaism covers all extramarital sexual sins including homosexuality; “his father’s wife” means a wife of his father other than his own mother; the word “has” points to an ongoing sexual relationship

5:2
The problem is that they are proud (v.2) and boasting (v.6), the two words used in ch.1—4, describing the wrong results of their spiritual giftedness (4:7). They think that since they have received the Spirit who has lifted them above the merely earthly, “all things are lawful.” (6:12)

5:3-4
The action must be enforced in the context of the gathered assembly. When the Corinthians are assembled, the Spirit is understood to be present among them (3:16); and for Paul that means that he, too, is present among them by that same Spirit.


Alternative translation: “As for my part, even though not physically present, I am present with you in S/spirit, and as such I have already, by the authority of our Lord Jesus, pronounced sentence on the man who has perpetrated this deed; so that when you and my S/spirit are assembled together along with the power of the Lord Jesus...”

5:5
destruction of the “flesh” (similar usage in 1Ti 1:20): expulsion from the church, thus turning him back out into Satan’s sphere; it does not mean physical death as v.11 about not associating with “such a man” implies no immediate death. It probably refers to the destruction of what was “carnal” in him as actual separation from the church may lead to his putting aside his sins so that he might once more join the community. The expressed purpose of the action is his redemption.

5:6
Jewish folk wisdom: “A little leaven leavens the whole batch of dough” (cf. Gal 5:9). What is in view is not “yeast” which was not plentiful in antiquity, and which in any case is fresh and wholesome. “Leaven” was different. It consisted of keeping back a “little” portion of last week’s dough, allowing it to ferment then adding it to this week’s dough. Because of the fermentation process, which week after week increased the dangers of infection, the Israelites were commanded once a year to purge their homes of all leaven (Ex 12:14-20). In the NT, leaven is a symbol of the process by which an evil spreads and infects the whole community (Mt 16:6,11; Lk 12:1; Gal 5:9).

5:7
Paul’s metaphor of “leaven” relates to the Feast of Unleavened Bread and the Passover. They are to get rid of the “old leaven”, the incestuous man, so that they might become a people without such sin in their midst. He reminds them of what made them unleavened bread: the sacrifice of God’s Passover Lamb. Through His death we have received forgiveness from the past and freedom for new life in Christ. This event is the grounds for ethical behaviour.

5:8
Feast of Unleavened Bread: the prolonged seven-day festival, during which the Jews were forbidden to eat anything leavened. Based on the crucifixion of Christ, God’s people are to keep an ongoing feast of the celebration of God’s forgiveness by holy living; “malice and wickedness”: synonyms, referring to every form of sin; “sincerity and truth”: behaviour that is fully authentic

5:10
The only way Christians can be a viable alternative to the world is for them to be in the world, but not of it (Jn 17:15-16). ‘Greed’ (called ‘idolatry’ in Col 3:5) means more than covetousness but defrauding or taking advantage of someone else.

5:11
Sin lists (16): Mk 7:21-22; Ro 1:29-31; 1Co 5:10-11; 6:9-10; 2Co 12:20-21; Gal 5:19-21; Eph 5:3-5; Col 3:5,8; 1Ti 1:9-10; 2Ti 3:2-5; Titus 3:3; 1Pe 2:1; 4:3; Rev 21:8; 22:15. Note that Christians should not judge anything as “sin” if the Bible does not specifically describe so.

The incestuous man is to be excluded from Christian fellowship meals, including the Lord’s Supper. It is possible that they should not even carry on ordinary social intercourse with him although dissociation in 2Th 3:15 implies that private fellowship may still be allowed.

	Discussion


· Should discipline be used in today’s church?

· In a day when many churches tolerate every kind of sin, the need for discipline to retain purity of the church is perhaps greater than ever. Such sins, left unchecked, can pollute, polarize and paralyze a church.

· The traditional three marks or external characteristics of a church include: [1] true preaching of the Word of God, [2] right administration of the sacraments, and [3] faithful exercise of discipline. Most churches practice the first two but often neglect the third.

· What are the principles involved in discipline?

· Principles: [1] church discipline is not just the concern of one or a few, [2] ultimate reason for discipline is remedial, not judgmental, [3] such discipline should be reserved for unrepentant flagrant sins, [4] the problem today is the ease in changing churches and the quick welcome extended to one who is under discipline in another church, therefore care is needed to accept people from other churches into membership

· How does one reconcile 5:12-13 with Jesus’ words in Mt 7:1-5?

· Mt 7 refers to the judging where the person with a beam in his/her eye condemns the one with merely a mote. Jesus deals in this passage with personal criticism of other Christians behind their backs, which is always disallowed. In 1Co 5, the issue is judgment by the church. Furthermore, personal judgment is justifiable when it is based on Biblical or legal standard and not done secretly behind others’ backs.
	Application


· We are to distant ourselves from the unrepentant person who claims to be a Christian, yet indulges in sins explicitly forbidden in Scripture and then rationalizes his or her actions.

· Paul’s principle: free association outside the church (avoid total separation from the world), but strict discipline within the church. While Christians can have free association with the world, the church must not adopt the unbiblical customs of the world (avoid the Corinthian attitude).

[7] Disorder in the church II: Lawsuits (1Co 6:1-11)

	Context


Following the command that the church is to judge sinners inside, Paul discusses another related problem about judgment: believers should handle (judge) disputes within their own church.

Apparently one brother (the offender) had defrauded another (the victim) (v.7). To redress his grievances, the victim took the offender before the civil magistrates at the judgment seat which was publicly located in the heart of the marketplace (Ac 18:12-17). This action totally destroys the witness of the church before the world (v.6).

· 6:1-6 
Paul attributes the failure of the two men as mostly a failure of the church to be the church.

· 6:7-11 
Paul briefly addresses the victim (v.7) and warns the offender (v.8-10), but the threat is followed by a word of assurance of their salvation (v.11).

As in ch.5, the stronger rebuke is aimed at the church for allowing such a thing to happen. Thus the entire passage is written in the second person plural—for the whole church.
	Explanation


6:1
“dispute with another” was probably a civil case about property as criminal cases were dealt by the state;‘ungodly’ = unrighteous in contrast to the believers who were justified; beginning of a series of rhetorical questions that express Paul’s horror and indignation
6:2
The absurdity is: the saints will someday judge the very world before whom they are now appearing and asking for a judgment; “trivial cases”: lawsuits in the present age are trivial (add up to zero) when compared to the eschatological judgment
6:3
angels = the fallen angels (2Pe 2:4; Jude 6); “the things of this life” means “mere matters of business” which we should be able to handle

6:4
Two possible meanings: [1] appoint those of little account in the church as judges; the difficulty of this interpretation is Paul’s use of such pejorative language—even in irony—to speak of fellow believers. [2] ”If therefore you have such business disputes, how can you entrust jurisdiction to outsiders, men who count for nothing in the church?”


Alternative translation (v.3-4): “In light of our existence in Christ and our participation in the eschatological judgments, how can one care about such trifling matters in the first place, and in any case how can one bring them before those who have no standing in the church and therefore will not have a share in those judgments?”

6:5
In a church full of pride and arrogance where ‘wisdom’ was a watchword, Paul shames them for the lack of wisdom.

6:7
“Already” (i.e., whatever the result of the lawsuit) it is altogether a defeat to you, probably meaning defeated by greed, hate, and revenge.

If the victim endures the loss, he would have truly won. Paul regularly encourages that one not return evil for evil (1Th 5:15; Ro 12:17) as a manifestation of carrying the cross.


“cheated” = defrauding; suggests that some kind of property or business dealing is the problem.

6:8
You (plural, the church as a whole) have greed and fraud going on in your own midst, and the victim is a brother in the church.
6:9-10
Paul warns the whole church, not only the offender who did wrong, that if they persist in the same evils as “the wicked” they are in the same danger of not inheriting the kingdom.


The warning is real; the persistent and unrepentant sinners will not inherit the kingdom.


Paul defines “the wicked” in terms of the 10 sins:

· six sins repeated from 5:10-11 including the sexually immoral, idolaters, the greedy, swindlers, drunkards, slanderers, plus four other sins in which three are related to sex:
· thieves,

· adulterers (married persons having sexual relations outside marriage),

· male prostitutes (the younger, passive partner in a homosexual relationship common in the Roman world where the young men sold themselves to powerful people as mistresses),

· homosexual offenders (the older active partner in a homosexual relationship).

6:11
Paul invites them to change their behaviour by reminding them that they do indeed belong to God. “Therefore, live out this new life in Christ and stop being like the wicked.”


3 verbs as metaphors of salvation:

· washed from the filth of their former lifestyles expressed in the sin list above (‘washed’ does not mean baptized; this word is not used elsewhere in the NT to denote baptism);

· sanctified, set apart by God for holy and godly living, in contrast to their former wickedness;

· justified, right with God that they may inherit the kingdom

	Discussion


· How can the church help in settling legal problems or disagreements between Christians?

· The church can set up a mechanism for binding arbitration in which both parties must agree in writing to abide by the decision of the person[s] appointed by the church.

· Does Paul preach a gospel of works (salvation from good works)?

· No, Paul only teaches salvation by faith. For Paul, accepting salvation would result in a new life (2Co 5:17). The behaviour of a believer will show evidences of this new life, i.e., salvation leads to good works, not vice versa. To accept salvation yet behave like non-believers is impossible.

· Can a born-again Christian fail to “inherit the kingdom of God”?

· The warning texts in Paul must be taken with real seriousness. There are two possible explanations: [1] those persistently sin are not real believers, or [2] believers lose their salvation by sinning persistently. However, Jn 10:28-29 appears to confirm the fact of eternal security when Jesus said that “no one can snatch them out of my (and my Father’s) hand.”

· On the other hand, the Bible describes about “blasphemy against the Spirit will not be forgiven” (Mt 12:31; Mk 3:29), “crucifying the Son of God all over again” (Heb 6:4-6), and “a sin that leads to death” (1Jn 5:16-18). Some theologians believe this sin to be a deliberate and public refutation of one’s Christian faith which can be described as apostasy. While “no one” (not even Satan) can snatch a believer out of salvation, this does not preclude someone snatching himself out of salvation.
	Application


· Christians should not take disagreements to unbelievers in secular courts because: [1] If the judge and jury are not Christians, they are not likely to be sensitive to Christian values. [2] The basis for going to court is often revenge; this should never be a Christian’s motive. [3] Lawsuits make the church look bad, causing unbelievers to focus on the problems rather than on the purpose of the church.

· Minor problems among individuals in the church are often reflections of a greater problem of disunity and lack of maturity for the whole church. Don’t minimize small problems because the church as a whole is often responsible. Even worse, they could grow into big problems.
[8] Disorder in the church III: Moral laxity (1Co 6:12-20)

	Context


Paul returns to the topic of sexual immorality. This time, in contrast to a specific case about an incestuous man in ch.5, Paul uses the case of prostitution to discuss the general principle with regard to Christian liberty. Similar to the above two topics, Paul addresses the problem of crisis of authority — over the Corinthians’ “freedom to act as they pleased” without restraint.

Some Corinthians have a false view of freedom (“everything is permissible”) and of the body (“God will destroy it”). They argued that going to prostitutes is permissible because they, being people of spirit, will not be affected by behaviour of the body.

· 6:12-14 
Paul argues against their false presumption.

· 6:15-20 
Paul forbids prostitution; the theological basis is that such sin is against their bodies.

	Explanation


6:12
“Everything is permissible for me” is a Corinthian slogan. Paul cites it again in 10:23. For Paul, “everything is permissible” has to do with the non-essentials: food, drink, days, circumcision, but not with ethical or moral matters.


Corinthians use the term “right to determine” or “authority” (Greek exousia)—thus claiming the right or authority of doing anything they like (similar to 8:9 where Paul speaks of “this exousia of yours” of going to the pagan temples(.


Two criteria in exercising Christian liberty:

· Is it ‘beneficial’ to me and to others? This is parallel with ‘constructive’ or ‘build up’ in 10:23. The question becomes: Can this build up me and others?
· Will I be ‘mastered’ by it (‘anything’ or anybody)? The word is used also for addiction. The question becomes: Will I be addicted?
6:13-14

The second Corinthians’ slogan consisted of two parts:

· [a] Food for the stomach and the stomach for food, “and” (translated as ‘but’ is incorrect, see ESV)

· [b] God will destroy both the one (stomach) and the other (food).


Both food and the stomach belong to the present age, and God will do away with them both in the end. However, the Corinthians’ application derived from this slogan is incorrect:

· [a] They thought that since food is for the stomach and the stomach for food, and since all bodily appetites are pretty much alike, that leads to the conclusion that the body is for sex and sex for the body. Another possible meaning is: both both food and stomach (eating and digesting) involve the body and have no bearing on one’s spiritual life.
· [b] They thought that food and the body are both temporal and God will destroy them both in the end, what happens to the body does not matter. It will not affect the eternal life.

In response, Paul corrects them on both counts starting with the word “but” (this second “but” in this verse is rightly translated, meaning that their previous derivation is wrong):

· [a] The body is not for sexual immorality, but for the Lord (v.13) “and” (continuing with the second part)
· [b] The body is not destined for destruction but for resurrection, the proof of which is Christ’s resurrection (v.14). Also, the believer’s body is eventually destined for resurrection (15:51-53; 1Th 4:16-17).

Paul counters their slogan with his own parallel theological construct: “The body is for the Lord, and the Lord for the body.” The meaning of “the Lord is for the body” is not clear but may mean the Lord has given himself for the redemption of the body.

6:15-17

The argument against prostitution is in two parts.

· [a] The bodies of believers are ‘members’ of the ‘body’ of Christ (v.15a) because each individual believer is joined to (“united with”( Christ and becomes one S/spirit with Him (v.17).

· [b] On the basis of Gen 2:24 (quoted in v.16b), two bodies become one in sexual intercourse. With prostitution, the body of the believer is joined to (“united with”( the prostitute (v.16a) and becomes a ‘member’ of her body (v.15b).


Since a believer cannot be the member of the body of the prostitute and the member of the body of Christ, prostitution precludes a person from being in the body of Christ. Therefore, a believer must not be involved in prostitution which can be extended to include all sexual immorality.
6:18-20

3 reasons why sexual immorality is wrong:

· [a] It is a sin against one’s own body (v.18).

· [b] The body is the present habitation of God’s Spirit (v.19) and should be kept holy.

· [c] The body is God’s rightful possession because it is redeemed with a great price in the death of Christ (v.20).

	Discussion


· What is the meaning of temple of God or temple of the Holy Spirit?

· “Temple of the God” is normally referred to the church as a whole (3:16; 2Co 6:16; Eph 2:21-22). Here, the emphasis is on the individual’s body and the term (“temple of the Holy Spirit”) is thus used for the body.

· In what ways should Christians emphasize both body and spirit in our gospel?

· Evangelicals always emphasize faith and spiritual growth but the doctrine of the sanctity of the body needs to be heard anew within the church. Today, sin in particular sexual immorality is often justified under every conceivable rationalization.

· Christians need to take care of the needs for both the body and the spirit. The tendency of some people to stress “saving souls” while caring little for people’s material needs should be corrected.

· A complete gospel includes salvation of both the body and the spirit. The importance of such belief is evident in Paul’s argument about resurrection of the body in ch.15.

	Application


· If you live in a building owned by someone else, you try not to violate the building’s rules. Because your body belongs to God, you must not violate His standards for living (v.19-20).
· Some Christians act without restriction and use the excuses: [a] Christ had taken away all sin, and so they had complete freedom to live as they pleased, [b] what they were doing was not strictly forbidden by Scripture.

· Paul’s answers: [a] While Christ has taken away our sin, this does not give us freedom to go on doing what is morally wrong. [b] Some actions are not sinful in themselves, but they are not appropriate because they can control our lives (addicted) and lead us away from God OR they may hurt ourselves and hurt others (v.12).
· Therefore, we must restrict ourselves from such actions. We should use our whole life to glorify God.
[9] Marriage I: Principles of Marriage (1Co 7:1-17)

	Section C. Marriage (7:1-40)


· In ch.7—16, Paul takes up the items contained in a letter from the Corinthians to Paul. The items are mostly introduced by the phrase “now about” (7:1,25; 8:1; 12:1; 16:1).

· The first item is marriage, follow directly from the concern over sexual immorality in ch.5—6.

· 7:1-16 
Paul speaks to those who are already married.

· 7:17-24 
Paul states the overall theme: “Do not seek a change in status.”

· 7:25-38 
Paul speaks to those who have yet to be married.

· This is one of the least combative and least “authority-conscious” sections of the letter. The teaching is mostly kept on the level of biblical guidelines (verbs for v.2,3,5,10 only are imperatives).

	Context


Based on the spiritualized eschatology of the Corinthians, marriage belongs to this age that is passing away. Consequently, there is pressure on the married to dissolve their marriages, or to abstain from sexual relations within marriage, and on the engaged and widows not to marry at all. Paul’s consistent response to all of them is “Stay as you are” (v.17). In reality, Paul spoke against those who prohibited marriage (1Ti 4:1-3).
· 7:1-7 
To the married: stay married with full conjugal rights. Paul forbids the practice of depriving a spouse of sexual relations (which may explain the problem in 6:12-20, as some of them go to prostitutes).

· 7:8-9 
To the formerly married: it is good to remain unmarried.

· 7:10-11 
To the married where both partners are believers: remain married. Paul forbids those who would eliminate the problem of sexual relations by separating from a believing spouse.

· 7:12-16 
To those with an unbelieving spouse: remain married and do not initiate a divorce.

	Explanation


7:1
A quote from the Corinthian letter: “It is good for a man not to have relations with a woman” (original Greek word about relations, not about marrying or not marrying). Sexual abstinence is another expression of their “spirituality” with its negative attitude toward the material world and the body.

7:2
The phrase “sexual immoralities” (plural) indicates the enormity of the evil or possibly a great number of problems such as adultery, fornication, and prostitution. Solution: “Let each man who is already married continue in relations with his own wife, and each wife likewise,” that is, maintain sexual relations in marriage.
7:3
Sexual relations are a “due” or “duty” within marriage.

7:4
The body is not one’s free possession but belongs to one’s spouse. The emphasis is not on “possessing” the body of the other; rather, an attitude that I do not have absolute authority over my own body, to do with it as I please. (Note the non-complementarity of Biblical principles: a teaching may demand one’s own compliance yet it cannot be insisted for similar compliance from others.)

7:5
“except” = “unless perhaps” (a hypothetical modification, not the norm). Stop “defrauding” (same verb used in 6:7-8). Two conditions for separate rooms: both agree to it, and for a set time only.

7:6
Even such a good thing as temporary abstinence for prayer will not be raised to the level of command but only as a concession or allowance.

7:7
Celibacy is a spiritual gift (Greek charisma, gracious gift). “Another has that” may mean that marriage is also a spiritual gift.

7:8
“The unmarried” may be translated as “widowers” because the same word in v.34 is used in contrast to the “virgin” (one who was never before married).

7:9
“if they cannot control themselves” = “if they do not practice continence” (or exercising self-control): the term refers to those who actually practice sexual immoralities.

7:10
Here, both partners are believers, in contrast with “the rest” (v.12, those with an unbelieving spouse).

7:12
Believers are not to initiate divorce. When Paul has no direct command from God, he still speaks as one who is trustworthy (v.25) because he has the Spirit of God (v.40).

7:14
If the husband/wife is holy, then the unbelieving spouse and the children are also “holy”, that is, set apart in a special way that hopefully will lead to their salvation. They are set apart for God’s protection and blessings.
7:15
One is simply not under bondage to maintain the marriage if the unbeliever wishes to dissolve it.


“if the unbeliever leaves” = abandonment or desertion of marriage which may be physical, financial (not providing support) or emotional (persistent physical abuse or drunkenness)


Paul prefers that they follow “God’s call into the ways of peace,” meaning that they should “stay as they are” within the marriage and view the marriage on the one hand as God’s calling (v.17) and on the other hand as an opportunity for the salvation of the spouse (v.16).

7:17
[This verse begins the next passage but is related to the previous passage.] The conjunction “nevertheless” ties to what precedes: change is not to be the rule. We are not commanded to retain our present social setting (v.21), but that we need to recognize that God called us to salvation while in a certain social setting and that setting becomes the proper one (as if it is “assigned” by Christ) in which to live out life in Christ. In the present context, that means status quo—being married (whether to a believer or an unbeliever) or being unmarried.

	Discussion


· Under what conditions is divorce allowed? How about remarriage?

· Divorce is allowed only when the bond of marriage is broken. However, divorce is not mandatory under these circumstances and all efforts should be given to reconciliation.

· Marriage bond is broken by: [a] marital unfaithfulness or adultery (Mt 5:31-32; 19:9), and [b] desertion by non-believing spouse (v.15), but only initiated by the non-believer.

· A widowed person, no longer in the bond of marriage (broken by death, Ro 7:2-3), can remarry, but only to a Christian (1Co 7:39). Paul did not give clear instructions about remarriage after divorce.

· How should the church treat divorced people and those who sinned?
· A divorced person, divorced for whatever reason, is not cut off from the church (v.11). Even those who sinned sexually are not cut off (v.9). However, genuine repentance is required.

	Application


· Paul’s argument alternates between men and women (12 times in all) signifying the complete equality and mutuality between the two sexes. Neither should seek dominance or autonomy.

· Both marriage and singleness are gifts from God. One is not morally better than the other, and both are valuable to accomplishing God’s purposes. Paul prefers singleness (v.7) because he wished that more people would devote themselves completely to the God’s work without the added concerns of spouse and family. But he also expresses strong affirmations of marriage and sexual relations within marriage which is God’s ordained way of providing companionship and populating the earth (as opposed to Augustine’s treatment of sexuality as part of the Fall).

[10] Marriage II: Singleness (1Co 7:17-40)

	Context


After speaking to those married or formerly married, Paul continues his emphasis on the guiding principle in marriage: “Stay as you are.” He then speaks to those who are not married and explains own reasons for choosing singleness.

· 7:17-24 
Statement of the principle, using analogy of circumcision and slavery.

· They should remain in whatever social setting or status (here, married or unmarried) they were at the time of their call since God’s call to be in Christ transcends such settings so as to make them (social status) essentially irrelevant.

· That does not mean that in a culture that provides opportunity one should not seek to improve oneself (v.21). It is just a call to live out one’s calling in whatever situation one is found.

· 7:25-38
To those never married: it is good to remain unmarried.

· v.25-28  Celibacy is the better option but marriage is a perfectly valid alternative.

· v.29-35  Paul offers two reasons for his preference for celibacy: [1] v.29-31 eschatological framework: In light of the imminent second coming, to marry is to add additional troubles in the present age that is soon to pass away, so why marry? (Although this reason is not accurate but Christians in the early church did believe that Christ will return in their lifetime.) [2] v.32-35 service to God: The married man or woman is “distracted” by worldly affairs away from the constant devotion to Christ that is available to the unmarried, so celibacy is the better option.

· v.36-38  The two options, to marry or to refrain, are both open to them.

· 7:39-40
To married women and widows: the married are bound to the marriage; when widowed it is good to remain that way but they have the same two options, to marry or to refrain.

	Explanation


7:18
Being Jew or Gentile and being circumcised or not simply mean nothing to God.

7:19
Marriage is nothing; and celibacy is nothing. These things belong to the category of the irrelevant. Although circumcision counts for nothing, obedience to the will of God does count.

7:21
Do not let your social condition be a concern to you.

7:22
Neither slavery nor freedom counts for anything to the one who is called into fellowship with Christ. In Christ, a Christian is both free and a slave.

7:25
3 views about the meaning of “virgins”: (the third being the likely explanation)
· [1] giving virgin daughter in marriage (but the terms father, guardian, daughter, etc. never appear in the text(; 
· [2] refer to both men and women who are committed to one another in a “spiritual marriage”, living together but without sexual relation, practiced from 2nd to 5th century; 
· [3] some young betrothed women who along with their fiancés were being pressured by some Corinthians not to marry as if going through with the marriage would constitute “sin” (v.28,36)
7:26
“present crisis”: exact meaning unclear, seems to refer to real affliction the Corinthians are experiencing, possibly persecutions. “I think”: the new reason does not carry moral weight; it is only Paul’s opinion.

7:27
“loosed”: a technical term for discharging someone from the obligations of a contract; this verse repeats the same principle: Stay as you are.
7:28
The question of marrying or not marrying lies totally outside the category of sin. Those who do not accept this advice do not in fact commit sin. However, they would have anxiety from marriage.
7:29
Christians should have a totally new perspective as to their view of the world in light of the end of this age: the time is short, this world is passing away. While a Christian lives in the world just as the rest—married, sorrowing, rejoicing, buying, making use of it—yet none of these has domination over him and none of them determined his life. In the 5 illustrations, the attitude of “as if not” frees us from being controlled. Paul is calling for a radically new perspective of their relationship with the world.


In terms of a Christian’s entire existence, it makes no difference whether one is married or celibate.
7:30
Christians do not react drastically to emotions (joy or sadness). Christians do not buy to possess.

7:31
Christians use material wealth but are “not engrossed” or “absorbed” in it.

7:32
I want you to be without “concern” (anxiety about marrying or not) even as you must “concern yourselves” with reality in the present age.

7:33
The two alternatives are parallel; the real difference is that the married man’s concern “is divided” (v.34, divided between the Lord and his wife)—less opportunity for service; but it does not mean that the one is a superior existence but just a different existence.
7:34
“the virgin” is singled out (from the unmarried woman) because she is the object of the following passage (v.36-38); ESV translates this as “betrothed woman”; “in both body and spirit” may mean “holy in everyway”, in view of the cultural ideal of the “chaste woman”
7:35
“not to restrict you” — no one is bound by Paul’s teaching in this area. Paul’s preference here is not based on “spiritual” grounds but on pastoral concern. He gave reasons for preferring celibacy but does not say that this is the most appropriate way of life. 
7:36
The passage (v.36-38) is about the man’s betrothed woman, not “virgin” daughter (as in some translations). The two are under the pressure from Corinthian ascetics not the marry (see comment on v.25 above).
7:37
In no less than four different ways Paul repeats that such a man must be fully convinced “in his own mind.” [a] he “has settled the matter in his own mind”, [b] he “is under no compulsion”, [c] “he has authority concerning his own will” meaning no one else is forcing this action on him, [d] he “has made up his own mind.” This strongly suggests that while outside influence might lead him to take such an action (of not marrying), he is told to take control of his own actions.

7:38
He has not sinned if he marries; indeed, he “does well” although he who does not marry her will do even better because of the above two reasons (summarized in the “context section).

	Discussion


· What should we teach about celibacy?

· Celibacy is a spiritual gift (v.7). Both options (to marry or to refrain) are open and are legitimate; marriage is not sinning (v.28,36). Celibacy should be chosen for a good reason, such as to realize the potential of a greater focus on Christ and His work (v.32-34).

· A serious problem is the sexual imbalance in today’s church where females outnumber males.

	Application


· Paul urges believers to live “as if not”, that is, as fully in the world but not controlled by its systems or values. We are not to regard marriage or material wealth as the ultimate goals of life. As much as possible, we should live unhindered by the cares of this world, not getting overly involved with burdensome mortgages, investments, or debts that might keep us from doing God’s work. (v.29-31)

· Often we are so concerned about what we could be doing for God somewhere else that we miss great opportunities right where we are (v.20).

· Roman Catholicism insists on celibacy for its clergy while some Protestant groups will not ordain the single because marriage is the norm and singles are treated as second-class citizens; both are wrong.

[11] Christian liberty I: Food (1Co 8:1-13)

	Section D. Christian liberty (8:1—11:1)


· The Corinthians argue against Paul’s prohibition of feasts in pagan temples: [a] They have knowledge about idols: that there is no reality to idols so attendance at the temples is not worshipping what did not exist (8:4). [b] They have knowledge about food: that it is a matter of indifference to God (8:8). [c] They seem to have a magical view of the sacraments: those who had Christian baptism and who partake of the Lord’s Supper are not in any danger of falling (10:1-4). [d] They had doubts about Paul’s apostolic authority to prohibit them because of his failure to accept their financial support and his own apparently compromising stance on idol food sold in the marketplace (he abstained when eating with Jews but ate when eating with Gentiles, see 9:19-23). In ch.8—10, Paul explains 5 issues:

· 8:1-13 
Corinthians’ abuse of others in the name of “knowledge” indicates a misunderstanding of the nature of Christian ethics which springs not from knowledge but from love.

· 9:1-27 
There is a crisis of authority when Paul’s own conduct was questioned. Paul launches into a vigorous defense of his apostleship (in terms of his right to their support, even if he has given it up, 9:3-18) and his freedom (to act as he does about idol food, 9:19-23).

· 10:1-13 
They misunderstand the true nature of idolatry and their false security in the Christian sacraments. Paul warns them, on the basis of analogies from Israel, that the Christian sacraments are no sure protection against such disobedience.

· 10:14-22 
Paul expressly prohibits pagan feasts at pagan temples reminding them that idolatry involves fellowship with demons.

· 10:23—11:1  Meat bought in the Corinthian marketplace was likely to have been symbolically offered to an idol in pagan temples. Paul teaches that they may freely buy and eat such meat except they should abstain if in a pagan home someone points out its temple origins.

	Context


The Corinthians use their knowledge to support their rights/freedom to go to pagan feasts (perhaps invited by their pagan friends). Paul teaches against it because the basis of Christian conduct is love, not knowledge.

· 8:1-3 
Paul emphasizes love above knowledge.

· 8:4-6 
Pagan “gods” do not have objective reality, yet they have subjective reality for some.

· 8:7-13 
Although food is a matter of indifference to God, they must not let their knowledge and “rights” cause the fall or destruction of a brother/sister (the stumbling block principle).

	Explanation


8:1
Paul quotes from their letter “we all possess knowledge.” The Corinthian emphasis on the spiritual gift of knowledge can be seen in 1:5; 12:8; 13:1-3,8-13.

8:2
The one who thinks he has knowledge is self-deceived as that very claim has given evidence that he does not have real knowledge.

8:3
The person who loves has reached the fullness of knowledge OR the person who loves is the one who is truly “known”, that is, “recognized” by God as one of His redeemed. In the earliest manuscripts, the two words “God” are not existent.

8:4
According to the Corinthians, since there is no reality to an idol because there is only one God, how can they be faulted for attending pagan feasts at the temples? Paul’s concern is the effect that believing in such “gods” has had on their devotees.

8:5
For some, “gods” (traditional deities) and “lords” (deities of the mystery cults) are reality.

8:6
One God and one Lord stand in contrast to “many gods” and “many lords”.


3 realities about God: [a] Father: personal relationship, [b] the Creator, source of all creation, [c] we are for Him—our very existence is for His purposes.


3 realities about Christ: [a] the designation “Lord” in OT belongs to the one God, [b] Jesus is the one through whom God created the world, and [c] through whom God redeemed us.

8:7
Even though all may believe at the theoretical level that an idol is no god, not all share this knowledge at the experiential level. Some believers are among those for whom the “gods” and “lords” were a genuine reality while they were pagans. Such people may eat the food in pagan feasts as though it were being sacrificed to a god (“having been sacrificed” not accurate) and therefore participate in pagan worship. This causes them to feel that they have sinned and thus defile their new relationship with Christ.

8:8
Food has nothing to do with our relationship to God. It is a matter of indifference.

8:9
For the Corinthians, freedom is the right to act as they please without restraint. They then become “stumbling block to the weak”. For Paul, the true use of freedom is the free giving up of one’s rights for the sake of others. “The weak” (also in Ro 14:1) is not immature spiritual life or spiritually weak; it means weak in “conscience” (v.7,10,12).

“Stumbling” refers to actual commission of sin or loss of faith, not to mere dislike or objection.
8:10
The weak in conscience may be encouraged to eat in the temple, thus leading them back to idolatry and destruction.

8:11
Paul’s use of the word “destroyed” is invariably referring to eternal ruin.

8:12
The freedom (of going to pagan feasts) becomes sin against the brother and sin against Christ (Mt 25:45). Paul’s switch to plural (“brothers”) may indicate sin against the church.

8:13
Paul uses “I” in referring to his own personal conduct, thus leading to the next passage on defending his freedom.

	Discussion


· What principles can we use to decide our behaviour if there is no explicit guidance from the Bible?

· In relation to the Lord: [a] Can I do this as unto the Lord? (Ro 14:8) [b] Does this bring glory to God? (1Co 10:31) [c] How do I feel about this, in the light of God’s final judgment? (Ro 14:10,12)

· In relation to self: [a] Do I have a clear conscience to do this? (Ro 14:5,22-23) [b] Is it profitable (1Co 6:12) or is it harmful to me? [c] Does it enslave (1Co 6:12) and lead to addiction?

· In relation to others: [a] Is this good witness to non-believers (1Co 10:33)? [b] Does it edify my brothers and sisters in Christ? (Ro 14:19; 1Co 10:23) [c] Will this cause others to stumble and lead others astray in faith or morals? (1Co 8:13; Ro 14:20-21)

· Yet, trying to force all others to conform to one’s own idiosyncrasies of behaviour (tyranny of the weak) is an illegitimate application of the stumbling block principle.

	Application


· Love is more important than knowledge. Knowledge can make us look good and feel important, but we can all too easily develop pride, and eventually arrogance (v.1-3).
· Christian freedom is inseparably tied to Christian responsibility. New believers are often very sensitive to what is right or wrong, what they should or shouldn’t do. We must be careful not to offend a sensitive younger Christian and cause him/her to sin. When we love others, our freedom should be less important to us than strengthening the faith of a brother/sister in Christ (v.10-13).
[12] Christian liberty II: Example of Paul (1Co 9:1-27)

	Context


The Corinthians challenge Paul’s prohibition of pagan feasts by questioning his apostolic authority. The basis was: [a] Paul did not accept material support from them, [b] Paul was inconsistent: refrain from marketplace food while among Jews but eat them while among Gentiles (v.20).

This passage is the best illustration of Paul’s combative tone, with 17 rhetorical questions in v.1-14.

· 9:1-14 
Paul asserts his apostleship and insists on his right to their material support.

· 9:15-18 
Paul explains why he did not accept their support (and works for his own means of support with tent making: Ac 18:3; 1Th 2:9; 2Th 3:7-9).

· 9:19-23 
Paul defends his apparently inconsistent social behaviour.

· 9:24-27 
Paul urges self-discipline in gospel ministry.

	Explanation


9:1
The word “free” is used to contrast Corinthians’ emphasis of freedom/rights without restraint. Here, Paul’s claim to apostleship is based here on personal experience with Jesus (Ac 9:1-9; 22:6; 26:12-18) and the result of his work in establishing churches in new areas (see lesson 5 for other criteria of apostles).

9:3
Apparently the Corinthians are examining Paul’s apostolic authority (also 2:14-15; 4:3).

9:4
[1] Paul has “freedom” or “right” to eat certain food, although he is willing to give it up (8:13).

9:5
[2] Paul has the “right” to be married but did not exercise it. (Peter had a wife, see Mk 1:30.)
9:6
[3] Paul has the “right” to get their material support and not work for his living.

9:7
The soldier, farmer, and shepherd all expect to be sustained from his work. Similarly, Paul should expect to be sustained from his “flock”—the church that owes its existence to him.

9:8
Paul explains that his reasoning is founded not only to human perspective but on Scripture.

9:9
The Israelites were forbidden to muzzle the ox, out of mercy for the labouring animal (Dt 25:4).

9:11
“Spiritual seed” is more precious in contrast to “material harvest”.
9:12
Paul has all the rights mentioned above but does not claim them for the sake of the gospel (so that the gospel is available to them without the condition of needing to pay Paul).
9:13
All previous examples are indirect analogies; the analogy of the temple workers here (both Jewish and pagan understand this analogy) is a direct analogy.

9:14
The teaching is supported by Christ in Lk 10:7 (“the worker deserves his wages”) which was spoken in the context of His sending out the 72 disciples.

9:16
Paul’s boast is not that he preaches the gospel. His compulsion is not an “inner compulsion”; it is a desire and a necessity to do what was designed and appointed by God.

9:17
One might perform the task voluntarily as a free person or involuntarily as a slave. If one is free and does it voluntarily, then one is entitled to receive “pay” or a “reward”. If his labour is involuntary, then he is not entitled to receive pay.

9:18
Paul’s reward (and his boast) for not accepting material support is his apostolic “freedom” so that: [a] he can make the “free” gospel “free of charge” so that he will not “misuse” his “rights” or “freedom” (material support from them); [b] he might be more freely make himself a slave to everyone (v.19); [c] he has total freedom from all merely human impositions on his ministry and no one except Christ has a claim on him (v.19).

9:19
Paul has paradoxically used his freedom to become “a slave to everyone”—to serve everyone. This is surely the ultimate expression of truly Christian and Christlike behaviour.

9:20
Paul tries to accommodate himself to whatever social setting he found himself in. For the Jews’ sake, he conformed to the Jewish law (Ac 16:3; 18:18; 21:20-26).
9:21
“those not having the law” = gentiles not living under the OT law. To assure the Corinthians that “not having (or under) the law” (v.20) does not mean “lawless”, Paul confirms that he is under God’s law. “under Christ’s law” may mean Christ’s teachings.
9:22
“The weak” likely refers to those with weak conscience in 8:7-13.

9:23
Paul’s behaviour was all “for the sake (the progress) of the gospel”—to “win” (v.19-22) or “save” (v.22) someone. The “blessings” and the “crown” (v.25) is interpreted variously as eternal life, spiritual growth, or reward from God. In view of such blessings, Paul exhorts them to “run in such a way as to get the prize” (v.24) and not be “disqualified” (v.27).

9:24
In ministry, there is no real competition among Christians, but the attitude should be one of urgency as if there is only one prize.

9:25
In order to win the prize, runners must exercise self-control and self-discipline. The Corinthians’ lack of self-control is shown in their insistence on the right to eat pagan feasts.


Runners compete for a perishable prize (a wreath of flowers or laurel in competitions in ancient Greece); but believers compete for the imperishable one.

9:26
The examples of runners and boxers are illustrations of purposefulness. For these people, the acts of running aimlessly and boxing the air are simply absurd and senseless.

9:27
We are to make our lives serve our purposes in the gospel. Without self-control (such as the Corinthians’ insistence on attending pagan feasts), one can fail to obtain the prize.


If the prize refers to eternal life, then can someone lose it? It is not clear in this letter as Paul always keeps both warning and assurance of salvation in tension (6:9-11; 10:11-13).

	Discussion


· Can Paul’s attitude in v.20-22 be applied to allow our accommodation to worldly standards?

· This passage is about how one lives or behaves among those whom one wishes to evangelize.

· Paul did not accommodate or compromise on the gospel message or on moral questions.

· Christian liberty is often abused in the direction of self-interest rather than expressed in terms of concern for others and for the progress of the gospel.

· Based on this passage, the church is responsible for supporting its ministers (pastors). But, can we expect them to live a life of relative poverty and without luxury?

· It is duty of the local church to see that those who serve us in the ministry are fairly and adequately compensated as if they work outside the church. Demanding ministers to live in relative poverty has no Biblical basis.

	Application


· Paul was driven by the desire to do what God wanted, using his gifts for God’s glory. We have to find out what special gifts God gave us and then honour God with our gifts (v.16).
· Important principles for ministry: [1] find common ground with those you contact, [2] avoid a know-it-all attitude, [3] make others feel accepted, [4] be sensitive to their needs and concerns, [5] look for opportunities to tell them about Christ (v.22-23).
· Winning a race requires purpose and discipline. Success in the ministry requires no less, including self-control and intense preparation (such as prayer, Bible study, and worship) (v.24-27).
[13] Christian liberty III: Example of Israel (1Co 10:1-13)

	Context


Continuing on the prohibition of pagan feasts, Paul warns the Corinthians against their false security because their participation in the sacraments (baptism and the Lord’s Supper) does not guarantee their salvation. This point is illustrated by the example of Israel in their exodus from Egypt.

· 10:1-5 
Paul uses the example of Israel who failed to get the prize (entry into the promised land).

· 10:6-13 
Paul uses four illustrations of Israel’s failure from Exodus to warn the Corinthians.

	Explanation


10:1
The explanatory “for” indicates the present argument is a continuation of the exhortation and warning in 9:24-27 that those who fail to exercise self-control may also fail to receive the prize.


“our forefathers”: the Corinthian Gentiles are clearly not the descendants of the Israelites; the term is used to express the truth that God’s new people (the Christian church) are the true Israel of God. Some theologians believe that the universal Church began with Abraham.

10:2
“baptized into Moses”: may mean unity of the Israelites submitting under Moses’ leadership; not found in OT but in the Christian language of believers baptized into Christ submitting to Him (Gal 3:27; Ro 6:3).


“The cloud” was the means by which the Lord “went before them” to lead them (Ex 13:21). 
The crossing of the Red Sea is used as a model (or type) for Christian baptism. Just like the Israelites, Christians are guided by God (“in the cloud”) and receive baptism (“in the sea”).

10:3-4
The eating of manna and the drinking of water from the rock are used as a model for the wine and bread in the Lord’s Supper. They are “spiritual” in the sense of continuous provision from God for His people in the desert (Ex 16:11-16; 17:5-6; Nu 20:7-11; 21:16).


“Spiritual rock” is a reference to the popular rabbinic interpretation of Nu 21:16-18 that the well (known as Miriam’s well, a rock with the size of a large round vessel) they brought with them in the desert provide continuous and miraculous source of water.
 
Paul identifies the rock with Christ to emphasize that it was by Christ Himself that they were being nourished in the wilderness.

10:5
Despite these sacred privileges similar in kind to the Corinthians, including the presence of Christ Himself to nourish them with “spiritual drink”, the Israelites experienced God’s judgment and failed to obtain the prize.

10:6
4 examples of how “privileged” Israel “lusted after evil things”. The examples were chosen because in a very precise way they reflect the situation in Corinth.

10:7
[1] Eating pagan meals in the idol temples is idolatry (v.14). This example points to pagan feasts in particular, not to idolatry in general, because otherwise the first half of Ex 32:6 should be quoted: “the people rose early and sacrificed burnt offerings and presented fellowship offerings”. Instead, the second half of the verse is quoted here.

10:8
[2] The example refers to Nu 25:1-9. Here, eating in the presence of the idol and sexual play are specifically connected. Further, every mention of “idol food” in the NT is accompanied by a reference to sexual immorality (Ac 15:29; Rev 2:14,20).

The total number of deaths is 23,000 here but 24,000 in OT (Nu 25:9). Both are approximate numbers. The exact number is between the previous two numbers.
10:9
[3] The example refers to Nu 21:4-7 where Israel complained and “spoke against God and against Moses”. In 10:21-22 Paul makes it clear that the Corinthians’ challenge of Paul’s prohibition against pagan feasts is a testing the Lord. Paul asked in the language of Dt 32:16 “Are we trying to arouse the Lord’s jealousy?”

10:10
[4] The example refers to Nu 14:1-38 where Israel grumbled against Moses as their leader. The result was a plague which is associated here with “the destroying angels”. In this example also is the pronouncement that only Joshua, Caleb, and those under 20 would enter the promised land. Some believe the example refers to Nu 16:41-50. This example is used to reflect their grumbling against Paul.

10:11
The inclusion of the events is to be warnings for us. “on whom the fulfillment of the ages has come”—through His death and resurrection Jesus Christ marks the turning of the ages; the old is gone, the new (“last days” in 1Ti 3:1; Heb 1:2; Jas 5:3; 2Pe 3:3) has begun. “Last days” is the period between Christ’s resurrection and His second coming.
10:12
The one who thinks he is standing firm and who think their participation in the Christian sacraments has placed them above danger (in regard to pagan feasts) might fall, just as the Israelites, and fail to get the prize (refused entry to the promised land, pointing to the loss of salvation).

10:13
There is no risk of falling as long as one is dealing with ordinary trials. Moreover, they can expect divine aid. But with deliberate acts of “testing” Christ (v.9) there is no divine aid; they must therefore flee from idolatry (v.14).


For the Corinthians, the temptation is the pressure of eating pagan feasts with pagan friends. A person under trial or temptation does not need to succumb because God is faithful; he can be counted on to help them: [a] God has pledged Himself not to let you be tested beyond what you can bear, [b] when you are tempted, he will also provide the way out (or make an end).

	Discussion


· Why is the Old Testament part of the Christian scripture?

· OT provides information to understand the character of God and His will. Since God’s character and His plan do not change (Mal 3:6; Jas 1:17), understanding based on the OT is still valid today.

· OT is the record of God’ work in history, especially salvation history. The past points to the present. NT events happen as a continuation of OT events. Ultimately the whole Old Testament points toward its eschatological fulfilment in God’s new people. Many OT persons and events are a foreshadowing (as models or types) of NT persons and events, e.g. Passover lamb is a foreshadow of Christ.

· OT provides examples for us to learn from (illustrated in v.7-10).

· If God does not change, why do we not apply OT laws (not even in modern Israel) for today?

· Ceremonial law was superseded by the death of Christ.

· We are not under a theocracy.

· New Testament argues for the end of Mosaic law (Ro 10:4; Gal 3:21-25; 5:18).

· However, the principles of laws involving inherent morality are still valid.

	Application


· Today’s pressures make it easy to ignore or forget the lessons of the past. But Paul cautions us to remember and learn from the Israelites so we can avoid repeating their errors.

· Paul gives strong encouragement when faced with temptation: [a] wrong desires and temptations happen to everyone, so don’t feel you’ve been singled out; [b] others have succeeded in resisting temptation, and so can you; [c] any temptation can be resisted because God will help you to resist it.

[14] Christian liberty IV: Pagan feasts (1Co 10:14—11:1)

	Context


Paul completes his argument for prohibition against pagan feasts (ch.8—10) which are totally incompatible with the Christian life. On the other hand, he allows consumption of meat sold in the marketplace which may have been consecrated to idols or even butchered by pagan priests.

· 10:14-22  Based on their understanding of the Lord’s Supper (v.16-17) and the OT sacred meals (v.18), pagan feasts are idolatry and are a fellowship with the demonic.

· 10:23—11:1  The question of eating meat from the marketplace is a nonessential question.

The Corinthians are confused about the true basis of Christian behaviour. For them, it was a question of knowledge and rights (Greek gnosis and exousia). For Paul, it is a question of love and freedom (Greek agape and eleutheria). Knowledge and rights lead to pride; love and freedom lead to edification. The bottom line is the benefit of someone else—that they may be saved. Personal freedom is not the summum bonum (highest good) of Christian life; seeking the good of others is.

	Explanation


10:14
The inferential “wherefore” proves that this passage is a continuation from the warning and assurance in v.11-13; that assurance does not include headlong pursuit of idolatry.

10:15
“what I say” = “what I am about to say” below

10:16
participation (Greek koinonia) = fellowship. The cup in the Lord’s Supper focuses on the vertical dimension of fellowship with Christ as the cup is Christ’s “blood of the new covenant” (11:25). The bread focuses on the horizontal dimension of fellowship with one another as the bread is Christ’s “body” (11:24) representing the church.
10:17
The fellowship is the common sharing in the Lord’s Supper that binds them together as a unique redeemed community. By common participation in the single loaf, the “body of Christ”, they affirm that they together make up the “body of Christ”, which in turn implies that they may not likewise become partners in similar associations that honour demons.

10:18
In OT sacred meals that followed the actual sacrifice, in which they together ate portions of the sacrificed food (Lev 7:15; 8:31) and are thus partners (koinonia) in the altar. This is similar to the pagan meals which also involved sacrifice, followed by a meal in which the sacrificial food was eaten.

10:19
Both the sacrifice and the idol are nothing. But what the Corinthians fail to discern is that to say an idol is not a god does not mean that it does not represent supernatural powers.

10:20
These pagan meals are in fact sacrifices to demons, that is, the worship of demons. Also, this involves a fellowship with demons. Participants at the Lord’s Table cannot also participate in the worship of demons.

10:21
In pagan feasts, one is engaged in idolatry that involves the worship of demons. 
Drinking the cup of the Lord (vertical dimension) points to the binding covenantal relationship one has with Christ; one cannot likewise have such a relationship with the demons.
 
Sharing in the table of the Lord (horizontal dimension) binds one another through the death of the Lord; one cannot also become fellows with the demons.

10:22
“Arouse the Lord’s jealousy” refers to what the Israelites did in the desert (10:9). God is a jealous God; worshipping false gods arouses His jealousy (Ex 20:5; Dt 32:21; Ps 78:58).

Those who would put God to the test by insisting on their right to what Paul insists is idolatry are in effect taking God on, challenging Him by their actions, daring Him to act.

10:23
Paul again quotes their insistence of rights. For the Corinthians, rights meant the right to act in freedom as they saw fit. For Paul, it meant the right to become a slave of all (9:19), or the right to benefit and build up others in the body.

10:25
Meat passed through pagan sacrifices was expressedly forbidden to Jews. It was required of the Jews to investigate whether the meat had been previously sacrificed; Paul is telling the Corinthians not to conduct such inquiries. The matter lies outside the concerns of conscience altogether and is a nonessential matter.
10:26
“The earth is the Lord’s, and everything in it” (Ps 24:1) is a passage rabbis used as a blessing over every meal; it is associated with the thanksgiving in v.30.

10:28
Possible situation: the non-Christian, who invited the Christian, has pointed out the sacrificial origins of this meat to a Christian has done so out of a sense of moral obligation to the Christian, believing that Christians, like Jews, would not eat such food. The purpose of the action is not to offend that Christian, nor his/her moral expectations of Christians. Paul tells them not to eat in order not to offend the non-Christian’s conscience.
10:29
recalls Paul’s defense of his own conduct in ch.9

10:31
Everything is for God’s glory and for the sake of the gospel. Two imperatives must control Christian behaviour: [a] it must be for the glory of God (v.31), [b] one must give no offence to anyone—Jews, pagan, or fellow believers (v.32).

10:32
To give offence does not so much mean to “hurt someone’s feelings” as to behave in such a way as to prevent someone from hearing the gospel, or to alienate some Christian.

10:33
Paul’s definition for “pleasing others” (Ro 15:1-2) is “for his/her good, to build him/her up”.

11:1
The verse belongs to the last paragraph. Paul appeals to his own example for them to follow but more importantly, they are to follow (“imitate”) his example in the same way that Paul has “imitated” Christ. Imitating Christ is the highest objective of a Christian’s life.
	Discussion


· Why do we need to dissociate from occultism? Can Christians be harmed if involved in them?

· Supernatural phenomena are real. Supernatural miracles originated from God can happen today. However, Satan and his “principalities” are at work in the world today as well (Jn 8:44; Eph 6:12); even unsaved people can perform supernatural acts even in the name of Jesus (Mt 7:22‑23).

· There are 2 main categories of occultism: divination, spiritism.

· [a] Divination: attempt to foretell future events through interpretation of signs. The main varieties include astrology, cartomancy, and palmistry. Most of the practices of divinations are falsifications (Jer 29:8-9; Zec 10:2) although they may sometimes be incredibly accurate if forces of evil are involved. The future is in God’s hands; the hidden future is God’s prerogative (Dt 29:29).

· [b] Spiritism: attempt to contact superhuman spirits. They include magic and witchcraft, necromancy, ouija board. The superhuman spirits are normally unclean spirits (Lk 11:18), including the devil and his fallen angels (Mt 25:41).

· Christ has repulsed the demonic kingdom and broken its power (Col 2:15). With the indwelling of the Holy Spirit, Christians will not be dominated by demonic powers, unless they involve themselves voluntarily. Christians who voluntarily communicate with evil spirits will dangerously expose themselves to demonic influence or even worse, demonic possession.

	Application


· The demonic is not as remote as some of us would wish to believe.

· Running from a tempting situation is your first step on the way to victory (v.14; 2Ti 2:22).

· Christians primarily follow and imitate after Christ, not a person (11:1).

[15] Public worship I: Veiling (1Co 11:2-16)

	Section E. Public worship (11:2-34)


· Following Paul’s prohibition of “false worship” (idolatry), Paul addresses three items that cause disruptions in their worship assemblies:

· [a] women’s head covering or hairstyle when praying and prophesying (11:2-16),

· [b] the abuse of the poor at the Lord’s Table (11:17-34),

· [c] the abuse of speaking tongues in the assembly (ch.12). This last item is discussed again in a separate section on spiritual gifts (ch.14).
	Context


In order to keep an orderly worship, Paul tells the women to have head coverings.

· 11:2-6 
Paul argues from culture and shame.

· 11:7-12 
Paul argues from creation.

· 11:13-16 
Paul argues from propriety and the nature of things.

· 1Co 11:2-16 contains numerous exegetical difficulties:

· [a] the difficult logic of the argument;

· [b] uncertainty about the meaning of some crucial terms: “head” (v.3-5), “having down the head” (v.4), “uncovered” (v.5,13), “glory” (v.7), “authority over her head” (v.10), “because of the angels” (v.10), “in the place of a shawl” (v.15), “such a custom” (v.16);

· [c] uncertainty about prevailing customs, both in the culture and in the church of NT times.

· Because of these problems, there are at least 3 different interpretations of the passage:

· [A] Traditionally, this passage has been interpreted to mean that men are required to wear their hair short and keep their heads uncovered during worship, while women are to cover their heads, perhaps with a veil. The covering is a symbol of subordination, that is, woman as a whole is subordinate to man.

· [B] Paul tells the Corinthian women to follow the custom and put some covering on their head for the sake of propriety in worship. He argues mainly against those women who refuse to put on a head cover in order to break down the distinction between the sexes, as the result of their new “spirituality”.

· [C] The passage refers to married women only (the Greek word here for “woman” is the same as that for “wife”; if Paul intends to teach all females he could have chosen other words). In NT times, married women were obligated to keep their hair bound up on their heads or else covered over whenever they appeared in public. It was a symbol of their married state, just like our wedding ring. Paul directs his teaching to those wives who appeared in public worship with hair hanging loose and without head covering. It was the same as if they had their hair cut close (the style of prostitutes) or as if they had their heads shaved. To take such a liberty with her hair would shame a wife’s “head”, her husband.

	Explanation


11:3
The metaphorical use of “head” does not imply structures of authority because:

· [a] the only appearance of the word “authority” refers to woman’s own authority in v.10.

· [b] 11:11-12 explicitly qualify v.8-9 so that they will not be understood in this way.

· [c] Paul chooses the Greek word kephale for head, meaning physical head or “one who precedes another into battle”; if he wants the word to denote boss or chief, he could have used arche (such as in Col 1:18 for Christ), where the word “head” refers to source of life. Thus, Christ is the source of every Christian man in salvation (see 2Co 5:17); the man (Adam) is the source of the woman’s (Eve) life (v.12) in creation; God is the source of Christ in His incarnation.

11:4 
Paul’s teaching is contrary to the tradition of the Jews who always cover their head (men and women) with a prayer shawl (tallit, symbolic of Moses’ veil on Mt. Sinai) when worshipping. Since this is not a Greek tradition, his teaching is intended for order in worship.


If man were to “have down the head” (likely some cloth covering) in worship, he would bring shame to the relationship established by Christ’s being His “head”. {this is difficult logic}

11:5
The woman brings shame on her “head” (the man) if she prays or prophesies with no covering, thus blurring male/female relationships in general and sexual distinctions in particular.

11:7
Because in creation, man (Adam) was created directly from the dust of the ground, he is God’s image and glory, while the woman (Eve) was created through the man. “Being God’s glory” is not in the creation accounts. A possible meaning is: man, being God’s image, is somehow a reflection of God Himself and His glory. What is difficult here is why being God’s glory means no head covering. {this is difficult logic} On the other hand, woman, by disregarding distinctions between the sexes, brings shame on the man whose glory she is intended to be.

11:8-9
The woman’s was created to be a companion or help for the man, not a subordinate but a necessity for the man. Paul’s point is that it is a one-way street, woman for man. She needs to have a cover in order to retain the visible expression of differentiation and the rightful male/female relationship.
11:10
Literal translation: the woman ought to have “authority over” (not “sign of authority on”) her head.

Tradition view: the “authority” is the “veil”; the woman ought to use a veil because angels are present at the Christian assembly as “watchers of the created order” (4:9).


Alternative 1: the woman ought to have the authority or freedom over her own head, to do as she wishes. But because of the watching angels, they should exercise that freedom or authority in the proper way by maintaining the custom of being covered.


Alternative 2: since these same women will someday judge angels (6:3), they should already exercise authority over their heads and have total freedom on this matter. {All 3 are possible.}
11:11
Paul says that the man and woman are not independent and that she must take into account this relationship to exercise her authority. Furthermore, this is not a chief/subordinate relationship. Woman is neither independent of nor subordinate to man. The rhetorical question in v.13 is not a sharp one.
11:14
Man by nature has short hair; having long hair is a disgrace to him. {this is difficult logic}

11:15
Long hair distinguishes the splendour of the woman. Since women have by nature been given long hair as a covering, that in itself points to their need to be covered in worship.

11:16
Literal translation: we have “no such” practice (not “no other”). Paul appeals to custom used in the “churches of God”. He is dealing strictly with custom. “No such practice” may mean that other churches adopt the custom of head coverings OR that other churches (such as those in Asia Minor where Paul wrote the letter) do not use head coverings and they are free to decide.

	Discussion


· Should veiling for women in worship be practiced today?

· Paul’s objective is to eliminate disruptions in worship. In cultures where women’s heads are seldom covered, the enforcement of head coverings in the church would cause disruptions. However, some still argue that head coverings are still mandatory for women in worship today and some churches still follow this custom. The matter is non-essential so each church can make their own decision.
	Application


· Christian practice sanctions national and cultural customs wherever these are not against the great principles of truth and holiness.

[16] Public worship II: The Lord’s Supper (1Co 11:17-34)

	Context


Paul talks about the second problem in the worship assembly: the abuse of the poor in the Lord’s Supper. In NT times, the Lord’s Supper was often held after the fellowship meal or the “love feast”. The church gathered for such meals in homes of the rich. Apparently, the rich were eating their own private meals before the Lord’s Supper; they had an earlier starting time as well as privileged portions not available to the “have-nots”. Paul warns them that such action of humiliating the poor is similar to abusing Christ Himself (vertical relationship, v.27) and abusing the body of Christ—the church (horizontal relationship, v.29).

· 11:17-22 
The problem is abuse of the poor.

· 11:23-26 
Paul reminds them of why they celebrate the Lord’s Supper in the first place.

· 11:27-34 
Paul warns them about the dire consequences of their abusive behaviour and suggests a solution: discern the body (the church) and wait for one another.
	Explanation


11:17
The directives involve their behaviour in the assembly (“gather together” appeared 7 times).

11:18
The divisions here are based on wealth, not the same as divisions based on leaders (see ch.1—3).

11:20
The Lord’s Supper means a meal “consecrated to the Lord” or “in honour of the Lord”.

11:21
The reason why their meal ceases to be the “the Lord’s Supper” is that “each of you goes ahead with his own supper” (translated “without waiting for anybody else” is slightly inaccurate).

11:22
By humiliating the poor, they are in fact despising the church of God. It is a destruction of the meaning of the Supper because it destroys the very unity as one body which that meal proclaims.

11:23
The whole passage (v.17-34) is about the abuse of the poor in the Lord’s Supper as various paragraphs are connected by the words “for” in v.23, “therefore” in v.27, and “so then” in v.33.


The Last Supper of Jesus was a Passover meal at which he reinterpreted the bread and wine in terms of His body and blood which were soon to be given over in death on the cross.

11:24
The words “for you” are from Isa 53:12, where the Suffering Servant “bore sins for many” as the substitution of His death in our place; thus the bread manifests God’s deliverance of us from sin.


The phrase “in remembrance of me” or “as a memorial of me” (Greek: “for my remembrance”) can be interpreted two ways and both are valid:


[a] “humanward” reference: reminding believers to “remember” their deliverance through Jesus.


[b] “Godward” reference: the petitioning of God to “remember” Jesus’ atoning death and thus show mercy and dispense blessings to His people.


Possibly the saying is inherently ambiguous, so that it can mean either or both. Traditional teaching has followed interpretation [a] but Jewish tradition supports interpretation [b].


Jewish prayers in the Passover meal: “may it be recalled the memorial of the Messiah, the memorial of Jerusalem, ...may it be present before your face to obtain for us liberation, prosperity, grace, generosity, mercy, life and peace.” The memorial is the recall before God of what He has already done for His people, so that God may grant them today all the benefits.


Similarly in the Bible: “Aaron will bear the names of the sons of Israel...as a continuing memorial before the Lord.” (Ex 28:29) and “The angel answered (Cornelius), ‘Your prayers and gifts to the poor have come up as a memorial offering before God.’” (Ac 10:4)

11:25
The words “blood of the covenant” come from Ex 24:8 where blood was sprinkled over the people to ratify the covenant. The words “new covenant” come from Jer 31:31. Thus the cup manifests the new covenant (salvation by faith in Jesus) and the renewal of that covenant.


“as often as you drink” = a regular repeated practice, not occasional or sporadic occurrence

11:26
“until he comes” reminding the Corinthians of their essentially eschatological existence.

11:27
Partaking of this meal “in an unworthy manner” points to the abuse of the poor at the Lord’s Table. Older translations: “partaking it unworthily” which would then refer to the manner of the person doing the eating. Surely, reflecting on the Lord’s sacrifice for us and reflecting on ourselves are worthy activities, but the context of the passage points to another interpretation.


To profane the meal as they are doing is to put themselves under the same kind of liability as those responsible for the Lord’s death which the body and blood represent.

11:28
“To examine himself” is not a call for deep personal introspection to determine whether one is worthy of the Table. The content of this examination is spelt out in v.29. It means to examine themselves in terms of their attitudes toward the body (church), of how they are treating others.

11:29
In some translations, the words “unworthily” and “of the Lord” (not in the original letter) were mistakenly added. If “the body” refers to the Lord’s body, then it means failure to reflect on His death, as they eat. However, even though Paul uses the words “eats and drinks”, only “the body” (nothing about “the blood”) was mentioned because he was referring to the church as one body (10:17), that is, Paul’s concern is with the problem of the rich abusing the poor.


They should recognize or discern that in the Lord’s Supper, they proclaim they were one body. To fail to discern the body (church) in this way by their abusive action is to incur God’s judgment.

11:30
Paul asserts that some illnesses and deaths are the result of their violations of the “body”.

11:32
The judgment is not eternal damnation, but divine discipline of temporal sickness and death.

11:33
“So then”, meaning the solution of the problem: [a] in fellowship meals, they should “receive” (“accept”, “welcome”, “wait for”) each other; “receive” can mean demonstrating hospitality; [b] if they want to have their private meals, they should do that at home apart from this fellowship meal.

	Discussion


· What is the meaning of the Lord’s Supper for us?

· For the Jews, the celebration of Passover is [a] a memorial of deliverance from bondage, and [b] a perpetual sign of and renewal of covenant. The Lord’s Supper has a similar meaning for Christians.

· [a] We are to look to the PAST which involves our FAITH. We remember and proclaim that Christ died for us to redeem us (v.26). Through participation in the Lord’s Supper, we are to receive grace and blessings from God.

· [b] We are to look to the PRESENT which involves our LOVE. We remember that by taking the bread and the cup together, believers are united in the one body of Christ (10:17). Before, we were in the bondage of sin; now, we are in the bond of love—to love our brothers and sisters.

· [c] We are to look to the FUTURE which involves our HOPE. We continue to partake the Lord’s Supper until Jesus’ second coming (v.26). We joyfully look forward to sharing the feast in heaven with all our brothers and sisters, including those who died.

	Application


· Abusive behaviour of any kind should never be tolerated in church. Watch out and stop abusive attitude and actions by the rich and the powerful. Never dispense favouritism to them.

· The Lord’s Supper should be a reminder of God’s grace. Yet, by interpreting “examination” (v.28) to mean self-examination, it has become a table of condemnation for the very people who most truly need the assurance of acceptance—the sinful, the weak, the weary. The Lord’s Supper thus became a spiritual obstacle to them. One does not have to feel “worthy” (nothing bad) in order to partake the Lord’s Supper. Here by faith one may once again receive the assurance that “Christ receives sinners.”

[17] Spiritual gifts I: Unity of gifts (1Co 12:1-11)

	Section F. Spiritual gifts (12:1—14:40)


· Paul aims at solving the abuse of the spiritual gift of tongues which causes disruptions in worship assemblies. The main argument is in ch.14 where Paul argues for the absolute need for order and intelligibility of tongues. In these 3 chapters (ch.12—14), only tongues is included in every list of “gifts”. It is listed last in ch.12 (v.10,28,30) but first in ch.13 and ch.14 because it is the problem (13:1; 14:6).

· The underlying problem, as throughout this letter, is the difference between Paul and the Corinthians over what it means to be “spiritual”. For the Corinthians, tongues is angelic dialects. With using tongues, they consider themselves truly “spiritual” because they are already like angels, thus needing neither sex in the present (7:1-7) nor a body in the future (15:1-58). For Paul, being “spiritual” means to edify the community in worship (ch.12—14), for the perfect has not yet come (13:8-13); and when it does come, it will include the resurrection of the body (ch.15).

· 12:1-31 
two basic characteristics of spiritual gifts: unity and diversity
· 13:1-13 
love is the necessary ingredient for the expression of all spiritual gifts
· 14:1-40 
specific teaching on the problem of disorderly use of tongues
	Context


Paul explains the nature of spiritual gifts:

· 12:1-3
Paul gives the basic criterion to distinguish what belongs to the Spirit and what does not.

· 12:4-11
Paul emphasizes the unity of the spiritual gifts; this is diversity within unity, not uniformity. Diversity within unity has its roots in the character of God Himself (God as Trinity).
	Explanation


12:1
Paul uses two Greek words for spiritual gifts, charismata when the emphasis is on manifestation, pneumatika when the emphasis is on the Holy Spirit. In most of ch.12, he uses charismata but here it is pneumatika, better translated as “the things of the Spirit”.

12:2
Paul reminds them their pagan past implying their lack of experience with true “inspired speech”.

12:3
Since “inspired utterance” itself is not evidence of being “led by the Spirit”; Paul gives them the criterion to test the spirits (like 1Jn 4:1-3) and to judge the authentic from the inauthentic (not divine from demonic). The ultimate criterion of the Spirit’s activity is the exaltation of Jesus as Lord. “Jesus is Lord” is not just verbal confession but true and absolute allegiance to Jesus as one’s master.

12:4-6
Trinity (Spirit/Lord/God) itself is a diversity within unity. In v.4-11, the repetition of the word “same” stresses unity while the repetition of “each one” stresses diversity.

12:7
Objective of spiritual gifts: “for the common good” or “to build the body of Christ” (Eph 4:12)
12:8-10
Paul has 6 other lists of spiritual gifts in this letter (12:28,29-30; 13:1-3,8; 14:6,26), each of which is also ad hoc (simply spun off at the moment for the purpose of the argument); no two of which are exactly alike either in language, number, or character. Thus the lists are neither carefully worked out nor exhaustive; they are merely representative of the diversity of the Spirit’s manifestations. The emphasis of this list is on the supernatural manifestation. There are other spiritual gifts not in any of the lists in the Bible.
· [a]
message of wisdom: not the wisdom of the Corinthians (ch.1—2) but a message that Christ crucified is God’s true wisdom

· [b]
message of knowledge: a spiritual utterance of some revelatory kind

· [c]
faith: special gift of supernatural faith that can “move mountains” (mentioned again in 13:2)

· [d]
gifts of healing: the plural probably suggests not a permanent “gift” but that each occurrence is a “gift” in its own right
· [e]
miraculous powers (or workings of miracles): all other kinds of supernatural activities beyond the healing of the sick, again the plural probably suggests not a permanent “gift”

· [f]
prophecy: In Old Testament, the prophet was a person who spoke to God’s people under the inspiration of the Spirit. The job is to “foretell” or to “forthtell”; thus prediction is only one element. Evidence in ch.14 indicates that it consisted of spontaneous and Spirit-inspired messages, orally delivered in a gathered assembly, intended for the edification or encouragement of the people (that is, not the delivery of a prepared sermon).

· [g]
distinguishing between spirits: probably not testing the spirits (1Jn 4:1) but related to 14:29 where Paul calls for testing or discerning of prophetic utterances (also 1Th 5:20-21)

· [h]
tongues: Evidence from Ac 2:5-11 and the need for interpretation (14:27-28) probably point to an actual language; yet 14:10-11,14 imply that it is not a known earthly language. Because of the contradictory sayings in ch.14, a suggested solution is that there are two different manifestations of tongues, one of ecstatic languages of praise and prayer (not a known language), another of actual languages but unknown to the speaker. In assemblies, tongues can only be used when they are interpreted by the same person or someone else.

· [i]
interpretation of tongues: because of the unintelligibility, to articulate for the benefit of the community what the tongues-speaker has said; 14:5,13,27-28 indicate that it may be given either to the tongues-speaker or to another.

12:11
Paul emphasizes the sovereignty of the Holy Spirit in distributing the gifts.

	Discussion


· What did we learn so far about spiritual gifts?

· A spiritual gift is a manifestation, a disclosure of the Holy Spirit’s activity in His church.

· There may be diverse gifts but a unity in purpose.

· The objective of spiritual gifts is for the benefit of the church (v.7), not primarily for the benefit of the individual believer.

· Who has what spiritual gifts is determined solely by the Holy Spirit (v.11).

· Are all spiritual gifts still present in the church today?

· In reaction to the overemphasis of spiritual gifts in some churches, there has been a spate of literature which tries to justify the limiting of these gifts to the first century church (e.g. using 13:8). But such rejection is not based on sound exegesis.

· We should be open to the work of the Holy Spirit (v.11) and never put a limit on what God can do.

	Application


· There cannot be rivalry or even competition between people with a similar spiritual gift as every gift is for the common good. When one is given a spiritual gift, one is responsible to put it into good use. In the same logic, no one should limit a person with certain spiritual gifts to use them in church.

· We can take no credit (thus no boasting) for the gifts that Holy Spirit has freely given us.

[18] Spiritual gifts II: Diversity of gifts (1Co 12:12-31)

	Context


In an introduction that would lead to teachings on the gift of tongues in ch.14, Paul discusses two general characteristics of spiritual gifts: unity (v.1-11) and diversity (v.12-31):

· 12:12-14 
The community of believers is made up of many parts in one body, the body of Christ.

· 12:15-26 
Paul uses the analogy of the body to explain diversity in unity.

· 12:27-31 
Paul insists on the need for diversity in spiritual gifts.

	Explanation


12:12
“Christ” is the shortened form for the “body of Christ”, the church; this theme of one body with many parts is repeated in v.14,20,27.

12:13
The Spirit is what makes a person a child of God (Ro 8:14-16) which marks the beginning of Christian life. Baptism here does not mean water baptism but Spirit baptism at conversion. “We all were baptized in the one Spirit” and “We all were caused to drink one Spirit” are a piece of Semitic parallelism (like in the Proverbs) where both clauses make essentially the same point.


In Christ, common distinctions, such as race and social status, have become insignificant.

12:17
All members of the body are needed; otherwise some function of the body would be missing.

12:18
The diversity in the body is by God’s own design, repeating 12:11 that the Holy Spirit gives these various manifestations to “each person, just as he pleases”. This theme is represented by the words: “determines”(v.11), “arranged” (v.18), “combined” (v.24), “appointed”(v.28). That explains why different gifts are present in a church to form an optimal combination.

12:21
The eye and the head imply a view “from above”, where those who consider themselves at the top of the “hierarchy” in the community suggest that they can get along without some others, possibly referring to the rich (following the passage on abuse of the poor in 11:17-34).

12:22
Paul has in mind the internal organs, which are full of “weaknesses”, but are indispensable. These “apparent weakness” has no relationship to their real value and necessity to the body.

12:23
Parts of the body are apparently “less honourable” and “shameful” (unpresentable)—probably referring to sexual organs; yet we bestow special honour and greater decorum (special modesty, we cover them), while the more presentable parts such as the face do not have such a need.

12:25
Members of the body mutually need each other in order to function as a body. In 11:17-34, the division is precisely in terms of some members abusing others by not caring for their needs.

12:26
When one has a toothache; the whole body suffers with the part that is aching.

12:28
The first three in the list (of 8) do not refer to specific persons or office; they are ministries or functions or gifts. The attempt (such as NIV) to turn the entire list into persons is unnecessary.


Paul intends the first three to be ranked, possibly pointing to their precedence in the founding and building up of the local assembly, not about relative importance or order of authority.


The list includes apostles (see notes for ch.4), prophets (Eph 2:20; 4:11), teachers, miracles, gifts of healings, helpful deeds (minister to the physical and spiritual needs of others), gifts of administration (more accurately “acts of guidance”, not necessarily possessing administrative skills; although it likely refers to giving wise counsel to the community as a whole), tongues.

12:31
Paul is about to launch on his next argument (in 14:1-25), namely the need for intelligibility in the community. In the community (the church), all the intelligible (able to be understood) gifts are “greater” than tongues because they can edify while tongues without interpretation cannot. But he interrupts himself (an interlude in ch.13) to give the proper framework in which spiritual gifts are to function—love.


Paul does not call love a gift; he calls it “a way that is beyond comparison”—seeking the good of others before oneself. Love is not the greatest spiritual gift. Thus it is not “love versus gifts” but “love as the only context for gifts”; for without love, spiritual gifts have no usefulness at all—but then, neither does much of anything else in the Christian life.

	Discussion


· What is Spirit baptism or baptism by the Holy Spirit (v.13)? Is it the same as filled with the Spirit?

· Charismatic churches emphasize a separate and distinguishable “Spirit baptism” apart from conversion, accompanying with tongues (based on examples from Ac 10:44-46; 19:4-6). This is wrong interpretation.
· The normal pattern has been for conversion and the baptism by the Holy Spirit to coincide as 1Co 12:13 refers to “all” believers, that is, all believers have received Spiritual baptism. Otherwise, not every Christian would have this experience.

· Paul commands believers (in Eph 5:18) to be filled with the Holy Spirit (tense of Greek verb suggesting an ongoing action). This is not a matter of our getting more of the Holy Spirit; presumably all of us possess the Spirit who cannot be split into parts. It is a matter of His possessing more of our lives. Each of us is to aspire to giving the Holy Spirit full control of our lives.

· How many spiritual gifts are there? (Is there a definitive list? See notes on 1Co 12:8.)

· Major lists of spiritual gifts: 1Co 12:8-10,28-30; Ro 12:6-8; Eph 4:11.

· Group A
Ministry in word (Ac 6:2,4):

· Preaching the gospel: apostles, evangelists

· Speaking from divine inspiration: prophesy, distinguish spirits, speaking in tongues, interpretation of tongues

· Teaching: teachers, message of wisdom, message of knowledge, encouraging others

· Group B
Ministry in deed (1Pe 4:11):

· Practical help: helping others, serving others, contributing to needs of others in material terms, showing mercy

· Administration and leadership: administration, pastors (looking after or caring (Jn 21:16; 1Pe 5:2), feeding (Jn 21:15,17), acting as a model (1Pe 5:3), keeping watch (Ac 20:28-31)(
· With supernatural power: with miraculous powers, healing, with faith

	Application


· The body principle (v.14-26): In the Bible, the church is Christ’s body (v.14), a living organism, but never an organization. (However, the church in the world today are both a body and an organization with an administrative structure out of necessity.) Its characteristics include:
· [a] All members must belong to the body (v.15-16); none can deny his own place in the body.

· [b] Different functions are all important (v.17-20); none can deny his own worth.

· [c] All members are indispensable (v.21-22); none can deny another’s place in the body.

· [d] Less honourable members must be treated with special honour (v.23-24).

· [e] All members must have mutual concern (v.25-26) because they are one.

· We need a greater acceptance of a variety of gifts in the church. The singular focus on one gift, be it tongues, prophecy, or healing, destroys the diversity God intended for the body.

[19] Spiritual gifts III: Pre-eminence of love (1Co 13:1-13)

	Context


Because of its sheer beauty and power, this is one of most loved passages in the Bible. Yet, it is also read regularly apart from its context, emphasizing the abstract reality of love in general. Paul in ch.12 discusses spiritual gifts with an intention to address the problem of tongues in ch.14. Before doing that, Paul tries to give a context to all spiritual gifts, that is, love for others over against self-interest.

· 13:1-3 
Absolute necessity of love: Here is the description of a super-saint: with eloquence (charismatic eloquence), with giftedness (prophesy, knowledge, faith), with benevolence (personal sacrifices). But God measures by the internals, not externals. God matters “why”, not “what” I do. If that person’s life is not characterized by love, all these are similar to three zeros before God, that is, no value; only love (as a ‘1’) gives them value (1000). Spiritual gifts must function through love.

· 13:4-7 
Character of love: Love is not an idea, not even a “motivating factor” for behaviour. It is behaviour. To love is to act and to walk in love. The passage is also a manual to manage conflict and is the guideline to genuine Christian brotherhood.

· 13:8-13 
Permanence of love: Love is both for now and for eternity. The eternal existence of love is contrasted with the transitory or temporal character of spiritual gifts in 3 analogies: part vs complete, childhood vs adulthood, indirect vs direct or face-to-face.

	Explanation


13:1
tongues of men and of angels: possibly two kinds of tongues: [a] human speech inspired by the Spirit but unknown to the speaker, Ac 2:6-8; [b] dialects of heaven in communicating with God

gong or cymbal (used in pagan worship): sound like the empty, hollow noises of pagan worship

13:2
all mysteries, all knowledge, all faith: the whole range of spiritual gifts (from 12:8-10)

13:3
“so that I might be burned”, possibly martyrdom; alternative reading: “hand over my body that I might boast” may refer to the bodily sufferings which Paul boasts in 2Co 11:23-29; 12:10

	NIV(1984)
	NKJV
	NRSV
	GNB
	NEB
	NASB

	patient
	suffers long
	patient
	patient
	patient
	patient

	kind
	kind
	kind
	kind
	kind
	kind

	not envy
	not envy
	not envious
	not jealous
	envies no one
	not jealous

	not boast
	not parade itself
	not boastful
	not conceited
	never boastful
	not brag

	not proud
	not puffed up
	not arrogant
	not proud
	never conceited
	not arrogant

	not rude
	not behave rudely
	not rude
	not ill-mannered
	not rude
	not act unbecomingly

	not self-seeking
	not seek its own
	not insist on its own way
	not selfish
	never selfish
	not seek its own

	not easily angered
	not provoked
	not irritable
	not irritable
	not quick to take offence
	not provoked

	keep no record of wrongs
	think no evil
	not resentful
	not keep a record of wrongs
	keep no score of wrongs
	not take into account a wrong suffered

	not delight in evil
	not rejoice in iniquity
	not rejoice in wrongdoing
	not happy with evil
	not gloat over other men’s sins
	not rejoice in unrighteousness

	rejoice with the truth
	rejoice in the truth
	rejoice in the truth
	happy with the truth
	delight in the truth
	rejoice with the truth

	always protects
	bears all things
	bears all things
	never gives up
	nothing it cannot face
	bears all things

	always trusts
	believes all things
	believes all things
	its faith never fail
	no limit to faith
	believes all things

	always hopes
	hopes all things
	hopes all things
	its hope never fail
	no limit to hope
	hopes all things

	always perseveres
	endures all things
	endures all things
	its patience never fail
	no limit to endurance
	endures all things


13:4
15 characteristics of love: 7 positive, 8 negative (“not…”)

patient and kind: passive and active responses toward others


not boast: no desire to call attention to oneself (like their boasts of having wisdom in 3:18)


not proud: not puffed up or arrogant (like their stand against apostle Paul)

13:5
not rude: not behave shamefully or disgracefully (like their humiliating the poor)


not self-seeking: not selfish, not insisting on self-gain, self-justification, or self-worth


not easily angered: not easily provoked to anger because of forbearance

keeps no record of wrongs: does not take notice of the evil done against oneself

13:6
not delight in evil: such as avoid gossipping about the misdeeds of others


rejoices with the truth: joins in rejoicing when witnessing behaviour that reflects truth (the gospel, Jn 8:32)—for every victory gained, every forgiveness offered, every act of kindness

13:7
always protects: put up with everything, do not gossip, keep confidential matters confidential


always trusts: never ceases to have faith, trusts God in behalf of the one loved


always hopes: never ceases to have hope, hopes that God will show mercy to the one loved


always perseveres: endures in all circumstances because of absolute confidence in the future

13:8
Love never comes to an end; in contrast, prophecies, tongues and knowledge (utterance of revealing mysteries) will pass away because they belongs merely to the present age.

13:9
Our knowledge, even the revelatory knowledge from the Holy Spirit, is only partial.

13:10
At the coming of Christ, those gifts now necessary for the building up of the church in the present age will disappear, because “the complete” (final destiny in Christ) will have come.

13:11
The analogy says that behaviour from one period in one’s life is not appropriate to the other period. The gifts, appropriate for the present church, are inappropriate for the church in glory.

13:12
Our present vision of God, as great as it is, is as nothing when compared to the real thing that is yet to be; it is like the difference between seeing a reflected image in a mirror (or in a photograph) and seeing a person face to face.


“As I am fully known” refers to God’s way of knowing; we shall know the Lord to the fullest extent possible for a finite being.

13:13
The 3 cardinal Christian virtues are familiar to the early church (Ro 5:1-5; Col 1:4-5; 1Th 1:3; Heb 6:10-12; 1Pe 1:3-8,21-22): faith toward God, hope for the future, love for one another. Together they characterize the whole of Christian existence. They are also the characteristics to look for in a church.


Love is the greatest of these three because it continues on into the final glory, while the other two are not. Faith will no longer be needed when what is believed is in sight (Heb 11:1). Hope will no longer be needed when what is hoped for is realized. Love outlasts the other two.

	Discussion


· Is love everything when we decide what is the right behaviour?

· There is a danger of putting love above God. Situation ethics is unbiblical yet it is based on a single norm (moral rule) of love. Of course, all our actions should be in the context of love, but moral behaviour must be grounded in absolute moral rules of God as specified in the Bible.

· What do we learn about love from Jn 13:34-35 (Jesus’ new command of love)?

· [a] To love is a command, not a choice; [b] Love is an attitude not a feeling, volition not emotion; [c] Love is without condition, irrespective of our differences; [d] Our love is motivated by God’s love for us; [e] Like God’s love, it is not only for what is worthy but even for the unworthy; [f] Love has a purpose of proving to the world that we are of God.

	Application


· The description of love (v.4-7) is a portrait of the life and ministry of Jesus; one could substitute Jesus for the noun “love”. Can I put my own name in place of the noun “love”? Similarly, we can substitute v.1-3 by real life situations: If I preach with the brilliance of Paul, but have not love.... If I have many spiritual gifts and am recognized as an excellent church leader, but have not love....

· Love is the greatest thing in the world, the most effective evangelism, the greatest apologetic. It transcends all barriers. (a quote by Drummond)

[20] Spiritual gifts IV: Superiority of prophecy (1Co 14:1-25)

	Context


This passage is a resumption of the teaching in ch.12 on spiritual gifts. The problem is the abuse of tongues in public worship in Corinth. Since spiritual gifts are for building up of the church (v.3,4,5,12,17,26), they should be intelligible (v.1-25) and also used in orderly sequence (v.26-33). Prophecy (and interpreted tongues) is intelligible and can edify while uninterpreted tongues cannot.

· 14:1-19
The need for intelligibility in the assembly for the sake of believers
· v.1-5 
Prophecy is a greater spiritual gift than tongues.

· v.6-12 
Analogies from musical instruments and foreign languages illustrate that hearers do not benefit at all from what is not understandable.

· v.13-19 
Since praying in the Spirit means that the understanding is unfruitful, Paul will do both: use tongues as well as human language to pray and praise.

· 14:20-25
The need for intelligibility in the assembly for the sake of visiting unbelievers
	Explanation


14:1
“Follow the way of love” is a follow-up of ch.13; “eagerly desire spiritual gifts” is the resumption of the argument from 12:31. The greater gift is explained here as prophecy.

14:2-4
Paul says 3 positive things about speaking in tongues:


[a]
It is a communing with God through prayer and praise.


[b]
The content of tongues is “mysteries” spoken by the (Holy) Spirit.

· “Mysteries” means their being outside the understanding of both the speaker and the hearer. They are not the same as “mysteries” in Ro 11:25; 16:25; 1Co 13:2; 15:51; Eph 1:9; 3:3-9; Col 1:26,27; 2:2; 4:3. These verses refer to things that God has hidden but now revealed to His people; such “mysteries” would scarcely need to be spoken back to God.

· The mysteries are spoken “by the (Holy) Spirit” or “in the (Holy) Spirit”, not “with the (person’s) spirit” (v.2,14,15,16).


[c]
It edifies the speaker. Although one may wonder how “mysteries” that are not understood even by the speaker can edify. Nevertheless, contrary to the opinion of many, spiritual edification can take place in ways other than through the cortex of the brain.


Despite these positive aspects about tongues, Paul urges them not to speak in tongues in public worship, unless with interpretation (v.5,13,27). The reason is that tongues edifies the speaker but not the church because it is addressed to God; prophecy edifies the church because it speaks to the people. (Prophecy is not a prepared sermon, but the spontaneous word given by the Spirit for edification.)

14:5
If tongues are interpreted, what the person has been speaking to God has now been made intelligible, then others may be edified.

14:7-8
Paul uses two analogies to illustrate how uninterpreted tongues are useless in worship assemblies. The first is flute and harp. If the harpist makes musical sounds but not playing a pleasing melody, there is no message. The second analogy is that if a trumpeter blows without sounding a battle cry, no one will get ready for battle.

14:10
From the perspective of the hearer, unknown languages do not have meaning. Speaking in tongues would sound like foreigners, thus creating a barrier between believers.

14:12
In corporate worship, besides worshipping God, the focus is the building up of the church, not personal experience in the Spirit.

14:13
It is possible that the one who speaks in tongues also has the gift of interpreting tongues.

14:15
Paul will do two things: one apparently for his own sake (pray and praise in tongues in private devotion), the other for the sake of others (pray and praise in Greek in the assembly).

14:18
Paul’s personal devotion was regularly given to praying and praising in tongues. The edifying of oneself in this way is a good thing; just that it is not the focus of corporate worship. It should be noticed that Paul here confirms the value of tongues, just not in an assembly.
14:20
The childishness of the Corinthians consists of thinking improperly that tongues serves as evidence of their superior spirituality while in fact they have all kinds of ethical or behavioural aberrations. Paul tells them to cease being childish in their thinking but be as innocent as babies in their behaviour.

14:21
The quote is from Isa 28:11-12 but Paul does not make a precise citation. His point is that speaking in tongues by foreigners did not effect belief in Israel; as the Israelites still did not obey.

14:22
Some believe that the “sign for unbelievers” refers to the event of Ac 2:5-11 where unbelievers saw the work of God through the miracle of tongues. Yet the word “then” links this verse with the quote from Isaiah where the message is that tongues do not effect belief.


In the Bible, sign functions as an expression of God’s attitude; signifying either His disapproval or pleasure. In this case, it is His disapproval. Here, uninterpreted tongues function as a negative sign for unbelievers, not to their advantage but to their disadvantage. Because tongues are unintelligible, unbelievers receive no revelation from God. Even worse, by their response of seeing the work of the Spirit as madness, they are destined for divine judgment. Paul tells them to stop the public use of tongues, since it serves to drive unbelievers away.


In contrast, prophecy functions as a sign for believers because unbelievers may be brought to faith and become believers. Its revelatory character functions as the sign of God’s approval.

14:23
“Unbeliever” may be translated as seeker or inquirer, someone who is halfway between an unbeliever and a believing Christian.

14:24
Through prophecy, the unbeliever is convicted by all those present, is called to account before God by all those present. The Holy Spirit exposes his/her sins and results in his/her conversion.

	Discussion


· Are tongues actual human languages?

· There are different viewpoints among Christians with regard to whether tongues are human languages or not. Even among linguists who study tongues, the differences still exist.

· Biblical evidence is also unclear on this point. In Ac 2:5-11, the tongues were actual human languages. Similarly, the need for interpretation in this chapter probably points to an actual language. Yet, 1Co 14:14 implies that it is not a known earthly language.

· Based on evidence from 1Co 13:1 which talks about “tongues of men and of angels”, a possible solution is that there are two different manifestations of tongues: [a] actual human languages but unknown to the speaker, [b] not a known language but an ecstatic language (angelic language?) of praise and prayer. It is possible that both types can be interpreted by the speaker or someone else.

	Application


· Tongues is a desirable spiritual gift (v.5) although the gift of prophecy is more desirable. To avoid controversy, evangelical churches have stayed away from discussions on tongues. Such avoidance is not necessary. The important thing is to rely on the Bible and put it into proper perspective. We should pray for the renewal of the gift of prophecy as well as tongues in our church.

· Charismatics should be warned of not falling into the Corinthian error: believing that tongues is a sure evidence of the continuing work of the Spirit or even the indispensable proof of salvation.

[21] Spiritual gifts V: Orderly use of gifts (1Co 14:26-40)

	Context


After his teaching on the superiority of prophecy over tongues, Paul sets down some guidelines on how the two gifts are to be used. Finally, he summarizes by reminding the Corinthians that these gifts are for edification of the church and that these gifts must be practiced in an orderly fashion.

· 14:26-33
Orderly use of tongues and prophecy

· 14:34-35
Orderly conduct required of women
· 14:36-38
Paul claims divine origin of his teaching

· 14:39-40
Summary on the use of tongues and prophecy

	Explanation


14:27
3 guidelines for tongues:

· [a] Only two, or at the most three, should speak; this is most likely the limit for one service.

· [b] Only one at a time can speak in an orderly way and not out of control.

· [c] Someone must interpret in order to be make the tongues intelligible.

14:28
If the tongues-speakers have not experienced the gift of interpretation, and if no one with this gift is present, then they are to remain silent and should pray to God in tongues in private.

14:29
3 guidelines for prophecy:

· [a] Only two or three prophets should speak at one time, but there is no limit for one service, as in v.24, it is possible that all prophesy in the worship.

· [b] Others need to weigh carefully what is said (using the same verb as “distinguishing between spirits” in 12:10) and to discern whether the prophecy itself truly conforms to the Spirit of God.

· [c] Only one at a time can speak in an orderly way and not out of control.

14:32
A Christian worship is radically different from the mania of the pagan cults which was characterized by frenzy and disorder; “spirit of the prophets” = the prophetic Spirit by which each of them speaks through his or her own spirit

14:33
“Peace” refers to the sense of harmony that will occur in a Christian assembly when everyone is truly in the Spirit and the aim of everything is the edification of the whole. It does not necessarily mean somber ritual; worshipping with spontaneity or joy can still be peaceful.


All the churches of the saints are intended to be orderly. Thus orderliness not only conforms to the character of God but also in step with the rest of His churches.


Some translations put the phrase “in all the congregations of the saints” as part of v.34. The problem is that it would then read: “As in all the churches of the saints women should remain silent in the churches” containing a redundant phrase “in the churches”. Therefore, this phrase should be part of v.33.
14:34-35
Alternative explanations to these two verses:

· [a] The verses apparently apply to married women alone. The possible problem is that some women were shouting out disruptive speech during worship (asking their husbands questions) in Jewish synagogue where women and men are separated into two sides.

· [b] Women at that time lived most of their lives at home. Once they got outside, they had a great tendency to try to catch up on the news, even during worship. Paul asks the women simply not to chat (to “hush up”, not to “shut up”) as it is disruptive to the service. The Greek verb here means chatter or converse.

· [c] The prohibition is against speaking tongues by women as there may be actual cases of women disrupting the assembly with tongues.


Textual studies of the original manuscripts cast doubt on the authenticity of these two verses because [a] in many manuscripts these are found after v.40; [b] very little in these two verses fits into the present argument while v.36 is a much more natural continuation; [c] the teaching is supposedly in “the Law”; yet nothing like this can be found in the OT, except in rabbinic Judaism.

14:36
Paul challenges whether God has given them a special word that allows them both to reject Paul’s instructions and be so out of touch with the other churches.

14:37
Paul challenges the Corinthians for their perspective on spirituality; he claims that the Lord is the source of what he has been writing and a person of the Spirit should recognize this.


“spiritually gifted” is more accurately translated as “a person of the Spirit”.

14:38
Paul pronounces sentence on those who do not recognize what he writes is commandment of the Lord: “If anyone ignores this, he himself will be ignored.” (not “let him be ignorant” in KJV)
14:39
Final summary of the whole chapter: [a] reaffirming the priority of prophecy, [b] not forbidding tongues, [c] everything to be done in a fitting and orderly way.

	Discussion


· How do we identify spiritual gifts? How do we encourage the use of spiritual gifts?

· Spiritual gifts should be recognizable by the person with the gifts as well as by others. To avoid self delusion, confirmation of peers is needed.

· A ministry in the church should be open to all who have related spiritual gifts and all who have a burden on that ministry. Spiritual gifts may be uncovered while serving.

· Are we to apply all commands in the New Testament? How do we apply the command in v.34-35?

· Three questions should be asked before deciding on whether a command is applicable today:

· [a] Is the command inherently moral (inherency)? Those that are inherently moral are absolute and applicable to every culture, such as the sin lists (see notes for 5:11). Those that are not inherently moral may change with culture and time.

· [b] Is there uniform witness in the Bible (uniformity)? If there are different positions, then the command is not absolute, e.g. eating food offered to the idols (Ac 15:29; 1Co 10:25-26).

· [c] Do we share similar specific life situations (specificity)? The cultural setting of Biblical passages and the intent or reason of the command must be understood, e.g. prohibitions in Ac 15:20 as a compromise to satisfy Jewish Christians.

· The command in v.34-35 for women to “remain silent” contradicts 1Co 11:2-16 where women were allowed to pray and prophesy in the assembly. Further, “each one” in v.26 and “all” in v.31 should include women. Thus, there is no uniform witness (even in the same letter) and this is definitely not an absolute command.

· God gives spiritual gifts of teaching and leadership to some women (Ac 2:16-17), and spiritual gifts are given solely for the benefit of the church (1Co 12:7; Eph 4:11-12). If it is not to be used in church, why did God give those gifts to women? If God intends the gifts to be used in church, how then can the church prohibit its use?

	Application


· The source of the Bible is God (v.37). The serious consequence of not recognizing this (v.38) should prompt us to accept the authority of the Bible.

· How we worship reflects the character of our God (v.33). Our God is a God of order and peace. Our worship should reflect this order and peace and allow each one to feel the presence of God.

[22] Resurrection I: Importance of resurrection (1Co 15:1-34)

	Section G. Resurrection (15:1-58)


· Some Corinthians believe they have already entered true spirituality or a form of angelic existence. Resurrection of the body is not needed as they only believe in spiritual renewal of life after death. Further, they expect imminent second coming of Christ so resurrection becomes unnecessary.

· 15:1-34  
Paul argues that resurrection is an important part of their faith.

· 15:35-58 
Paul explains how the dead are raised and in what form.

	Context


Paul explains why faith in bodily resurrection is indispensable.

· 15:1-11 
Paul emphasizes the objective reality of both Christ’s death and resurrection.

· 15:12-34 
Paul appeals to logic to expose their contradictory positions of believing in Christ’s resurrection but denying their own resurrection.

· v.12-19  If the dead are not raised, then Christ is not raised, then everything is false.

· v.20-28  If Christ has been raised, then resurrection of the believers is inevitable.

· v.29-34  Activities of the Corinthians and Paul support resurrection.

	Explanation


15:1
The gospel Paul preached is the one on which their past (“you received”), present (“you stand”), and future (“you are being saved”) are based.

15:3
Creed (basic tenets of faith) of early church: four points each introduced with the word “that”:

· [a] Christ’s death (v.3): He died on behalf of others to satisfy the penalty of sin and to overcome the alienation (between God and humans because of human sinfulness), Isa 53:4-6

· [b] Christ’s burial (v.4): the reality of His physical death

· [c] Christ’s resurrection (v.4): “he has been raised” (perfect passive) meaning raised and still lives; popular Jewish belief that corruption set in the third day after death; Jesus was raised on the third day to fulfil Ps 16:9-11 that His body would not suffer corruption

· [d] Christ’s appearance (v.5): not a form of spiritual existence

15:6
Paul invites everyone to inquire for themselves the authenticity of resurrection.

15:8
Paul considers his experience not a visionary experience but an actual resurrection experience.

15:9
Paul again argues that he is an apostle, but at the same time chief of sinners (1Ti 1:15).

15:10
God’s gracious gift of apostleship was a divine initiative; Paul’s response is his hard work. Despite his hard work, his emphasis is that nothing of God’s grace is deserved.

15:15
If there is no resurrection, his preaching will then be a lie; even more seriously, Paul and others would be false witnesses about what God did and false witness in God’s name.

15:17
Their faith is futile because: to themselves (the living), they are still in sin; to those believers who died, there is no future and they have died in their sins.

15:19
They would be most pitied because they have lost their future as well as their past and present.

15:20
firstfruits = the first of the harvest serving as a kind of guarantee for the full harvest (like the down payment of the Holy Spirit, 2Co 1:22; Eph 1:14); resurrection of the believing dead is absolutely inevitable because it has been guaranteed by God Himself.

15:22
Christ stands at the beginning of the new humanity in a way analogous to, but not identical with, the way Adam stood at the beginning of the old order.


Death is inevitable because human beings share in the humanity and sinfulness of Adam. Similarly, resurrection is inevitable as believers receive salvation in Christ.

15:23
Events in order: [a] resurrection of Christ; [b] resurrection of believers at the coming of Christ; [c] destruction of the enemy: dominion, authority and power (spiritual malevolent demonic powers, Eph 1:21; Ro 8:38; Col 1:16; 2:10,15; Eph 3:10; 6:12)

15:25
Christ reigns presently de jure (by right, in principle), ultimately de facto (in fact).

15:27
God will place all things under Christ, including His enemies and death (Ps 110:1; 8:6).

15:29
Problem with “baptism for (in behalf of) the dead”: at least 40 theological solutions, none definitive. Possibly, the Corinthians believed baptism to be necessary for entering God’s kingdom so some believers were baptized for others who were believers when they died but had never been baptized (a form of vicarious baptism).


Paul’s noncommittal attitude toward it cannot be used to mean approval for such practice.

15:30
On a daily basis Paul faces the reality of death. Paul is indeed crazy to put his life in constant jeopardy for the sake of others, if neither he nor they have hope in resurrection.

15:32
Paul is in Ephesus at that time. In 16:9 he refers to many who oppose him there; “fighting with wild beasts” is probably metaphorical, referring to that struggle with men, involving also physical danger.


The citation is from Isa 22:13; this philosophy is attributed to the Epicureans, a formula for life with loose moral and conduct.

15:33
Keeping company with evil companions can have a corrosive influence on one’s own attitudes and behaviour; “company” can mean conversation, evil conversation denying resurrection.

15:34
Those who deny the resurrection ultimately live in ignorance of God. They are the same ones with sinful behaviour. This verse points to a genuine relationship between what one believes about the future and how one behaves in the present.

	Discussion


· How important is our belief in bodily resurrection?

· Assure victory over sin and death: penalty paid, death conquered, redemption completed

· Symbolize what would happen to believers with ultimate full salvation (Php 3:21)

· Constitute our hope for the future, our resurrection

· Can we prove the fact of resurrection?

· Jesus’ resurrection is genuine and can be proved “by many infallible proofs” (Ac 1:3, Greek word for proofs means demonstrable proofs). An objective person who examines all evidences carefully would come to the conclusion that resurrection of Jesus is fact and is irrefutable. The facts even convinced the truthful non-believing investigators such as Frank Morison who wrote the book Who moved the stone?
· Appearance (more than 10 times) after resurrection

· Empty tomb

· No opposition when Peter mentioned it at Pentecost

· Drastic change in the apostles (Jn 7:3-5; Ac 1:14)

· Testimony of the apostles and martyrs; power in the early church

	Application


· We must actively try to avoid evil companions and evil conversations (v.33).

· Faith and hope in resurrection is a driving force for our daily holy living (v.34).

[23] Resurrection II: Nature of resurrection (1Co 15:35-58)

	Context


After assuring that bodily resurrection of the believers will definitely occur, Paul explains that the resurrected body will be a transformed body, not simply a spiritual renewal.

· There is a clear shift in language: the word “dead” appeared 11 times in v.1-34, only 3 times in v.35-58; the word “body” appeared 10 times in v.35-58 but not once in v.1-34.

· 15:35-44
Paul uses two analogies of seeds and kinds of bodies to explain the idea of a “spiritual” (= heavenly, or glorified) body as a result of resurrection.

· 15:45-49
Paul uses the Adam-Christ analogy to illustrate “the transformed body”.

· 15:50-58
Paul argues for the necessity of transformation and declares victory over death.

	Explanation


15:36
“Foolish man!” because the person failed to take God into account (see v.38).


The analogy of the seeds stresses both continuity and transformation; one living thing, through death, can have these two modes of existence. The analogy is similar to Jn 12:24, the necessity of death for fruit; out of death a new expression of life springs forth. It is possible for the dead to rise again, as their own experience of sowing grain gives evidence.

15:37
The life that comes forth does so in a transformed “body”. It matters not whether one speaks of “wheat” or any other grain.

15:38
The kind of resurrected body is ultimately decided by God as He pleases; and what pleases Him is to “transform our lowly bodies so that they will be like Christ’s glorious body.” (Php 3:21)

15:39
In the analogy of bodies, Paul tries to point out the great variety and kinds of “bodies” there are in the world, all of which is God’s work in creation.

15:40
The word “splendour” anticipates v.43 where the resurrected (heavenly) body has “glory”.

15:42
Continuing the analogy of seeds in v.36-38: the body that is sown and raised is the same body yet not the same, as it is to be raised imperishable, glorious, and powerful.

15:43
The present body is described as shameful or “in dishonour” for its lowly state in comparison with its glorified state.

15:44
“Natural” describes the present earthly state (belonging to the life of the present age) and “spiritual” describes the future heavenly state (belonging to the life of the Spirit in the age to come). It is “spiritual”, not in the sense of “immaterial” but of “supernatural”. The transformed body is not composed of “spirit”; it is a body that is under the ultimate dominance of the Spirit.

15:45
Paul cites Gen 2:7 (“the man became a living being”) followed by an extension of the original verse; the addition of the words “first” and “Adam” is designed to lead to the second line.


The word “being” (Greek psyche) is the noun for the word “natural” (Greek psychikos) in v.44; the word “Spirit” (Greek pneuma meaning “God breathed”) is the noun for the word “spiritual” (Greek pneumatikos) in v.44. Both verses refer to the natural body and the spiritual body.


Contrasts between Adam and Christ:

· [a] The “sown” body is represented in Adam; the “raised” body is represented in Christ.

· [b] The first Adam, who became a “living being”, was given a natural body at creation, a body subject to decay and death. The last Adam (Christ) was given a “spiritual (glorified) body” at His resurrection, a body not subject to decay and death.

· [c] Adam was created “from the earth” and is therefore “earthly”; Christ “comes from heaven” and is therefore “heavenly”.

· [d] Adam is life-receiving while Christ is life-giving.

15:49
Adam and Christ are representative of those who belong to them. Since believers have all shared the existence of the first Adam, they are being called to bear the image of the last Adam. They are being urged to conform to the life of the “man of heaven” in character and behaviour. (Possibly, “so shall we” is originally “let us also” which is found in more manuscripts, pointing to the effort.)

15:50
Transformation of the body is absolutely necessary because both the flesh and blood (the living) and the perishable (the dead) are subject to weakness, decay, and death and are ill-suited for the life of the future.

15:51
“Mystery”: once hidden but has now been revealed through Christ. Paul wrote about the same event in 1Th 4:13-18. The word “we” simply means he is currently among the living.

15:52
Both the living and the dead must be transformed instantaneously at the second coming of Christ. “The last trumpet” does not mean that no more trumpet will be heard; it may simply be a signal for the End, something like sounding the last battle cry (Jer 51:27), warning of the approaching day of judgment (Joel 2:1), announcing the coming of the Lord (Zec 9:14), summoning the people to God from the four corners (Isa 27:13).

15:54
Paul declares the abolition of death by citing two OT texts: [1] Isa 25:8 “the Lord will swallow up death forever” which Paul reads: “Death has been swallowed up in victory.”
15:55
[2] Hos 13:14 “Where, O death, are your plagues? Where, O grave, is your destruction (penalty)?”


Although the abolition death is accomplished with the resurrection of believers in the future, it is expressed in the present tense because the beginning of the End has “already” set in motion.

15:56
Paul’s theology on the relationship of sin and the law to death: they together have brought death to all mankind. Sin is the deadly poison that has led to death. The law is what gives sin its power as it reveals the depth of one’s depravity and rebellion against God. Both sin and the law have already been overcome in the cross.

15:58
Despite Paul’s misgivings over the Corinthians’ theology and behaviour, and despite their generally anti-Paul stance on so many issues, from Paul’s point of view they are ever his “dear brothers and sisters”. Paul’s exhortation: on the negative side, do not “shift from the hope of the gospel which you heard” (Col 1:23); on the positive side, engage in activities that are specifically Christian, or specifically in the interest of the gospel.


Firm faith in resurrection turns negative doubt in v.2 (“Otherwise, you have believed in vain”) into positive affirmation in v.58 (“you know that your labour in the Lord is not in vain”).

	Discussion


· What will the resurrected body be like? Will we be recognized by relatives and old friends?

· As with Christ, our resurrected bodies will be the same (similarities) yet not the same (differences).
· Similarities: [a] similar physical traits, perhaps the voice, recognized by the disciples (Jn 21:7), and Mary Magdalene (Jn 20:16); [b] with a physical presence: can be touched, has bone and flesh (Mt 28:9; Lk 24:39), can eat (Lk 24:41-43), can breathe (Jn 20:22)

· Differences: [a] appearance not entirely the same (Jn 21:12); [b] not restricted by time and space: enter freely into locked places (Lk 24:36; Jn 20:19); appear and disappear suddenly (Lk 24:31,36); [c] incorruptible (1Co 15:42), powerful (1Co 15:43), glorious (Rev 1:12-16)

	Application


· Weakness, sickness and deterioration of our physical body should prompt us to appreciate greater our future hope of resurrection in an incorruptible, powerful, and glorious body (v.42-43).

· The shout of victory over death (v.55) is a reminder that the final victory is “already” ours in Christ. Just as someone says, “I turn to the last page and we won (the war).”

[24] Conclusion I: Paul’s plans (1Co 16:1-18)

	Section H. Conclusion (16:1-24)


· After confronting the Corinthians about various problems in their belief and in their behaviour, Paul demonstrates in the conclusion of the letter his Christian grace as well as his Christian tact in defusing potential problems.

· 16:1-12
Paul deals with various business items.

· 16:13-18
Paul makes some concluding exhortations.

· 16:19-24
Paul makes the final greetings, a standard for letters in those times.

	Context


In this conclusion, Paul reminds the Corinthians about their promise for monetary collections for the Jerusalem church. He also tells them frankly about his travel plans, about Timothy and Apollos.

· 16:1-4 
Collection for the poor in Jerusalem

· 16:5-9 
Paul’s travel plans

· 16:10-11 
Paul asks them to receive Timothy well.

· 16:12 
Paul tells them that Apollos did not want to return as yet.

· 16:13-18
Paul exhorts them to be steadfast in faith and practice.

	Explanation


16:1
The collection for the Jerusalem church was also discussed in 2Co 8—9 and Ro 15:25-32.


The need of such collection is because the gospel apparently reached a large number of widows in Jerusalem who were mostly poor (Ac 6:1-6) and poverty was aggravated by the failure of crops during famine (Ac 11:27-30).


Elsewhere Paul describes this collection in terms of:

· [a] grace (2Co 8:4,6,7,19): to respond to the benefits of God’s grace in thanksgiving

· [b] fellowship (2Co 8:4; 9:13; Ro 15:26): a bond of fellowship between God’s people

· [c] service (2Co 8:4; 9:1,12,13; Ro 15:31): loving service in behalf of others

· [d] divine service (2Co 9:12): an act of service to God, a ministry to God Himself

· [e] blessing (2Co 9:5): their collection becomes a blessing to others, who in turn offer the blessing of thanksgiving to God

16:2
Paul wants them to set money aside on the first day of the week, probably at the beginning of a weekly assembly for the breaking of bread, rather than imprecise “once a week”.

Paul encourages a consistent and purposeful approach to ensure a greater gift than a single collection at the time of his arrival. According to 2Co 8:10-11 they had made a good beginning but had failed to follow through with it.

16:6
Paul is eager to spend considerable time among them, to solve the breakdown in relationships between him and them.


“Help me on my journey” means providing a person with food, money, and travelling companions. It sounds like a peace offering on this matter. Although he has refused to take money while with them (ch.9), he now offers them the opportunity to assist him on his further journeys, so that in this way they, too, can have a share in his ministry.

16:9
The two facts of “a great door for effective work has opened to me” and “there are many who oppose me” are descriptions of Paul’s lifelong labours as a Christian missionary.


The opposition was because of the success of Paul’s mission in Ephesus, bringing the conflict with the hawkers of souvenirs at the temple of Artemis (Ac 19:23-41).

16:10
In 4:17, Paul explicitly said that he had sent Timothy who worked with Paul in founding this church. Paul knew that the sentiment against himself was strong indeed and that it may overflow toward Timothy. Paul warns them that no one should treat Timothy with contempt.

16:11
According to 2Co 1:15—2:4, shortly after this letter Paul pays a sudden, unexpected visit to Corinth. Perhaps the return of Timothy gave him reason for even greater alarm with regard to the Corinthian church. However, this brief visit developed into a major crisis in Paul’s relationship with this church, which took at least two more letters and two visits from Titus, a person of extraordinary grace, to straighten out (2Co 2:13; 7:6-7).

16:12
It is a response to their letter (as indicated by the familiar “now about”), possibly a request for Apollos’ return. Paul asked Apollos to return but Apollos resists the imploring. Apollos’ reason was probably his desire to not involved in the internal strife being carried on in the church in their names. This speaks much about the true Christian character of Apollos as well as Paul.

16:13
Paul’s exhortations: [a] on guard: watchfulness in light of the Lord’s return, watchfulness with regard to the devil (1Pe 5:8) or to corrosive influences (Ac 20:30-31); [b] standing firm “in the faith”: both the content of faith and the act of trusting; [c] be people of courage and be strong: remain steadfast courageously in the face of doctrinal errors and behavioral aberrations

16:14
“All things done in love” would include: [a] the quarrels in the name of leaders in ch.1—3, [b] their attitude toward Paul in ch.4 and ch.9, [c] the lawsuits in 6:1-11, [d] husband-wife relationships in ch.7, [e] the abuse of the weak by those with “knowledge” in 8:1—10:22, [f] the abuse of the poor at the Lord’s Supper in 11:17-34, [g] the failure to edify the church in worship in ch.12—14. This reminds us of the saying: “In all, charity.”

16:15
Stephanas is loyal to Paul in the present tensions within the church. Paul mentions his household as qualified for leaders because: [a] they were the first converts (not a new convert, 1Ti 3:6), [b] they devoted themselves unto service for the saints (ministering others, not someone who sits back and just makes decisions).

16:16
Submission to leaders means submission in the sense of voluntary yielding in love (1Th 5:12-13; Heb 13:17). The emphasis is not on the action of submission rather than an attitude of submission which is even more difficult.

16:18
Being visited by longtime friends in faith is a season of refreshing in the Lord, both because of the renewal of personal friendship and also exchange of news of other believers.

	Discussion


· Why and how should we support needy brothers and sisters?

· We are commanded to look after the physical needs of brothers and sisters (1Jn 3:17; Gal 6:10; Jas 2:15-17).

· The church should have a benevolent fund to provide temporary support for emergency situations.

· For long term needs, the church should arrange for more permanent solutions. In Canada, such long term responsibility normally lies with the government.

	Application


· We should follow the example of Paul and Apollos in stressing our joint effort in the Lord’s work. There should never be any rivalry; no disagreement should affect personal relationship (v.12).

· True Christianity involves both internal faith and external practice (v.13-14).

[25] Conclusion II: Final words and theme (1Co 16:19-24)

	Context


Paul follows the custom of that time by ending the letter with greetings (v.19-21) and a blessing (v.23-24). Yet, to ensure that the Corinthians know how serious his teachings are, a stern warning is also included (v.22)

	Explanation


16:19
With those greetings, Paul keeps the Corinthians aware of the universal nature of the church.


Aquila and Prisca (short name for Priscilla) were fellow Jews and tentmakers; they first met Paul in Corinth (Ac 18:1-3); they accompanied Paul to Ephesus and led Apollos to Christ (Ac 18:18-26).

16:20
The encouragement is to greet one another with a holy kiss (a kiss that belonged to the saints, God’s holy people). The kiss was practiced as greeting of both family (Gen 27:26) and friend (1Sa 20:41): and was the evidence of reconciliation (Gen 33:4). The “kiss of peace” prior to the Lord’s Table is an expression of reconciliation and unity.

16:22
“Anathema” means a curse; it was used for those who deviate from the gospel (Gal 1:8-9) and for those who do not obey Paul’s instruction (2Th 3:14-15). The serious warning here is to assert their need to obey; failure to obey the instruction in the letter is a lack of love for the Lord.


“Marana tha”, Aramaic for “Come, O Lord” (Rev 22:20), was a concluding prayer in the Lord’s Supper in 1st century church. It functions here as an affirmation that the Lord is indeed coming.

16:23
The letter begins with “grace to you” (1:3) and similarly concludes with “grace be with you.”

16:24
Paul expresses his love for them to soften the blow of very strong words in the letter, which appear as late as 16:22. His point is that all he said was out of love. In the end, he again reminds them that he and they have a common life together “in Christ Jesus.”

	Summary of the Letter

	Chapter
	What some Corinthians think
	What Paul teaches

	1-2
	Wisdom is worldly knowledge and rhetorical way of speaking.
	Wisdom is God’s truth and salvation, regarded by man as folly.

	3-4
	Leaders are the people to follow.
	Leaders are servants.

	5-6
	Sexual immorality is not serious as it involves the body which is not important.
	Sexual immorality is very serious as the body is the temple of the Holy Spirit.

	
	Litigation can be done outside the church.
	All disputes must be settled in the church.

	7
	Sexual relations within marriage is not necessary.
	Sexual relations within marriage should be maintained.

	
	Celibacy is good.
	Celibacy & marriage are both valid alternatives.

	8-10
	Christians have liberty to do whatever they like, even attending pagan feasts.
	Christian liberty is bounded on the basis of love; attending pagan feasts is not allowed.

	11
	There are no rules with respect to behaviour in corporate worship in terms of veiling and the Lord’s Supper.
	Corporate worship must be orderly. Neglect of veiling and abuse of the poor in the Lord’s Supper cause disorder and are unacceptable.

	12-14
	Tongues are the greatest spiritual gift.
	Prophecy is a greater gift than tongues; love is the only context for all spiritual gifts.

	
	There is no restriction in using tongues.
	Spiritual gifts must be used in order in worship.

	15
	Bodily resurrection is not an important belief as Christians already live in the spiritual realm.
	Bodily resurrection is an indispensable doctrine and is our blessed hope in the future.


	Theme: Christian Counterculture


· The theme of this letter calls all Christians not to blend in with the world and accept its values and lifestyles. We must live Christ-centred, blameless, loving lives that make a difference for God.

· [1] Outward action originates from inward attitudes. We must first have the proper attitudes.

· A.W. Tozer: Attitude leads to action; direction leads to destination. To be right, we must think right. We are the sum of our voluntary thoughts.

· [2] Biblical values are largely different from the predominant values of the world, sometimes even the opposite.
· John Stott: The church should be a place that is different. What Jesus taught in the Sermon on the Mount (Mt 5—7) is Christian counterculture, values counter to our culture. Truth is often contrary to popular beliefs; examples include: the poor in spirit are blessed (Mt 5:3); the meek will inherit the world (Mt 5:5); the first last, the last first (Mt 19:30); he who loses life will find it (Mt 10:39).

· [3] Christian values are necessarily in conflict with the world.

· Bernard Ramm: The church must not have the same values, the same practices as the world. If your life is no different from the world, if your belief does not conflict with the world, you must reflect to see whether you are already saved or not.

· [4] Christians must not be a conformist.

· Helmut Thielicke: Ro 12:2 teaches us not to conform but to transform (Greek word used for the metamorphosis of a butterfly). The pressure to conform is great. The world always force us to act and think like other people, to go along with “fashion” and “progress” (such as fashionable clothing, luxury car, popular entertainments, choice without responsibility, ever-changing moral viewpoints). In addition, humans have a tendency to conform. Yet, we have to discern and differentiate and not to conform. Abandon our critical stance, we have already conformed.
· Sometimes, some even disguised conformity as non-conformity in the church, hoping to attract non-believers to come to church. Yet, what non-believers want is something different, not what they can find in the world. If they want excitement, they can find much better ones in the world.
· [5] If a church or a person persists in conforming to the world, it will lead to disaster.

· Francis Schaeffer: An analogy in his book The great evangelical disaster describes the church as a boat in a flood and her role as salvation for the drowning. When values and lifestyles of the world are accepted in the church, the situation changes from “the church in the world” into “the world in the church”; “boat in water” becomes “water in boat” and those in the boat become the drowning.

	Application


· We have to self-examine:

· Have we conformed and held any one single belief or attitude that are popular and politically correct but contrary to the Bible?

· Have we conformed and acted and behaved (even in one brief moment) like people in the world but contrary to what God wants us to act and behave?

· Finally, attending Bible study groups and Sunday School is necessary.
· Eph 4:12-13 “...so that the body of Christ may be built up until we all reach unity in the faith and in the knowledge of the Son of God and become mature, attaining to the whole measure of the fullness of Christ.” Each of us can be built up by studying the Word of God alone but unity in the faith can only be reached by studying the Bible together and arriving at the same understanding.
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